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xv

  reface

The Koren Mesorat HaRav Kinot consists of a compilation of insights and 
commentary on the Tisha B’Av kinot by Rabbi Joseph B. Soloveitchik, zt”l, 
the towering rabbinic thinker of the twentieth century. For “the Rav,” as 
Rabbi Soloveitchik was known, Tisha B’Av was the occasion for an emo-
tional, religious, and intellectual experience, and it was his practice for 
many years to spend virtually the entire day in the synagogue engrossed 
in the recitation and study of the kinot. After the conclusion of Shaĥarit, 
the Rav would commence the reading of kinot, which would occupy 
the better part of the day. While reciting the kinot, the Rav would pause 
often to explain and comment, sometimes briefly and sometimes more 
extensively. As one might expect, there was an element of repetition in 
the Rav’s comments from one year to the next, but he often presented 
new interpretations or varied his prior interpretations. The commentary 
on kinot contained in this edition is based upon a composite transcript 
prepared by Rabbi Jacob J. Schacter of audio tapes of the Rav’s Tisha 
B’Av learning sessions from the years , – , and – . In 
his introduction to the Rav’s The Lord Is Righteous in All His Ways: Reflec-
tions on the Tish’ah be-Av Kinot (  Publishing House, ), which 
Rabbi Schacter edited and which is part of the Toras HoRav Foundation’s 
MeOtzar HoRav Series, he describes the challenges he encountered in 
analyzing the tapes and preparing the transcript. The tapes for the years 

–  and  could not be found. As for the extant tapes, none of 
which was professionally prepared, the sound was often unclear and 
there were often gaps due to late arrival or early departure by the person 
making the tape, or other interruptions in the taping process. Nonethe-
less, it is clear that Rabbi Schacter did a masterful job in preparing the 
composite transcript, editing it to eliminate the repetitions from year 
to year while retaining the Rav’s authentic “voice.” The transcript surely 
represents an accurate rendition of the Rav’s Tisha B’Av learning sessions 
over the years.

In addition to the commentary on the kinot, this edition includes a 
section of Reshimot, reconstructions of shiurim the Rav gave on other 
matters related to Tisha B’Av, prepared under the supervision of  Rabbi 
Menachem Genack. Also included is a section of Halakhot, a digest of 
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laws and practices applicable to Tisha B’Av. This section is not meant to 
be an exhaustive treatment or a scholarly analysis, but rather a useful 
reference guide for the most common issues that arise on Tisha B’Av. 

The commentary of kinot that the reader will find in this volume is 
not a verbatim rendering of Rabbi Schacter’s composite transcript of the 
Rav’s Tisha B’Av learning sessions. To have included the entire transcript 
would have resulted in a volume (or set of volumes) of such size that it 
would not be practical for use in the synagogue during the Tisha B’Av 
service. The goal of the OU Press was to offer a Tisha B’Av volume to 
the Jewish community that would contain the entire Tisha B’Av service 
and would be convenient for practical use, not a research tool for refer-
ence purposes only. In addition, the transcript of tapes represents the 
Rav’s oral delivery, and the spoken word is different from the written 
word. The speaker will often repeat for purposes of emphasis, to attract 
the audience’s attention and make sure they understand; or perhaps for 
purposes of clarity, as the speaker, in the course of impromptu delivery, 
searches for the perfect word or phrase to express a thought. In addition, 
many of the Rav’s comments consist of straightforward and simple trans-
lations of non-controversial words and phrases in the kinot, a natural part 
of the Rav’s teaching style, but not essential to be included as part of the 
Rav’s commentary in view of the excellent English translation of the kinot 
which is included in this volume. Consequently, the Rav’s commentary 
in this volume should be seen as a distillation of the transcript of the 
Rav’s Tisha B’Av learning sessions. While I endeavored to retain the Rav’s 
language and remain faithful to his unique style wherever possible, the 
commentary is abridged to make the size of the volume manageable, and 
edited to make the language flow smoothly and, hopefully, seamlessly. It 
does, of course, retain the Rav’s major themes and conceptual profundity. 
It certainly retains the Rav’s comments on definitions of words or phrases 
in the kinot where the definitions are conceptually significant or vary from 
the conventional approach.

The reader will notice that there is no commentary from the Rav for 
the kinot that are recited on the night of Tisha B’Av. As the Rav’s kinot 
learning sessions took place only during the day, we do not have any 
record of a line-by-line commentary from the Rav for the kinot recited 
at night. There is one exception, and that is the kina, “Shomron Kol Titen,” 

which is recited on Tisha B’Av night and also, according to some traditions, 
at the end of the daytime kinot. The Rav’s commentary on this kina is 
found in The Lord Is Righteous in All His Ways, not in the composite tran-
script, and this commentary is included, in edited form, where “Shomron 
Kol Titen” is found at the end of the daytime kinot. 

In his learning sessions, the Rav was particularly expansive in his 
analysis and discussion of the initial kinot. This expansiveness by the Rav 
was, in many cases, not necessarily related to the text of the specific kina, 
but rather was a discursive exposition of general themes of the kinot and 
Tisha B’Av. Where it did not affect the understanding of a specific kina, 
I took the liberty of moving some of this general thematic commentary 
from the initial kinot to later kinot in order to balance the distribution of 
commentary somewhat, and to make the volume easier for the reader 
to use. 

With respect to sources for the Rav’s statements in the commentary, 
the sources cited are those cited by Rabbi Schacter in the composite 
transcript. For those statements which did not have a source cited in the 
transcript, Rabbi Reuven Ziegler of the Yeshivat Har Etzion Virtual Beit 
Midrash and researchers working under him supplied the sources. 

The English translation of the kinot by Rabbi Dr. Tzvi Hersh Weinreb, 
Executive Vice President Emeritus of the Orthodox Union, was com-
missioned especially for this edition of kinot. I was delighted that Rabbi 
Weinreb accepted the challenging task of composing the kinot translation, 
and the Jewish community is indebted to him for a lucid, literate and in-
spiring rendering of the kinot in English. Over the years, Rabbi Weinreb’s 
Tisha B’Av kinot learning sessions, and more recently his Tisha B’Av web-
casts, have been an inspiration to the Jewish community worldwide. It is 
most fitting that the translation of kinot for this edition was undertaken 
by Rabbi Weinreb, who has made the annual Tisha B’Av presentations 
one of his signature educational efforts. A word about the approach to 
the translation – it is not “the Rav’s translation of kinot.” By this, I mean 
that where the Rav’s understanding of a word or phrase deviates from the 
conventional view, Rabbi Weinreb’s translation follows the conventional 
approach which has the imprimatur of established precedent, and does 
not use the Rav’s view of the translation. In these cases, the commentary, 
of course, notes the Rav’s view of the meaning of the text and indicates 
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that it varies from the more standard approach.  The brief introductions 
to each kina explaining its structure and background were prepared by 
Rabbi David Fuchs of Koren Publishers Jerusalem.

The order and text of the kinot in this edition follow the standard prac-
tice in Ashkenazic communities. Some variations in the order and the text 
of the kinot have arisen over the years, but the Rav did not seem to favor 
any particular version, as he was wont to use whatever edition happened 
to be available in the synagogue and often used the old paperback editions 
of Kinot that were in common use at that time. This edition follows the 
version researched by Koren Publishing Jerusalem under the direction 
of Rabbi David Fuchs, prepared specifically for this publication. Rabbi 
Fuchs and his team of scholars conducted extensive analysis and research 
of prior editions and manuscripts of the kinot, and the masterful Hebrew 
text of the kinot prepared by them is a model of scholarly accuracy. 

A word about the kinot for the Holocaust is in order. The Rav was 
not in favor of reciting kinot that were composed to commemorate the 
Holocaust. His view was that the traditional Tisha B’Av kinot expressed 
mourning for all Jewish tragedies, and no new kinot were appropriate. 
Nonetheless, the practice has arisen in many communities to recite kinot 
for the Holocaust, and we have included several, consistent with our view 
that this edition should be of practical use for the general Jewish com-
munity and not a reflection of the Rav’s personal practices.

The siddur portion of this volume and Megillat Eikha are from other 
publications of Koren Publishers Jerusalem. The Hebrew text and Eng-
lish translation of the prayers are from the recently published Koren 
Sacks Siddur, American Edition, and we are proud that the monumental 
translation of the prayers by Chief Rabbi Jonathan Sacks, a watershed 
event of our time, graces this edition. The text of Megillat Eikha, and its 
English translation by Dr. Harold M. Fisch, are from the Koren Jerusalem 
Bible. As with the translation of kinot, the siddur portion of this edition 
is not “the Rav’s siddur.” It follows the standard Ashkenazic practice and 
does not reflect the Rav’s personal practices and minhagim. The goal was 
to make this edition functional and usable by the broad spectrum of the 
Jewish community, not to serve as a historical record of what the Rav’s 
personal practices were. 

In his published works, the Rav referred to biblical personalities and 

books of the Bible by their common English names. In his shiurim, he 
would often use the Hebrew terms. The former is adopted as the unified 
style for this work. The Rav always used the term “Red Sea” to refer to the 
Yam Suf, while Koren uniformly uses “Sea of Reeds,” or “Reed Sea” in its 
publications. Accordingly, “Red Sea” is used in the commentary to remain 
faithful to the Rav’s style, while “Sea of Reeds” is used in the translations 
of the kinot and tefillot to maintain consistency with the Koren style. The 
transliteration conventions for this edition follow the transliteration style 
of the Koren Sacks Siddur, American Edition. 

In working on this edition, I received assistance from a variety of 
sources, and it is my pleasant task to acknowledge them. First and fore-
most, it is hard to overstate the contribution of Rabbi Jacob J. Schacter. 
His painstaking efforts in preparing the composite transcript of the years 
of the Rav’s Tisha B’Av learning sessions truly paved the way for my edit-
ing of the commentary for this edition. In the course of my working on 
this edition, I was often asked what the difference is between The Lord 
Is Righteous in All His Ways, edited by Rabbi Schacter and based on the 
transcripts of the Rav’s Tisha B’Av learning sessions, and the commentary 
included in this new edition of kinot, which is based on the same tran-
scripts. My response was always that the two works should be seen as 
complementary. In The Lord Is Righteous in All His Ways, Rabbi Schacter 
analyzed the Rav’s line-by-line commentary of the kinot, edited and or-
ganized the material, and presented it thematically and conceptually. If, 
however, one wants to have the benefit of the Rav’s commentary for each 
individual kina, this edition will satisfy that need.    

Rabbi Schacter prepared the composite transcript of the Rav’s Tisha 
B’Av learning sessions under the auspices of the Toras HoRav Founda-
tion whose mission is the preservation and dissemination of the Rav’s 
intellectual legacy. 

My friend, mentor, and colleague at the Orthodox Union, Rabbi 
Menachem Genack, General Editor of the OU Press, was involved in 
every aspect of the preparation of this edition and was a source of con-
stant encouragement and enthusiasm. Aside from guiding the overall 
direction of the project, he was involved in numerous details on a daily 
basis, including review of the entire draft of the commentary, participa-
tion in the preparation and review of the siddur portion of the edition, 
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and providing the material for the Reshimot. Without his erudition and 
ability, this project could not have been brought to fruition.

My good friend of many years Dr. Joel Wolowelsky was involved in 
this project from its earliest stages and was instrumental in moving it for-
ward. He reviewed the entire manuscript of the commentary and made 
numerous editorial suggestions and improvements. In addition, he was 
a source of sage counsel and perceptive insight from the inception of this 
project through its culmination. 

Mr. David Olivestone, my colleague at the Orthodox Union, assisted 
in the design features of this edition, and we are indebted to him for his 
efforts in working together with Koren Publishers and presenting the 
Jewish community with this volume of striking aesthetic quality.

Rabbi Gil Student, my colleague at the Orthodox Union, was most 
helpful in assisting with the Halakhot section. In addition, he reviewed 
sections of the manuscript and provided invaluable assistance in many 
other aspects of the publication process. 

Rabbi Hershel Schachter provided important substantive suggestions 
in connection with the siddur portion of this edition and the Halakhot 
section. Rabbi Reuven Ziegler, in addition to his help in identifying 
sources cited by the Rav, as noted above, kindly assisted in the early stages 
of this project by providing working copies of the Hebrew text of the 
kinot in electronic form. Mrs. Yocheved Goldberg, our administrative as-
sistant par excellence, provided outstanding assistance in preparation and 
refinement of the commentary and the English translations of the kinot. 
Chaim Yitzchak Genack coordinated the preparation of the Reshimot, and 
he was assisted by Rabbis Boruch Danzger, Eli Gersten, David Hellman, 
Daniel Lauchheimer, Ephraim Meth, David Nachbar, Gavriel Price, Isaac 
Rice, Jacob Sasson, Benjamin Samuels, Ethan Schnall, David Shabtai, 
Mordechai Shichtman, and Mordechai Shiffman.

The OU Press is indeed fortunate to have Koren Publishers as its pub-
lishing partner for this edition. I extend grateful appreciation to Matthew 
Miller, Raphaël Freeman, Rabbi David Fuchs and the entire Koren group 
for their professionalism and cooperation in coordinating this transconti-
nental project. Special thanks go to Rachel Meghnagi, Chaya Mendelson 
and the other members of the skilled Koren team for their superb work in 
the areas of editing, design and typesetting and for treating every aspect 

of the production of this edition with the care and attention to detail that 
have become the hallmark of Koren’s publications. 

The Orthodox Union is an organization that holds the Rav’s legacy in 
high esteem, and I express appreciation to Mr. Stephen Savitsky, President 
of the Orthodox Union, Dr. Simcha Katz, Chairman of the Orthodox 
Union Kashrut Commission, Mr. Julius Berman, Chairman of the OU 
Press Commission, and Rabbi Steven Weil, Executive Vice President 
of the Orthodox Union for their enthusiastic and unflagging support. I 
know that the leadership of the Orthodox Union and the editors of the 
OU Press are gratified that the OU Press is making the Rav’s thoughts 
on kinot available to a wider audience.

Aĥarona, aĥarona ĥaviva – The debt of gratitude that I owe my wife, 
Bleema, who supported and encouraged my efforts every step of the way, 
is far greater than can possibly be expressed in a few short lines. She was 
my constant sounding board for issues of style and language in the com-
mentary, as well as more general questions of approach and philosophy 
for the overall project. She reviewed the entire draft of the commentary 
and made numerous editorial suggestions and refinements, as she and 
I would spend hours together struggling to find just the right word or 
phrase to capture what we thought was the Rav’s intent. Every aspect of 
my work in this edition is suffused with her wisdom, skill, and literary 
grace.

Simon Posner
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  ranslator’s reface

The difficulties of translation are insurmountable. Therefore, a translator’s 
goals must be modest.

My goal in this translation is to help the reader of English to experi-
ence the emotions expressed in these poems of lament. To capture all the 
scholarly nuance contained in them is not possible; to empathize with 
the poet’s heartbreak is.

For me, the process of translation evoked many dark and painful feel-
ings. But it also made me grateful: to the Creator for allowing me to live 
in an era closer to redemption than the ones described in the kinot, but 
also to the many colleagues who were of such great assistance throughout 
the project. 

If only one of them can be mentioned in this brief introduction, then it 
must be Mrs. Yocheved Goldberg, whose insight, devotion, and diligence 
are all exemplary.

Tzvi Hersh Weinreb

xxiii

  oreword

The OU Press, in conjunction with Koren Publishers Jerusalem Ltd., is 
proud to present this edition of the Tisha B’Av Kinot with a commen-
tary by the gadol haTorah of the previous generation, Rabbi Joseph B. 
Soloveitchik, a giant whose status is best exemplified by the fact that he 
is simply referred to as The Rav – rabbi par excellence.

The Rav was a profound philosopher and Talmudist, but he often 
said that he saw himself as a “simple melamed,” a teacher whose job it 
was it help his students understand the messages and beauty of halakhic 
Judaism. He was a Rosh Yeshiva at the Rabbi Isaac Elchanan Theological 
Seminary, but also a communal rabbi, the chief rabbinic figure in Boston 
and the head of the Maimonides School and Synagogue in Boston. In 
these kinot commentaries, we see him as the superb communal teacher 
he was.

In most synagogues, kinot – the liturgical poems recited on the major 
day of fasting and mourning for the destruction of the Temples – are 
read through quickly with little understanding. The Rav perceived that 
to understand the message of Judaism, one had to understand its lan-
guage. Rather than rush through the kinot, the Rav established a cus-
tom – now adopted by many communal religious leaders – to spend the 
day at Maimonides explaining the kinot to all who would come to listen. 
Sometimes, the Rav would simply explain the words to those who could 
not appreciate the nuances of the language. Sometimes he would draw on 
his vast knowledge of Jewish sources to explain the references that went 
unnoticed. Always would he explain the connection of the text to the 
Jewish experience of his audience. Over the years, thousands of laymen 
and scholars would come to sit on the mourning floor with him and listen 
as he explicated the meaning of the liturgy. 

I was one of those privileged to hear the Rav’s recitation and elucida-
tion of the kinot. The mesora – the Jewish tradition – permeated his very 
being, and simply by being in his presence and listening to him read the 
kinot one was drawn into the mesora and experience of Jewish history. 
Time and again, he made the text come alive, helping his students appre-
ciate the meaning of the day – and the meaning of the days it commemo-
rated. Through exposure to his intense feelings of faith, one also felt that 
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the mesora is not limited to the heritage of a glorious past. Those present 
sensed, by their encounter with the Rav, that the mesora speaks as well to 
the future, as it endows Jewish existence with noble destiny. Reading kinot 
with the Rav helped us focus not only on all the past tragedies of Jewish 
history but also on the messianic hopes that transcend them. We could 
not help but feel that the Rav himself personified this temporal dialectic 
of mesora. Having lived through the era of the ĥurban of the wellsprings 
of mesora in Europe during the Holocaust, and the destruction of our il-
lustrious past, the Rav, in whose very persona the mesora was enshrined, 
laid the foundation for the rebuilding of our heritage and forged a new 
beginning for the transmission of mesora into the limitless future.

The mourning on Tisha B’Av reaches the apex of avelut where no solace 
and comfort is possible or appropriate. It is a day designated only for kinot, 
tears and profound mourning. Yet, remarkably, on this, the saddest day of 
the Jewish calendar, we do not recite Taĥanun. The reason given is that 
Tisha B’Av is called a mo’ed, a holiday. This semi-festive quality is due, the 
Midrash tells us, to the fact that the Messiah was born on the day of the 
destruction of the Temple. The paradox of not reciting Taĥanun on this 
day is critical to the Tisha B’Av experience. It is a statement of hope in 
the future and absolute faith in our destiny. Even within the midst of our 
ashes and despair, lie the seeds of our ultimate redemption. Phoenix-like, 
the Jewish nation will arise again.

The Talmud (Makkot b) tells us that Rabbi Akiva and some of his 
colleagues were walking near the destroyed Temple. His colleagues, upon 
seeing a fox traverse the Holy of Holies, began to cry at the sight of the 
desolation of the Mikdash. Rabbi Akiva, however, began to laugh. When 
asked by his colleagues why he was laughing, Rabbi Akiva answered 
that now that Uriah’s prophecy of the destruction was fulfilled, so will 
Zechariah’s prophecy of the redemption of the city, when the young and 
old will again fill Jerusalem’s streets, be fulfilled. Though on Tisha B’Av, 
in our mind’s eye our gaze is riveted on all the horror and pain that has 
befallen our people, we must also, like Rabbi Akiva, retain the vision of 
salvation and peace that will some day surely follow. 

Alas, the Rav is no longer with us, but his teachings remain. Through 
this volume we can still learn with him, giving further meaning to our 
mourning experience.

For those of us who knew the Rav, the publication of this edition has 
been a labor of love. We have been ably assisted in our endeavors by our 
publishing partner, Koren Publishers Jerusalem. Matthew Miller, Raphaël 
Freeman, Rabbi David Fuchs, and the entire Koren team embraced the 
Mesorat HaRav Kinot project with enthusiasm. With their professionalism, 
we have, collectively, succeeded in presenting the Jewish community with 
a volume of rare value and beauty.

This edition is graced by Rabbi Dr. Tzvi Hersh Weinreb’s translation of 
the kinot. When we were confronted with the need to compose an English 
translation of the kinot, Rabbi Weinreb accepted the challenging task, and 
he has provided us with a monumental literary opus. Faithful to the origi-
nal, consistent with scholarly precedent, and yet sensitive to the emotional 
outpouring of the paytan, his translation conveys the feeling as well as the 
meaning of the kinot. Rabbi Julius Berman, Chairman of the OU Press 
Commission, was a prize student of the Rav, and this edition is a testa-
ment to his mission of disseminating the Rav’s writings and teachings.  

It is a special pleasure for me to thank my long-time friend Rabbi 
Simon Posner for his work as editor of this volume. From the very begin-
ning, he infused this endeavor with his extraordinary talents, intelligence, 
and literary skill, never losing sight of the whole picture while overseeing 
every aspect of the project, no matter how minute. If not for his diligence, 
dedication to the Rav’s legacy, and devotion to detail, we would not be 
able to sit low and yet be raised spiritually by reading the Kinot with the 
Rav’s insights.

This Lookstein Edition of the Kinot Mesorat HaRav has been dedi-
cated in honor of Rabbi Haskel Lookstein. Beloved by his congregation 
and esteemed by colleagues and lay people alike, Rabbi Lookstein has 
always been inspired by the Rav’s kinot, and this edition is a fitting trib-
ute to Rabbi Lookstein’s lifetime of service to the Jewish community. 

We are grateful for the generous assistance provided for the publica-
tion of this volume by Rabbi Lookstein’s many friends and members 
of Kehilath Jeshurun, as well as by the Fishel, Friedman, Katz, Keilson, 
Kupietzky, Siegel, Singer, Skydell, and Straus families. 

Menachem Genack
General Editor

OU Press
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  ublisher’s reface

Kinot are nothing less than the most profound response to Jewish tragedy; 
they combine our efforts of religious, emotional, and intellectual under-
standing, with a tragic beauty. Through Kinot, we seek to understand our 
relationship to God at the nadir of our physical and national existence, 
through the medium of poetry – a medium which is more difficult yet 
more emotionally pure.

We have attempted to present an especially ambitious edition of 
Kinot with the Tefillot for Tisha B’Av for the modern, English-speaking, 
thoughtful reader. We offer, together with our publishing partner, the 
OU Press, the profound intellectual reflection and analysis of The Rav – 
HaRav Joseph B. Soloveitchik – the Torah giant of the last century whose 
intellectual and practical influence on our generation is incalculable; the 
translation of Kinot by Rabbi Tzvi Hersh Weinreb, one of this generation’s 
most literate and original writers; the eloquent translation of Tefilla by 
Rabbi Lord Jonathan Sacks; and an entirely new, critically revised edition 
of Kinot in Hebrew. 

The creation of this volume has been a complicated yet happy collabo-
ration between the OU Press and Koren Publishers Jerusalem. Consum-
mate professionals from many disciplines and languages were involved, 
and I am gratified that we have achieved such a successful combination 
of their critical contributions. 

Rabbi Simon Posner of the OU was the editor of the volume, hav-
ing the immensely difficult task of distilling the transcript of HaRav 
Soloveitchik’s learning sessions into this commentary; Rabbi Tzvi Hersh 
Weinreb of the OU translated the Kinot with rare beauty and profound 
insight; Rabbi Jonathan Sacks of the United Synagogue in Great Britain 
contributed his translation of the Siddur, for the Tefillot of Tisha B’Av. 
Rabbi Menachem Genack of the OU was the driving force behind the 
Kinot; Rabbi Gil Student, also of the OU, assisted in numerous aspects 
of the edition; Rabbi Julius Berman, Chairman of the OU Press Com-
mission, was deeply committed to the project. Rachel Meghnagi of Koren 
copyedited the texts of the various contributors.

Editor Raphaël Freeman led the very professional team at Koren, 
including Rabbi David Fuchs, who prepared the new edition of the 

traditional Hebrew Kinot assisted by Efrat Gross. The volume was type-
set by Chaya Mendelson. 

It has been both an honor and a real pleasure for us to collaborate 
together. Yet we pray this volume should become but a repository of 
memories of tragedies past, and that we see the Beit HaMikdash rebuilt 
speedily, in our days.

Matthew Miller, Publisher
Jerusalem  ( )
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  ecollection of a isha ’ v hiur
iven by the av

It is an exceptional honor and pleasure for me to be associated with the 
publication of the Kinot commentaries of my revered rebbe, the Rav, 
Rabbi Joseph B. Soloveitchik, of blessed memory. Reading through them 
brought back memories of when my wife, Audrey, and I traveled to Israel 
in August of  in order to see for ourselves the incredible results of 
the Six Day War, to feel the miraculous salvation of the people and State 
of Israel, and to see the devastation of the Arab armies which attacked 
Israel from all sides in June of  and threatened the extinction of the 
State and its citizens. 

We arrived in Tel Aviv on Erev Tisha B’Av, August , , just in time 
to eat a meal before the fast and go to Rabbi Shlomo Goren’s synagogue 
for the Tisha B’Av night service. The mood in Israel was anything but 
Tisha B’Av-like. There was simply no feeling of mourning or sadness. On 
the contrary, there was a feeling of exhilaration, confidence, excitement 
and redemption. It was clear that Israelis were in no mood to observe or 
even to feel the sadness and mourning of Tisha B’Av. 

The service proceeded rather routinely, Rabbi Goren read Eikha and 
then the congregation began the first of the Lamentations. They got 
through about half of the stanzas and then they stopped, and everyone 
proceeded to leave shul. The mood of the country was one of liberation 
and redemption with people feeling that they had been saved from, God 
forbid, a second Holocaust and with the sensation that not only were 
we saved, but that the State of Israel had expanded its territory perhaps 
threefold and its holiest sites were back in our hands; all of this because of 
the hatred and mistakes of intractable foes. How could one feel depressed 
and mournful on that Tisha B’Av? 

And yet, Audrey and I were very disturbed. It was, after all, Tisha B’Av, 
the saddest day of the year. Something inside of me said that this reac-
tion, although understandable, was not appropriate. Ten months later, 
June , , the Rav gave expression to our feelings in one of the most 
memorable shiurim I ever heard from him. 

The Rav asked: How can one mourn for events that occurred ,  
and ,  years ago? Tisha B’Av marks the destruction of the First and 

Second Temples in Jerusalem in   and  . They are historic 
events, long gone from memory. How are we able to sit shiva on Tisha B’Av, 
night and morning, for events that occurred twenty centuries ago? If a 
close relative of ours had died and we didn’t learn about it until after thirty 
days, there would be no formal shiva. We would sit shiva symbolically for 
an hour and then get up and go about our business. How then, can we sit 
down on the ground for an event that happened two millennia ago? 

The Rav gave three answers to that question, answers which were not 
only relevant to a halakhic analysis of our behavior on Tisha B’Av, but 
which also shed light on why our Israeli brethren, as well as we, should 
have been more conscious of the need for Tisha B’Av even in the after-
math of the dramatic victory of the Six Day War.  

The first answer to the question of how we can observe the rules of shiva – 
sitting on the ground, not washing ourselves nor anointing our bodies – 
for an event that happened so long ago, is that in our Jewish conscious-
ness the event did not happen in the past. It is not ancient history; it is 
a contemporary experience. This is the approach of the Jew to all of our 
history and its recollection in all of our festivals. 

On the Seder night we proclaim: “Bekhol dor, in every generation, each 
person must feel as if he (himself) emerged (just now) from Egypt.” The 
parenthetical additions are from Maimonides’ quotation of the Mishna in 
his Code of Law. The exodus from Egypt is to be seen as a contemporary 
experience. On the Seder night, we feel that we have just now experienced 
slavery and liberation. That’s why we recline, drink four cups of wine, 
recite Hallel and celebrate as if it all just happened. This is fundamental 
to the whole experience of Pesaĥ. 

The same is true of Shavuot. We stand during the reading of the Ten 
Commandments in a synagogue that is decorated with greenery and 
flowers as if we were standing at Mount Sinai and receiving the Ten 
Commandments today, not ,  years ago. On Sukkot, we dwell in 
thatched-roof booths as if we were experiencing the desert travels of our 
people today. 

So it is with Tisha B’Av. We sit down on the ground as if the Temple 
was burning now and Jerusalem was lying in ruins now and Jews were 
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being slaughtered now. The Jerusalem Talmud records that the rabbis 
experienced Tisha B’Av night “פָנָיו ל מוּטָל  מֵתוֹ  ר  אֲשֶׁ אִישׁ  ּכ, Like someone 
whose relative’s dead body lay before him.” 

The Rav then concluded his first answer by reminding us that in the 
Jerusalem Talmud there is a parallel for Tisha B’Av in the “bekhol dor, in 
every generation…” of Pesaĥ. “ּאִלּו ּכ יָמָיו,  ּב שׁ  דָּ ק הַמִּ ית  בֵּ נֶה  נִב לּאֹ  שֶׁ דּוֹר  ל  ּכ 
יָמָיו ּנֶחֱרַב ב , Every generation in which the Temple has not been rebuilt is 
like the generation in which it was destroyed.” This is not mourning for 
something that happened millennia ago; it is mourning for what hap-
pened just now. 

The second answer to the question of why we observe Tisha B’Av in so 
dramatic a fashion when the event we remember occurred so long ago, 
rests on another question. What did the Jewish people do during the 
period of the Second Temple, from the end of the sixth century  until 

 ? Was Tisha B’Av observed or not? The Rav went into a long analysis 
of the Talmudic discussion of this question and Maimonides’ conclusion 
in his Code of Law which, as understood by the Rav, indicated that Tisha 
B’Av was actually observed during the period of the Second Temple. The 
Rav then asked the obvious question: How could they mourn for the 
First Temple when the Second Temple stood in all its glory? How could 
the Kohanim bring the daily sacrifice and then sit down on the ground to 
recite kinot? Are not the two experiences mutually exclusive? 

He then gave an unforgettable answer to his question. He said that, 
of course, the Kohanim and the Levi’im could not have celebrated all of 
the daily rituals in the Second Temple on Tisha B’Av and then mourned 
for the destruction of the First Temple. That would have been absurd. If 
they observed Tisha B’Av during the days of the Second Temple it was observed 
not in mourning, but in prayer; that what happened once should not happen 
again. During the weeks preceding Tisha B’Av, the Rav said (I believe I 
am quoting him verbatim), “The ghost of the Ĥurban stalked the land.” 
The people were terrified that history would repeat itself and that the 
destruction that came  years before would happen again. And, tragi-
cally, it did happen again. He didn’t have to add the obvious: that Jews 
today, even after the Six Day War, need to observe Tisha B’Av not only 

in mourning for what happened twice in our history but in prayer that, 
God forbid, it shouldn’t happen a third time. During the intervening years 
since  that feeling has haunted me, not just on Tisha B’Av. I imagine 
it has haunted others as well. 

Finally, the Rav offered a third answer to why Tisha B’Av is mandatory and 
meaningful today. He pointed out that Tisha B’Av has been understood 
throughout our history as a day devoted not only to our mourning the 
destruction of two Temples, but also to our historic recollection of all the 
tragedies that have befallen our people over the centuries, from the de-
struction of the First and Second Temples, through Beitar, the Crusades, 
the Spanish Inquisition, the expulsions of Jews from many lands, the 
pogroms of eastern Europe and, finally, in the Holocaust. Our history has 
been one long experience of Eikha? How come? How could it be? Why 
is our people constantly persecuted? Why is our history punctuated by 
so many periods of despair and tragedy? The Rav said that Eikha is not 
the expression of Jeremiah alone, but of all of Jewish history as we ask 
the obvious question of God: Why us? Why have we suffered so? He said 
that, ultimately, when the Messiah comes, we will understand the entire 
course of Jewish history. At that point Eikha will have a period after it and 
not a question mark. As long as Eikha still has a question mark the Jewish 
people must observe Tisha B’Av.

Why Tisha B’Av today? The Rav, responding to the euphoric questioning 
of the relevance of Tisha B’Av after the Six Day War, offered three compel-
ling reasons. First, we mourn not for something that happened millennia 
ago, but for tragedies that, in our unique historical consciousness, we re-
live today. Second, we observe Tisha B’Av not only in mourning, but also 
in prayer that what happened twice before should not, God forbid, hap-
pen again. And third, we observe this saddest day of the year because we 
cannot understand why our people continues to suffer so much tragedy. 

“Eikha yasheva vadad?” Why are Jerusalem and the Jewish people so alone? 
“Ha’ir rabati am?” A city and a people that was populous and prosperous? 
“Hayeta ke’almana?” Why is she – and why are we – bereft as a widow?
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Until we can answer those questions, Tisha B’Av will be a day of 
mourning and kinot for us. And with this publication of the Rav’s pro-
found commentary, the kinot speak to us ever more clearly, directly, and 
powerfully. 

Haskel Lookstein

xxxiii

  ntroduction

The kinot recited during the Shaĥarit service of Tisha B’Av constitute 
the largest uninterrupted block of piyut, that vast repository of Jewish 
liturgical poetry, recited in a single service in the entire Jewish liturgy. 
In his incomparable commentary on the kinot presented in this edition, 
the Rav, Rabbi Joseph B. Soloveitchik, zt”l, has unlocked the wealth of 
beauty and meaning in the kinot. The Rav has given us the opportunity 
to understand and appreciate these piyutim for what they are, profound 
statements of Jewish philosophy, strikingly original interpretations of 
Scripture and Midrash, keen observations on the Jewish condition, and 
powerful expressions of emotional intensity. 

Piyut, on the whole, has not fared well in contemporary Ashkenazic 
worship. Most of the piyutim included in the siddur for recitation on 
special Shabbatot or included in the maĥzor for the Yom Tov service 
(known commonly, although inaccurately, as “yotzrot”) are often omitted 
in the synagogue service. A similar fate has befallen many of the piyutim 
included in the High Holiday maĥzor. Those piyutim which are recited, 
such as Tefillat Tal and Geshem and the piyutim which remain included 
in the High Holiday service, are either sung to melodies that usually bear 
little relationship to their meaning or are “davened ” as quickly as possible. 
On occasions when the congregation confronts a significant body of piyu-
tim as the main focus of the service, such as the kinot on Tisha B’Av, there 
is a variety of reactions: there are those who inquire as to what can be 
skipped; those who dispatch the recitation of the piyutim as expeditiously 
as they can; and those, often in a distinct minority, who recite them with 
obvious emotion. With the discovery of the Cairo Geniza and the con-
tinuing research which began over the last century into the thousands 
of documents and fragments that were deposited there, we have begun 
to perceive the integral role that piyutim once played in the tefilla, a role 
which the contemporary Jewish world scarcely appreciates. 

   The reasons for this benign neglect of piyut are not hard to identify. 
First and foremost, the language of many of the piyutim is complex and 
convoluted, with numerous abstruse allusions to Midrashim and verses 
of the Tanakh. These piyutim can be understood only if the reader is 
familiar with, or takes the time to explore, the verses and Midrashim to 
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which the piyut is alluding, and many people do not have the patience 
or the tools of scholarship to discern the meaning hidden in the piyutim, 
a problem compounded by the unfortunate dearth of readable English 
commentaries and translations. Second, the trend in modern synagogues 
has been to streamline the service and lay by the wayside those parts 
deemed “non-essential.” The motive for this trend is often entirely noble, 
as synagogue leaders struggle to attract the unaffiliated and endeavor to 
keep regular worshipers, especially the young people, from becoming 
bored and alienated. In any event, the piyutim, difficult to understand 
and often lengthy and time-consuming to recite, have been easy targets 
for those whose goal it is to shorten the service. Finally, as a matter of 
halakha, some authorities (most notably Maimonides), are of the view 
that piyutim are an impermissible interruption in the service and should 
not be recited. 

The kinot have not escaped the fate that has befallen piyut in general. 
With their tightly woven tapestry of obscure references and arcane lan-
guage, many of the kinot are ignored or rushed through. A careful study 
of the kinot, however, reveals the immense richness contained within 
them. The Rav, the masterful teacher, unravels the complexities of these 
piyutim, explains their language, and brings their themes into clear focus. 
In so doing, the Rav immeasurably heightens the experience of Tisha B’Av. 
To give but a few summary examples of the Rav’s insights: in the kina, 

“Az Bahalokh Yirmiyahu,” as well as in other kinot, the Rav highlights the 
recurring bold and thought-provoking theme that God Himself went into 
exile with the Jewish people and will be redeemed with them. The Rav 
asserts that God’s exile is, in fact, the firmest guaranty of Israel’s redemp-
tion – just as it is inevitable that God will liberate Himself from captivity, 
so too, He will surely liberate the Jewish people. The kina, “Az Bimlot 
Sefek,” describes the dramatic encounter between the prophet Jeremiah 
and a mysterious disheveled woman, symbolizing the Jewish people. The 
Rav distills the concept that an outer appearance of sin, ugliness, and cor-
ruption is caused by the travails of the Jewish people, but these travails 
can never extinguish the eternal inner purity, innocence and beauty of the 
Jewish soul, and he further posits the principle that this underlying purity 
serves as the philosophical basis for the possibility of teshuva, repen-
tance. In his line-by-line analysis of the kina, “Tziyon Halo Tishali LiShlom 

Asirayikh,” the Rav shows how the kina is a restatement of Rabbi Yehuda 
HaLevi’s philosophy, as set forth in the Kuzari, of the superiority of the 
land of Israel, that spirituality and closeness to God permeate the actual 
existence in the land of Israel the same way that sunshine and rainfall exist 
in other lands. A recurring theme which the Rav emphasizes is that the 
national calamity of the destruction of the Temple and Jerusalem should 
not obscure the individual tragedies of men and women swept up in the 
catastrophe. The Rav perceptively notes that the kina, “Ve’et Navi Ĥatati 
Hishmima,” which laments the fate of the son and daughter of Rabbi 
Yishmael who are sold into slavery, is strategically placed amidst the other 
kinot that mourn the enormity of the national tragedy, precisely to empha-
size the fundamental Jewish dialectic of the importance of the individual 
as well as the community. Another theme, woven through several kinot, 
is the concept that the physical structure of the Beit HaMikdash served 
as collateral for the Jewish people. Even though Knesset Yisrael deserved 
to be destroyed for its sins, God, in His infinite mercy, accepted the col-
lateral, the destruction of the Beit HaMikdash, and spared the people. 
Paradoxically, once the destruction of the physical structure commenced 
on Tisha B’Av afternoon, consolation could begin, as God’s decision to 
permit the survival of the Jewish people became apparent. This view of 
God’s compassion is reflected in the halakhic principle that the degree 
of avelut, the observance of the practices of mourning, is lessened in the 
afternoon of Tisha B’Av. As the Rav said, “Tisha B’Av is a day of limitless 
despair and boundless hope and faith.” 

These few brief examples are representative of the nuance, sensitiv-
ity, and depth of the Rav’s commentary that one will find in this edition. 
Surely, a revitalization of interest in the liturgy of Tisha B’Av and an en-
hanced understanding of the kinot and their sublime message will render 
us more sensitive to the emotional and religious impact of Tisha B’Av and 
all Jewish tragedy. May it be God’s will that this edition of kinot with the 
majestic commentary of the Rav, serve as a consolation to Knesset Yisrael 
and help bring us closer to the fulfillment of the ultimate consolation, 
the rebuilding of God’s dwelling place in Jerusalem, the Beit Tefilla, His 
House of Prayer for all.

Simon Posner
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מעריב לתשעה באב Ø קריאת שמע וברכותיה    a’ariv for isha ’ v   

 מעריב לתשעה באב

חִית ׁלאֹ־יַש ר עָוֹן ו כַפֵּ הוּא רַחוּם, י ו 

On מוצאי שבת, the שליח ציבור says the following:

ין קדֶֹשׁ לְחוֹל יל בֵּ רוּך הַמַבְדִּ בָּ
The שליח ציבור then removes his shoes.

ל־חֲמָתוֹ׃ ּלאֹ־יָעִיר כ יב אַפּוֹ, ו הָשִׁ ה ל בָּ הִר ו
נוּ׃ אֵֽ ר יוֹם־ק יַעֲנֵנֽוּ ב לֶך ֽ יעָה, הַמֶּ ֽ יהוה הוֹשִׁ

קריאת שמע וברכותיה

כוּ ר  בָּ
The שליח ציבור says the following, bowing at ּכו ר  ,קהל the ;ה׳ standing straight at ,בָּ

followed by the שליח ציבור, responds, bowing at רוּך :ה׳ standing straight at ,בָּ

. ברָֹך אֶת יהוה הַמ

עוֹלָם וָעֶד. ל ברָֹך יהוה הַמ רוּך בָּ

עוֹלָם וָעֶד. ל ברָֹך יהוה הַמ רוּך בָּ

לֶך הָעוֹלָם ינוּ מֶֽ ה יהוה אֱלהֵֹֽ רוּך אַתָּ בָּ
On מוצאי שבת, the קהל remove their shoes.

בָרוֹ מַעֲרִיב עֲרָבִים ד ר בִּ אֲשֶׁ
עָרִים  ׁש ח מָה פּוֹתֵֽ כ ח ּב

ים מַנִּ ּים וּמַחֲלִיף אֶת הַז ה עִתִּ נֶּ שַׁ בוּנָה מ וּבִת
צוֹנוֹ. ר יע כִּ רָקִֽ רוֹתֵיהֶם בָּ מ ׁמִש ּר אֶת הַכּוֹכָבִים ב סַדֵּ וּמ

תהלים עח

תהלים כ

ש"ץ:

קהל:

ש"ץ:

 Ma’ariv for Tisha B’Av

On Motza’ei Shabbat, the Leader says the following:

 Blessed is He who separates beween the sacred and the secular.
The Leader then removes his shoes.

הוּא רַחוּם ו  He is compassionate. 
He forgives iniquity and does not destroy. 
Repeatedly He suppresses His anger, not rousing His full wrath. 
Lord, save! May the King answer us on the day we call.

lessings of the hema

The Leader says the following, bowing at “Bless,” standing straight at “the Lord”; the congregation, 
followed by the Leader, responds, bowing at “Bless,” standing straight at “the Lord”:

 less 
the Lord, the blessed One.

Bless the Lord, the blessed One, 
for ever and all time.

Bless the Lord, the blessed One, 
for ever and all time.

On Motza’ei Shabbat, the congregants remove their shoes.

רוּך  ,Blessed are You, Lord our God בָּ
King of the Universe, 
who by His word brings on evenings, 
by His wisdom opens the gates of heaven, 
with understanding makes time change 
and the seasons rotate, 
and by His will orders the stars in their constellations in the sky. 

Ps. 

Ps. 

Leader:

Congregation:

Leader:
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מעריב לתשעה באב Ø קריאת שמע וברכותיה    a’ariv for isha ’ v   

נֵי אוֹר ּמִפ ך חֽשֶֹׁ ו ך נֵי חֽשֶֹׁ ּלָה, גּוֹלֵל אוֹר מִפ י בּוֹרֵא יוֹם וָלָֽ
לָה י וּמַעֲבִיר יוֹם וּמֵבִיא לָֽ

לָה י ין יוֹם וּבֵין לָֽ יל בֵּ דִּ וּמַב
מוֹ. ׁבָאוֹת ש יהוה צ

עוֹלָם וָעֶד. ינוּ ל לךֹ עָלֵֽ מִיד, יִמ קַיָּם תָּ אֵל חַי ו 
עֲרִיב עֲרָבִים. ה יהוה, הַמַּ רוּך אַתָּ בָּ

תָּ ב ךָ אָהָֽ ּרָאֵל עַמ ׂית יִש אַהֲבַת עוֹלָם בֵּ
תָּ ד ֽ נוּ לִמַּ טִים, אוֹתָֽ פָּ ׁים וּמִש ותֹ, חֻקִּ תּוֹרָה וּמִצ

יךָ ּחֻק ּב יח ֽ נוּ נָשִׂ קוּמֵֽ נוּ וּב בֵֽ כ ׁש ּינוּ ב ן יהוה אֱלהֵֹֽ עַ כֵּ
עוֹלָם וָעֶד יךָ ל ותֶֹֽ מִצ ךָ וּב רֵי תוֹרָתֶֽ דִב ּמַח ב ׂנִש ו

לָה. י ה יוֹמָם וָלָֽ גֶּ ינוּ, וּבָהֶם נֶה אֹֽרֶך יָמֵֽ י הֵם חַיֵּיֽנוּ ו כִּ
עוֹלָמִים. נּוּ ל ֽ סִיר מִמֶּ ךָ אַ תָּ אַהֲבָת ו

רָאֵל. ׂה יהוה, אוֹהֵב עַמּוֹ יִש רוּך אַתָּ בָּ

לֶך נֶאֱמָן אֵל מֶֽ

The שמע must be said with intense concentration.  
When not with a מנין, say:

ד ינוּ, יהו֥ה ׀ אֶחָֽ ל, יהו֥ה אֱלהֵֹ֖ רָאֵ֑ ׂע יִש מַ֖ ׁש
The following verse should be said aloud, while covering the eyes with the right hand:

עוֹלָם וָעֶד. כוּתוֹ ל בוֹד מַל ּם כ רוּך שֵׁ בָּ Quietly

ךָ׃  אדֶֹֽ ל־מ כ ךָ֖ וּב ׁש ל־נַפ כ ךָ֥ וּב ב בָֽ ל־ל כ ּיךָ, ב ת יהו֣ה אֱלהֶֹ֑ תָּ֔ אֵ֖ הַב אָ֣ ו
ם  ֣ תָּ נ נַּ שִׁ ךָ׃ ו בָבֶֽ ךָ֛ הַיּ֖וֹם, עַל־ ּצַו נֹכִ֧י מ ר אָֽ ה, אֲשֶׁ֨ ֶּ ים הָאֵ֗ בָרִ֣ ּהָי֞וּ הַד ו
ךָ֖  ּב כ ׁש ב וּֽ  , רֶך ֔ בַדֶּ ךָ֣  ּת לֶכ וּב  ָך בֵיתֶ֙ ּב ךָ֤  ּת ב שִׁ ּב ֑ם,  בָּ  ֖ תָּ ר דִבַּ ו יךָ  בָנֶ֔ ל
עֵינֶיֽךָ׃  ין  ֥ בֵּ טֹֽטָפֹ֖ת  ל הָי֥וּ  ו ךָ  עַל־יָדֶ֑ א֖וֹת  ל ם  ֥ תָּ ר שַׁ וּק ךָ׃  קוּמֶֽ וּב

יךָ׃  עָרֶֽ ׁךָ וּבִש יתֶ֖ זֻז֥וֹת בֵּ ם עַל־מ ֛ תָּ תַב וּכ





דברים ו

דברים ו

He creates day and night, rolling away the light before the darkness, 
and darkness before the light. 
He makes the day pass and brings on night, 
distinguishing day from night: 
the Lord of hosts is His name. 
May the living and forever enduring God rule over us for all time. 
Blessed are You, Lord, who brings on evenings.

 With everlasting love אַהֲבַת עוֹלָם
have You loved Your people, the house of Israel. 
You have taught us Torah and commandments, 
decrees and laws of justice. 
Therefore, Lord our God, when we lie down and when we rise up 
we will speak of Your decrees, rejoicing in the words of Your Torah 
and Your commandments for ever. 
For they are our life and the length of our days; 
on them will we meditate day and night. 
May You never take away Your love from us. 
Blessed are You, Lord, who loves His people Israel.

The Shema must be said with intense concentration. 
When not with a minyan, say:

God, faithful King!

The following verse should be said aloud, while covering the eyes with the right hand:

Listen, Israel: the Lord is our God, 
the Lord is One.

Blessed be the name of His glorious kingdom for ever and ever.

תָּ אָהַב ו Love the Lord your God with all your heart, with all your 
soul, and with all your might. These words which I command you 
today shall be on your heart. Teach them repeatedly to your children, 
speaking of them when you sit at home and when you travel on the 
way, when you lie down and when you rise. Bind them as a sign on 
your hand, and they shall be an emblem between your eyes. Write 
them on the doorposts of your house and gates.





Deut. 

Quietly:

Deut. 
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מעריב לתשעה באב Ø קריאת שמע וברכותיה    a’ariv for isha ’ v   

כֶ֖ם  אֶת ֥ה  צַוֶּ מ י  נֹכִ֛ אָֽ ֧ר  אֲשֶׁ י  וֹתַ֔ אֶל־מִצ  ּעו מ ׁש תִּ  מֹ֤ע אִם־שָׁ ה  הָיָ֗ ו
ל־ כ וּב כֶ֖ם  בַב ל־ל כ ּב ד֔וֹ,  ב ע וּל  אֱלֽהֵֹיכֶם אֶת־יהו֤ה  ה  הֲבָ֞ אַֽ ל הַיּ֑וֹם, 
ךָ  גָנֶ֔ ד ֣ תָּ סַפ אָֽ ק֑וֹשׁ, ו ה וּמַל וֹ, יוֹרֶ֣ עִתּ֖ ּכֶ֛ם ב צ ר־אַר טַֽ י מ ֧ נָתַֽתִּ כֶֽם׃ ו ׁש נַפ
׃  תָּ ע בָֽ שָׂ ו ֖ תָּ ַכ אָֽ ךָ, ו ֑ תֶּ הֶמ בִ ָ֖ך ד ֽ שָׂ ּב ב י עֵ֥שֶׂ ֛ נָתַֽתִּ ךָ׃ ו הָרֶֽ יִצ ךָ֖ ו ֹׁתִירֽש ו
ים  ים אֲחֵרִ֔ ם אֱלהִֹ֣ תֶּ ם וַֽעֲבַד תֶּ֗ סַר כֶ֑ם, ו בַב ה ל ֖ תֶּ ן־יִפ ם פֶּ ר֣וּ לָכֶ֔ מ ֽ ָ הִשּׁ
 יִם מַ֙ ָ אֶת־הַשּׁ עָצַר֤  ו ם,  כֶ֗ בָּ אַף־יהו֜ה  ה  חָרָ֨ ו ם׃  לָהֶֽ ם  חֲוִיתֶ֖ ֽ תַּ ׁהִש ו
ה  הֵרָ֗ ם מ ֣ תֶּ בוּלָ֑הּ, וַֽאֲבַד ן אֶת־י ֖ ה ל֥אֹ תִתֵּ אֲדָמָ֔ הָ֣ ר, ו יֶה֣ מָטָ֔ לאֹ־יִֽה ו
י  בָרַ֣ ּאֶת־ד  ם תֶּ מ שַׂ ו לָכֶֽם׃  ן  נֹתֵ֥ יהו֖ה  ר  ֥ אֲשֶׁ ה  הַטּבָֹ֔ רֶץ  הָאָ֣  מֵעַל
ם,  כֶ֔ עַל־יֶד אוֹת ם ל ם אֹתָ֤ תֶּ֨ ר שַׁ כֶ֑ם, וּק ׁש עַֽל־נַפ כֶ֖ם ו בַב ־לַה ע לֶּ אֵ֔
֑ם,  ֣ר בָּ דַבֵּ נֵיכֶ֖ם ל ּם אֶת־ב ם אֹתָ֛ ֥ תֶּ ד לִמַּ ין עֵֽינֵיכֶֽם׃ ו ֥ טֽוֹטָפֹ֖ת בֵּ הָי֥וּ ל ו
ם עַל־ ֛ תָּ תַב ךָ׃ וּכ קוּמֶֽ ךָ֖ וּב ּב כ ׁש ב רֶך וּֽ ֔ ךָ֣ בַדֶּ ּת לֶכ וּב , ָך בֵיתֶ֙ ּךָ֤ ב ּת ב שִׁ ּב

ה  אֲדָמָ֔ ל הָֽ ם עַ֚ נֵיכֶ֔ י ב מֵיכֶם וִימֵ֣ וּ י בּ֤ עַן יִר מַ֨  יךָ׃ עָרֶֽ ׁךָ וּבִש יתֶ֖ זוּז֥וֹת בֵּ מ
רֶץ׃  יִם עַל־הָאָֽ מַ֖ ָ י הַשּׁ ימֵ֥ ת ָהֶ֑ם, כִּ ֧ע יהו֛ה לַֽאֲבֽתֵֹיכֶ֖ם לָתֵ֣ בַּ ׁר נִש אֲשֶׁ֨

 ֣ תָּ מַר אָֽ ו  רָאֵל ׂיִש נֵי֤  ּאֶל־ב ר  בֵּ֞ דַּ אמֹֽר׃  לֵּ ה  ֥ אֶל־מֹשֶׁ יהו֖ה  יֹּ֥אמֶר  וַַ
נ֛וּ עַ־ ֽנָת ם, ו דֹֽרֹתָ֑ דֵיהֶ֖ם ל פֵ֥י בִג נ ת עַל־כַּ ם צִיצִ֛ וּ לָהֶ֥ עָשׂ֨ ם, ו אֲלֵהֶ֔
אֹת֗וֹ,  ם  אִיתֶ֣ וּר צִיצִת֒,  ל לָכֶם֮  הָיָה֣  ו כֵֽלֶת׃  ּת יל  תִ֥ ּפ נָ֖ף  הַכָּ ת  צִיצִ֥
י  חֲרֵ֤ אַֽ תָת֜וּרוּ  ל֨אֹ  ו ם,  אֹתָ֑ ם  יתֶ֖ וַֽעֲשִׂ יהו֔ה  ת  וֹ֣ ל־מִצ ּאֶת־כ  ם תֶּ כַר וּז
ר֔וּ  ּכ ז עַן תִּ מַ֣ ם׃ ל חֲרֵיהֶֽ ם זֹנִי֖ם אַֽ ֥ ר־אַתֶּ ם, אֲשֶׁ ינֵיכֶ֔ י עֵֽ חֲרֵ֣ אַֽ ו כֶם בַב 
יהו֣ה  י  אֲנִ֞ לֵאֽהֵֹיכֶֽם׃  ים  ֖ דֹשִׁ ק ם  יִיתֶ֥ ה וִֽ י,  וֹתָ֑ ל־מִצ ּאֶת־כ ם  יתֶ֖ וַֽעֲשִׂ
לָכֶ֖ם  י֥וֹת  לִה יִם,  רַ֔ מִצ רֶץ  מֵאֶ֣  כֶם אֶת הוֹצֵא֤תִי  ר  אֲשֶׁ֨ ם,  אֱלֽהֵֹיכֶ֗

ים, אֲנִי֖ יהו֥ה אֱלֽהֵֹיכֶֽם׃ לֵֽאלהִֹ֑
אֱמֶת

יהוה אֱלהֵֹיכֶם אֱמֶת
The שליח ציבור repeats:

דברים יא

במדבר טו



הָיָה ו If you indeed heed My commandments with which I charge 
you today, to love the Lord your God and worship Him with all 
your heart and with all your soul, I will give rain in your land in its 
season, the early and late rain; and you shall gather in your grain, 
wine and oil. I will give grass in your field for your cattle, and you 
shall eat and be satisfied. Be careful lest your heart be tempted and 
you go astray and worship other gods, bowing down to them. Then 
the Lord’s anger will flare against you and He will close the heavens 
so that there will be no rain. The land will not yield its crops, and you 
will perish swiftly from the good land that the Lord is giving you. 
Therefore, set these, My words, on your heart and soul. Bind them as 
a sign on your hand,  and they shall be an emblem between your eyes. 
Teach them to your children, speaking of them when you sit at home 
and when you travel on the way, when you lie down and when you 
rise. Write them on the doorposts of your house and gates, so that 
you and your children may live long in the land that the Lord swore 
to your ancestors to give them, for as long as the heavens are above 
the earth.

 The Lord spoke to Moses, saying: Speak to the Israelites וַיּֽאֹמֶר
and tell them to make tassels on the corners of their garments 
for all generations. They shall attach to the tassel at each corner 
a thread of blue. This shall be your tassel, and you shall see it and 
remember all of the Lord’s commandments and keep them, not 
straying after your heart and after your eyes, following your own 
sinful desires. Thus you will be reminded to keep all My command-
ments, and be holy to your God. I am the Lord your God, who 
brought you out of the land of Egypt to be your God. I am the Lord 
your God. 

True –
The Leader repeats:

The Lord your God is true –

Deut. 

Num. 
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egillat ikha      מגילת איכה

ם  תִי בַגּוֹיִ֗ ֣ מָנָה֑ רַבָּ אַל ּה כ תָ֖ י ם הָֽ תִי עָ֔ ֣ ד הָעִיר רַבָּ בָ֣ה בָדָ֗ ֽׁאֵיכָ֣ה ׀ יָש
עָתָהּ עַ֣ל  דִמ לָה ו י לַּ֗ ה בַּ כֶּ֜ כ֨וֹ תִב ס׃ בָּ ה לָמַֽ תָ֖ י דִינ֔וֹת הָֽ ּמ תִי בַּ רָ֙ שָׂ
יוּ לָ֖הּ  הּ הָ֥ דוּ בָ֔ ג ֣ יהָ בָּ ל־רֵעֶ֙ ּל־אֽהֲֹבֶ֑יהָ כ ּם מִכ נַחֵ֖ הּ מ ין־לָ֥ הּ אֵֽ חֱיָ֔ לֶֽ
ם ל֥אֹ  בָ֣ה בַגּוֹיִ֔ ֽׁיא יָש ה הִ֚ ה מֵעֹ֙נִי וּמֵר֣בֹ עֲבדָֹ֔ הוּדָ֤ ה י תָ֨ ֽל ים׃ גָּ בִֽ ֹאֽי ל
י צִיּ֜וֹן אֲבֵל֗וֹת  כֵ֨ ר ים׃ דַּ צָרִֽ ּין הַמ ֥ יג֖וּהָ בֵּ ִ פֶ֥יהָ הִשּׂ ֹל־רֽד ּכ ה מָנ֑וֹח אָ֖ צ מָֽ
יהָ  תֽוּלתֶֹ֥ ּים ב הֲֹנֶי֖הָ נֶאֱֽנָחִ֑ ין כּֽ וֹמֵמִ֔ יהָ שֽׁ עָרֶ֙ ׁל־ש ּד כ י מוֹעֵ֔ אֵ֣ לִי בָּ ּמִב
י־יהו֥ה הוֹגָהּ֖  ֽ ל֔וּ כִּ יהָ שָׁ בֶ֣ ֹאֽי ׁרֹאש יהָ ל הּ׃ הָי֨וּ צָרֶ֤ יא מַר־לָֽ הִ֥ נוּג֖וֹת ו
נֵי־צָֽר׃ וַיֵּצֵ֥א מן בת־צִיּ֖וֹן  י לִפ בִ֖ ׁכ֥וּ ש ל עֶ֑יהָ עֽוֹלָלֶ֛יהָ הָֽ שָׁ ּעַל־ר֣בֹ פ
 לאֹ־כֹ֖ח כ֥וּ ב ֽה וַיֵּל עֶ֔ א֣וּ מִר צ אַיִָּים לאֹ־מָֽ ּיהָ כ רֶ֗ הּ הָי֣וּ שָׂ ל־הֲדָרָ֑ ּכ
ר  ֥ יהָ אֲשֶׁ חֲמֻדֶ֔ לֹ מַֽ יהָ כּ֚ רוּדֶ֔ וּמ ּיָה נ מֵ֤י ע ם י לִַ֗ רֽוּשָׁ ה י רָ֣ ֽף׃ זָכ נֵי֥ רוֹדֵֽ לִפ
ים  הּ רָא֣וּהָ צָרִ֔ אֵ֤ין עוֹזֵר לָ֔ ר ו יַד־צָ֗ ּהּ ב ֣ פֹ֧ל עַמָּ נ דֶם בִּ ימֵי קֶ֑ הָי֖וּ מִ֣
ה הָיָתָ֑ה  נִידָ֣ ֖ן ל ם עַל־כֵּ לִַ֔ ר֣וּשָׁ י אָה ט א חָֽ הָ׃ חֵ֤ט ֽ תֶּ בַּ ׁחֲק֖וּ עַל־מִש ֽ שָׂ
ב  ׁש ֥ וַתָּ ה  חָ֖ נֶאֶֽנ יא  ם־הִ֥ גַּ הּ  וָתָ֔ עֶר י־רָא֣וּ  ֽ כִּ  ָהִזִּיל֙וּה יהָ  דֶ֤ ּכַב ל־מ ּכ
ים  לָאִ֔ ּפ רֶד  ֣ וַתֵּ הּ  חֲרִיתָ֔ אַֽ  רָה ֽזָכ ל֤אֹ  יהָ  שׁוּלֶ֗ ּב הּ  אָתָ֣ טֻמ אָחֽוֹר׃ 
רַשׂ  ֣ פָּ  ֹיָדו אוֹיֵבֽ׃  יל  ֖ דִּ הִג י  ֥ כִּ י  יִ֔ נ אֶת־ע  יהוה אֵ֤ה  ר לָ֑הּ  ם  נַחֵ֖ מ ין  אֵ֥
יתָה  ֔ ר צִוִּ ֣ הּ אֲשֶׁ שָׁ֔ דָּ אוּ מִק ֣ אֲתָ֤ה גוֹיִם בָּ י־רָֽ יהָ כִּ ֑ חֲמַדֶּ ל־מַֽ ּר עַ֖ל כ צָ֔
נ֧וּ  ֽנָת חֶם  לֶ֔ ים  ֣ שִׁ בַק מ  נֶאֱֽנָחִים ֤הּ  ל־עַמָּ ּכ ׃  ך לָֽ הָ֖ל  בַקָּ לֽאֹ־יָבֹ֥אוּ 
הָיִ֖יתִי  י  ֥ כִּ יטָה  הַבִּ֔ ו  יהוה אֵ֤ה  ר נָפֶ֑שׁ  יב  ֣ הָשִׁ ל אֹ֖כֶל  ּב מחמודיה֛ם 
 אוֹב א֗וּ אִם־יֵשׁ֤ מַכ יטוּ וּר ֣ רֶך֒ הַבִּ רֵי דֶ֒ ל־עֹ֣ב ּזֽוֹלֵלָֽה׃ ל֣וֹא אֲלֵיכֶם֮ כ
ר֛וֹם  וֹ׃ מִמָּ י֖וֹם חֲר֥וֹן אַפּֽ ּהוֹגָה֣ יהו֔ה ב ר י אֲשֶׁ ר עוֹלַ֖ל לִ֑ ֥ י אֲשֶׁ אבִֹ֔ מַכ ּכ
אָח֔וֹר  נִי  יבַ֣ הֱשִׁ  לַי רַג ל ת  שֶׁ רֶ֤ שׂ  רַ֨ פָּ ה  נָּ ֑ דֶּ וַיִּר י  מֹתַ֖ עַצ ּב שׁ  לַח־אֵ֥ ֽ שָׁ
ג֛וּ  ר ֥ תָּ ׂיִש יָד֗וֹ  ּב י  עַ֜ שָׁ ּפ עֹ֨ל   קַד ׂנִש וָֽה׃  דָּ ל־הַיּ֖וֹם  ּכ ה  ֹמֵמָ֔ שֽׁ  נִי תָנַ֙ נ
קֽוּם׃  לֽאֹ־אוּכַ֥ל  י  ידֵ֖ בִּ י  אֲדנָֹ֔ תָנַנִ֣י  נ י  כֹּחִ֑ יל  ֣ שִׁ הִכ י  ארִ֖ עַל־צַוָּ עָל֥וּ 
ת  י גַּ֚ חוּרָ֑ ֽ ֹר בַּ בּ֣ ׁי מוֹעֵ֖ד לִש א עָלַ֛ י קָרָ֥ בִּ֔ קִר ּב י ׀ אֲדנָֹי ירַ֤ ל־אַבִּ ה כ סִלָּ֨
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How does the city sit solitary, that was full of people! how is she become 
like a widow! she that was great among the nations, and princess among 
the provinces, how is she become a vassal! She weeps sore in the night, 
and her tears are on her cheeks: among all her lovers she has none to 
comfort her: all her friends have dealt treacherously with her, they have 
become her enemies. Judah is gone into exile because of affliction, and 
because of great servitude: she dwells among the nations, she finds no 
rest: all her persecutors overtook her within the straits. The ways of Zion 
do mourn, because none come to the solemn assembly: all her gates are 
desolate: her priests sigh, her virgins are afflicted, and she is in bitterness. 
Her adversaries have become the chief, her enemies prosper; for the Lord 
has afflicted her for the multitude of her transgressions: her infants are 
gone into captivity before the enemy. And from the daughter of Zion all 
her splendor is departed: her princes are become like harts that find no 
pasture, and they are gone without strength before the pursuer. Jerusalem 
remembers in the days of her affliction and of her miseries all her pleasant 
things that she had in the days of old, when her people fell into the hand of 
the enemy, and none did help her: the adversaries saw her, and gloated at 
her destruction. Jerusalem has grievously sinned; therefore she is become 
loathsome: all that honored her despise her, because they have seen her 
nakedness: she herself also sighs, and turns backward. Her filthiness was 
in her skirts; she took no thought of her last end; therefore she came down 
astonishingly: she has no comforter. O Lord, behold my affliction: for 
the enemy has magnified himself. The adversary has spread out his hand 
upon all her pleasant things: for she has seen that heathen nations invade 
her sanctuary, those whom You did forbid to enter into Your congregation. 
All her people sigh, they seek bread; they have given their pleasant things 
for food to relieve the soul: see, O Lord, and consider; how abject I am 
become. Is it nothing to you, all you that pass by? behold, and see if there 
is any pain like my pain, which is done to me, with which the Lord has 
afflicted me in the day of His fierce anger. From above He has sent fire into 
my bones, and it prevails against them: He has spread a net for my feet, He 
has turned me back: He has made me desolate and faint all the day. The 
yoke of my transgressions is fastened on by His hand: they are knit together, 
and come up upon my neck: He has made my strength to fall, the Lord has 
delivered me into the hands of those against whom I am not able to rise up. 
The Lord has spurned all my mighty men in the midst of me: He has called 
an assembly against me to crush my young men: the Lord has trodden 
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egillat ikha       מגילת איכה

 ה עֵינִי֤ ׀ עֵינִי ה ׀ אֲנִי֣ בֽוֹכִיָּ֗ לֶּ ה׃ עַל־אֵ֣ הוּדָֽ ת־י תוּלַ֖ת בַּ י לִב ך אֲדנָֹ֔ רַ֣ דָּ
י  ֥ ים כִּ וֹמֵמִ֔ י הָי֤וּ בָנַי שֽׁ ֑ שִׁ יב נַפ ֣ ם מֵשִׁ נַחֵ֖ י מ נִּ ֛ ק מִמֶּ י־רָחַ֥ ֽ יִם כִּ דָה מַּ֔ ֹי֣ר
יַעֲֽק֖בֹ  ה֧ יהו֛ה ל הּ צִוָּ נַחֵם לָ֔ יהָ אֵ֤ין מ יָדֶ֗ ּה צִיּ֜וֹן ב שָׂ֨ ֽר ר אוֹיֵבֽ׃ פֵּ גָבַ֖
יהו֖ה  ה֛וּא  יק  ֥ צַדִּ ם׃  ינֵיהֶֽ ֽ בֵּ ה  ֖ נִדָּ ל םִ  לַ֛ רֽוּשָׁ י ה  תָ֧ י הָֽ יו  צָרָ֑ יו  בִיבָ֣ ס
י  תֽוּלתַֹ֥ ּב י  אֹבִ֔ מַכ  ּאו וּר ל־עמ֗ים  כ עוּ־נָא֣  מ שִׁ יתִי  מָרִ֑ יהוּ  פִ֣ י  ֣ כִּ
קֵנַי֖  הֲֹנַי֥ וּז וּנִי כּֽ ה רִמּ֔ מָּ הֲבַי הֵ֣ אַֽ אתִי לַֽמ בִי׃ קָרָ֤ ֽ ֶ כ֥וּ בַשּׁ ל י הָֽ חוּרַ֖ וּבַֽ
יהו֤ה  ה  אֵ֨ ר ם׃  ֽ שָׁ אֶת־נַפ יבוּ  ֖ יָשִׁ ו מוֹ  לָ֔  אֹ֙כֶל וּ  שׁ֥ י־בִק ֽ כִּ וָע֑וּ  גָּ יר  עִ֣ בָּ
יתִי מִח֥וּץ  י מָר֖וֹ מָרִ֑ ֥ י כִּ בִּ֔ קִר ּב י ֤ךִ בִּ פַּ רוּ נֶה מָ֔ מַר י ח י־צַר־לִי מֵעַ֣ ֽ כִּ
י  נַחֵם לִ֔ נִי אֵ֤ין מ ה אָ֗ י נֶאֱֽנָחָ֣ ֧ ע֞וּ כִּ מ ֽ וֶת׃ שָׁ ֽ מָּ יִת כַּ ֥ בַּ רֶב בַּ לָה־חֶ֖ ּכ שִׁ
אתָ  אתָ יֽוֹם־קָרָ֖ יתָ הֵבֵ֥ ֑ ה עָשִׂ ֖ י אַתָּ ֥ שׂוּ כִּ עָתִי שָׂ֔ ע֤וּ רָֽ מ ֽ י שָׁ בַ֜ ֹ־א֨י ּכ
תָּ  ר עוֹלַ֛ל ֥ אֲשֶׁ ֽ מוֹ כַּ עוֹלֵ֣ל לָ֔ ו ָיך פָנֶ֙ ם ל עָתָ֤ ל־רָֽ בֹ֨א כ י֥וּ כָמֽנִֹי׃ תָּ יִֽה ו

ֽי׃ י דַוָּ ֥ לִבִּ י ו חֹתַ֖ וֹת אַנ י־רַבּ֥ ֽ עָ֑י כִּ שָׁ ּל־פ ּי עַ֣ל כ לִ֖
רֶץ  אֶ֔  יִם מַ֙ ָ מִשּׁ  לִ֤יך ׁהִש ת־צִיּ֔וֹן  אֶת־בַּ  אֲדנָֹי ׀  וֹ  אַפּ֤ ּב יב  יָעִ֨  אֵיכָה
י  אֲדנָֹ֜ ע  לַּ֨ בִּ וֹ׃  אַפּֽ י֥וֹם  ּב לָ֖יו  הֲדֹֽם־רַג לֽאֹ־זָכַ֥ר  ו ל  רָאֵ֑ ׂיִש רֶת  אֶ֖ פ תִּ
בַת י  רֵ֥ צ מִב רָת֛וֹ  עֶב ּב ס  הָרַ֧ יַעֲֽק֔בֹ  א֣וֹת  ל־נ ּכ ת  אֵ֚ ל  חָמַ֗ ל֣א  
לֹ  כּ֚ ף  רִי־אַ֗ ֽח ּב ע  דַ֣ גָּ יהָ׃  רֶֽ שָׂ ו לָכָ֖ה  מַמ ֥ל  חִלֵּ רֶץ  לָאָ֑  יע ֣ הִגִּ ה  הוּדָ֖ י
שׁ  אֵ֣ ּכ ֹיַעֲֽקב ּעַר֤ ב נֵי֣ אוֹיֵב֑ וַיִּב ּמִינ֖וֹ מִפ יב אָח֛וֹר י ֥ ל הֵשִׁ רָאֵ֔ ׂרֶן יִש קֶ֣
יַּהֲֽר֔גֹ  ר וַֽ צָ֔ ּכ ֹמִינו ב֤ י ב נִצָּ אוֹיֵ֗ ּוֹ כ תּ֜ ׁקַש ך רַ֨ יב׃ דָּ לָ֖ה סָבִֽ כ ה אָֽ הָבָ֔ לֶֽ
ה אֲדנָֹי֤ ׀  שׁ חֲמָתֽוֹ׃ הָיָ֨ אֵ֖ פַ֥ך כָּ ת־צִיּ֔וֹן שָׁ א֙הֶֹל בַּ ּי־עָ֑יִן ב חֲמַדֵּ לֹ מַֽ כּ֖
 רֶב וַיֶּ֙ יו  צָרָ֑ מִב ת  חֵ֖ שִׁ יהָ  נוֹתֶ֔ מ ל־אַר ּכ  ע לַּ בִּ ל  רָאֵ֔ ׂיִש ֣ע  לַּ בִּ  אוֹיֵב ּכ
ח  כַּ֨ ת מֹֽעֲד֑וֹ שִׁ חֵ֖ וֹ שִׁ כּ֔ ן שֻׂ גַּ מ֤סֹ כַּ אֲנִיָּה֖ וַֽאֲנִיָּהֽ׃ וַיַּח ֽ ה תַּ הוּדָ֔ בַת־י ּב
ח  זָנַ֨ ן׃  כהֵֹֽ ו  לֶך מֶ֥ וֹ  זַעַֽם־אַפּ֖ ּב ץ  אַ֥ וַיִּנ ת  בָּ֔ שַׁ ו מוֹעֵ֣ד   צִיּוֹן ּב ׀  יהו֤ה 
יהָ  נוֹתֶ֑ מ ב חוֹמֹ֖ת אַר יַד־אוֹיֵ֔ ּב יר גִּ וֹ הִס שׁ֔ דָּ ר מִק חוֹ נִאֵ֣ ּב אֲדנָֹי֤ ׀ מִז
ת  חִית חוֹמַ֣ ׁהַש ב יהו֤ה ׀ ל י֥וֹם מוֹעֵֽד׃ חָשַׁ֨ ּית־יהו֖ה כ בֵֽ ּנ֥וּ ב ֽק֛וֹל נָת
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the virgin, the daughter of Judah, as in a winepress. For these things I 
weep; my eye, my eye runs down with water, because the Comforter that 
should relieve my soul is far from me: my children are desolate, because 
the enemy has prevailed. Zion spreads out her hands, and there is none to 
comfort her: the Lord has commanded against Jacob, adversaries round 
about him: Jerusalem is like a menstruous woman among them. The Lord 
is righteous; for I have rebelled against His word: hear, I pray you, all the 
peoples, and behold my pain: my virgins and my young men are gone into 
captivity. I called for my lovers, but they deceived me: my priests and my 
elders perished in the city, while they sought food for themselves to relieve 
their souls. Behold, O Lord; for I am in distress: my bowels are troubled; 
my heart is turned within me; for I have grievously rebelled: abroad the 
sword bereaves, at home it is like death. They have heard that I sigh: there 
is none to comfort me: all my enemies have heard of my trouble; they are 
glad that You have done it: You will bring the day that You have called, and 
they shall be like me. Let all their wickedness come before You; and do to 
them as You have done to me for all my transgressions: for my sighs are 
many, and my heart is faint.
How has the Lord covered the daughter of Zion with a cloud in His anger, 
and cast down from heaven to earth the beauty of Israel, and remembered 
not His footstool in the day of  His anger! The Lord has swallowed up 
without pity all the habitations of Jacob: He has thrown down in His wrath 
the strongholds of the daughter of Judah; He has brought them down to the 
ground: He has profaned the kingdom and its princes. He has cut off in His 
fierce anger all the horn of Israel: He has drawn back His right hand from 
before the enemy, and He has burned against Jacob like a flaming fire, which 
devours round about. He has bent His bow like an enemy: with His right 
hand set like an adversary, He has slain all that were pleasant to the eye: in 
the tent of the daughter of Zion, He has poured out His fury like fire. The 
Lord was like an enemy: He has swallowed up Israel, He has swallowed 
up all her palaces: He has destroyed its strongholds, and has increased in 
the daughter of Judah mourning and lamentation. And He has stripped His 
tabernacle, as if it were a garden: He has destroyed His place of assembly: 
the Lord has caused the appointed seasons and sabbaths to be forgotten 
in Zion, and has spurned in the indignation of His anger both king and 
priest. The Lord has cast off His altar, He has abhorred His Sanctuary, He 
has given up into the hand of the enemy the walls of her palaces; they have 
made a noise in the house of the Lord, as in the day of a solemn assembly. 
The Lord has purposed to destroy the wall of the daughter of Zion: He 
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מעריב לתשעה באב Ø קינות    ina    

expressed in that verse. Each stich ends with an expression of lament (“Oh!” or “Oh! What has 
become of us!”). The last four lines are the last four verses of the Megilla.

כרֹ ז Remember, God, what has happened to us, Oh!
See and take heed of our shame,

Oh! What has become of us!
נוּ !Our possessions have been turned over to foreigners, Oh נַחֲלָתֵֽ
Our homes to strangers,

Oh! What has become of us!
תוֹמִים י We have become orphans with no father, Oh!
Our mothers lament in the month of Av,

Oh! What has become of us!
ינוּ !We were forced to purchase water, Oh מֵימֵֽ
Because we dishonored the water libation,

Oh! What has become of us!
!We were hounded at our necks, Oh עַל
Because we hounded others hatefully,

Oh! What has become of us!
יִם רַֽ מִצ We extended our hands to Egypt for help, Oh!
But Assyria grasped us as a hunter would his prey,

Oh! What has become of us!
ינוּ !Our fathers sinned and are no longer, Oh אֲבתֵֹֽ
But we suffer for their sins,

Oh! What has become of us!
!Slaves rule over us, Oh עֲבָדִים
Because we failed to free our slaves,

Oh! What has become of us!
נוּ ֽ שֵׁ נַפ ּב We must risk our lives to obtain our bread, Oh!
Because we prevented our hands from giving to the poor,

Oh! What has become of us!
נוּ !Our skin has shriveled as from an oven’s heat, Oh עוֹרֵֽ
Because we exchanged His glory for scandal,

Oh! What has become of us!

Lam. :
אוֹי. נוּ,  יָה לָֽ כרֹ יהוה מֶה־הָֽ ז

The structure of this kina is based on the fifth chapter of Eikha. The first eighteen verses are 
rhyming couplets, corresponding to the first eighteen verses of the chapter. The first stich of 
each couplet is the opening phrase of the verse in Eikha, while the second expands the idea

נוּ.   יָה לָֽ אוֹי מֶה הָֽ נוּ.  תֵֽ פָּ אֵה אֶת־חֶר יטָה וּר ֽ הַבִּ

אוֹי. זָרִים,  כָה ל נוּ נֶהֶפ נַחֲלָתֵֽ

נוּ. יָה לָֽ אוֹי מֶה הָֽ רִים.  כ נ ינוּ ל ֽ תֵּ בָּ

אוֹי. אֵין אָב,  תוֹמִים הָיִֽינוּ ו י

נוּ. יָה לָֽ אוֹי מֶה הָֽ חֹֽדֶשׁ אָב.  ּנוֹת ב קוֹנ ינוּ מ אִמּוֹתֵֽ ו

אוֹי. ינוּ,  תִֽ כֶֽסֶף שָׁ ּינוּ ב מֵימֵֽ

נוּ. יָה לָֽ אוֹי מֶה הָֽ ינוּ.  זִֽ יִם בָּ ֽ י נִסּוּך הַמַּ כִּ

אוֹי. נוּ,  פ ֽ דָּ נוּ נִר ארֵֽ עַל צַוָּ

נוּ. יָה לָֽ אוֹי מֶה הָֽ נוּ.  פ ם רָדַֽ אַת חִנָּ נ י שִׂ כִּ

אוֹי. נּוּ יָד,  יִם נָתַֽ רַֽ מִצ

נוּ. יָה לָֽ אוֹי מֶה הָֽ צַיָּד.  ּנוּ כ וּר צָדָֽ אַשּׁ ו

אוֹי. אֵינָם,  אוּ ו ינוּ חָט אֲבתֵֹֽ

נוּ. יָה לָֽ אוֹי מֶה הָֽ לִים אֶת עֲווֹנָם.  נוּ סוֹב ֽוַאֲנַח

אוֹי. נוּ,  לוּ בָֽ ׁש עֲבָדִים מָֽ

נוּ. יָה לָֽ אוֹי מֶה הָֽ נוּ.  ל ֽ טַּ וּח עֲבָדִים בִּ לּֽ י שִׁ כִּ

אוֹי. נוּ,  מֵֽ נוּ נָבִיא לַח ֽ שֵׁ נַפ ּב

נוּ. יָה לָֽ אוֹי מֶה הָֽ נוּ.  נוּ מֵעָנִי יָדֵֽ י קָפַֽצ כִּ

אוֹי. רוּ,  מָֽ תַנּוּר נִכ ּנוּ כ עוֹרֵֽ

נוּ. יָה לָֽ אוֹי מֶה הָֽ ירוּ.  קָלוֹן הֵמִֽ ּבוֹדָם ב י כ כִּ

איכה ה, א

9th Av Siddur draft 20.indb   50-519th Av Siddur draft 20.indb   50-51 18-May-16   12:04:24 PM18-May-16   12:04:24 PM



מעריב לתשעה באב Ø קינות    ina    

ים !Our enemies violated women in Zion, Oh נָשִׁ
Because we each defiled our neighbor’s wife,

Oh! What has become of us!
רִים !Our princes were hung by their hands, Oh שָׂ
Because they robbed and cheated the poor,

Oh! What has become of us!
חוּרִים !Our young men were forced to carry millstones, Oh בַּ
Because they frequented the house of the harlot,

Oh! What has become of us!
קֵנִים ז Our elders were dislodged from the gates of judgment, Oh!
Because they perverted justice for the widow and orphan,

Oh! What has become of us!
בַת !Joy was dispelled from our heart, Oh שָׁ
Because we abandoned our pilgrimages to Jerusalem,

Oh! What has become of us!
לָה נָפ The crown has fallen from our heads, Oh!
For our Holy Temple has been burnt,

Oh! What has become of us!
!It is for this that our hearts are pained, Oh עַל
For the honor of our cherished House is gone,

Oh! What has become of us!
!Thus is Mount Zion desolate, Oh עַל
For an abominable idol has been placed on it,

Oh! What has become of us!
ה  ,But You, O Lord, are enthroned forever אַתָּ
Your throne endures through the ages.
Why have You forgotten us utterly, forsaken us for all time?
Take us back, O Lord, to Yourself, and let us come back; 
renew our days as of old!
For truly, You have rejected us, bitterly raged against us.
Take us back, O Lord, to Yourself, and let us come back; 
renew our days as of old!

Lam. : –

Lam. :

אוֹי. צִיּוֹן עִנּוּ,  ּים ב נָשִׁ

נוּ. יָה לָֽ אוֹי מֶה הָֽ זִנּוּ.  אוּ ו ּת אִישׁ טִמ שֶׁ י אֵֽ כִּ

אוֹי. לוּ,  יָדָם נִת ּרִים ב שָׂ

נוּ. יָה לָֽ אוֹי מֶה הָֽ לוּ.  גָז סוּ ו זֵלַת הֶעָנִי חָמ ּי ג כִּ

אוֹי. אוּ,  ֽ חוֹן נָשָׂ חוּרִים ט בַּ

נוּ. יָה לָֽ אוֹי מֶה הָֽ צָֽאוּ.  בֵית זוֹנָה נִמ ּי ב כִּ

אוֹי. תוּ,  בָֽ עַר שָׁ ֽ ַ קֵנִים מִשּׁ ז

נוּ. יָה לָֽ אוֹי מֶה הָֽ תוּ.  ּמָנָה עִו אַל ט יָתוֹם ו פַּ ׁי מִש כִּ

אוֹי. נוּ,  ֽ שׂוֹשׂ לִבֵּ בַת מ שָׁ

נוּ. יָה לָֽ אוֹי מֶה הָֽ ינוּ.  גָלֵֽ לוּ עוֹלֵי ר ט י נִב כִּ

אוֹי. נוּ,  ֽ רֶת ראֹשֵׁ לָה עֲטֶֽ נָפ

נוּ. יָה לָֽ אוֹי מֶה הָֽ נוּ.  ֽ שֵׁ דָּ ית מִק רַף בֵּ ׂי נִש כִּ

אוֹי. נוּ,  ֽ עַל זֶה הָיָה דָוֶה לִבֵּ

נוּ. יָה לָֽ אוֹי מֶה הָֽ ית מַאֲוַיֵּיֽנוּ.  בוֹד בֵּ ּל כ י נֻטַּ כִּ

אוֹי. מֵם,  ָ שּׁ עַל הַר צִיּוֹן שֶׁ

נוּ. יָה לָֽ אוֹי מֶה הָֽ שׁוֹמֵם.  קּוּץ מ ן עָלָיו שִׁ י נִתַּ כִּ

דוֹר וָדוֹר׃  אֲךָ ל ס ב, כִּ שֵׁ עוֹלָם תֵּ ה יהוה ל אַתָּ
אֹֽרֶך יָמִים׃ נוּ ל בֵֽ עַז נוּ, תַּ חֵֽ כָּ ׁש ה לָנֶצַֽח תִּ מָּ לָֽ

דֶם׃ ק ּינוּ כ שׁ יָמֵֽ וּבָ, חַדֵּ נָשֽׁ יךָ ו נוּ יהוה אֵלֶֽ יבֵֽ הֲשִׁ
אדֹ׃ ינוּ עַד־מ תָּ עָלֵֽ נוּ, קָצַֽפ ֽ תָּ אַס י אִם־מָאֹס מ כִּ
דֶם׃ ק ּינוּ כ שׁ יָמֵֽ וּבָ, חַדֵּ נָשֽׁ יךָ ו נוּ יהוה אֵלֶֽ יבֵֽ הֲשִׁ

איכה ה, 
יט–כב

איכה ה, כא
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On Motza’ei Shabbat, the following kina is read.
On all other nights continue with Kina  on page .

If Tisha B’Av begins on Motza’ei Shabbat, the prayer “May the Pleasantness” and Psalm  
(usually recited on Motza’ei Shabbat) are not said (Geonim, quoted in the Tur, . . ).

 אֵיך How from the mouth of boys and girls, 
much sadness is now voiced instead of gleeful songs.

“May the Pleasantness” is omitted this Motza’ei Shabbat.

 .Oh! The decree is decreed with such anger, even rage אוֹי
His wrath is kindled against us and burns with a fiery flame.

“May the Pleasantness” is omitted this Motza’ei Shabbat.

 .Oh! They have defaced our homes and have defiled our virgins אוֹי
Distorted are our faces; blackened like a scorched skillet.

“May the Pleasantness” is omitted this Motza’ei Shabbat.

 ;Oh! The foe has so seized us that even our princes have fallen אוֹי
precious sons of Zion, cherished like the pupil of the eye.

“May the Pleasantness” is omitted this Motza’ei Shabbat.

 .Oh! The crown is fallen; His turned back has triumphed אוֹי
Beauty and glory are suspended; 
the Divine Presence has recoiled from her beloved.

“May the Pleasantness” is omitted this Motza’ei Shabbat.

 ,Oh! The Menora is taken אוֹי
together with the frankincense and the stone Sanhedrin chamber. 
The land flowing with milk and honey now mourns.

“May the Pleasantness” is omitted this Motza’ei Shabbat.

Lam. :

ת.  י בֵן וּבַת / הֲגוֹת קִינוֹת רַבַּ אֵיך מִפִּ

On מוצאי שבת, the following קינה is read.
On all other nights continue with קינה  on page .

If תשעה באב begins on מוצאי שבת, the prayer “וִיהִי נֽעַֹם” and תהלים צא (usually 
recited on מוצאי שבת) are not said (Geonim, quoted in the Tur, . . ). 

וַת: חֶד ירִים ו מוּר שִׁ ּת
ת: בָּ מוֹצָאֵי שַׁ ּת. ב בַּ ׁוִיהִי נֽעַֹם נִש

רָה.  עֶב ּגַם ב רִי אַף ו ח ּזֵרָה / ב ּרָה ג ז י נִג אוֹי כִּ
ת: ַבַּ ּנוּ חָרָה / וּבָעֲרָה חֲמָתוֹ כ ֽ אַפּוֹ בָּ ו

ת: בָּ מוֹצָאֵי שַׁ ּת. ב בַּ ׁוִיהִי נֽעַֹם נִש

ינוּ עִנּוּ.  תוּלוֹתֵֽ נּוּ / וּב ינוּ שִׁ ֽ י בָתֵּ אוֹי כִּ
מַחֲבַת. ּרוּ כ חָֽ ׁגַם הֻש נּוּ / ו תַּ ׁוּפָנֵיֽנוּ נִש

ת: בָּ מוֹצָאֵי שַׁ ּת. ב בַּ ׁוִיהִי נֽעַֹם נִש

רִים.  לוּ בִי שָׂ גַם נָפ וּנוּ צָרִים / ו דּֽ י שַׁ אוֹי כִּ
בָבַת: ּצוּרִים כ קָרִים / הָיוּ נ נֵי צִיּוֹן הַי ּב

ת: בָּ מוֹצָאֵי שַׁ ּת. ב בַּ ׁוִיהִי נֽעַֹם נִש

רֶת.  תֵף סוֹרֶֽ רָה כָּ גָב רֶת / ו לָה עֲטֶֽ י נָפ אוֹי כִּ
ת: כֶן חִבַּ ֽ צוּם שֶׁ רֶת / צִמ אֶֽ תִפ חָדַל הוֹד ו ו

ת: בָּ מוֹצָאֵי שַׁ ּת. ב בַּ ׁוִיהִי נֽעַֹם נִש

הוֹרָה.  ּבוֹנָה הַט טֹֽרֶת ל נוֹרָה / וּק לָה מ ּי נֻט אוֹי כִּ
רֶץ זָבַת: לָה אֶֽ רָה / אָב יֻקָּ זִית מ זֶה גָּ נִב ו

ת: בָּ מוֹצָאֵי שַׁ ּת. ב בַּ ׁוִיהִי נֽעַֹם נִש

איכה ד, ב
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