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Jack M. Nagel »»
o 15198 amp 1

A beloved husband, devoted father, adoring grandfather and great grandfather.
A true Visionary, who survived the Shoah, and whose philosophy was
to deal compassionately and kindly with all people.
His love for Torah and being a mensch guided him throughout his life.

He believed Education was the key to Jewish survival, and he made it his life’s mission
to enrich the Los Angeles community with all aspects of Jewish scholarship and culture.
He established and remained committed to many yeshivot and Centers of Jewish
Learning throughout the United States and in his cherished homeland, Israel.

He had great faith, great heart, and great courage and was blessed
together with his Eshet Chayil, our Mother Gitta,
to leave a legacy of Tzedaka, Chesed and Emunah.

oW 1am PI% 13912091 73 MmN 13

“The more Torah, the more life. The more charity, the more peace.” (Avot 2:8)

Dedicated with love by his children:

Dr. Ronnie and Cheryl Nagel Los Angeles, California, USA
Esther and Dr. Paul Lerer Englewood, New Jersey, USA
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“One generation will praise Your works to the next...” (Psalms 145:4)

It is with gratitude and a certain ambition that we in-
troduce this volume of THE NAGEL EDITION OF THE
KOREN LEV LADAAT HUMASH, a Humash designed to
encourage connection, reflection and learning of our
foundation stone, the Torah.

The connection between Jewish young adults and
the Torah is critical. Our children must learn the text of
the Humash and the classical commentators who have
illuminated difficult passages. But it is just as important —
and all-too-often neglected — that the student or young
adult engage emotionally and experientially with the text.
How does the Torah give them a prism to view the world
around them? The need for this deeper, spiritual interac-
tion gives rise to the name of this edition: Lev Ladaat:
The Understanding Heart. For our ambition is that ev-
ery Jew engage with the Torah and incorporate its values
into his or her daily life, not just as an academic exercise.

Itis with this ambition that Koren Publishers Jerusalem
has created this edition, designed for high school students
and young adults in synagogue minyanim. Since 1962, the
Koren Tanakh has been recognized for its textual accu-
racy and innovative graphic design. We have remained
committed to these qualities, and we have recently had
the privilege of enriching the Humash text with the elo-
quent English translation of one of the most articulate and
original Jewish thinkers of our time, Rabbi Lord Jonathan
Sacks, zt"L.

It is with gratitude that we acknowledge Rabbi
Sacks for this exceptional translation of the Torah. And
our thanks are no less due to Rabbi Shlomo Einhorn,
from whose fertile imagination and broad educational

experience the concept for this Young Adult Humash
sprang. Likewise to Rabbi Dr. Zvi Grumet, whose in-
timate knowledge of the Humash and its commentar-
ies has enriched these pages inestimably. And to Rabbi
Yedidya Naveh and Caryn Meltz, our Managing Editors,
who brought it all together into a handsome and useful
edition. And finally, to the team of translators, editors,
and typesetters — Rabbi Jonathan Mishkin, Rabbi Alan
Haber, Suri Brand, Carolyn Budow Ben-David, Nechama
Unterman, Rina Ben-Gal, and Avichai Gamdani — who
made the volume a reality.

None of this would have been possible without the
support and detailed involvement of the Nagel Family
of California and New Jersey, who understood both the
ambitions and methods of this edition. THE NAGEL
EDITION OF THE KOREN LEV LADAAT HUMASH is dedi-
cated to the memory of Jack Nagel, z”], who was an excep-
tional community leader. He and his beloved wife Gitta
have enabled so much of Jewish life in the Los Angeles
community, especially in the area of Jewish education:
yeshivot, high schools and so much more. Surviving the
Holocaust and making a new life for himself and family,
Jack’s was an exemplary Jewish life, combining Torah im
derekh eretz. Koren is honored to be associated with his
memory.

On behalf of all our rabbanim, scholars and designers,
we thank the Nagel Family. And to the many thousands
of readers, in this and future generations: We are forever
in your debt.

We hope the use of this Humash will bring Jews closer
and closer to the Torah and all the good it represents.

Matthew Miller, Publisher
Jerusalem, Spring 5782 (2022)



EDITOR’S INTRODUCTION

What if there were no more bookstores left on Earth? What
if we woke up to discover that the written word had been
almost eliminated? This is the frightening possibility we
confront when we visit “The Last Bookstore” in down-
town Los Angeles. The Last Bookstore takes the guise of a
survival shelter where all of Earth’s great books are sold, in
case there may one day be no other places to find books. I
once had the opportunity to spend some time there, and I
found my way to a Bible, which included a commentary for
teenagers. It roused my curiosity — why is there no edition
of the Humash directed toward young adults? Ought we
be simply waiting for young Jewish people to come to the
Torah, instead of bringing the Torah to them?

Some might say that teens aren’t interested in the
Humash. They are mistaken. For twenty-two years I have
been teaching young adults, and I have always found them
to be as hungry for knowledge and connection as any other
group. Whenever Ilook past a student’s distracted veneer
and genuinely engage them with some profound thought,
it opens a reservoir of dialogue that I could not have found
elsewhere.

With social media and technology becoming a con-
stant part of our lives, our need for real and deep connec-
tion has only grown stronger. The Torah, we know, is an
M2 0PN OR Py — a tree of life for all who hold on to it.

Putting together a project like this Humash is com-
plex. It’s very easy to slip into anachronistic concepts aimed
at grabbing attention. But we owe more to ourselves; we
are hungry for substantive and truly thought-provoking
conversations.

To you, our young adults, we now offer this Humash.
Will you use it? Will you allow it to guide you? When you
are having a hard day and the walls seem to close in on you,
will you pick this Torah up and let it lift you up? Will you let
God into your life? We find Him in these words.

Why do we study Torah?

o The Torah is a blueprint of the universe, starting at the
beginning — Bereshit. The Midrash teaches that God
“looked into the Torah and created a world.” Do we want

to understand the world? “We should look at where it
came from.”

How to practice Judaism. Torah teaches us how to live
as Jews. It teaches us how to practice our Judaism. The
Gemara teaches: "oy *15 8oan Tbme 51 mabne
— learning is great in that it moves us to action. I love
the word halakha, which denotes Jewish Law. It means
to walk. We can't walk in the ways of Judaism unless we

know the halakha.

The values of Judaism. The Torah guides us not only in
how to practice Judaism’s laws but, at times more im-
portantly, how to live its values. The emphasis that our
people places on charity, education, visiting the sick —
it’s all derived from the sensibilities of the Torah.

To help us do battle. The sages interpret the wars de-
scribed in the Torah as symbolic of our struggle against
the yetzer hara, our evil inclination. Our shadow side is
cunning. We have only one weapon against it, says the
Gemara in Kiddushin: Torah study.

It is our oxygen, our life force. The Gemara in Berakhot
teaches us that just as a fish cannot live without water,
$0 too we cannot exist without Torah. There isn't an
example of a Jewish community that has thrived and
flourished over multiple generations without alove and
appreciation for producing Torah.

Crisis management. Think about what enabled Yosef to
survive trauma after trauma in Egypt? What made him
so resilient? What did Yosef have that allowed him to
survive? Rashi tells us that before he was thrown into
the pit, Yosef would spend his time with Yaakov, study-
ing the Torah taught by Shem and Ever. Shem and Ever
were survivors. They had endured the flood and the
generation of the dispersion. Deep down, Yaakov knew
that Yosef would need this Torah.

To develop a relationship with God. Part of our mission
in this world is to cleave to the Almighty. Through a
relationship with God one learns what it means to be a
proper human being. We enter into a relationship with
our Father in Heaven by learning His word.

<« Its the
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o It’s the great equalizer. Rav Boruch Ber, the great rosh
yeshiva, is quoted to have once said that Torah is the
great equalizer. A child starting sixth grade could learn
Bava Metzia, as though it's the most basic and simple
piece of the Gemara. But at the same time, it's one of
the hardest parts of the Talmud, challenging even the
most advanced scholars. Torah is accessible to everyone
at all levels.

o It your story. Project years ahead and imagine bringing
your spouse back to the house of your parents. While
you're cleaning up the house, you find your old year-
book. You can’t wait to share it with the person that you
love. Why are you so excited? Because you are going to
share the story of your life. That's why we open up the
Torah. Our entire legacy is there; where we came from,
what we went through, where our customs come from,
and where our identity has come from.

o And finally: It’s your way out. Imagine you are lost in a
maze. You cannot find the way out. Suddenly, you're
told by the maze keeper, who stands above the maze,
that there is one way out. It's the simplest way of all -
the way that you came in. Retrace your steps, and that's
how you'll find a way out. The Jews have survived the
Shoah and have rebuilt a remarkable edifice called the
State of Israel. We have done amazing things in America
and around the world. We have built yeshivot filled to
the brim with students. But we also find ourselves at a
crossroads, facing multiple challenges. God’s guidance
for us is: Retrace your steps. Figure out where you be-
came lost, because that will tell us how to get through
the maze of life. That's why we need the Torah.

With all these ideas in mind, we have designed this Humash
in such a way as to maximize the student’s opportunity for
reflection, connection, and learning. In addition to Rabbi
Lord Jonathan Sacks’s beautiful new translation of the
Torah, we have included several different commentaries
to add meaning to your journey:

WISDOM OF THE HEART: This commentary is designed
to make you think critically about the stories, laws, and
poetry in the Torah and how they relate to your life. It

EDITOR’'S INTRODUCTION

often includes a question about your own experiences and
opinions.

THE CLASSIC COMMENTATORS: This section begins
with a guiding issue or question and brings two or three
classic commentaries from Jewish history who have offered
answers. Compare the answers given by the different com-
mentaries. With whom do you agree? These are followed by
Questions for Thought, which push you to read the commen-
taries more closely and find hidden ideas below the surface.

TEXTUAL SKILLS: These questions encourage you to
read the text of the Torah more closely. The exact ways
words and phrases appear carry tremendous meaning, and
by paying attention to details we can make ourselves better
readers.

QUICK BITES: This section provides a brief thought
about the Torah that we can take with us out of the class-
room and share with family and friends. It can be a jump-
ing-off point for a deeper conversation.

EXPLORING HASHKAFA: This essay at the end of most
parashot deals with a “big idea” that challenges us as Jews in
the modern world. It is not meant to give us easy answers,
but to help uslearn to think in creative ways about complex
questions.

I write these words with profound gratitude to God. It is
my hope that this project brings about a deeper love and
understanding of God among the Jewish people.

It is an honor to work on this project together with
Koren Publishers. Their professionalism, responsibility to
tradition, and keen sense of style have made this a truly
wonderful experience. Thank you to Matthew Miller and
all the talented and hardworking editorial staft at Koren.

Thank you to my wonderful school and community,
Yeshivat Yavneh, where many of these teachings were first
developed and shared with teenagers.

Thank you to my wife, Shira. We were standing on
the shore of the Mediterranean Sea when you held a rough
draft of this Humash in your hand. You looked at me and
said: “This project must happen.”

< Thank you



EDITOR’S INTRODUCTION

Thank you to my parents and family who continue to
encourage, praise, and support my work.

Thank you to the Nagel family. The connection be-
tween our families goes back over sixty years, and our
bond of Torah began with a family havura on Wilshire
Boulevard. Together with Jack, of blessed memory, we
completed Sanhedrin and then began Bava Batra. It has
been an exceptional privilege, and I have the zekhut of

| xii

continuing this tradition with the family. This work was
made possible by the incredible family vision gifted to the
Nagels by Jack and Gitta. To Dr. Ronnie, Esther, David,
and Careena, my blessing is that the merit of this project
may stand for your whole family’s long life and health.
May we continue to follow your trailblazing path, as to-
gether we celebrate this very historic moment — The Koren
Lev Ladaat Humash.

Rabbi Shlomo Einhorn
Executive Editor
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“Don't you hear my call though you're many years away?”
Brian May

If Bereshit is the origin story, and Shemot is the book of 7153, then what is Vayikra?

For the Jewish people, 79 from slavery is not a goal in its own right, but the
means to an even more lofty pursuit. “Freedom” means not only freedom from
something, but freedom to do something: to explore, to search, to reach for some-
thing higher, for something deeper.

Vayikra is a road map of that journey toward searching for more: for kedusha —
sanctity which draws us closer to God, or perhaps draws God closer to us. How do
we do that?



VAYIKRA | CHAPTER 1

PARASHAT VAYIKRA

The Lorb called to Moshe. From the Tent of Meeting He spoke to him and said, “Speak to the
Israelites. Say: When one of you brings an animal offering to the LORD, you may bring
it either from the herd or from the flock. If the offering is a burnt offering from the
herd, one must offer a male animal without blemish. The one making the offering shall
bring it to the entrance to the Tent of Meeting to be accepted on his behalf before the
LoRrp; and, that it be accepted on his behalf, to make his atonement, he shall lay his

s hand on the head of the burnt offering and shall have the bull slaughtered before the

Lorp. And Aharon’s sons the priests shall present the blood, dashing it against each
side of the altar at the entrance to the Tent of Meeting. The burnt offering shall then be
skinned and cut into pieces. The sons of Aharon the priest shall arrange wood on the
fire they will have placed upon the altar. Then Aharon’s sons the priests shall arrange
the pieces of the sacrifice, with the head and the fat, upon the wood on the altar fire;
the inner organs and legs shall first be washed with water. The priest shall then burn
it all on the altar as a burnt offering, an offering of fire, a pleasing aroma to the LORD.

VAYIKRA

2
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QUESTIONS FORTHOUGHT

RAMBAN

The human being expresses himself through thoughts, with speech, and in actions.
Because God recognizes this, He orders an individual to engage in the following
types of behavior after he sins. Firstly, the person should bring an animal forward, and
press his hands onto the beast’s head, which is a physical act corresponding to the
actions he performed during his transgression. Secondly, the man should verbalize a
confession of his indiscretion —and that is parallel to the sinful speech he might have
uttered. Furthermore, he should burn on the altar the animal’s entrails and its kidneys,
which —in the person — are the organs of thoughts and desires, as well as the legs of
the animal which represent the hands and feet an individual uses to perform all of
his labor. The blood of the animal is then cast against the altar, and that symbolizes
the blood in the penitent’s own body. During all of these steps the individual should
consider how he has used his body and soul to sin against his God, and that really,
he deserves to have his own blood spilled out, and his own body burned. Were it not
forthe compassion of the Creator who graciously accepts a substitute for the human
offender, it should be the person who is up there on the altar.

Which of the commentaries suggests that sacrifices served as an important transition away from idolatry?

According to which of the commentaries it is easier to understand that the sacrifices could serve the same function today as they

did when they were first commanded?
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CLASSIC COMMENTATORS

Why did God command us to bring sacrifices? There is an ancient debate about this.
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RAMBAM (MOREH NEVUKHIM)

In ancient times it was customary to offer different kinds of animals to the
pagan deities that people had invented and worshipped.... Butin God's divine
wisdom He did not command Israel to completely reject the rituals of sacrifice,
nor to totally reject the practice. To forgo sacrifices at that point in human
history would have been unthinkable.. .. And so, because an utter dismantling
of sacrifices was untenable in the early history of the nation, God maintained
the general system of animal offerings, but redirected these actions from the
service of created and imaginary gods, toward the veneration of God, may He be
exalted. With this divine wisdom and righteousness, God managed to obliterate
Israel’s interest in idolatry, and solidified the great and critical principle of our
faith which is the belief in God’s singular existence.
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11
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13

14
15
16

17

If the offering is a burnt offering from the flock, whether a sheep or a goat, one must
offer a male without blemish. The one making the sacrifice shall have it slaughtered on
the north side of the altar before the LorD, and Aharon’s sons the priests shall dash its
blood against each side of the altar. The sacrifice shall be cut into pieces, including the
head and the fat, and the priest shall arrange these upon the wood on the altar fire, the
inner organs and legs having been washed with water. The priest shall then offer it all,
sending it up in smoke upon the altar as a burnt offering, an offering of fire, a pleasing
aroma to the LORD.

If the offering for the LORD is to be a burnt offering of fowl, one may offer doves or
pigeons. The priest shall bring the offering to the altar, sever its neck, and burn it on
the altar; its blood shall be drained against the altar wall: the priest shall remove the
crop with its feathers and throw that to the east side of the altar, to the place where the
ashes are gathered. Then he shall tear the bird open by its wings, without dividing it
completely. The priest shall then send it up in smoke upon the altar, on the wood of the

VAYIKRA
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QUESTIONS FOR THOUGHT

The phrase “a pleasing aroma to God” comes to contradict our erroneous
understanding of God, which suggests that the purpose of sacrifices is to
indulge God's physical senses. However, what these words really mean is
that when an individual wishes to grow closer to God through the medium
of animal sacrifice, he thereby commits to fulfilling the will of the Aimighty.
The contentment that God obtains from the sacrifice’s odor is therefore not
the pleasurable tingling of His sense of smell, but the satisfaction that the
person is willing to channel his spiritual energies toward God.

Regarding what do these two commentators agree?

How does each understand the phrase mrs ris=?

Ramban understands that on a mystical level, sacrifices have great impact on the universe. Would each of these commentators

agree or disagree with Ramban?

Do you think thatitis possible to achieve the goal of the sacrifices, as these commentators understand it, without actually bringing

the sacrifice?

TEXTUAL SKILLS

1. The term 7% mmm A, with some variation, is first intro- 2. Can you find a pattern of which sacrifices are identified with
duced in this chapter and appears seven times in the section the phrase 15 mrva v and which are not?

of the Torah describing sacrifices.
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CLASSIC COMMENTATORS

The Torah describes many of the sacrifices as 715 M mA, often translated as”a pleasing aroma to God." This description has offend-
ed many — does God need to smell nice things to find us favorable? Do the sacrifices bring some kind of physical pleasure to God?

MDUN 'IT}?’BN 'S RABBI ELIEZER ASHKENAZI
no00b &5 775 M M mMa7pa MR wRd  When the Torah portrays the sacrifices as being “a pleasing aroma to God,"this
N MDY, 831 SR, (3 mry M3 pa nbyn phrase s not intended to describe some wonderful attribute of the offerings.
127P3 0 WM 27 R 3,13 R hynn On the contrary, these words convey the limitation of burning animals as
%3,73 7377 PRY ANN0 B Myt a9ony  offerings. For when an individual brings his sacrifice, it would be natural for
IRy R Mo Sy M M 77 M»R 137pn him toimagine that his gesture effects an atonement for his transgression. But
TIPS PN RAT VT AT WRD YD ..mwpb  infact, the Torah teaches, the sacrifice is merely “a pleasing aroma, a whiff of
"M v’ 53 13102, 10171 18P 1277 by whatthe penitent man is expected to do in the future... .. For just as a pleasing
285 1 RINAPAY WP ..MITpa R fragrance that wafts in from a distance testifies to something delightful unseen,
IAPAT POYY 00T DWPN 5y awan> - sotoodo the smells of the offerings inform God that the individual is promising
mwyb i better deeds and improved behavior in the days to come.



VAYIKRA | CHAPTER 2

10

altar fire. It is a burnt offering, an offering of fire, a pleasing aroma to the LorDp. When
one brings a grain offering to the LoRD; it shall be of fine flour. The one who brings
the sacrifice shall pour oil over it, then place incense upon it, and bring it to Aharon’s
sons, the priests. From this, the priest shall scoop out a handful of its fine flour and oil,
together with all its incense, and send this remembrance up in smoke upon the altar
as an offering of fire, a pleasing aroma to the LORD. What remains of the grain offering
shall belong to Aharon and his sons; it is holy of holies among the fire offerings to
the LorD. When you bring a grain offering baked in an oven, it shall be of fine flour:
unleavened loaves mixed with oil or unleavened wafers spread with oil. If your offering
is grain prepared on a griddle, it shall be of fine flour mixed with oil, and unleavened.
Crumble it into pieces and pour oil over it; this is a grain offering. If your offering is
grain prepared in a pan, it shall be of fine flour in oil. You shall bring the grain offering
made in one of these ways to the LORD, presenting it to the priest, who will bring it to
the altar. The priest shall lift a remembrance from the grain offering and send it up in
smoke upon the altar as an offering of fire, a pleasing aroma to the LorD. What is left
of this grain offering shall belong to Aharon and his sons; it is holy of holies among the

VAYIKRA | 6
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QUESTIONS FORTHOUGHT

RABBI YOSEF BEKHOR SHOR

All grain offerings fall within the category of the holiest type of sacrifice, which
may be eaten only by priests. Now, since it is poor individuals who tend to bring
grain offerings, the Holy One, blessed be He, favored them by including them in
the most sanctified group of offerings. And by bestowing such an honor to the
impoverished, the King of the world displays a humility rarely seen in a monarch.

RABBI DAVID TZVI HOFFMAN

Thereis a great attribute afforded to the grain offering which is brought especially
by the nation’s poorest population in place of a burnt offering. When the desti-
tute individual brings a sack of flour and donates it to the Temple, he is not only
parting with the meager possessions that he owns, but he is sacrificing himself
as well, as the Midrash states: It is as if the poor man has climbed onto the altar
in devotion to the Almighty. Every grain offering must comprise at least a tenth
of an ephah of flour which, as Rabbi Samson Raphael Hirsch correctly points out,
represents the amount an average person eats in a day. As such, when a person
forgoes his daily ration, he consecrates both his money and his soul to God.

On what point do all three of the above commentators agree?

What aspect of the 11ran does Bekhor Shor highlight to strengthen the point which Rashi makes?

Rashi bases his explanation on a midrash that ‘quotes” God's response to the minha. How does Rabbi David Tzvi Hoffman explain

that "quote”?
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CLASSIC COMMENTATORS

When the Torah introduces the subject of the i1, instead of mentioning a person bringing the iR it speaks of a wda that brings
a 1man. This caught the attention of many commentators.

”¥9  RASHI
M3 &5 7137 maampn boawsyamxar>  Among the voluntary offerings, the term w3 [soul] appears only in conjunction
5pn 173PT DR Y 2NN amna51377m  with the grain offering. For what kind of individual brings a meal offering? Only
w1 2P0 LRy Yoy AR a poor person [who cannot afford to donate an animal or a bird]. Says the Holy
One, blessed be He: | consider such a gesture tantamount to the person offering
his actual soul to Me!



VAYIKRA | CHAPTER 2 VAYIKRA | 8

2:11-16  No honey or yeast is permitted with the 7R, it must be baked as matza (no hametz) and have salt added. Unlike other
ran offerings, the ran of the first fruits (8¥M33) is to be roasted in the fire (not baked or fried).

u fire offerings to the LORD. No grain offering that you bring to the LoRD shall be made
with leaven, for no leaven or honey may be used in a fire offering to the LORD, sent up

12 in smoke. You may bring them as offerings of first produce to the LoRD, but they may

13 not be offered on the altar as a pleasing aroma. You shall season all your grain offerings
with salt; do not omit from your grain offering the salt of your covenant with God. You

14 shall offer salt with all your offerings. If you bring a grain offering of first produce to
the LORD, it shall be brought as soon as it ripens on the stalk. Roasted in fire, crushed

15 from fresh kernels; thus shall you bring the grain offering of first produce. You shall put

16 oil and incense on it; it is a grain offering. The priest shall send its remembrance up in
smoke — some of the crushed new grain and oil together with all of the incense — as a
fire offering to the LORD.

TP I5D  SEFER HAHINUKH
125y ..0m0 0P 17 R xivnb W oyt mynswaw It very difficult to detect any sort of explanation for this law.
B Uaintalviiainty Bty nivgpiaty nSnnanSy awxbaonanar - Nevertheless, | will suggest that by banning 1t from the grain
RT3 AWPDA.. MO TR MIPY vt A uapn  offerings, God encourages the attribute of alacrity.

QUESTIONS FORTHOUGHT

Two of the commentaries provide a historical explanation for the prohibition of p1am as part of the f1man. Which of those two is
grounded in information that we know from the Torah itself?

In what way might the positions of Sefer Hahinukh and Ramban be similar (look carefully at the way they introduce their com-
ments)? In what way are they dramatically different?

Rambam's general opinion about sacrifices is that they are a concession permitted by God to draw Israel away from idolatry. Ramban
fiercely rejects Rambam'’s position, arguing that the sacrifices have cosmic significance, yet here he seems to embrace Rambam'’s
approach. Why do you think Ramban would be willing to do such a radical turnaround for this particular detail?

TEXTUAL SKILLS

1. Notice which word appears three times in verse 13. and commemoration of the Exodus. One is part. What is the
2. Inthis section, there are two words that connect to the story other?
QUICK BITE

Rabbi Naftali Tzvi Yehuda Berlin, known as Netziv, points out that  similar. If it is too overt, too much, it would overpower our lives
on its own, salt is nearly inedible. In fact, halakhically speaking,  and make them unlivable, like pouring too much salt on food
it is not even considered food; there is no blessing for eating  or pouring salt on soil makes it unable to produce. But when
salt. But when it is used carefully, it can enhance other foods.  added to our lives in subtle ways, God's involvement can bring
He continues by noting that the role God plays in our livesis  out the bestin us.
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CLASSIC COMMENTATORS

Why does the Torah forbid bringing yeast or honey (which helps in the fermentation that causes dough to rise and turn into yam)

as an offering?

1737

R¥DW AR, 09213237 703 [07207] 277 1373 R 2
onnn b3 2pab T Amay TaYh M MmN om0
M5 0708 139, 0mmaTp 533 watn 2y pan

v Saon e 1

Do SRy v a1 Sraws Sw pesan oonb
TeR3 Mw 5 7maapn onb” nx oo vt iy owalb
YD DY ,DY0D ARG PO 3N NN D3NN IR
W1 11 Mo &5 wInn w5 APom 11N yom NRY
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RAMBAN

The Rambam’s approach to this law seems to be correct. He says
he had read accounts of idolatrous services which utilize part in
all of their grain offerings. Furthermore, the pagans would mix
honey into these breads as well. As such, God has forbidden the
usage of these ingredients in His own grain offerings.

RABBI SAMSON RAPHAEL HIRSCH

The first national bread that the Israelites ate was matza, and
indeed, had God not effected the redemption from Egypt, our
people would still be eating this “bread of servitude.” Every year,
when we celebrate our festival of freedom, matza comes into our
homes and chases out our usual leaven and part. We are then
reminded all over again that it was not our own efforts or power
which secured Jewish liberty generations ago. Rather, it is God's
continued kindness that maintains our independence. Thus when
the Israelite stands in the Temple in front of the altar, it behooves
him to keep this fact in mind, which is why the bread that we offer
in submission to the Almighty must always be matza.



VAYIKRA | CHAPTER 3 VAYIKRA | 10

31-5  Theombw offering is different from the oW, as only certain parts of the animal are burned on the altar; the Torah will
later teach that the rest of the animal is shared with both the kohen who processes it and the person bringing the offering. onbw
can be brought from land animals (cows, sheep, or goats) and can be either male or female.

3 1 Ifone’ssacrifice is a peace offering, and brought from the herd, whether male or female,

> the animal one offers before the LORD must be without blemish. The one bringing the

offering shall lay his hand on its head and have it slaughtered at the entrance to the Tent

of Meeting. Aharon’s sons the priests shall dash the blood against each side of the altar.

3 Apriestshall present of the peace offering a fire offering to the LORD: the fat that covers

4 the entrails and all the fat surrounding them; the two kidneys and the fat that is on them

at the loins; and the diaphragm of the liver, which should be removed with the kidneys.

s Aharon’s sons shall send all these up in smoke upon the altar, along with the burnt offering
on the wood on the altar fire — a fire offering, a pleasing aroma to the LoRbp.

QUESTIONS FOR THOUGHT

1.

According to Rashbam, the term ombw is related to fulfilling an obligation. Read Rashbam carefully and explain what sort of
obligation the onbw represents (it is not simply the obligation to serve God).

Which of the other commentators also suggests that the word ombw describes a voluntary reaching out to God? What does this
commentator add that Rashbam doesn't include?

Two of the commentators understand that the Dm5w is basically about building a personal relationship with God. The third com-
mentator doesn’t describe what obw is supposed to accomplish for the person bringing it, but rather suggests that the onbw
represents an attempt to make peace. Which one is that?

Do you think that sacrifices were intended to help people express and/or build their relationship with God?

TEXTUAL SKILLS

Notice from what point onward in the processing of the which was not used to described any of the oy offer-
offering the Torah mentions what the kohanim must do. ings. What is that word?

2. There is a word used to describe the @5 in verse 1

WISDOM OF THE HEART

Most korbanot require something called i3m0, usually trans-  substitution. We are completely reliant on that animal, and to
lated as laying the hands on the animal. Rabbi Hirsch points ~ demonstrate that we do f1>'np.
out that it is much more than that. 71'nD requires leaning

one’s entire weight on the animal, a far more intense form of What kind of relationship do you need
contact. What's the idea behind this? It is apparently about to have with someone to be able to say
delegating that animal to take our place. It is often we who, with absolute confidence that you rely on
theoretically, should be offering ourselves on the altar. But them completely? How do we build

God rejects human sacrifice, accepting animals instead as a those relationships in our lives?
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CLASSIC COMMENTATORS

RABBI YOSEF BEKHOR SHOR

This type of sacrifice is called a omabw because parts of it —the inner organs — are
burned on the altar; other parts — the breast and the thigh — are given to the
officiating priests, and the rest of the meat is given to the donors to eat. Thus is
created an atmosphere of peace [obw], when all three parties dine together.

RASHBAM

The term b reflects the fact that these offerings are brought in fulfillment
of a vow to bring a sacrifice. As such, the individual is required to pay (oY)
the offering which he owes.

RABBI SAMSON RAPHAEL HIRSCH

The ombw offerings are brought out of a sense of wholeness [man] and
contentment. In contrast, the burnt offering represents an individual’s efforts
to draw close to the Lorp by recognizing that he must dedicate his behavior to
the Almighty. The onbw signifies a person’s eagerness to express his satisfaction
with what God has provided him. It makes a statement that the person lacks
nothing in his life except for a stronger relationship with God which he craves.
By bringing this offering, the Israelite hopes to obtain that as well.



VAYIKRA | CHAPTER 3

If one’s offering is a peace offering from the flock, whether male or female, it must be
without blemish. If one brings a sheep as his offering, he shall present it before the

8 Lorp. He shall lay his hand on the head of the offering and have it slaughtered at the

10

11

12

13

14
15

16

17

entrance to the Tent of Meeting. Aharon’s sons the priests shall dash the blood against
each side of the altar. The priest shall present the fat from the peace offering as a fire
offering to the LORD: the whole broad tail, removed close to the backbone; the fat that
covers the entrails and all the fat surrounding them; the two kidneys and the fat that
is on them at the loins; and the diaphragm of the liver, which should be removed with
the kidneys. The priest shall send these up in smoke upon the altar: foodstuffs — a fire
offering to the LoRD.

If the sacrifice is a goat, the one bringing it shall present it before the LorD. He shall lay
his hand on the head of the offering and have it slaughtered at the entrance to the Tent
of Meeting. Aharon’s sons the priests shall dash the blood against each side of the altar.
The priest shall present of the offering a fire offering to the LORD: the fat that covers the
entrails and all the fat surrounding them; the two kidneys and the fat that is on them at
the loins; and the diaphragm of the liver, which should be removed with the kidneys.
The priest shall send these up in smoke upon the altar: foodstuffs — a fire offering to the
Lorp. All the fatty parts belong to the LORD: this is an everlasting statute throughout your

VAYIKRA | 12

generations in all your dwellings: you shall not eat either that fat or blood.”
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RABBI DAVID TZVI HOFFMAN

Of course the sacrifices are not actually “bread” in the conventional sense of the
term, but a “fire bread." This refers to the bread of a fiery sacrifice, an offering that
is brought for the sake of the Loro who dwells within the camp of Israel. If the
people offer this“fire bread”properly and follow the correct procedures, and if they
live the lives that the offerings are meant to symbolize, then the Divine Presence
will descend into the midst of the nation, in the way that the soul of an individual
inhabits his healthy body.

RABBI SAMSON RAPHAEL HIRSCH

Part of the o5 ritual involves the consumption of its meat in the home of the
donor. Such an act transforms the household's dining room table into an altar, turns
the home into the Temple, and elevates the family members to the level of priests
and priestesses. What emerges is that the celebration of a ombw serves tointroduce
the Divine Presence into what would otherwise be a mundane and regular meal. Still,
the original prerequisite for this metamorphosis is that the desires and the motives
of the people inviting God into their midst must be pure and deserving of such a
visitation. It is this idea that is symbolized by the term “bread” — the most common
and fundamental human food is therefore raised to the sacred.
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TEXTUAL SKILLS

1. At the end of the section of the goat onabw the Torah adds places, why do you think that these two prohibitions are
two further prohibitions. What are they? placed in the context of the sacrifices?
2. Given that the Torah addresses the laws of kashrut in other

CLASSIC COMMENTATORS

When it comes to the @b, the Torah introduces a new phrase — TR onb — which literally translates as the “fire bread” for God.
What does this mean, and why is it introduced specifically for the shelamim?



VAYIKRA | CHAPTER 4 VAYIKRA | 14

4 1 The Lorp spoke to Moshe: “Tell the Israelites: If a person sins unintentionally with regard
3 toany of the LORD’s commands, doing what should not be done; any transgression — if it
is the anointed priest who sins, bringing guilt upon his people, he shall bring an unblem-
ished young bull to the LORD as a purification offering for the sin he has committed.
4 He shall bring the bull before the LORD at the entrance to the Tent of Meeting, lay his
s hand upon the bull’s head, and slaughter the bull before the LorD. The anointed priest
6 shall take some of the bull’s blood and bring it into the Tent of Meeting. The priest shall
dip his finger into the blood and sprinkle of it seven times before the LORD in front
7 of the Sanctuary’s inner curtain. Then the priest shall apply some of the blood to the
horns of the altar of fragrant incense, which is in the Tent of Meeting before the LORD.
The rest of the bull’s blood he shall pour out at the base of the altar of burnt offerings,
8 at the entrance to the Tent of Meeting. He shall remove all the fat from the bull of the
purification offering: the fat that covers the entrails and all the fat surrounding them;
o the two kidneys and the fat that is on them at the loins; and the diaphragm of the liver,
10 which should be removed with the kidneys, just as it is removed from the ox of the peace
u offering. The priest shall send these up in smoke upon the altar of burnt offerings. But
12 the bull’s skin and all its flesh, together with its head, legs, entrails, and dung - all the
rest of the bull - he shall take to a ritually pure place outside the camp, to the ash heap,
and burn upon a wood fire; at the ash heap it shall be burned.

(“miin 5&9'! nwnw 3 RABBISAMSON RAPHAEL HIRSCH
19T RO ¥R MY 0N NTINa o nb  ToratKohanim teaches us that despite the fact that the High Priestis
by an inxon S ja7pm swyn N8 mrpa nwy mwnn - commanded to officiate at the offering of his own nvwR sacrifice,
IWIINTAY, INR T DMR WY OR 1399 should a different priest perform these duties, the service is valid.

monqwn MESHEKH HOKHMA
KON D1 ROW ... ¥y by 193 R o R Really, it should be inappropriate for the kohen gadol to himself
0D79Y IR NN T o jan nbynb pamep Sy 1> obtain atonement for his own indiscretion. However, due to the
vy 7:35 LM MERY oy MRS 10 MDA elevated status of the anointed priest and his sanctity, should
757w, NN ANP3Y..007D snba5 won pnonb N his sin become public knowledge, people would accuse him of
ARDA 00791 85w 13,5215 077 R Mypa mwnn  acting intentionally. Hence the Torah instructs the High Priest to
hide his transgression, and as such to bring the blood of the bull
inside the Temple himself. If he does this, the fact that he has
committed a violation will not be publicized.

QUESTIONS FOR THOUGHT

Both commentators understand that it is preferable for the kohen gadol to process his own nxwr. Under normal circumstances,
why would that be considered problematic?

What explanation does Meshekh Hokhma offer for why it is preferable for the kohen gadol to process his own nXwm?
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CLASSIC COMMENTATORS

The kohen, appointed to a special status, is the one who performs the service for the person who brings the sacrifice. Who performs
the atonement service for the kohen gadol?



VAYIKRA | CHAPTER 4 VAYIKRA | 16

13 Ifitis the entire community of Israel that commits an unintentional sin, the congrega-
tion unwittingly violating one of the LOrRD’s commands, doing what must not be done,
14 when the sin that they committed becomes known, the community shall bring a young
15 bull as a purification offering, presenting it before the Tent of Meeting. The community
elders shall lay their hands on the bull’s head before the LorD and, before the Lorp,
16 the bull shall be slaughtered. The anointed priest shall take some of the bull’s blood into
17 the Tent of Meeting. The priest shall dip his finger into the blood and sprinkle it seven
18 times before the LORD in front of the curtain. Then he shall apply some of the blood to
the horns of the altar before the LORD in the Tent of Meeting, and pour out all the rest
19 at the base of the altar of burnt offerings, at the entrance to the Tent of Meeting. Then
20 he shall remove all its fat and send it up in smoke upon the altar. He shall do the same
with this bull as he does with the bull of his purification offering; he shall do the same
with this. So shall the priest make atonement for the people, and they shall be forgiven.
21 The priest shall then take the bull outside the camp and burn it just as he burns the first
bull. This is the community’s purification offering.

QUESTIONS FOR THOUGHT
Regarding what do the above commentaries agree?
What does Rabbi David Tzvi Hoffman add that Rabbi Reggio does not address?

On Yom Kippur, the % includes a request for .'r5’rm, nn’BD, and 1193, According to the above commentaries, what should the
order be? Why do you think that the order is different from what you might have expected based on these commentaries?

TEXTUAL SKILLS

1. Inverse 13 there are two different words used to describe the with its parallel in verse 13, which describes the situation of
idea of the community. What are they? the entire nation sinning. What word stands out in the later
2. Compare verse 3, which describes the kohen gadol sinning, verse which is absent from the earlier one?

WISDOM OF THE HEART

When the Sanhedrin errs and instructs the people to do some-  Sanhedrin, but if only an individual sinned, then it seems that the
thing thatis actually forbidden, there is a special national offering  Sanhedrin’s ruling carries no weight.
which is brought. Interestingly, Rambam rules that if a single indi-

vidual were to err based on that erroneous ruling then he or she The Talmud rules that a decree of the Sanhedrin
would not have bring an offering. Rav Yaakov Kanievsky, known  that was not accepted by the community is not binding.
as the Steipler Rav, suggests that the ruling of the Sanhedrin is What principle does this seemingly undermine?
considered authoritative only if it is accepted by the masses. What does it strengthen?

Hence, if the masses sin then it can be considered an error of the
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CLASSIC COMMENTATORS

The Torah states (v. 20) that when the kohen gadol follows the procedure there will be 71985 and Ar50. What is the difference
between these two?

39 5&172(&’ ¥’ RABBIISAAC SAMUEL REGGIO
nboy i m 137p3 Dby 19 1737 oRw N3 mwan  Thetext guarantees that if the priest atones for the people then their
onxonb  sin will be forgiven.

125Y713¥ M7’ RABBIDAVID TZVI HOFFMAN
KON 7D3NA .77 NP2 MWy , 7103 .. Po - 193 The term 793 connotes: to cover something up so that it is no longer
RUINTIR  visible. In the case of a sin, the transgression or the sinner himself is
Svamynwn mbo /1 nxn onb nboy b -oab nbon concealed. rv5e, on the other hand, implies retroactive and utter
nrbon 5:\&,].‘!3.‘! » =5y mwya ot .xonnnx M55 nullification of an infraction. Atonement can be achieved by the
Jaoynp 8125 15> priest, whereas forgiveness is only granted by the Loro.
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4:22-26 The third type of DRV s the last of the sacrifices brought by public figures; this one is the ¥wa. In the Torah every tribe
had a ®wa at its head. Later there was a single figure, the king, who stood at the head of the entire nation. As opposed to other
public R sacrifices which had to be male cows, this one is a male goat. Also different is that for this one, the blood is sprinkled
on the reqular, outer altar and the animal is also placed on the altar to be totally consumed by the fire there.

22 When a leader sins unintentionally with regard to any of the LORD’s commands, doing
23 what must not be done and thus incurring guilt, when the sin that he has committed is
24 made known to him, he shall bring an unblemished male goat as his offering. He shall
lay his hand upon the goat’s head, and it shall be slaughtered in the place where burnt
25 offerings are slaughtered before the LORD. It is a purification offering. The priest shall
take some of the blood from the purification offering with his finger, and apply it to the
horns of the altar of burnt offerings. The rest of the blood he shall pour out at the base
26 of the altar of burnt offerings. He shall send up all its fat in smoke upon the altar, like
the fat of the peace offerings. So shall the priest make atonement for that leader for his

sin, and he will be forgiven.

The interpretations of both Rashi and Sforno are based on a universal truth about supreme leaders. What is that universal truth?

In what way does Rashi go farther than Sforno?

TEXTUAL SKILLS

1. Notice where this nXwr is slaughtered (as opposed to the
two which preceded it).

2. In the opening verse of this section (v. 22) the Torah's de-
scription of the sin has one word which does not appear in

the previous two NN passages. Find that word. Can you
suggest a reason why that word appears specifically for the
sin of a Nowa?

WISDOM OF THE HEART

There are four different states of awareness that could describe
a person while committing a sin. Intentional (1) is when he
knows exactly what he is doing, and that it is wrong, yet he does
it nonetheless. Forced (BaW) is when he knows what he is doing
is wrong but a factor beyond his control is forcing him to do it.

Unintentional (3) is when he doesn't realize that the act he is
doing is forbidden. And then there is a situation where some-
one did something without even realizing that he was doing
it (Poynn). The only category for which an offering is brought
is the 2w,
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CLASSIC COMMENTATORS

The introductory word for this sacrifice, MW, is different from the word that introduces the other kR sacrifices, o (if). This minor

difference caught the attention of many commentators.
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QUESTIONS FORTHOUGHT

RASHI

The text uses the term asher [when] as an allusion to the word ashrei
[fortunate], as if to say: How fortunate is the generation of Israelites
whose leaders care enough about their behavior to atone for their
errors! How much more so would such individuals feel contrition for
their intentional crimes.

IBN EZRA
What the text means is: If the person who sins is a tribal leader, or
the chiefof a clan...

RABBI OVADYA SFORNO

The term nasi here refers to a king. And hence the Torah states: When
[9wN] a leader sins, for it is quite common for an individual of stature
to violate the law.

How would each of the above commentators translate the word 9w&? Which of those would you categorize as peshat (what the
word literally means) and which would you categorize as derash (something meaningful to learn from the text)?

Which of the commentators understands that there is essentially no difference between 9w and oR?
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If an individual among the people sins unintentionally with regard to any of the LORD’s
commands, doing what should not be done and thus incurring guilt, when the sin he
has committed is made known to him, he shall bring an unblemished female goat as his
offering to atone for the sin that he committed. He shall lay his hand on the head of the
purification offering, and it shall be slaughtered in the same place as the burnt offerings.
The priest shall take some of its blood with his finger, and apply it to the horns of the
altar of burnt offerings. The rest of the blood he shall pour out at the base of the altar.
The priest shall remove all its fat, just as the fat is removed from a peace offering, and
send it up in smoke upon the altar as a pleasing aroma to the LORD. So shall the priest
make atonement for that person, and he will be forgiven.

If one brings a sheep as a purification offering, it shall be an unblemished female. One
shalllay one’s hand upon the head of the purification offering, and it shall be slaughtered
in the place where burnt offerings are slaughtered. The priest shall take some of its blood
with his finger, and apply it to the horns of the altar of burnt offering. The rest of the
blood he shall pour out at the base of the altar. He shall remove all its fat, as the fat of a
sheep is removed from a peace offering. The priest shall send it up in smoke upon the
altar with the other fire offerings to the LORD. So shall the priest make atonement for

VAYIKRA | 20

that person for the sin that he committed, and he will be forgiven.
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QUESTIONS FORTHOUGHT

RAMBAN

Whenever an individual commits a sin he damages his soul to a certain degree
and introduces a blemish to his heart. And yet, no person can enter into the
company of the divine unless he is clear of all sin and stain.... This is why even
one who has sinned inadvertently must offer a sacrifice, to make him worthy
of approaching his God.

RABBI DAVID TZVI HOFFMAN

Even a person who has sinned unintentionally requires atonement for the
fact that he was not properly cautious or attentive enough to avoid his trans-
gression. This is what God means when He advises His followers to “guard My
statutes,” namely, to take care not to violate the word of the Loro. The Torah's
adherents must constantly and vigilantly guide themselves down the path
of the law. As such, the principle stands that even the accidental sinner must
atone for his negligence.

Three different explanations are offered here for the oM. In what way is Rabbi David Tzvi Hoffman'’s explanation different from

the other two?

Which of the commentators suggests that the N serves an important psychological/educational purpose? Which understands
that the nXwn works on a mystical level to permit the “blemished” soul to reconnect with God?
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CLASSIC COMMENTATORS

What is the rationale for the nxwrt offering?
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SEFER HAHINUKH

A person’s emotions are guided by his actions, and hence when an individual
sins, he cannot simply purify himself by confessing privately, “I have trans-
gressed the will of God, and | vow not to continue that behavior” Rather, he
must engage in the difficult and protracted endeavor of taking an animal from
his barn and transporting it to the Temple, handing it to the priest for sacrifice,
and following all of the procedures a sinner must perform.
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5:1-13  Thelast type of offering discussed here is the B&R, sometimes called the ‘quilt offering.” It is brought for certain specific sins,
including someone who swears falsely that he does not know anything about a particular court case, someone who mistakenly
dealt with the Mikdash or other sanctified objects while impure, and someone who mistakenly violated his oath in which he
obligated himselfto do something or forbade himself from doing something. There is a sliding scale of offerings (this is called a
T Ao 139p) to be brought based on the individual’s financial status. The most expensive offering is a female sheep or goat,

second is a pair of birds, and for the most destitute, there is an offering of grain.

5 1

2

If a person sins by failing to testify after hearing a public adjuration to do so: if he knows
or has seen something, yet does not speak up, and thus bears his guilt; or sins through
touching an impure thing — the carcass of an impure beast, or a carcass of impure livestock,
or the carcass of an impure creeping creature — and it escapes his notice, and while impure,
he incurs guilt; or sins by touching human impurity of any kind that makes him impure,
and it escapes his notice, but later he realizes his guilt; or sins by making a verbal oath to
do something, bad or good — whatever one might carelessly swear — and it escapes his
attention, but later he realizes his guilt; in any one of these ways — when he realizes the
guilt he has incurred in any of these ways, he shall confess the sin he has committed, and
bring the amends of his guilt to the LORD for the sin he has committed: a female sheep
or goat as a purification offering. So shall the priest make atonement for that person
for his sin. If he cannot afford a sheep, he shall bring two doves or two pigeons as
his guilt offering to the LORD, one as a purification offering and the other as a burnt
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QUESTIONS FORTHOUGHT

There are two consequences to every sin. Firstly, the perpetrator damages his
own purity by acting unlawfully. Secondly, his behavior opens up a distance
between himself and God. This is why individuals who have created these con-
ditions are required to bring a NRwM sacrifice whose primary goal is to purify
the tainted situation. However, there are instances of transgression which are
crimes against the Loro, for directly or indirectly, they deny God the expecta-
tions that He demands of us. This is why these actions require an &R offering.

A nRwrtis brought only for sins committed by mistake. Is that true as well for an DwN?

Which of the above commentators understands that the main difference between a nRwr and an oW is the severity of the sin?

Which of the above commentators understands that the main difference between a nXtrt and an owN is that the DwN is brought

for sins that somehow “challenge” God's rights?
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CLASSIC COMMENTATORS

What is the difference between a nRvrt and an owN?
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RAMBAN

In my opinion the label “@WR" reflects the severity of the transgression such
that one who commits a violation that warrants an o should really be made
o — desolate, and eliminated from this world.... On the other hand, the
term NN indicates that the perpetrator has strayed from the proper path.. ..
In the case of an mbm owa (which an individual brings for denying a debt),
and an 1 oY owN, in which a man has relations with a maidservant
designated to marry somebody else, the sacrifice in each case is an DWR,
which indicates that these are serious offenses. These offerings are brought
even when the stated violations are done intentionally. The same can be said
for the owa brought by a nazir upon coming into contact with a dead body.
However, an My owy, offered when a person unintentionally commits
sacrilege, is also called an oW because the individual has abused an object
sacred to God. Such a severe act warrants the obliteration of the person, and
hence he brings a owR 129p.
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10

11

12

13

offering. He shall bring them to the priest, who will offer the first as a purification offering,
severing its neck at the back without detaching the head. Then he shall sprinkle some of
the blood of the purification offering against the side of the altar; the rest of the blood
shall be drained out at its base. This is the purification offering. He shall then offer the
second bird as a burnt offering in the prescribed way. So shall the priest make atonement
for that person for the sin he has committed, and he will be forgiven. If he cannot afford
two doves or two pigeons, he shall bring the purification offering of a tenth of an ephah
of fine flour as the sacrifice for his sin. He shall not put any oil on it, nor place on it any
incense, for it is a purification offering. He shall bring it to the priest, and the priest shall
lift a handful from it — its remembrance — and send it up in smoke upon the altar with the
Lorpss fire offerings. It is a purification offering. Thus shall the priest make atonement
for that person for whichever one of these sins he has committed, and he will be forgiven.

WISDOM OF THE HEART

VAYIKRA | 24

While most animals undergo o (slaughtering with a knife)
to prepare them as offerings, bird offerings undergo a different
process called np’BrJ (which is performed without a knife). One
important difference is that technically, i1o'me need not be done
by a kohen while 71513 must be. One explanation for this is that

since birds are the offerings usually brought by the poor, they
represent those who are already broken. Having the kohen do
the np’% is not simply the technical preparation of the offering
but the beginning of a process of healing, and it is fitting that a
representative of God should be involved.

QUICK BITE

When speaking of a wealthy person’s offering, the Torah doesn't
say 1 n5om —“he will be forgiven."But it does use this phrase in
5:13, with regard to a poor man's offering. Why the discrepancy?
A wealthy person is able to bring a large and generous offering.
He can afford it. However, a pauper must make compromises,

cut corners in order to bring any offering at all. The animals he
brings are less expensive, and seem inferior. The Torah wants us
to know that even though his sacrifice might seem sub-par, in
the eyes of God it is his effort that mattered.
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TEXTUAL SKILLS

1. Even though this is an owN offering, notice what the To- 2. In chapter 2 the Torah identifies five types of grain offering.
rah calls it when the person takes the option of bringing Here the Torah identifies a sixth type. In what way is this one
birds. different from the first five?
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5:14-19  Two additional kinds of awX are introduced here, both of which require a ram (a male sheep) as the offering. The first is
for a sin known as yma: mistakenly getting personal benefit from items that are designated for use in the Mikdash. In addition
to the ram, the individual must pay the kohen the value of the benefit received plus an additional 25%. The second is for when
the individual is not sure whether or not he committed a serious violation (the kind that would require a NN if he was certain).
He must thefore bring a type of BWN, called an »on ow, which offers atonement unless and until he discovers definitively that

he did commit that offense. If so, he must then bring a NRBM.

14 The rest of the offering, as in the case of a grain offering, shall belong to the priest.” And

15 the LORD spoke to Moshe: “If a person commits a trespass, sinning unintentionally with
respect to any of the LORD’s sacred objects, he shall bring an unblemished ram from the
flock, valued in silver shekel by the Sanctuary weight, as his guilt offering to the LORD; it is

16 aguilt offering. He shall make restitution for his trespass against the sacred object, adding
one-fifth to its value and giving it to the priest. The priest shall make his atonement with
the ram of the guilt offering, and he will be forgiven.

17 Ifaperson sins without realizing it, doing any of the things that the LORD commanded not

18 to be done, he incurs guilt and is subject to punishment. He shall bring an unblemished
ram from the flock, of the appropriate value, as a guilt offering to the priest. The priest shall
atone for him for that unintentional sin, committed unknowingly, and he will be forgiven.

19 This is a guilt offering, for he had incurred guilt before the Lorp.”

WISDOM OF THE HEART

The Torah, when introducing the scenario leading to an obli-
gation to bring one of the sacrifices, literally describes the in-
dividual as having “done one of the commandments of God
which should not have been done!” This is an awkward way of
describing someone who violated a prohibition. Reb Chaim Meir
of Vizhnitz explained this homiletically as referring to someone

who was meticulous in performing a mitzva but whose priorities
were nonetheless wrong. For example, imagine someone wit-
nessing someone else who is suffering and who could help the
victim, but decides to delay doing so in order to count the Omer
or finish his Torah learning for the day. These are mitzvot which,
at that moment, one should not be performing!

QUICK BITE

The tractate of Kinnim discusses the pairs of birds mentioned
here. It is considered one of the most complex collections of
mishnayot because of the complicated math involved. Professor
Robert Aumann, an Israeli mathematician who earned the Nobel

Prize for his work on game theory, has applied his work to the
analysis of Masekhet Kinnim. It is incredible that God's wisdom
can be reflected in so many different fields and yet find multiple
points of conversion.
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CLASSIC COMMENTATORS

Why would someone have to bring an offering if he’s not even sure that he sinned?
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QUESTIONS FORTHOUGHT

RABBI ISAAC SAMUEL REGGIO

With the #5n owN, the concerned individual blames [@*w&ni] himself for
not even knowing whether or not he deserves karet and seeks atonement
for his behavior.

RABBI SAMSON RAPHAEL HIRSCH
The very condition of uncertainty is itself a sin that obligates the person.

Each of the commentaries offers an explanation for the von oww. Even though they seem very similar, there is an important
difference between them. According to each, what is the driving force behind the need for this DwN?

Can you think of a time in your life when you would have appreciated the opportunity to clear your conscience?

TEXTUAL SKILLS

1. Find the verse in this section in which there is an important of clothing worn by the kohen gadol, the Sy, Similarly, the

word that appears three times.

word for betraying a trust is 7943, which is similar to the

2. The term for getting personal benefit from the Mikdash, word for a regular article of clothing, a 3.
A%, is very similar to the name of one of the outer items
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5:20-26 Thefinal kind of oW relates to a passive kind of theft. An object came into someone’s possession legitimately, because
he found it or someone gave it to him to watch, but then he swore falsely — denying any knowledge about the object’s whereabouts.
Here, too, he must restore or pay for the object and add 25%, and also bring an ©&R, known as an ot owN. This one, too, is aram.

27 'The LorD spoke to Moshe: “If a person sins, committing a trespass against the LORD

by lying to his neighbor about a deposit or pledge, or by robbery, or by defrauding his
22 neighbor, or by finding lost property and lying about it; if he swears falsely about any-
23 thing he does in any of the ways a person sins, afterward acknowledging guilt for the
sin, he shall return what he took by robbery or fraud, or the deposit left with him for
24 safekeeping, or the lost property that he found, or anything else about which he swore
falsely. He shall repay its value and add to that a fifth; he shall pay this to its owner on
25 the day he presents his guilt offering. And as his guilt offering to the LORD he shall bring
26 the priest an unblemished ram from the flock of the appropriate value. The priest shall
make his atonement before the LORD, and he will be forgiven for whatever he did to
incur this guilt”

QUESTIONS FOR THOUGHT
Bekhor Shor and Rabbi Hirsch give two very different opinions about this. According to each, what is the sin against God?
Which of those opinions is similar to the opinion of Ibn Ezra?

Which of the above explanations provides an insight into the basis of how we are to treat other people?

TEXTUAL SKILLS

1. Notice how many words are doubled in verse 24.
2. In the M5y owx the Torah says that the additional 25%

goes to the kohen. To whom does the additional 25% go for
o owN?

WISDOM OF THE HEART

Sometimes we are well aware that we are doing something
wrong, but we do it anyway. To allow ourselves to continue to
fulfill our forbidden desire there is a cacophony of inner voices:
“Just do it, it's not so bad; I really don't care; when they forbade
it they didn't mean me, in my situation; | don't really believe
it; everybody else does it...."It is only afterward that we look
back and ask, “Was it really worth it?"and begin to deal with our
guilt. In the Torah, that process culminates with the sacrifice —
we confess, acknowledge (genuinely!) what we did wrong,

and accept the consequence. The offering of the sacrifice is a
formal acknowledgment of that process, which then allows us
to move on.

How do you transform feelings of guilt
into positive energy? At what point do
you allow yourself to let go of the guilt,
confident that you've dealt with it in
a way that builds you for the future?
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CLASSIC COMMENTATORS

The Torah introduces this section by describing it as a person who did something against God, yet the section deals with a form
of theft. How is theft a sin against God?

NP a8 IBNEZRA
231 meyn 85 mrn Sy 1 - a5y abyn The person who steals commits a trespass against God because he has violated
DI pwanw  adivine commandment meant to govern interpersonal relationships.

N N335’ RABBIYOSEF BEKHOR SHOR
;MW 5NN RRT NIPo2 nya wnonm  When an individual denies holding another person’s deposit he sins twice:
.pr") yawn  he benefits unlawfully from somebody else’s possession, and he also swears
falsely in the name of God.

i SNB'I w3 RABBISAMSON RAPHAEL HIRSCH
Doy 1M S - mabyn abymrvnn - Any lack of righteousness between a man and his neighbor is considered a
/nafomor n1am] aynb awny anb o pa trespass against God for it displays a lack of faith in Him.



EXPLORING HASHKAFA

SACRIFICES

The modern mind is puzzled trying to understand the entire
concept of sacrifices, and especially animal sacrifices. This idea is
completely foreign to the way we live our lives and the way most
of us understand spirituality. In fact, it would be hard for many of
us toimagine giving up daily prayer (which the Talmud indicates
was a replacement for the sacrifices after the destruction of the
Beit Hamikdash), uplifting congregational singing, and beautiful
synagogues to have them replaced by bringing an animal to be
slaughtered and have its blood sprinkled on an altar.

The truth is, it is only modern people who are troubled by this.
Writing in the twelfth century, Rambam (Guide of the Perplexed
3:32) suggests that the institution of sacrifices was a gateway
God established to wean Benei Yisrael from pagan practices.
Animal sacrifice was very much part of the pagan world in which
Benei Yisrael lived, so much so that God recognized that the peo-
ple would not accept an outright ban on the practice. As such,
He allowed it but only under carefully prescribed circumstances.

While many embrace Rambam’s opinion, even to the point of
suggesting that this may mean we've now “graduated” from
the stage of needing sacrifices, there are others who view this
position with horror. Perhaps the most vocal of those is Ramban
(Lev.1:9) who engages in a vicious attack on this position, accus-
ing Rambam of “turning God’s table [the altar] into something
disgusting.”

Ramban offers two alternate understandings. The first is that
the sacrifices are meant to substitute for people — it is we who
should be offered on that altar, but God abhors human sacrifice

so He allows us to offer a substitute instead. That is why we need
to do 1>mp, leaning on the animal before it is slaughtered, as we
are transferring our responsibility and commitment onto it, fully
investing it with our fate. Ramban’s second explanation reaches
into the world of mysticism, through which he explains that the
sacrifices are actually the most important form of worship we
could possibly have, as they have a transformative impact on
the very fabric of the hidden universe.

In truth, it may indeed be difficult for modern people to fully
embrace the sacrificial practices and experience them as a
spiritual endeavor. After all, we live in a sanitized world. Most
of us don't witness animals being slaughtered or the blood
being processed, and if we did we'd probably stop eating
meat! In our experience, meat doesn't come from animals: it
comes from the store, neatly wrapped in plastic. It is hard for
us to imagine how we would relate to sacrifices if our own
lives were different.

Perhaps that is why in the nineteenth century, Rabbi Samson
Raphael Hirsch — who spent much of his life trying to find a
bridge between the modern-thinking person and traditional
Judaism — championed a fourth position. He developed an
intricate theory focusing both on the big picture of the sacrifices
and the small details, in which he argues that the sacrifices sym-
bolize spiritual ideas. Perhaps the most significant thing today
about the sacrifices is not their performance but in gaining a
deep understanding of them, including their symbolism and
the psychological impact they are designed to bring about.



