
KOREN PUBLISHERS JERUSALEM

THE MAGERMAN EDITION

תנ"ך קורן אביב • בראשית
THE KOREN AVIV TANAKH • BERESHIT

torah translation by

Rabbi Lord Jonathan Sacks זצ״ל

Developed by

Rabbi Dr. Daniel Rose
managing editor

Caryn Meltz



Aviv Humash Bereshit.indb   iiiAviv Humash Bereshit.indb   iii 16-Apr-24   2:51:03 PM16-Apr-24   2:51:03 PM



ĉe Koren Aviv Tanakh • Bereshit
ĉe Magerman Edition
First Hebrew-English Edition

Koren Publishers Jerusalem Ltd.
࢞࢝࢐ ƨƤƨƨ, Jerusalem ƭƥƤƨƤƤƥ, ࢚࢓࢏ࢡࢢࢗ
࢞࢝࢐ ƬƩƧƥ, New Milford, ࢣ࢑, Ƥƪƫƫƪ, ࢏ࢢࢤ

www.korenpub.com

Hebrew Tanakh Font © Koren Publishers Jerusalem Ltd. ƥƭƪƦ, ƦƤƦƨ
Hebrew Text of Tanakh © Koren Publishers Jerusalem Ltd. ƥƭƪƦ, ƦƤƦƨ
English translation of Torah © Estate of Jonathan Sacks, ƦƤƦƥ, ƦƤƦƨ
English translations of Prophets and Writings © Koren Publishers
Jerusalem Ltd., ƦƤƦƥ, ƦƤƦƨ
All notes, maps, charts © Koren Publishers Jerusalem Ltd., ƦƤƦƨ,
except as noted.

Considerable research and expense have gone into the creation of this publication, and unauthorized 
copying may be considered geneivat daat and a breach of copyright law. No part of this publication (content 
or design, including use of the Koren fonts) may be reproduced, stored in a retrieval system, or transmiĨed 
in any form or by any means, electronic, mechanical, photocopying, or otherwise, without the prior wriĨen 
permission of the publisher, except in the case of brief quotations embedded in critical articles or reviews. 

ƭƫƬ-ƭƪƩ-ƫƬƥƦ-ƪƦ-ƨ, ļĵŇĸķŃŋĹŇ ࢐࢜ࢢࢗ

Printed in the PRC
First printing
ćTBƤƥ

Aviv Humash Bereshit.indb   ivAviv Humash Bereshit.indb   iv 16-Apr-24   2:51:04 PM16-Apr-24   2:51:04 PM



ĉe Torah is eternal.

Humanity is ephemeral and dynamic.

ĉe Torah is the cornerstone of the world, of our People, and it forms 
the baseline of the Tanakh, the holy writings of God and His prophets.

ĉe changing nature of human society in which our children are growing up 
in demands a fresh while remaining rooted in the eternal essence of the Torah. 

ĉe Tanakh is a living script, the screenplay of the
history of humanity from Creation to the present.

We pray that this creative and innovative new approach to learning Tanakh will engage and 
empower young and old alike to ėnd their own meaning in our ancient wisdom,

uniting us in our traditions, exposing us to new ways of thinking,
and ultimately bringing us closer to the Redemption.

לֵמָה ׁאֶמוּנָה ש אֲנִי מַאֲמִין בֱּ
יחַ שִֽׁ בִיאַת הַמָּ ּב

ה לּוֹ ל זֶה אֲחַכֶּ ּהַּ עִם כ מֵֽ מַה ּיִת י שֶׁ אַף עַל פִּ ו
יָּבוֹא. ל יוֹם שֶׁ כ ּב

I believe with perfect faith
in the coming of the Messiah,

and though he may delay,
I wait daily for his coming.

We are pleased that we were able to contribute to this critically important
Tanakh series for young people.

Debra and David Magerman
Philadelphia, Pennsylvania
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Publisher’s Preface

דור לדור ישבח מעשיך.
One generation will praise Your works to the next.

(Tehillim 145:4)

It is with gratitude and a certain ambition that we introduce this volume of the Magerman 
Edition of The Koren Aviv Tanakh, a multivolume, colorful, and enticing Tanakh designed to 
encourage connection, reøection, and learning of our foundational text. 

The Tanakh is under-studied by our teenagers. The connection between Jewish young 
adults and the Tanakh is critical, more so today than ever. Students must learn the text of the 
Tanakh and the classical commentators who have illuminated difficult passages. But it is just as 
important that young adults engage emotionally and experientially with the text, and all too 
often, those aspects are neglected. 

This project’s unique contribution to Tanakh education is that it places the students örmly at 
the center of the learning experience, allowing them to relate directly to the text and önd their 
own meaning there. While learning Tanakh through the prism of traditional commentaries is 
undoubtedly important, these volumes empower the next generation to connect to Tanakh in 
a direct and personal way. Using creative educational resources and approaches, The Koren Aviv 
Tanakh encourages students to analyze the text and önd meaning in the verses that is personal 
and relevant for their own lives.

It is with this ambition that Koren Publishers Jerusalem has created this edition, designed 
for middle and high school students and young adults in synagogue minyanim. Since 1962, the 

xiii  |   
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Koren Tanakh has been recognized for its textual accuracy and innovative graphic design. We 
have remained committed to these qualities, and we have recently had the privilege of enriching 
the Tanakh text with the eloquent English translation of one of the most articulate and original 
Jewish thinkers of our time, Rabbi Lord Jonathan Sacks, zt”l. 

It is with gratitude that we acknowledge Rabbi Sacks for this exceptional translation of the 
Torah. And our thanks are no less due to Rabbi Dr. Daniel Rose, Koren’s Director of Education, 
whose vision is executed in these volumes. Caryn Meltz, our Managing Editor, brought it all 
together into a handsome and useful edition, and Tani Bayer, our art director, created the design 
for the Tanakh and cover. Finally, thank you to our typesetters, Esther Be’er and Taly Hahn, and to 
our copyeditors and proofreaders, Efrat Gross, Tali Simon, Avichai Gamdani, and Daniel Safran, 
who made this volume a reality.

None of this would have been possible without the support and vision of Debra and David 
Magerman of Philadelphia and Jerusalem, who understood both our ambitions and the methods 
of this edition. 

On behalf of all our rabbis, scholars, editors, and designers, we thank the Magerman family. 
And on behalf of the many thousands of readers, in this and future generations – we are forever 
in your debt.

We hope the use of these volumes of Tanakh will bring Jews closer and closer to the Torah 
and all the good it represents.

 Matthew Miller, PublisherMatthew Miller, Publisher
Jerusalem, 5784 (2024)Jerusalem, 5784 (2024)

BERESHIT   |  PUBLISHER’S PREFACE  |  xiv
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Introduction

The text of Torah is our covenant with God, our written constitution as a nation 
under His sovereignty. The interpretation of this text has been the subject of 
an ongoing conversation for as long as Jews have studied the divine word, a 
conversation that began at Sinai thirty-three centuries ago and has not ceased 
since. Every age has added its commentaries, and so must ours. Participating in 
that conversation is a major part of what it is to be a Jew. For we are the people 
who never stopped learning the Book of Life, our most precious gift from the 
God of life.

Rabbi Lord Jonathan SacksRabbi Lord Jonathan Sacks1

Tanakh studies has always been synonymous with Koren as a publishing house. Ever since 
Eliyahu Koren published the örst edition of the Koren Tanakh in 1962, Koren has committed 
itself to bringing serious Tanakh scholarship to a broader Hebrew-speaking, and more recently, 
English-speaking audience. In 2013 Koren established an educational department dedicated to 
the education of young Jews through innovative pedagogical publications. The launch of The 
Koren Aviv Tanakh series heralds a new stage in this journey, utilizing innovative and creative 
educational approaches to Tanakh study for the young. In the words of Rabbi Sacks, every age 
has added its own commentaries to the Tanakh, and so must ours. What better time than the 
teenage years to begin the empowerment of the next generation in this process. 

1 I  Covenant & Conversation: A Weekly Reading of the Jewish Bible – Genesis: The Book of Beginnings (Jerusalem: Maggid 
Books, 2009), 3.

xv   |      
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Educational Vision Behind the Series
The wisdom of student-centered learning has been informing the pedagogy of thoughtful 
educators since the research on how children learn by, among others, John Dewey, Jean Piaget, 
and Lev Vygotsky, generations before our classrooms became populated by Gen Z and now Gen 
Alpha. Our students, through no fault of their own, are more focused on their own sense of self 
and self-worth than young people at any previous point in history.2 Conventional pedagogic 
wisdom has for some time encouraged the educator to think about becoming a “guide on the 
side” rather than a “sage on the stage.” 

Perhaps inøuenced by these trends, the öeld of Tanakh study has also evolved in recent 
years toward encouraging students to engage directly with the text, rather than only through 
the prism of classical and modern commentaries. This approach has been pioneered by our 
friends at Herzog College, as well as other centers of Tanakh scholarship across the world. In the 
introduction to the Maggid series  Torah MiEtzion, Rabbi Ezra Bick writes: “Tanakh is meant to be 
read and understood by the reader, without the absolute necessity of outside interlocutors. The 
keys to understanding Tanakh are found within Tanakh itself.”3 

This pedagogy forms the foundation and guiding light behind the approach to learning 
and teaching Tanakh found in The Koren Aviv Tanakh. That is not to say that we believe this 
approach should replace the traditional in-depth study of Tanakh with classical commentaries. 
There is without doubt a deep value to approaching the text of the Tanakh through the eyes of 
the classical and modern commentators, who themselves reøect ancient traditions and readings. 
However, we believe this approach complements that one and, we would argue, should precede 
it. The brave educator will encourage his or her students to önd their own meaning in the text 
before they then explore the rich library of Jewish commentaries available to navigate our 
understanding of Tanakh. 

Explanation of Educational Elements
The educational elements found in The Koren Aviv Tanakh are explained below. Several of these 
elements contain excerpts from essays written by Tanakh scholars, and in some cases these 
texts have been slightly modiöed for the sake of standardization and consistency, or to make 
the text øow.

2 I  For fascinating research on this topic, see Jean M. Twenge, iGen: Why Today’s Super-Connected Kids Are 
 Growing Up Less Rebellious, More Tolerant, Less Happy – and Completely Unprepared for Adulthood – and 
 What That Means for the Rest of Us (New York: Atria Books, 2017).

3 I  Torah MiEtzion: New Readings in Tanach – Volume I: Bereshit (Jerusalem: Maggid Books and Yeshivat 
 Har Etzion, 2011), xv.

BERESHIT   |  INTRODUCTION  |  xvi
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While all of these elements are tools and resources to achieve the educational vision 
of the project – namely, independent, student-centered learning of Tanakh, allowing for a 
robust meaning-making process that will encourage connecting to the text in a direct and 
personal way – each element stands alone. Some of the elements may be more appealing 
than others to you as an educator and to your students. There is no need to feel that all the 
segments must be utilized in your classroom. Creative educators will plan their classes and 
facilitate the learning process in a way that only they can, and this edition can provide an 
array of educational resources to choose from to achieve their personal educational goals. 

Taking an Episodic Approach to Structuring the Narrative
In order to focus the student on the narrative and thematic segments found in the Tanakh, The 
Koren Aviv Tanakh has taken an episodic approach, dividing the text into thematic episodes that 
aid in the reading and understanding of the text.

Over time, there have been various ways to break up the text of the Tanakh. For example, the 
division into chapters and verses dates from the thirteenth century and is Christian in origin. 
The Masoretic text was divided into parashot, and although there is some controversy over this 
tradition, the division of parashot used by soferim in writing modern-day sifrei Torah is based 
on Rambam’s list found in the eighth chapter of Hilkhot Teöllin UMezuza VeSefer Torah in his 
Mishneh Torah. These parashot are delineated by “open portions” (parashot petuĥot), where the 
line ends with an open space and the next parasha begins on the following line), and “closed 
portions” (parashot setumot), where a space is left at the end of the last verse of the parasha, 
and the next parasha begins after that space on the same line.

The division of the Torah into weekly readings (somewhat confusingly also called parashot) 
dates from the sixth century BCE as described in the book of Neĥemya, when the weekly system 
of reading the parasha with an annual completion was standardized. These weekly readings of 
the Torah portion were further divided into seven sections, one for each aliya, or person called 
to the Torah reading, on Shabbat. 

It should be noted that while the episodic approach taken in this book maintains the 
divisions of the weekly readings, these divisions do not always coincide with the Masoretic 
(setuma/petuĥa) divisions. Due to the logistics of layout and design, at times a new episode 
begins on a new line and may appear to be a parasha petuĥa. While this is something to be 
avoided in general, after consultation with halakhic and educational experts, we decided it was 
justiöable to further the educational vision of this project. 

Parasha Introduction Page 
At the beginning of each parasha, an introductory page will feature a Parasha Overview, a list 
of the episodes featured in this parasha, and a list of Parasha Stats. The Parasha Overview is 

xvii   | בראשית     
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generally taken from the introductions to the chapters of Covenant & Conversation:  A Weekly 
Reading of the Jewish Bible – Genesis: The Book of Beginnings by Rabbi Jonathan Sacks. 

The First Page of Each Episode
Each episode has a title and begins with a Summary. This is often adapted content from the 
Steinsaltz Humash. On the örst page of each episode there is also a list of three underlying 
Themes that can be found in the text of the episode. More than twenty-öve overarching themes 
were identiöed running throughout Tanakh, and through signaling the themes most central to 
each episode, we can highlight the intertextuality of parts of Tanakh, encouraging the student 
to identify and reøect on these themes throughout their Tanakh studies. 

There are also two categories of reøection and textual analysis questions on this page, 
which encourage the student to engage directly with the text on their own terms, and become a 
Tanakh commentator in their own right. Unlocking the Text is a list of questions that identify the 
gaps in the text, which close readers of the Tankah would wish to address and explore. Students 
are encouraged to use these questions (or ask their own questions) to unlock the meaning of the 
text, or develop their own commentary or creative midrash. Finding Yourself in the Text asks 
three questions that encourage the student to relate to the text in a personal way, using their 
own life as a frame of reference. Reøection on these questions and their own lived experiences 
could help them to understand the text, and this is the aim of these questions. 

In the text of many of the episodes, there are key words and phrases (in Hebrew and English) 
highlighted in various colors which connect them to the Taking a Literary Approach sections 
(see below). This helps the student immediately see the textual analysis of those authors in a 
visual way. 

Bibliodrama 
Bibliodrama is a creative educational tool that enables students to deepen their connection 
to the characters in the text by “stepping into their shoes.” It is a form of role-playing in which 
students are asked to take on the role of the characters in biblical texts. Bibliodrama asks 
students to imagine what was going on in the minds and hearts of the personalities from the 
narrative, and in so doing, the students are creating their own midrash (as more often than 
not, the text keeps the emotions and thoughts of the characters hidden from the reader). The 
characters that feature in the A Question of Bibliodrama sections of this volume are largely 
the human personalities from the text, but in some cases they also include non-humans, such 
as animals (for example, Bilaam’s donkey) or spiritual beings such as angels or God. 

Peter A. Pitzele, a pioneer in utilizing bibliodrama in Tanakh study, compares bibliodrama 
to Midrash in the following way: 

BERESHIT   |  INTRODUCTION  |  xviii
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Bibliodrama is a form of interpretive play. To honor it with a venerable 
Hebrew name, bibliodrama can be called a form of Midrash.…For the rabbis, 
this interpretive engagement with the Bible manifested itself in word-plays, 
analogies, and even puns that intensiöed the active experience of reading texts. 
Midrash is derived from a Hebrew root that means to investigate or explore. 
In the Midrash the written text is closely examined for meanings and insights 
that will enrich our understanding and enhance our relationship to the Bible. In 
a more generic sense, however, midrash – now in lower case – may extend in 
time to later ages and to our own. From a more liberal perspective, midrash may 
include extra-literary acts of interpretation such as movement, song, visual art, 
and drama, which, like their classical forebears, serve to illuminate meaning in 
the biblical narrative.4

The questions in the Bibliodrama sections lend themselves well to full group role-play 
simulation, small group discussions, or even chavruta conversations, where one student could 
be an interviewer asking questions of the other, who plays the role of the character. They could 
then switch roles. You may also wish to invite your students to create their own questions. It is 
important to let the conversations øow in their own organic and creative directions, even if this 
may lead to some tricky discussions. While there are no right and wrong answers in bibliodrama, 
and one can never be sure of the direction the conversations will lead, you can intersperse the 
conversations with more information about the narrative that the students may not be aware 
of, using scholarship and other texts in Tanakh. But be careful not to use midrashic sources, as 
these would compete with the students’ own midrashic approach taken during the process of 
bibliodrama. A period of reøection and discussion after the bibliodrama has ended is always 
worthwhile so that the process can be framed and reøected on, then brought back to the 
students and their task to develop understanding of the text. 

The Art of Midrash 
Using art as a modern form of Midrash has become more and more popular among creative 
Tanakh teachers. Just as our classical midrashim address the gaps in the text begging to be 
addressed, so have artists throughout the ages when they create a visual interpretation of the 
Tanakh text through their art. Rabbi Shlomo Riskin draws similarities between the midrashic 
processes involved in both ancient midrashim and contemporary art:

4 I Scripture Windows: Toward a Practice of Bibliodrama (Lewisville, NC: Torah Aura Productions, 1998), 11–12.
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The Midrash expands and builds upon the text in its description of scriptural 
ögures, inviting us to share its thoughts and emotions as it ölls gaps left in the 
biblical account. It suggests conversations, actions, and spiritual quandaries that 
are not speciöed in the Bible itself. By describing the qualities and personalities 
of scriptural ögures, the Midrash helps us to visualize the characters more vividly 
as human individuals.…[Art] opens our eyes to additional interpretations of 
the text [which] emerge from the world of Torah, Jewish tradition, and from the 
world of artists from the seventy nations of the world and different cultures. All of 
them read the Torah and used visual and verbal means to express the particular 
facet they found there. The artist, like the commentator, has a unique gift, divine 
inspiration, emanating directly from the ultimate Creator.5

Each episode in this volume has an associated piece of art that expresses in some way an 
approach to the text of the episode. Asking our students to analyze the midrashic process the 
artists have embarked on, and to evaluate if and how it enlightens our own connection to and 
understanding of the text, can be a powerful way for students to engage in the text. For this 
to be most effective, a process of debrieöng and reøection facilitated by the teacher is vital. 
Relating to artwork as midrash can also form the foundation for your students to use their own 
artistic talents as a midrashic expression of their understanding of text, and this could be a fun 
and meaningful class activity or assignment.

Integrating Ĥokhma  
In his book Future Tense, Rabbi Sacks describes a dual epistemology, knowledge of the world, 
through Torah and ĥokhma (which he translates as wisdom). He distinguishes them in the 
following way: 

Ĥokhma is the truth we discover; Torah is the truth we inherit. Ĥokhma is the 
universal heritage of humankind; Torah is the speciöc heritage of Israel. Ĥokhma 
is what we attain by being in the image of God; Torah is what guides Jews 
as the people of God. Ĥokhma is acquired by seeing and reasoning; Torah is 
received by listening and responding. Ĥokhma tells us what is; Torah tells us what 
ought to be. Ĥokhma is about facts; Torah is about commands. Ĥokhma yields 
descriptive, scientiöc laws; Torah yields prescriptive, behavioral laws. Ĥokhma is 
about creation; Torah is about revelation.6

5 I  Shlomo Riskin, Yardenna Lubotzky, and Ruth Mark, Brushes with the Bible: Jewish Commentaries and 
 Biblical Illustrations (Jerusalem: Maggid Books, 2018), ix.

6 I  Future Tense (Maggid Books, 2021), 221.
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While differentiating between the knowledge of the world that we can gain from the Torah and 
that which we can gain from the sciences, he also described a conversation between these two 
worlds in his essays on the weekly parasha. In each essay, while drawing insight and understanding 
from this ancient divine text for our contemporary world, he also drew from scientiöc wisdom 
and the best that human culture has to offer, to deepen his and our understanding of the text 
of the Torah. For Rabbi Sacks, “Torah is a commentary on life, and life is a commentary on Torah. 
Together they constitute a conversation, each shedding light on the other.”7 

In each episode in this volume, we have brought texts and resources from the world of 
ĥokhma to enlighten and deepen our understanding of the text. More often than not, this 
scientiöc wisdom was not available to the medieval and even many of the modern commentators, 
and this is an opportunity to empower students to engage with the text in a way that previous 
commentators could not. 

Taking a Literary Approach
In the önal section in each episode, a literary analysis approach to studying Tanakh is presented 
by a variety of recognized Tanakh scholars. Rabbi Ezra Bick makes the case for this approach 
when he writes:

If we are reading the text directly, then we are reading it as a text is meant to be 
read, and this introduces the need to read using the tools of literary analysis. Of 
course, if the Torah is not a book, but a code or a mystery, it would be illegitimate 
to read it with the same eyes and mind that one reads literature. For this we have 
the oft-repeated principle, dibra Torah belashon benei adam (the Torah speaks in 
human language). The Torah is literature, divine literature, written not in a special 
divine language but in the language and the style of man.8

Literary analysis tools found in this section include structural analysis, terminology analysis, 
such as the discovery of a “leading term,” textual comparison and intertextuality, plot analysis, 
and character analysis. Because the understanding of a literary work requires understanding 
of factors external to its writing, öndings from history, archaeology, and Semitics also feature. 
The focus of these excerpts is on the story, the entire narrative, and in some cases, the whole 
Tanakh, rather than the traditional verse-by-verse approach taken by many of the classic 
commentaries.

7 I  Covenant & Conversation – Genesis: The Book of Beginnings, 3.
8 I  Torah MiEtzion: New Readings in Tanach – Volume I: Bereshit, xvi.
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BereshitBereshit
Parasha Overview
The Book of Books starts with the beginning of beginnings: the creation 
of the universe and life. The story is told from two different perspectives, 
first as cosmology (the origins of matter), then as anthropology (the birth 
of humanity).

The first narrative (Bereshit 1:1–2:3) emphasizes harmony and order. The 
second narrative (2:4–2:23) focuses on humanity, not as a biological 
species but as persons-in-relation. First God creates man, and then He 
creates woman, so humans do not live alone. The serpent tempts them; 
they sin and are banished from the Garden of Eden.

From then on, the human drama unfolds as tragedy. Kayin murders his 
brother. By the end of the parasha, God sees “how great man’s wickedness 
on the earth had become” and “regrets that He had made man on earth.” 
God creates order; man creates chaos. Which will prevail?

Episodes
1. The Seven Days of Creation  1:1–2:3

2. The Second Account of Creation 2:4–25

3. The Fall of Eden   3:1–24

4. The Children of Adam and Ḥava 4:1–26

5. The First Family Tree   5:1–32

6. Humanity Disappoints  6:1–8

Parasha Stats
 🔘 7,235 letters

 🔘 1,931 words

 🔘 146 verses

 🔘 241 lines in a sefer Torah

 🔘 1 mitzva
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Consider using these questions as the basis for 
your own commentary or creative midrash.

How does reflecting on these firsthand 
experiences help you better understand the text?

When God began creating heaven and earth, the earth was void and desolate, there 
was darkness on the face of the deep, and the spirit of God moved over the waters. God 
said, “Let there be light.” And there was light. God saw the light: it was good; and God 
separated the light from the darkness. And God called the light “day,” and the darkness 
He called “night.” ĉere was evening, and there was morning – one day.
ĉen God said, “Let an expanse stretch through the water, let it separate water from 
water.” So God made the expanse, and it separated the water beneath the expanse from 
the water above. And so it was. God called the expanse “heavens.” ĉere was evening, 
and there was morning – a second day.
ĉen God said, “Let the water beneath the heavens be gathered to one place, and let 
dry ground appear.” And so it was. God called the dry ground “earth,” and the gathered 
waters He called “seas.” And God saw: it was good. ĉen God said, “Let the earth 
produce vegetation: seed-bearing plants and trees of all the kinds on earth that grow 
seed-bearing fruit.” And so it was. ĉe earth produced vegetation: plants bearing seeds, 
each of its kind, and trees bearing fruit containing seeds, each of its kind. And God saw: 
it was good. ĉere was evening, and there was morning – a third day.
ĉen God said, “Let there be lights in the heavens’ expanse to separate day from night 

ƥ

UNLOCKING THE TEXT
 🔘 Why does each day conclude with the words

“There was evening, and there was morning”?
 🔘 Why is the örst day described as “one day” but the 

others as a counted number (e.g., “a second day”)?
 🔘 What does it mean that “God saw…and it was 

good”?
 🔘 Who is God talking to when He says, “Let us 

make man”?
 🔘 What does it mean to be created “in the image 

of God”?
 🔘 Did God create a single human at örst or two 

humans, one of each gender?
 🔘 Why does God use the language of “very good” 

on the sixth day?
 🔘 What does it mean that the seventh day is 

“blessed” and “holy”?
 🔘 What does it mean that God “rested”?

 FINDING YOURSELF IN THE TEXT
 🔘 Have you ever created something you were 

so proud of that you needed to tell everyone 
about it?

 🔘 Can you see the godliness in all people? Is this 
sometimes a challenge for you?

 🔘 Is your weekly Shabbat "blessed" and "holy"? 
How?

Consider using these questions as the basis for your 
own commentary or creative midrash. 

How does reflecting on these firsthand experiences 
help you better understand the text?
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META THEMES

Episode 1: The Seven Days of Creation – Bereshit 1:1–2:3

SUMMARY

It is commonly thought that the beginning of sefer Bereshit presents a theory of how the 
universe came to exist. While this is mostly correct, the account of creation appearing in 
sefer Bereshit diverges from other recorded accounts in that it disregards the question 
of what was the starting point of existence itself. For this reason, the Torah begins with 
the word bereshit, literally, “in the beginning of.” The account marks the start of a speciöc, 
unnamed, preexisting process. Had the verse stated bareshit, it would have been understood 
as meaning simply “in the beginning.” It appears that a fundamental message lies hidden 
in this örst word: at some early stage in the mysterious process of creating existence, God 
created the heavens and the earth.

 ּתֹ֙הו ה  תָ֥ י הָֽ רֶץ  הָאָ֗ ו רֶץ׃  הָאָֽ ת  אֵ֥ ו יִם  מַ֖ ָ הַשּׁ ת  אֵ֥ ים  אֱלהִֹ֑ א  רָ֣ בָּ ית  ֖ רֵאשִׁ ּב  א   

ים  יִם׃  וַיֹּ֥אמֶר אֱלהִֹ֖ ֽ נֵי֥ הַמָּ ּפֶת עַל־פ רַחֶ֖ ים מ ר֣וּח אֱלהִֹ֔ ה֑וֹם ו נֵי֣ ת ּעַל־פ ך חֹ֖שֶׁ וָב֔הֹוּ ו
הָא֖וֹר  ין  ֥ בֵּ ים  אֱהִֹ֔ ל  ֣ דֵּ וַיַּב י־ט֑וֹב  כִּ אֶת־הָא֖וֹר  ים  אֱהִֹ֛ א  ר וַיַּ֧ הִי־אֽוֹר׃  וַֽי הִי־א֑וֹר  י
הִי־ב֖קֶֹר  רֶב וַֽי הִי־עֶ֥ לָה וַֽי י רָא לָ֑ ך קָ֣ ַחֹ֖שֶׁ י֔וֹם ו ים ׀ לָאוֹר א אֱלהִֹ֤ רָ֨ ׃ וַיִּק ך ין הַחֹֽשֶׁ וּבֵ֥

ד׃ י֥וֹם אֶחָֽ
יִם׃ וַיַּעַ֣שׂ אֱלהִֹים֮  יִם לָמָֽ ין מַ֖ ֥ יל בֵּ ֔ דִּ י מַב יִם וִיהִ֣ ֑ ת֣וֹך הַמָּ ּב יע י רָקִ֖ הִ֥ ים י וַיֹּ֣אמֶר אֱהִֹ֔
 יע רָקִ֑ ר מֵעַ֣ל לָֽ ֖ יִם אֲשֶׁ ין הַמַּ֔ יע וּבֵ֣ רָקִ֔ חַת לָֽ ֣ ר מִתַּ יִם אֲשֶׁ י֤ן הַמַּ֙  בֵּ ֗ דֵּ וַיַּב ֒ יע רָקִ֒ אֶת־הָֽ

נִיֽ׃ הִי־ב֖קֶֹר י֥וֹם שֵׁ רֶב וַֽי הִי־עֶ֥ יִם וַֽי מָ֑ יע שָׁ רָקִ֖ ים לָֽ א אֱלהִֹ֛ רָ֧ הִי־כֵֽן׃ וַיִּק וַֽי
ה  ֑ שָׁ הַיַּבָּ ה  רָאֶ֖ תֵֽ ו ד  אֶחָ֔ אֶל־מָק֣וֹם   יִם מַ֙ ָ הַשּׁ חַת  ֤ מִתַּ יִם  הַמַּ֜ ו֨וּ  יִקָּ ים  אֱהִֹ֗ וַיֹּ֣אמֶר 
ים  א אֱהִֹ֖ ר ים וַיַּ֥ ֑ א יַמִּ יִם קָרָ֣ ֖ וֵה֥ הַמַּ מִק רֶץ וּל ה אֶ֔ שָׁ ים ׀ לַיַּבָּ א אֱלהִֹ֤ רָ֨ הִי־כֵֽן׃ וַיִּק וַֽי
 רִי ּה פ י ע֤שֶֹׂ רִ֞ ּרַע עֵ֣ץ פ יע זֶ֔ רִ֣ ב מַז שֶׂ א עֵ֚ שֶׁ ֗ רֶץ דֶּ ֤א הָאָ֙ שֵׁ ד ֽ ים תַּ י־טֽוֹב׃ וַיֹּ֣אמֶר אֱלהִֹ֗ כִּ
 רַע יע זֶ֙ רִ֤ ב מַז א עֵ֣שֶׂ שֶׁ ֶּרֶץ ד א הָאָ֜ הִי־כֵֽן׃ וַתּוֹצֵ֨ רֶץ וַֽי עוֹ־ב֖וֹ עַל־הָאָ֑ ר זַר ֥ מִינ֔וֹ אֲשֶׁ ל
רֶב  הִי־עֶ֥ י־טֽוֹב׃ וַֽי ים כִּ א אֱהִֹ֖ ר מִינֵה֑וּ וַיַּ֥  ֹעוֹ־ב֖ו ר זַר ֥ י אֲשֶׁ רִ֛ ּה־פ עֵץ֧ עֽשֶֹׂ הוּ ו מִינֵ֔ 

י׃ ֽ לִישִׁ ׁהִי־ב֖קֶֹר י֥וֹם ש וַֽי
הָי֤וּ  לָה ו י ֑ ין הַלָּ ין הַיּ֖וֹם וּבֵ֣ ֥ יל בֵּ ֕ דִּ הַב יִם ל מַ֔ ָ יע הַשּׁ קִ֣ ר אֹרֹת בִּ י מ הִ֤ ים י וַיֹּ֣אמֶר אֱהִֹ֗
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and to serve for signs and seasons, days and years. ĉey shall be lights in the heavens’ 
expanse, shining upon the earth.” And so it was. God made the two great lights – the 
greater light to rule by day and the lesser light to rule by night – and the stars. God set 
them in the heavens’ expanse to shine upon the earth, to rule by day and by night and 
to separate light from darkness. And God saw that it was good. ĉere was evening, and 
there was morning – a fourth day.
ĉen God said, “Let the water teem with swarms of living creatures, and let birds Ěy over 
the earth across the heavens’ expanse.” So God created the great sea creatures, and all 
the kinds of crawling, living things that swarm in the water, and all the kinds of winged, 
Ěying creatures. And God saw that it was good. God blessed them, saying: “Be fertile 
and multiply and ėll the waters of the seas, and let Ěying creatures multiply on earth.” 
ĉere was evening, and there was morning – a ėěh day.
ĉen God said, “Let the land produce every kind of living thing: all the different 
species of caĨle, crawling things, and wild animals of the earth.” And so it was. God 
made the different kinds of wild animals of the earth, and caĨle, and all the species of 
creature that creep upon land. And God saw that it was good. ĉen God said, “Let us 
make humankind in our image, our likeness, that they may rule over the ėsh of the sea 
and the Ěying creatures of the heavens, the caĨle and all the earth, and every living 
creature that moves upon the earth.” So God created humankind in His image: in the 
image of God He created him; male and female He created them. God blessed them, 
saying, “Be fertile and multiply. Fill the earth and subdue it. Rule over the ėsh of the 
sea, and the Ěying creatures of the heavens, and every living thing that moves upon 
the earth.” ĉen God said, “I give you all these seed-bearing plants on the face of the 
earth and every tree with seed-bearing fruit. ĉey shall be yours to eat. And to all the 
beasts of the earth and birds of the heavens and everything that crawls over the earth 
and has within it living spirit – I give every green plant for food.” And so it was. ĉen 
God saw all that He had made: and it was very good. ĉere was evening, and there was 
morning – the sixth day.
So the heavens and the earth were ėnished, and all their vast array. On the seventh day 
God ėnished the work that He had done, and on the seventh day He rested from all 
the work that He had done. God blessed the seventh day and sanctiėed it, because on 
it He rested from all His work, from all that God had created and done.

Ʀ
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עַ־ יר  הָאִ֖ ל יִם  מַ֔ ָ הַשּׁ  יע קִ֣ ר בִּ  אוֹרֹת לִמ הָי֤וּ  ו נִיֽם׃  שָׁ ו ים  יָמִ֖ וּל ים  מ֣וֹעֲדִ֔ וּל  אֹתֹת ל
 דֹל הַגָּ א֤וֹר  אֶת־הַמָּ ים  דֹלִ֑ ּהַג אֹרֹ֖ת  ּהַמ נֵי֥  ׁאֶת־ש ים  אֱלהִֹ֔ וַיַּעַ֣שׂ  הִי־כֵֽן׃  וַֽי רֶץ  הָאָ֑
ן  ֥ וַיִּתֵּ ים׃  וֹכָבִֽ הַכּֽ ת  אֵ֖ ו לָה  י ַ֔ַּה ֶת  ֣ שֶׁ מֶמ   טֹן הַקָּ א֤וֹר  אֶת־הַמָּ ו הַיּ֔וֹם  ֶת  ֣ שֶׁ מֶמ 
לָה  י וּבַלַּ֔ יּ֣וֹם  בַּ  שֹׁל מִ ו רֶץ׃  עַ־הָאָֽ יר  הָאִ֖  יִם  מָ֑ ָ הַשּׁ  יע קִ֣ ר בִּ ים  אֱלהִֹ֖ ם  אֹתָ֛
הִי־ב֖קֶֹר י֥וֹם  רֶב וַֽי הִי־עֶ֥ י־טֽוֹב׃ וַֽי ים כִּ א אֱלהִֹ֖ ר ך וַיַּ֥ ין הַחֹ֑שֶׁ ין הָא֖וֹר וּבֵ֣ ֥ יל בֵּ ֔ דִּ הַבֲ וּֽ

י׃  בִיעִֽ ר
 יע קִ֥ נֵי֖ ר ּפרֶץ עַל עוֹפֵ֣ף עַל־הָאָ֔ י עוֹף רֶץ נֶפֶ֣שׁ חַיָּה֑ ו ֖ יִם שֶׁ צ֣וּ הַמַּ֔ ר ׁים יִש וַיֹּ֣אמֶר אֱלהִֹ֔
ת  שֶׂ רֹמֶ֡ הָֽ ׀  חַיָּה֣  הַֽ ל־נֶפֶ֣שׁ  ּכ ת  אֵ֣ ו ים  דלִֹ֑ ּהַג ינִ֖ם  נִּ אֶתהַתַּ ים  אֱהִֹ֔ א  רָ֣ וַיִּב יִם׃  מָֽ ָ הַשּׁ
י־טֽוֹב׃  כִּ ים  אֱלהִֹ֖ א  ר וַיַּ֥ הוּ  מִינֵ֔   נָף כָּ ל־ע֤וֹף  ּכ ת  אֵ֨ ו ם  ינֵהֶ֗ מִֽ ל יִם  הַמַּ֜ צ֨וּ  ר ֽ שָׁ  ר אֲשֶׁ
רֶץ׃  אָֽ רֶב בָּ הָע֖וֹף יִ֥ ים ו יַּמִּ֔ יִם בַּ א֤וּ אֶת־הַמַּ֙ ִב֗וּ וּמ ר֣וּ וּר ּים לֵאמ֑רֹ פ ם אֱהִֹ֖ רֶך אֹתָ֛ בָ֧ וַי

י׃  ֽ הִי־ב֖קֶֹר י֥וֹם חֲמִישִׁ רֶב וַֽי הִי־עֶ֥ וַֽי
מִינָהּ֑  רֶץ ל תוֹאֶ֖ י חַֽ מֶשׂ ו ה וָרֶ֛ הֵמָ֥ ּהּ ב מִינָ֔ ל רֶץ נֶפֶ֤שׁ חַיָּה א הָאָ֜ ים תּוֹצֵ֨ וַיֹּ֣אמֶר אֱלהִֹ֗
־ ּכ ת  אֵ֛ ו הּ  מִינָ֔   הֵמָה ּאֶת־הַב ו הּ  מִינָ֗ ל רֶץ  הָאָ֜ ת  אֶתחַיַּ֨  אֱלהִֹים וַיַּעַ֣שׂ  הִיכֵֽן׃  וַֽי

נוּ  מֵ֖ ַצ ּם ב ה אָדָ֛ ֥ ים נַעֲֽשֶׂ י־טֽוֹב׃ וַיֹּ֣אמֶר אֱהִֹ֔ ים כִּ א אֱהִֹ֖ מִינֵה֑וּ וַיַּ֥ר  ה אֲדָמָ֖ מֶשׂ הָֽ רֶ֥
מֶשׂ  ־הָרֶ֖ כ רֶץ וּב ל־הָאָ֔ כ וּב הֵמָה ּיִם וּבַב מַ֗ ָ ע֣וֹף הַשּׁ ם וּב ת הַיָּ֜ גַ֨ בִד ּדּו יִר נוּ ו מוּתֵ֑ ד כִּ
א  רָ֣ בָּ ים  אֱהִֹ֖ צֶֶ֥ם  ּב מ֔וֹ  צַל ּב  אָדָם אֶת־הָֽ ׀  ים  אֱלהִֹ֤ א  רָ֨ וַיִּב רֶץ׃  עַ־הָאָֽ שׂ  רֹמֵ֥ הָֽ
ב֛וּ  ר֥וּ וּר ּים פ ם אֱלהִֹ֗ רֶך אֹתָם֮ אֱהִֹים֒ וַיּ֨אֹמֶר ָהֶ֜ בָ֣ ם׃ וַי א אֹתָֽ רָ֥ קֵבָ֖ה בָּ אֹת֑וֹ זָכָ֥ר וּנ
ת  שֶׂ רֹמֶ֥ לחַיָּה֖ הָֽ כ יִם וּב מַ֔ ָ ע֣וֹף הַשּׁ וּב גַת֤ הַיָּם ד ד֞וּ בִּ הָ וּר ֑ שֻׁ כִב רֶץ ו א֥וּ אֶת־הָאָ֖ ִוּמ
ר עַל־ רַע אֲשֶׁ ע זֶ֗ ב ׀ זֹרֵ֣ ל־עֵ֣שֶׂ ּם אֶת־כ י לָכֶ֜ תִּ ה נָתַ֨ ים הִנֵּ רֶץ׃ וַיֹּ֣אמֶר אֱהִֹ֗ עַל־הָאָֽ
לָֽה׃  כ א  יֶה֖  יִֽה לָכֶ֥ם  זָ֑רַע   ע זֹרֵ֣ רִי־עֵ֖ץ  פ וֹ  ר־בּ֥ אֲשֶׁ ל־הָעֵ֛ץ  ּאֶת־כ ו רֶץ  ־הָאָ֔ כ נֵי֣  ּפ
ה  ר־בּוֹ נֶפֶ֣שׁ חַיָּ֔ רֶץ אֲשֶׁ שׂ עַ־הָאָ֗ כ֣לֹ ׀ רוֹמֵ֣ ּיִם ו מַ֜ ָ ־ע֨וֹף הַשּׁ כ רֶץ וּל אָ֠ ָ־חַיַּת֣ ה כ  וּֽ
ה־ט֖וֹב  הִנֵּ ה ו ר עָשָׂ֔ ֣ ־אֲשֶׁ ּאֶת־כ א אֱלהִֹים ר הִי־כֵֽן׃ וַיַּ֤ לָ֑ה וַֽי כ א  ב רֶק עֵ֖שֶׂ ל־יֶ֥ ּאֶת־כ

י׃ ֽ ִ שּׁ ִ הִי־ב֖קֶֹר י֥וֹם הַשּׁ רֶב וַֽי הִי־עֶ֥ א֑דֹ וַֽי מ
וֹ  תּ֖ לַאכ מ י  בִיעִ֔  הַשּׁ יּ֣וֹם  בַּ  אֱלהִֹים כַל֤  וַי ם׃  בָאָֽ צל כ ו רֶץ  הָאָ֖ ו יִם  מַ֥ ָ הַשּׁ וּ  כֻלּ֛ וַי
 אֱלהִֹים  רֶך בָ֤ וַי ה׃  ֽ עָשָׂ ר  ֥ אֲשֶׁ וֹ  תּ֖ אכַ ל־מ ּמִכ י  בִיעִ֔  הַשּׁ יּ֣וֹם  בַּ  בֹּת ׁוַיִּש ה  ֑ עָשָׂ ר  ֣ אֲשֶׁ
ים  אֱהִֹ֖ א  רָ֥ ר־בָּ אֲשֶׁ וֹ  תּ֔ לַאכ ל־מ ּמִכ  בַת שָׁ ב֤וֹ  י  ֣ כִּ אֹת֑וֹ  שׁ  ֖ קַדֵּ וַי י  בִיעִ֔  הַשּׁ אֶת־י֣וֹם 

וֹת׃ עֲשֽׂ לַֽ
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Analysis

🔘 Which elements of this image are directly mentioned in the text?

🔘 Which elements of this image are not found in the text?

🔘 What midrashic interpretation is the artist giving us?

Day 7, Yoram Raanan (2014)
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A QUESTION OF A QUESTION OF 

                BIBLIODRAMA

TO ADAM

🔘 What does being created in the image of 
God mean to you?

🔘 What does it feel like to be the örst 
human being and know the world will be 
populated from your descendants?

🔘 Do you feel part of the animal kingdom, or 
the pinnacle of creation?

🔘 What does it feel like to be told by God to 
“öll the earth and subdue it”?

🔘 What was the örst Shabbat in history like?

TO GOD

🔘 What was there before You created 
the universe?

🔘 Why did You create the universe?

🔘 Why did You choose to create the 
world in this way?

🔘 Why did You create humankind last?

🔘 Who are You talking to when You say, 
“Let us make man”?

🔘 In what way is humankind created in 
Your image?

🔘 Why did You create humanity 
despite knowing how much evil it 
will come to do?

🔘 What does it mean for You to rest 
on Shabbat?

בראשית  |  בראשית  |  א:א-ב:ג     |  7

Aviv Humash Bereshit.indb   7Aviv Humash Bereshit.indb   7 16-Apr-24   2:51:12 PM16-Apr-24   2:51:12 PM



Analysis

 🔘 What speciöc information do we now have that was unavailable to classical Jewish 
commentators? How can it aid our understanding of the text?

 🔘 How can this small excerpt from our new understanding of the laws of physics help us approach 
a tricky question facing us in the text?

 🔘 What further questions do you have and what else do you need to understand after reading this?

oranges) in the high-G (or high-V) environment is actually longer than the duration between 
ticks of a clock (or beats of a heart) in the low-G (or low-V) environment. These differences in 
time’s passage are known as time dilation….

Just as gravity affects the weight of mass, it also affects the øow of time, but at a much less 
dramatic rate. That is why it took an Einstein to discover this law of nature. 

A few years ago at dinner, my family and I discussed the concept of time dilation. We decided 
to take a mental excursion into the realm of relativistic time to make the effect more clear. We 
can know how it works even if we can’t understand why it works.

We conjured an imaginary planet so massive that its gravity slowed time by a factor of 
350,000 relative to Earth’s rate of time. That meant that while we here on Earth live out two years, 
a mere three minutes would tick by on that imaginary planet. My then eleven-year-old daughter, 
Hadas, exclaimed, “Dad, this is great! This is just super. Send me to that planet. I’ll stay there for 
three minutes, do two years of homework, come home and no more homework for two years!”

That’s not quite correct, is it?
In Hadas’s time, three minutes will have passed. But for us on Earth, those three minutes will 

have taken two years. In those two years Hadas will have done only three minutes of homework 
and aged only three minutes. Upon return to Earth, all her friends will be thirteen while she will 
still be eleven. That is the proven nature of time in our awesome universe.

Had I watched Hadas from my low-gravity location, her time (and all her events, including 
her aging) would have passed v e r y  s l o w l y. To me, events in my system were totally normal. 
From Hadas’s perspective, her watch and her actions were normal, but looking across the reaches 
of space from her high-gravity system into my lower-gravity system, she would have seen my 
watch and everything else on Earth going very rapidly. Between two beats of her heart, my heart 
would beat 350,000 times.

There was only one sequence of events, one Hadas. For her, that sequence took three 
minutes. Three minutes of heartbeats, three minutes of study and homework. For us here 
on Earth, that identical time span took two years. Two years of heartbeats, two years of life’s 
accomplishments and joys, two years of orange harvests. And both occurred in exactly the 
same “time.” Hadas lived three minutes while we here on Earth lived two years. And which time 
is correct? Both. It’s all relative.

Dr. Gerald L. SchroederDr. Gerald L. Schroeder
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INTEGRATING

      ḤOKHMA

In 1915, Einstein published a description of nature which revealed an extraordinary and seemingly 
quite unnatural fact: the rate at which time passes is not the same in all places. Changes in gravity 
and changes in the velocity at which we travel actually change the rate at which our time øows. 
At örst, such a concept appeared to be highly speculative, and so this aspect of nature was 
referred to as the theory of relativity. But it is no longer a theory. During the past few decades, the 
relativity of time has been tested and veriöed thousands of times. It is now the law of relativity. 
Einstein had discovered a hitherto overlooked law of nature.

If anything in our life seems constant, it is the øow of time. This perception, or rather this 
misperception, of time results from the reality that the events with which we are familiar all 
occur on Earth, or if not exactly on Earth, then quite close to Earth. Huge changes in gravity (G) 
or velocity (V) are required to produce easily measurable changes in the øow of time. And even 
with the needed large variations in G or V, the øow of time wherever you happen to be will always 
appear as normal, just as it does right now. It appears normal because you and your biology 
are in tune with the local system. Only if we view events across a boundary, looking from one 
location into another location that has a very different G or V, can we observe the effect of this 
extraordinary law of nature discovered by Einstein. The relativity of time is encountered only 
when comparing one system relative to another; hence the name the law of relativity. 

The law of relativity tells us that the øow of time at a location with high gravity or high 
velocity is actually slower than at another location with lower gravity or lower velocity. This means 
that the duration between ticks of a clock (and the beats of a heart, and even the time to ripen 
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First cycle of creation Second cycle of creation

Day 1Day 1

Or

Day 4Day 4

Meorot (from the same Hebrew root as  (from the same Hebrew root as oror)

Day 2 Day 2 

Separation of “lower” from “upper” watersSeparation of “lower” from “upper” waters

Day 5Day 5

Sea animals to inhabit lower watersSea animals to inhabit lower waters

Flying creatures to inhabit upper watersFlying creatures to inhabit upper waters

Day 3Day 3

Emergence of landEmergence of land

VegetationVegetation

Day 6Day 6

Land animals and humansLand animals and humans

Consumers of vegetationConsumers of vegetation
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What emerges is a picture of a creation that is not What emerges is a picture of a creation that is not 
only orderly and sequential, it is carefully planned and only orderly and sequential, it is carefully planned and 
organized. It is not six sequential days of creation but organized. It is not six sequential days of creation but 
two parallel cycles of three days each, in which the örst two parallel cycles of three days each, in which the örst 
round lays foundations that are developed or populated round lays foundations that are developed or populated 
in the second.in the second.

This sense of structure, pattern, order, and planning This sense of structure, pattern, order, and planning 
is intentional, and stands in stark contrast to many is intentional, and stands in stark contrast to many 
ancient Mesopotamian creation stories in which the ancient Mesopotamian creation stories in which the 
world emerges as a result of a clash between gods, is world emerges as a result of a clash between gods, is 
the violent or accidental product of some heavenly the violent or accidental product of some heavenly 
conøagration, or came to be to provide the gods with conøagration, or came to be to provide the gods with 

their daily needs. In the Torah there is but a single Creator their daily needs. In the Torah there is but a single Creator 
who plans, decides, controls, and creates everything.who plans, decides, controls, and creates everything.

God is not only a Creator, He is intelligent, thoughtful, God is not only a Creator, He is intelligent, thoughtful, 
organized, and powerful, among other adjectives which organized, and powerful, among other adjectives which 
we can add based on the above observations. These are we can add based on the above observations. These are 
all part of our emerging “image” of God. It is no wonder all part of our emerging “image” of God. It is no wonder 
that the Hebrew name for God used in this creation that the Hebrew name for God used in this creation 
story is Elohim, which translated accurately would yield story is Elohim, which translated accurately would yield 

“the All-Powerful” or “Almighty.” God as Almighty is an “the All-Powerful” or “Almighty.” God as Almighty is an 
essential thrust of Bereshit 1.essential thrust of Bereshit 1.

Rabbi Zvi Grumet
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ין ֥ יל בֵּ ֔ דִּ י מַב יִם וִיהִ֣ ֑ ת֣וֹך הַמָּ ּב יע  רָקִ֖
ין יע וּבֵ֣ רָקִ֔ חַת לָֽ ֣ ר מִתַּ יִם אֲשֶׁ י֤ן הַמַּ֙  בֵּ

הִי־ב רֶב וַֽי הִי־עֶ֥ יִם וַֽי מָ֑ יע שָׁ רָקִ֖ ים לָֽ להִֹ֛
אֶל־מָק֣וֹ  יִם מַ֙ ָ הַשּׁ חַת  ֤ מִתַּ יִם  הַמַּ֜ ו֨וּ 
יִם ֖ וֵה֥ הַמַּ מִק רֶץ וּל ה אֶ֔ שָׁ ים ׀ לַיַּבָּ להִֹ֤
רִ֣ ב מַז שֶׂ א עֵ֚ שֶׁ ֗ רֶץ דֶּ ֤א הָאָ֙ שֵׁ ד ֽ ים תַּ להִֹ֗

רֶ א הָאָ֜ הִי־כֵֽן׃ וַתּוֹצֵ֨ רֶץ וַֽי ב֖וֹ עַל־הָאָ֑
א אֱ מִינֵה֑וּ וַיַּר  ֹעוֹ־ב֖ו ר זַר ֥ י אֲשֶׁ רִ֛ ּ־פ

א:א-ב:ג

Pervasive throughout Bereshit 1 is a profound sense Pervasive throughout Bereshit 1 is a profound sense 
of order. One example is the öve-step format which of order. One example is the öve-step format which 
structures each “day” of creation:structures each “day” of creation:

• • God said…God said…
• • God made/did/created/formed…God made/did/created/formed…
• • God saw that it was “good”…God saw that it was “good”…
• • (God named…)(God named…)
• • It was It was ereverev and it was and it was boker, a (number) “day”a (number) “day”

The regularity of the structure leaves us with a profound The regularity of the structure leaves us with a profound 
sense that the process has been carefully planned in sense that the process has been carefully planned in 
advance and is methodical. Every stage is introduced advance and is methodical. Every stage is introduced 
by divine thought or speech, and speech is the vehicle by divine thought or speech, and speech is the vehicle 
through which things are created. At the conclusion through which things are created. At the conclusion 
of each creative stage, God is reøective about His of each creative stage, God is reøective about His 
creations, saying that they are “good.” The structure is creations, saying that they are “good.” The structure is 
so reliable that any deviation from it commands our so reliable that any deviation from it commands our 
attention and demands explanation. Thus, for example, attention and demands explanation. Thus, for example, 
when when ki tov (“it was ‘good’”) is missing on the second (“it was ‘good’”) is missing on the second 

“day” but appears twice on the third, or when the örst “day” but appears twice on the third, or when the örst 

“day” concludes with a cardinal rather than an ordinal “day” concludes with a cardinal rather than an ordinal 
number (that is, number (that is, one day rather than a  day rather than a örst day), or the  day), or the 
sixth “day” concludes with the deönite article (that is, sixth “day” concludes with the deönite article (that is, 
the sixth rather than  sixth rather than a sixth), a øurry of commentary  sixth), a øurry of commentary 
rushes to explain the anomaly.rushes to explain the anomaly.

The systematic nature of creation expresses itself The systematic nature of creation expresses itself 
in yet another remarkable way. The six days of creation in yet another remarkable way. The six days of creation 
are organized so that there are actually two cycles of are organized so that there are actually two cycles of 
three days each, with the second cycle paralleling the three days each, with the second cycle paralleling the 
first; each day in the first cycle has its companion in first; each day in the first cycle has its companion in 
the second. The first and the fourth discuss creations the second. The first and the fourth discuss creations 
revolving around revolving around or; the second and the fifth focus on ; the second and the fifth focus on 
the separation of the “upper waters” from the “lower the separation of the “upper waters” from the “lower 
waters” (on the fifth day, those two domains – the waters” (on the fifth day, those two domains – the 
upper waters and the lower waters – are populated upper waters and the lower waters – are populated 
by the water creatures and the flying things); the third by the water creatures and the flying things); the third 
and the sixth focus on the emergence of land and and the sixth focus on the emergence of land and 
vegetation, and the beings which inhabit that land vegetation, and the beings which inhabit that land 
and consume that vegetation. The chart that follows and consume that vegetation. The chart that follows 
illustrates this succinctly:illustrates this succinctly:

TAKING A LITERARY APPROACH

בראשית  |  בראשית  |  א:א-ב:ג   |  11
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Consider using these questions as the basis for 
your own commentary or creative midrash.

How does reflecting on these firsthand 
experiences help you better understand the text?

UNLOCKING THE TEXT

 🔘 Why are there two accounts of creation?

 🔘 Which aspects of this account of creation are 
the same as the previous one?

 🔘 Which aspects of this account of creation are 
different from the previous one?

 🔘 What do the new aspects in the second account 
add to our understanding of creation?

 🔘 Why did God bring the animals to Adam to 
name them?

 🔘 What speciöc messages can be learned from 
the description in this account of the way man 
and woman are created?

 FINDING YOURSELF IN THE TEXT

 🔘 Do you connect more to being created “in the 
image of God” or “from the dust of the land”?

 🔘 Do you agree that it is not good to be alone?

 🔘 What will your ezer kenegdo (“ötting partner”) 
be like?

Consider using these questions as the basis for your 
own commentary or creative midrash. 

How does reflecting on these firsthand experiences 
help you better understand the text?

ĉis is the story of the heavens and the earth when they were created, on the day the LŃŇĸ 
God made earth and heaven. No shrub of the ėeld yet grew on earth, and no plant had yet 
sprouted, for the LŃŇĸ God had not yet brought rain upon the earth, and there was no one 
to work the land. A mist would rise up from the earth and water all the face of the land. ĉen 
the LŃŇĸ God formed man from the dust of the land1 and breathed the breath of life into 
his nostrils, and the man became a living being. ĉe LŃŇĸ God planted a garden in Eden, 
in the east, and there he put the man He had formed. And from the land, the LŃŇĸ God 
caused all kinds of trees to grow, pleasant to look at and good to eat from, and the Tree of 
Life stood in the middle of the garden, and the Tree of Knowledge of good and evil. A river 
Ěows from Eden to water this garden, and from there divides into four headwaters. ĉe 
name of the ėrst is Pishon. It surrounds the land of Ĥavila, where there is gold. And the 
gold of that land is good; bdellium and rock crystal are there also. ĉe name of the second 
river is Giĥon; it is the one that surrounds the land of Kush. ĉe name of the third river is 
the Tigris, and it Ěows to the east of Assyria. ĉe fourth river is the Euphrates. ĉe LŃŇĸ 
God took the man and placed him in the Garden of Eden to work it and safeguard it. And 
the LŃŇĸ God commanded the man: “You are free to eat from any tree in the garden. But 
the Tree of Knowledge of good and evil – you may not eat from that, for on the day you 
eat of it, you shall die.” ĉen the LŃŇĸ God said, “It is not good for man to be alone. I will 

ƥ |   ĉe Hebrew adam (“man”) resonates with adama (“land”).

ƨ
Ʃ

ƪ
ƫ

Ƭ
ƭ

ƥƤ
ƥƥ
ƥƦ
ƥƧ
ƥƨ
ƥƩ
ƥƪ
ƥƫ

ƥƬ
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THEMES RELATIONSHIPS AND LOVECREATIONGOD

Episode 2: The Second Account of Creation – Bereshit 2:4–25

SUMMARY

This episode is one of the most dramatic, mystifying, and challenging sections in the entire 
Torah. Some of its details can be understood only vaguely. Following the sweeping description 
of creation, which dealt with the universe on a broad scale, the Torah now provides a detailed 
description of the process of creating all that emerged from nothing (yesh me’ayin). This account 
is more tangible than the abstract, conceptual depiction of the örst chapter. Even the divine 
name of God differs in this account from the previous one. In the örst version, God is called 
Elohim, a term which on the one hand expresses God’s authority and power, and on the other His 
all-encompassing, impersonal essence. By contrast, here God is called Adonai Elohim, the LORD  
God, the örst word of which is spelled yod-heh-vav-heh, the Tetragrammaton, the personal name 
of God, as it were. In this account, God is not merely an abstract philosophical or theological 
entity, as He functioned in the örst chapter, which focused on the large-scale plan of creation. 
Rather, God attends to the speciöc details of the creation process. 

יִם׃  מָֽ שָׁ רֶץ ו ים אֶ֥ וֹת יהו֥ה אֱלהִֹ֖ י֗וֹם עֲשׂ֛ ּם ב אָ֑ ר ֽ הִבָּ ּרֶץ ב הָאָ֖ יִם ו מַ֛ ָ ד֧וֹת הַשּׁ ה תֽוֹל לֶּ אֵ֣
יר  טִ֜ ל֨אֹ הִמ י ח כִּ מָ֑ רֶם יִצ ה טֶ֣ דֶ֖ ָ ב הַשּׂ ל־עֵ֥שֶׂ כ רֶץ ו יֶה֣ בָאָ֔ רֶם יִה ה טֶ֚ דֶ֗ ָ יח הַשּׂ ֣ כ֣לֹ ׀ שִׂ ו
רֶץ  מִן־הָאָ֑ יַעֲֽלֶ֣ה  ד  אֵ֖ ו ה׃  אֲדָמָֽ אֶת־הָֽ עֲב֖דֹ  ֽַ יִן  אַ֔ ם  אָדָ֣ ו רֶץ  עַל־הָאָ֔  אֱלהִֹים יהו֤ה 
ה  אֲדָמָ֔ ם עָפָר מִן־הָ֣ אָדָ֗ ים אֶתהָֽ יצֶר יהו֨ה אֱלהִֹ֜ ה׃  וַיִּ֩ אֲדָמָֽ נֵי֥ הָֽ ּפל ּכה אֶת קָ֖ ׁהִש ו
דֶן  עֵ֖ ּב ן֥  גַּ ים  אֱלהִֹ֛ יהו֧ה  ע  וַיִּטַּ֞ חַיָּהֽ׃  נֶפֶ֥שׁ  ל ם  אָדָ֖ הָֽ י  הִ֥ וַי חַיִּי֑ם  ת  מַ֣ ׁנִש ֖יו  אַפָּ ּב ֥ח  וַיִּפַּ
ל־ עֵ֛ץ  ּה כ אֲדָמָ֔ ח יהו֤ה אֱלהִֹים מִן־הָ֣ מַ֞ ר יָצָֽר׃ וַיַּצ ֥ ם אֲשֶׁ אָדָ֖ ם אֶת־הָֽ ם שָׁ֔ דֶם וַיָּשֶׂ֣ ֑ מִקֶּ
 נָהָר ע׃ ו עַת ט֥וֹב וָרָֽ ֖ ץ הַדַּ עֵ֕ ן ו ת֣וֹך הַגָּ֔ ּב חַיִּים עֵץ֤ הַֽ אֲכָל֑ ו מַֽ ט֣וֹב ל ה ו אֶ֖ מַר ד ל מָ֥ נֶח
ד  אֶחָ֖ ם הָֽ ֥ ים׃ שֵׁ ֽ עָ֥ה רָאשִׁ בָּ אַר הָיָה֖ ל ד ו רֵ֔ ם יִפָּ ָ ן֑ וּמִשּׁ ק֖וֹת אֶת־הַגָּ ׁהַש דֶן ל יֹצֵ֣א מֵעֵ֔
וא  הַהִ֖ רֶץ  הָאָ֥ ב  זֲהַ֛ וּֽ ב׃  הַזָּהָֽ ם  ֖ ר־שָׁ אֲשֶׁ ה  חֲוִילָ֔ הַֽ רֶץ  לאֶ֣ ּכ ת  אֵ֚ ב  הַסֹּבֵ֗ ה֣וּא  וֹן  ישׁ֑ פִּ
רֶץ  ל־אֶ֥ ּת כ ב אֵ֖ יח֑וֹן ה֣וּא הַסּוֹבֵ֔ נִי֖ גִּ ֵ ר הַשּׁ הָ֥ ם־הַנָּ שֵׁ ֹהַם׃ ו ֽ בֶן הַשּׁ אֶ֥ ח וַֹ֖ד ּם הַב ֥ ט֑וֹב שָׁ
י ה֥וּא  בִיעִ֖ ר ר הָֽ הָ֥ הַנָּ וּר ו ֑ ת אַשּׁ מַ֣ קִד ך הֹלֵ֖ קֶל ה֥וּא הַֽ ֔ י חִדֶּ לִישִׁ  הָר֤ הַשּׁ ם הַנָּ שֵׁ֨ וּשׁ׃ ו כּֽ
 צַו וַי הּ׃  רָֽ מ ׁש וּל הּ  דָ֖ ב ע ל דֶן  גַן־עֵ֔ ב הוּ  חֵ֣ וַיַּנִּ ם  אָדָ֑ אֶת־הָֽ ים  אֱלהִֹ֖ יהו֥ה  ח  ֛ וַיִּקַּ ת׃  רָֽ פ
ע  עַת ט֣וֹב וָרָ֔ ֙ ץ הַדַּ ן֖ אָכ֥לֹ תֹּאכֵֽל׃ וּמֵעֵ֗ ֹ עֵץ־הַגָּ ם לֵאמ֑רֹ מִכּ֥ אָדָ֖ ים עַל־הָֽ יהו֣ה אֱלהִֹ֔
ים לאֹ־ט֛וֹב  מֽוּת׃  וַיֹּ֙אמֶר יהו֣ה אֱלהִֹ֔ נּוּ מ֥וֹת תָּ ֖ ךָ֥ מִמֶּ ל י֛וֹם אֲכ ּי ב נּוּ כִּ֗ ֑ ל֥אֹ תֹאכַ֖ל מִמֶּ

שניב

ב:ד-כה
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make a ėĨing partner for him.” ĉe LŃŇĸ God formed all the wild animals, and all the 
birds of the heavens, out of the land. He brought them to the man to see what he would 
call them, and whatever he called each living thing, that became its name. So the man 
gave names to all the animals, the birds of the heavens, and all the wild creatures. But 
he found no ėĨing partner for himself. ĉen the LŃŇĸ God made the man fall into a 
deep sleep, and while he was sleeping He took one of his ribs and closed the Ěesh in its 
place. And the LŃŇĸ God built the rib He had taken from the man into a woman. He 
brought her to the man. And the man said: “ĉis, at last is bone of my bones and Ěesh 
of my Ěesh. ĉis shall be called Woman, for from Man was this one taken.”2 ĉat is why 
a man leaves his father and mother and cleaves to his wife and they become one Ěesh. 
ĉe man and his wife were both naked, but they were not ashamed.

Ʀ |   Isha (“woman”) resonates with ish (“man”).

TO ADAM 

🔘 How does it feel to know you were created from 
the dust of the land?

🔘 How does it feel to know you have the breath of 
God in you?

🔘 How did it feel to name the animals?

🔘 Why do you think God brought them to you to 
name?

🔘 What do you think about Ĥava?

🔘 How do you feel knowing she came from your 
own rib?

🔘 Are you interested, intrigued, or tempted by the 
two trees at the center of the Garden of Eden?

🔘 Why were you naked? How did it feel?

🔘 How do you feel about God?

TO ĤAVA

🔘 What do you think about Adam?

🔘 How do you feel knowing you 
came from his rib?

🔘 Are you interested, intrigued, or 
tempted by the two trees at the 
center of the Garden of Eden?

🔘 Why were you naked? How did 
it feel?

🔘 How do you feel about God?
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ל־ ּה כ אֲדָמָ֗ ים מִןהָֽ צֶר יהו֨ה אֱלהִֹ֜ וֹ׃ וַיִּ֩ דּֽ נֶג ּזֶר  כ וֹ עֵ֖ ה־לּ֥ עֱשֶׂ וֹ אֶֽ בַדּ֑ ם ל אָדָ֖ הֱי֥וֹת הָֽ
  ֹכ ו רָא־ל֑וֹ  מַה־יִּק א֖וֹת  לִר ם  אָדָ֔ אֶל־הָ֣  וַיָּבֵא יִם  מַ֔ ָ הַשּׁ ל־ע֣וֹף  ּכ  אֵת ו  דֶה ָ הַשּׂ חַיַּת֤ 
 הֵמָה ּל־הַב כ מ֗וֹת ל ם שֵׁ אָדָ֜ א הָֽ רָ֨ וַיִּק מֽוֹ׃ ׁם נֶפֶ֥שׁ חַיָּה֖ ה֥וּא ש אָדָ֛ רָא־ל֧וֹ הָֽ ר יִק אֲשֶׁ֨
ים ׀  ל יהו֨ה אֱלהִֹ֧ וֹ׃ וַיַּפֵּ דּֽ נֶג ּזֶר כ ם לֽאֹ־מָצָ֥א עֵ֖ אָדָ֕ ה וּל דֶ֑ ָ כ֖לֹ חַיַּת֣ הַשּׂ יִם וּל מַ֔ ָ ע֣וֹף הַשּׁ וּל
בֶן יהו֨ה  ה׃ וַיִּ֩ נָּ ֽ תֶּ ח ר תַּ ֖ שָׂ ֹר בָּ גּ֥ יו וַיִּס עֹתָ֔  ח אַחַת מִצַּ ֗ ן וַיִּקַּ ֑ ם וַיִּישָׁ אָדָ֖ ה עַל־הָֽ מָ֛ דֵּ ר תַּ
וַיּ֘אֹמֶר֮  ם׃  אָדָֽ אֶל־הָֽ הָ  בִאֶ֖ וַי ה  ֑ ָ אִשּׁ ל ם  אָדָ֖ מִן־הָֽ ח  ר־לָקַ֥ אֲשֶׁ לָ֛ע  אֶת־הַצֵּ ׀  ים  אֱלהִֹ֧
ישׁ  מֵאִ֖ י  ֥ כִּ ה  ָ֔ אִשּׁ א  רֵ֣ יִקָּ  זֹאת ל י  רִ֑ שָׂ ּמִב ר  ֖ וּבָשָׂ י  עֲצָמַ֔ מֵֽ צֶם  עֶ֚ עַם  הַפַּ֗ זֹ֣את  אָדָם֒  הָֽ
ר  ֥ בָשָׂ הָי֖וּ ל וֹ ו תּ֔ ׁאִש ּדָבַ֣ק ב וֹ ו אֶת־אִמּ֑ יו ו ישׁ אֶת־אָבִ֖ ב־אִ֔ יַעֲֽז ן חָה־זֹּֽאת׃ עַל־כֵּ ק לֻֽ

שׁוּ׃ ֽ בּשָֹׁ ל֖אֹ יִת וֹ ו תּ֑ ׁאִש ם ו אָדָ֖ ים הָֽ נֵיהֶם עֲרוּמִּ֔ ׁי֤וּ ש ד׃ וַיִּֽה אֶחָֽ

שלישי

                A QUESTION OF                 A QUESTION OF 

                        BIBLIODRAMA

TO GOD

🔘 Why did You write two accounts of creation in the Torah?

🔘 Why do You appear in this second account by the name Adonai Elohim rather than just Elohim
(as in the previous account)?

🔘 Why did You create humankind?

🔘 What was the purpose of the Tree of Life and the Tree of Knowledge?

🔘 Why did You start with a single human if “it is not good for humans to be alone”?

🔘 Does giving Adam the right to name the animals mean that humans are masters over them?

יט

כ

כא

כב

כג

כד

כה
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In these two chiastically related stories, we have seen:In these two chiastically related stories, we have seen:

A1.A1. Total separation – 1:1 Total separation – 1:1

 B1.B1. Anticipation of interaction – 1:2 Anticipation of interaction – 1:2

    C1.C1.   Vehicle for interaction (the creation of light) – 1:3, 5 Vehicle for interaction (the creation of light) – 1:3, 5

     D1. D1.   Establishing boundaries – 1:6, 8 Establishing boundaries – 1:6, 8

       E1. E1.   Fidelity of the species – 1:11–13 Fidelity of the species – 1:11–13

          F1.F1.   Illumination and power – 1:14–19 Illumination and power – 1:14–19

            G1.G1.   Reptiles – 1:20–22Reptiles – 1:20–22

              H1.H1.  Creation of animals – 1:24–25 Creation of animals – 1:24–25

               I1. I1. Uniqueness of Man – 1:26–28Uniqueness of Man – 1:26–28

                  J1. J1.  Man‘s role on earth (Man’s Man‘s role on earth (Man’s 
          responsibility) – 1:29–30          responsibility) – 1:29–30

                    K.K.  Shabbat – 1:31–2:4 Shabbat – 1:31–2:4

                 J2. J2.   Man‘s role on earth – 2:4–6 Man‘s role on earth – 2:4–6

                I2.I2.   Uniqueness of humankind – 2:7–16 Uniqueness of humankind – 2:7–16

             H2.H2.   Creation of animals – 2:18–25 Creation of animals – 2:18–25

            G2.G2.   Reptiles – 3:1–4 Reptiles – 3:1–4

          F2.F2.  Illumination and power – 3:5–7 Illumination and power – 3:5–7

        E2. E2.  Fidelity of the species – 3:8–12Fidelity of the species – 3:8–12

     D2. D2.   Establishing boundaries – Establishing boundaries – 3:14–203:14–20

  C2.C2.  Vehicle for interaction (the creation of light) – 3:21 Vehicle for interaction (the creation of light) – 3:21

 B2.B2.   Anticipation of interaction – 3:22Anticipation of interaction – 3:22

A2.A2. Total separation – 3:23–24Total separation – 3:23–24

ה׃ אֲדָמָֽ הָֽ אֶת עֲב֖ד  לַֽ אַיִן  ם  אָדָ֣ ו רֶץ 
אָ ים אֶתהָֽ יצֶר יהו֨ה אֱלהִֹ֜ ה׃  וַיִּ֩ אֲדָמָֽ הָֽ
י ע  וַיִּטַּ֞ חַיָּהֽ׃  נֶפֶ֥שׁ  ל ם  אָדָ֖ הָֽ י  הִ֥ וַי חיִּי֑ם 

ח יהו֤ה אֱלהִֹים מַ֞ ר יָצָֽר׃ וַיַּצ ֥ ם אֲשֶׁ אָדָ֖ הָֽ
ץ הַ עֵ֕ ן ו ת֣וֹך הַגָּ֔ ּב חַיִּים עֵץ֤ הַֽ אֲכָל֑ ו מַֽ ל
עָ֥ה בָּ אַר הָיָה֖ ל ד ו רֵ֔ ם יִפָּ ָ ן֑ וּמִשּׁ אֶתהַגָּ
ב הַזָּהָֽ ם  ֖ ר־שָׁ אֲשֶׁ ה  חֲוִילָ֔ הַֽ רֶץ  לאֶ֣ ּכ ת 
יח֑וֹן ה֣וּא נִי֖ גִּ ֵ ר הַשּׁ הָ֥ ם־הַנָּ שֵׁ ֹהַם׃ ו ֽ ן הַשּׁ
וּ קל הוּא ההֹלך קדמת אשּׁ לישׁי חדּ֔

ב:ד-כה
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TAKING A LITERARY APPROACH

Although a superöcial perusal of the text of the örst two Although a superöcial perusal of the text of the örst two 
chapters of Bereshit leaves the impression that we are chapters of Bereshit leaves the impression that we are 
dealing with two distinct – and diametrically opposite – dealing with two distinct – and diametrically opposite – 
stories that demand reconciliation, this is not necessarily stories that demand reconciliation, this is not necessarily 
the case. If we take a closer look at the literary structure the case. If we take a closer look at the literary structure 
of these two descriptions, we will note an interesting of these two descriptions, we will note an interesting 
pattern that suggests one integrated presentation.pattern that suggests one integrated presentation.

The Biblical text is often presented in chiastic form. The Biblical text is often presented in chiastic form. 
A chiasmus (as with any parallelism) can be identiöed A chiasmus (as with any parallelism) can be identiöed 
in one of two manners: 1. common words or phrases in one of two manners: 1. common words or phrases 
are used, or 2. similar ideas are presented. I would like are used, or 2. similar ideas are presented. I would like 
to suggest that if we look at both creation stories, we to suggest that if we look at both creation stories, we 
will önd some interesting parallels between them that will önd some interesting parallels between them that 
suggest a chiastic structure. suggest a chiastic structure. 

As in any inverted parallel, the focus point is at the As in any inverted parallel, the focus point is at the 
fulcrum, or nexus, of the parallel. The extreme points fulcrum, or nexus, of the parallel. The extreme points 
of each story describe a total and ultimate separation. of each story describe a total and ultimate separation. 
With each step, interaction and integration are enabled, With each step, interaction and integration are enabled, 
enhanced, and realized. At the önal step, not only are all enhanced, and realized. At the önal step, not only are all 
creatures in place, but they all stand in proper relation creatures in place, but they all stand in proper relation 
to each other. Man, the crown of creation, is charged to each other. Man, the crown of creation, is charged 
with implementing God‘s plan of dynamic growth and with implementing God‘s plan of dynamic growth and 
synthesis on earth, all within the divine mandate.synthesis on earth, all within the divine mandate.

The neat symmetry presented here not only The neat symmetry presented here not only 
renders the challenges raised by the conøicting renders the challenges raised by the conøicting 
reports of creation moot, but also serves to reorient our reports of creation moot, but also serves to reorient our 

appreciation of the entire presentation of creation in the appreciation of the entire presentation of creation in the 
örst three chapters and to see it as one integrated story. örst three chapters and to see it as one integrated story. 
This is all öne and good, but what‘s the lesson here?This is all öne and good, but what‘s the lesson here?

The pointing of each story as beginning with a The pointing of each story as beginning with a 
total separation of God from His world, as it were, and total separation of God from His world, as it were, and 
culminating in unity, places culminating in unity, places teshuva as the glorious  as the glorious 
background on the tapestry of the world. All things stem background on the tapestry of the world. All things stem 
from Godfrom God’s will and all things are profoundly connected s will and all things are profoundly connected 
to God. All of creation points toward God and yearns to to God. All of creation points toward God and yearns to 
return to its source. However we understand return to its source. However we understand teshuva 
(repentance/return to God in its pure legal sense), as an (repentance/return to God in its pure legal sense), as an 
independent mitzva or one that attaches to all others independent mitzva or one that attaches to all others 
as a contingency, we see a powerful thread of as a contingency, we see a powerful thread of teshuva 
woven throughout these two stories of creation.woven throughout these two stories of creation.

Teshuva is the very life-spirit of all of creation. The  is the very life-spirit of all of creation. The 
separation and isolation, be it heavens from earth or Man separation and isolation, be it heavens from earth or Man 
from the garden, stand at the polar extremes from the from the garden, stand at the polar extremes from the 
holiness of Shabbat. Shabbat is that singular experience, holiness of Shabbat. Shabbat is that singular experience, 
which we are blessed with each week, where all of which we are blessed with each week, where all of 
creation stands at its perfect place in relation to the creation stands at its perfect place in relation to the 
Creator – and to itself. Is it any wonder that the Rabbis Creator – and to itself. Is it any wonder that the Rabbis 
attributed the “Song of Shabbatattributed the “Song of Shabbat” (Tehillim 92) to Adam,  (Tehillim 92) to Adam, 
after he learned of the power of after he learned of the power of teshuva (Bereshit Rabba  (Bereshit Rabba 
22:13)? “Great is 22:13)? “Great is teshuva, that it preceded the creation of , that it preceded the creation of 
the world” (Midrash Tehillim 90:12). the world” (Midrash Tehillim 90:12). 

Rabbi Yitzchak Etshalom
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Adam and Eve 
Michelle Levy (2022)

Analysis
 🔘 Which elements of this image are directly mentioned in the text?
 🔘 Which elements of this image are not found in the text?
 🔘 What midrashic interpretation is the artist giving us?

BERESHIT  |  BERESHIT  |  EPISODE 2  |  18THE SECOND ACCOUNT OF CREATION

Aviv Humash Bereshit.indb   18Aviv Humash Bereshit.indb   18 16-Apr-24   2:55:56 PM16-Apr-24   2:55:56 PM




