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The Rohr Family Edition of
The Koren Mikraot HaDorot
pays tribute to the memory of

Mr. Sami Rohr
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who served his Maker with joy
and whose far-reaching vision, warm open hand, love of Torah,
and love for every Jew were catalysts for the revival and growth of
vibrant Jewish life in the former Soviet Union
and in countless communities the world over

and to the memory of his beloved wife

Mrs. Charlotte Rohr (née Kastner) =y
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who survived the fires of the Shoah to become
the elegant and gracious matriarch,
first in Colombia and later in the United States,
of three generations of a family
nurtured by her love and unstinting devotion.
She found grace in the eyes of all those whose lives she touched.

Together they merited to see all their children
build lives enriched by faithful commitment
to the spreading of Torah and Ahavat Yisrael.

Dedicated with love by

The Rohr Family
NEW YORK, USA
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Grandchildren
are the crowning glory of the aged
(Proverbs 17:6)

May the learning and traditions of our people
be strengthened by our future generations.
In honor of our wonderful grandchildren

Zahava and Moshael Straus
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PUBLISHER'S PREFACE

The genius of Jewish commentary on the Torah is one of huge and criti-
cal import. Jewish life and law for millennia have been directed by our
interpretations of the Torah, and each generation has looked to its rabbinic
leadership for a deeper understanding of its teachings, its laws, its stories.

For centuries, Mikraot Gedolot have been a core part of understanding
the Humash; the words of Rashi, Ibn Ezra, Ramban, Rashbam, Ralbag, and
other classic commentators illuminate and help us understand the Torah.
But traditional editions of Mikraot Gedolot present only a slice in time and
a small selection of the corpus of Jewish commentators. Almost every
generation has produced rabbinic scholars who speak to their times, from
Philo and Onkelos two thousand years ago, to Rabbi Joseph B. Soloveitchik,
Rabbi Aharon Kotler, the Lubavitcher Rebbe, and Nehama Leibowitz in
ours.

The Koren Mikraot HaDorot — Scriptures or Interpretations for the Gen-
erations — brings two millennia of Torah commentary into the hands and
homes of Jews around the world. Readers will be able not only to encounter
the classic commentators, but to gain a much broader sense of the issues
that scholars grappled with in their time and the inspiration they drew from
the ancient texts. We see, for example, how Philo speaks to an assimilating
Greek Jewish audience in first-century Alexandria, and how similar yet
different it is from Rabbi Samson Raphael Hirsch’s approach to an equally
assimilating nineteenth-century German readership; how the perspectives
of Rabbi Soloveitchik and Rabbi Kotler differ in a post-Holocaust world;
how Rav Se’adya Gaon interpreted the Torah for the Jews of Babylonia. It
is an exciting journey through Jewish history via the unchanging words of
the Torah.
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Xl | PUBLISHER'S PREFACE

The text of the Torah features the exceptional new translation of Rabbi
Lord Jonathan Sacks, together with the celebrated and meticulously ac-
curate Koren Hebrew text. Of course, with the exception of Rashi — for
whom we present an entirely new translation in full - the commentaries
are selected. We offer this anthology not to limit our reader’s exploration
but rather as a gateway for further learning of Torah and its commentaries
on a broader and deeper level than space here permits. We discuss below
how to use this book.

‘We must thank Pamela and George Rohr of New York, who recognized
the unique value of The Koren Mikraot HaDorot and its ability to communi-
cate historical breadth and context to the reader. For my colleagues here at
Koren, we thank you; for the many generations of users who will find this a
continuing source of new learning, we are forever in your debt.

We also are indebted to Zahava and Moshael Straus, true leaders of this
Jewish generation in so many fields, who have invested not only in Parashat
Shemot but the entire book of Shemot. Together, we were thus able to launch
this innovative and unique project.

We are honored to acknowledge and thank Debra and David Mager-
man, whose support for the Koren Humash with Rabbi Sacks’s exemplary
translation and commentary laid the foundation for the core English text
of this work.

Finally, I must personally thank Rabbi Marvin Hier, with whom I had a
special breakfast some years ago at the King David Hotel. During the meal,
he raised the problem that so few people knew the writings of Rabbi Joseph
B. Soloveitchik and Rabbi Aharon Kotler on the Torah; and I, who had just
read some of Philo’s work, had the same reaction. From that conversation
came the seed for this project.

HOW TO USE THE KOREN MIKRAOT HADOROT

The Koren Mikraot HaDorot will be a fifty-five-volume edition of the Humash
(one for each parasha plus a companion volume). Each of the fifty-four vol-
umes of the parashot can be read from right to left (Hebrew opening side),

and left to right (English opening side).

Opening from the Hebrew side offers:

» the full Torah text, the translation of Rabbi Sacks, and the full commen-
tary of Rashi in both Hebrew and the new English translation

» all haftarot associated with the parasha of the volume, including Rosh
Hodesh and special readings, both in Hebrew and English
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PUBLISHER’S PREFACE | XIlI

Opening from the English side presents four sections:

» THE TIME OF THE SAGES —includes commentaries from the Second Temple
period and the talmudic period

> THE CLASSIC COMMENTATORS — quotes selected explanations by Rashi as
well as most of the commentators found in traditional Mikraot Gedolot

> CONFRONTING MODERNITY — selects commentaries from the eighteenth
century to the close of the twentieth century

v

THE BIBLICAL IMAGINATION — features essays surveying some of the broad-
er conceptual ideas as a supplement to the linear, text-based commentary

The first three of these sections each feature the relevant verses, in Hebrew
and English, on the page alongside their respective commentaries, in chron-
ological order, providing the reader with a single window onto the text
without excessive page turning.

In addition to being a valuable resource in a Jewish home or synagogue
library, we conceived of these volumes as a weekly accompaniment in the
synagogue. There is scope for the reader to study each parasha on a weekly
basis in preparation for the reading on Shabbat. One may select a particular
group of commentators for study that week, or perhaps alternate between
ancient and modern viewpoints. Some readers may choose to delve into the
text through verse-by-verse interpretation, while others may prefer a con-
ceptual perspective on the parasha as a whole. The broad array of options for
learning means this is a series which can be returned to year after year, always
presenting new insights and new approaches to understanding the text.

ACKNOWLEDGMENTS

The creation of this book was possible only thanks to the small but excep-

tional team here at Koren Jerusalem. We are grateful to:

» Rabbi Tzvi Hersh Weinreb, x'»bw, who conceptualized the structure of
the project and provides both moral and halakhic leadership at Koren

» Rabbi Shai Finkelstein, whose encyclopedic knowledge of Torah and its
interpreters is equaled only by his community leadership, formerly in
Mempbhis and today in Jerusalem

» Rabbi Yedidya Naveh, whose knowledge, organizational skills, and superb
leadership brought the disparate elements together

» Rabbi Jonathan Mishkin, the principal translator of the commentaries
and all of the Rashi, who crafted a fluent, accurate, and eloquent English
translation
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Our design, editing, typesetting, and proofreading staff, including Tani
Bayer, Esther Be'er, Debbie Ismailoft, Estie Dishon, and Carolyn Budow
Ben David, enabled an attractive, user-friendly, and accurate edition of
these works.

“One silver basin” (Numbers 7:13) was brought as a symbol of the Torah,
which has been likened to wine, as the verse states: “And drink of the
wine which I have mingled” (Proverbs 9:5). Because it is customary to
drink wine in a basin — as we see in the verse “that drink wine in basins”
(Amos 6:6) - he therefore brought a basin. “Of seventy shekels, after
the shekel of the sanctuary” (Numbers 7:13). Why? Because just as the
numerical value of “wine” [yayin] is seventy, so there are seventy modes
of expounding the Torah. (Bemidbar Rabba 13:16)

Each generation produces exceptional rabbinic, intellectual leadership. It
has been our purpose to enable all Jews to taste the wine of those genera-
tions, in the hope of expanding the breadth and depth of their knowledge.
Torah is our greatest treasure, and we need the wisdom of those generations
to better understand this bountiful gift from God. We hope that we at Koren
can deepen that understanding for all who seek it.

Matthew Miller, Publisher
Jerusalem, 5780 (2019)
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EDITOR’S INTRODUCTION

Over the course of millennia, the Jewish people have watched while the
surrounding society and its values have changed unceasingly. For the Jews,
the steadfast response to an evolving world has always been the study of
Torah, specifically engagement with the weekly parasha. Devotees of Jewish
learning have always looked to the weekly Torah portion for spiritual and
intellectual guidance through life’s challenges. And in every generation,
commentaries on the Humash have debated the precise interpretation of the
verses therein. These scholars have continuously asked what message God
is trying to convey to Israel and the world through the Torah’s narratives
and laws. Their explanations have struggled to identify the correct ways to
apply its lessons to our daily lives.

Throughout, all these authors have approached the Torah text from
their own unique perspectives, shaped in no small measure by the eras and
environments they lived in. Naturally, the pantheon of commentaries pres-
ent widely different styles in their writings. Occasionally the commentators
will subject a particular verse to piercing scrutiny as a self-contained unit.
At other times they present interpretations that seem to stray from the
straightforward meaning of the text. Ultimately, all commentaries demand
that a verse provide readers with theological meaning and direction for
communal and social life.

Recognition of the wisdom embedded in the vast literature of commen-
tary on the Torah spanning the various eras of Jewish history planted the
seeds of the project whose fruit you now hold. We have called this publica-
tion Mikraot HaDorot — Readings of the Generations. This window into
the world of Torah commentaries is not simply an upgrade of the classical
Mikraot Gedolot collections, which give readers merely a handful of familiar
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XVI | EDITOR’S INTRODUCTION

interpretations. The Koren Mikraot HaDorot instead presents a plethora of
exegetical contributions, with more than forty scholars spanning Jewish
teachings from the past two thousand years represented on its pages.

Each volume of the Koren Mikraot HaDorot series can be opened from
both the right (Hebrew) side and left (English) side. The Hebrew opening
side includes the Hebrew and a new English text of the parasha, translated
by Rabbi Lord Jonathan Sacks, with a full, new translation of Rashi and the
haftarot. The English opening side contains the bulk of the commentaries,
and is divided into four parts: The first, THE TIME OF THE SAGES, comprises
commentaries from antiquity — ranging from Philo to the Yalkut Shimoni.
These figures lived mainly in the land of Israel, Egypt, and Babylonia. The
second, THE CLASSIC COMMENTATORS, contains interpretations from the
Middle Ages — starting from Rav Seadya Gaon and Rashi and continu-
ing through time to the work of Rabbi Shlomo Efrayim of Luntschitz,
author of the Keli Yakar. The authors included here represent the rich tra-
ditions of both Sephardic (Spanish and North African) and Ashkenazic
(central and eastern European) schools of exegesis. The third section,
CONFRONTING MODERNITY, offers the work of both Old World and New
World scholars who lived between the eighteenth and twentieth centuries.
Before each of these three sections we include a time line that specifies the
chronological relationships between the commentators and the places they
lived.

In the final section, THE BIBLICAL IMAGINATION, we provide three in-depth
investigations of particular ideas through the writings of the various com-
mentaries. There are several goals to these essays. First, we aim to reveal
common threads weaving across the generations of Torah scholarship.
Second, we hope to illustrate how the various authors were influenced by
their lives and times, and that the lessons they transmitted to their com-
munities reflected their environments. Finally, each essay highlights for the
reader some central issues that the commentaries have grappled with. We
trust that this tool will facilitate the reader’s understanding of the words of
the commentaries themselves.

Three principles have governed the decision making in our work on The

Koren Mikraot HaDorot:

» Chronological order: We have striven to sketch out the historical devel-
opment of Torah exegesis, an enterprise that has occupied innumerable
communities of Jews in far-flung lands for centuries.
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EDITOR’S INTRODUCTION | XVII

» Economy of selection: In compiling the excerpts used in this work, we
have gone through the authors’ works and isolated those sections which
most directly address the particular question, issue, or difliculty that
confronted the scholar.

» Objectivity of presentation: This book presents ideas of the commentar-
ies authentically, never censoring them or smoothing them over in light of
our own positions or perspectives. We always strove to faithfully transmit
the legal, conceptual, social, and ethical messages of the commentators.

The modern world constantly challenges us as individuals, as a society,
and as communal leaders, teachers, and parents. The values and culture of
the society that surrounds us force thinking Jews to seriously consider and
reconsider their ideas and priorities on a regular basis as we struggle to find
the correct path through life. Furthermore, we constantly must ask ourselves
what teachings we wish to transmit to future generations. It is our hope that
the Koren Mikraot HaDorot project will help guide its readers as they grapple
with these very real problems. The world of Torah commentary is wide and
deep beyond measure. It contains innumerable answers to the questions that
face the individual, the family, the generation, and indeed all of humanity.

Rabbi Shai Finkelstein, Editor-in-Chief
Jerusalem, 5780 (2019)
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A NOTE ON THE TRANSLATION

The terse writing style prevalent in Jewish scholarship over most of history
can be difficult for the modern reader to decipher. Since our goal in the
Koren Mikraot HaDorot series is to make thousands of years of Torah com-
mentary accessible to a modern, English-speaking audience, we have opted
for a relatively loose translation style that accurately presents the content of
the Hebrew commentary while not necessarily mirroring its exact syntax.
‘We have also resorted occasionally to paraphrase in instances where a literal
translation would be opaque in English. As any student of Torah exegesis
will recognize, draconian insistence on a word-for-word translation would
result in an English text that was unreadable and that preserved neither the
clarity nor the majesty of the original Hebrew.

Many of the commentaries’ discussions focus on the meanings of words
and phrases that are ambiguous in the Hebrew text of the parasha. The
beautiful new translation of the Torah by Rabbi Lord Jonathan Sacks that
we include here often dispels these ambiguities in the interest of clarity, nec-
essarily coming down on one side or the other of a disagreement between
commentators. The reader of the commentaries should therefore view the
Torah translation presented here as one possible reading of the often-cryptic
Hebrew original. In a similar vein, the significance of certain interpretations
may seem unclear, or their points obvious, until one encounters another
commentary with a starkly different read of the same verse. These contrasts,
and the realization that themes and meanings we thought to be clear are
actually ambiguous and multifaceted, are the essence of The Koren Mikraot
HaDorot.

We have, as far as possible, allowed each text to speak for itself, and have
left editorial comments to a minimum. Nevertheless, the commentaries
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A NOTE ON THE TRANSLATION | XIX

often assume the reader’s knowledge of other biblical episodes, midrashim,
or Hebrew grammar beyond what might be expected from the English-
speaking public today. To ensure clarity, we have therefore interpolated
brief editor’s notes where we deemed it necessary, setting them off from the
original text in square brackets.

Throughout Jewish history, the text of the Tanakh has been viewed as the
apogee of the Hebrew language. For many commentators, especially those
of the Middle Ages, it served as a fountain of language from which they drew
numerous idioms and phrases. The result is that the Hebrew text of many
commentaries is shot through with snippets of biblical prose or poetry to
such an extent that almost every sentence can be viewed as a quote or allu-
sion. Marking and citing all of these would make for a cluttered translation
and would hinder rather than enhance the reader’s understanding. We have
therefore opted to cite only those quotes which are brought by the author as
explicit evidence to further the point being made, and not those that supply
only a turn of phrase.

The Hebrew side of this volume contains a complete and unabridged
translation of Rashi’s commentary. For those who wish to follow the para-
sha on the English side of the book, we have also reprinted many of Rashi’s
explanations alongside those of the other classic commentators. This will
allow the reader to compare Rashi’s interpretation to those of Rashbam, Ibn
Ezra, and others, as well as appreciate how Rashi’s commentary often serves
to define the issues that will be addressed by later exegetes.

The text of the commentaries is of course abridged. We have not in-
cluded ellipses to mark every point where text has been omitted, to main-
tain a clutter-free translation. However, we have included ellipses at points
where the subject of discussion would otherwise appear to have changed
abruptly and inexplicably, to save the reader confusion. We have also not
adhered strictly to the original heading, or s.v. (dibbur hamat-hil) of every
text, changing it in instances where it would help to focus the reader on
those words that are the actual subject of discussion, and adding it to texts
that did not originally have it.

Most of the commentaries that we quote in this series were originally
organized by chapter and verse. Therefore, anyone who wishes to consult
the original Hebrew text of a given commentary can simply open to the
verse in question. However, not all sources are organized this way. The
midrashim in particular are often ordered loosely; an important interpreta-
tion of a verse in Exodus might be found in a midrash on Deuteronomy. For
the reader’s convenience in locating the original Hebrew source, we have
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XX | A NOTE ON THE TRANSLATION

provided citations for those works not organized sequentially, as well as
for commentaries originally composed on verses other than the one under
discussion. These citations can be found outside of the final punctuation at
the end of the excerpt in question.

Our translation has generally relied upon the Hebrew text found in the
Bar-Ilan Responsa Project and the online compendium AlHatorah.org, as
well as the standard printed editions of commentaries not found in either
of these. The Responsa Project contains more than one edition of several
midrashim (Midrash Tanhuma, Midrash Rabba, and Avot DeRabbi Natan).
For these works, our citations should be understood as referring to the stan-
dard editions published in Vilna and Warsaw unless otherwise indicated.
Aside from this, please note:

» Excerpts from Ibn Ezra are almost always taken from his Long Com-
mentary on Exodus, and we have marked those instances where we quote
from his Short Commentary.

» Passages from Philo are quoted with permission from Torah from Alexan-
dria: Philo as a Biblical Commentator, edited by Rabbi Michael Leo Samuel
(New York: Kodesh Press, 2015).

» Selected commentaries of Rabbi Joseph B. Soloveitchik are printed with
permission from Chumash Mesoras HaRav, edited by Dr. Arnold Lustiger
(New York: OU Press, 2017).

» The commentaries of the Lubavitcher Rebbe are quoted from The Torah,
with an Interpolated Translation and Commentary Based on the Works
of the Lubavitcher Rebbe, edited by Rabbi Chaim Nochum Cunin and
Rabbi Moshe Yaakov Wisnefsky (New York: Kehot Publication Society,
2017).

» The commentaries of Nehama Leibowitz are translated, with generous
permission, from the Hebrew Iyyunim Hadashim BeSefer Shemot (14™
edition), published by the World Zionist Organization Department for
Torah Education and Culture in the Diaspora.

While we have thus done our best to aid the reader in finding and consult-
ing the original Hebrew text of the commentaries we have translated, we
emphasize that this is not a critical edition, and the scope and readership
of the series do not permit us to fully cite every allusion and internal refer-
ence that authors make to midrashim and other commentaries. Still, we
have made a supreme effort to provide citations of talmudic passages, and
of course biblical verses, quoted or referred to in the material included here.
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A NOTE ON THE TRANSLATION | XXI

This volume is the result of the prodigious and protracted efforts of many
talented and learned individuals. I would like to extend a special thanks
to Rabbis Dov Karoll, David Strauss, and Eliezer Kwass, all of whom
contributed translations for this book, complementing the greater part of
the work performed by the articulate and indefatigable Rabbi Jonathan
Mishkin.

Yedidya Naveh, Managing Editor
Jerusalem, 5780 (2019)
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2 | PARASHAT SHEMOT | THE TIME OF THE SAGES

SHEMOT | CHAPTER 1
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CHAPTER 1, VERSE 1

PHILO

TR oN3T — Who cameto Egypt:The sons
of Yisrael were immigrants who journeyed to
Egypt to seek food for their families because
of a famine that affected all the northern
countries of the Mesopotamia region. Soon
they received sanctuary, and in return they
all pledged allegiance to the king because of

2YI¥ O3 — Who came to Egypt: Did the
sons of Yisrael come just now to Egypt? Had
they not been there for some time? Rather,
what the text means is that so long as Yosef
was alive, the Egyptians refrained from im-
posing the burden of oppression upon Israel.
When he died, however, they immediately
did so. Therefore the text introduces the slav-
ery as if Yaakov's family had just entered the

YD DI N 23 MY o) - And
these are the names of the sons of Yisrael who
came to Egypt: Now consider the following.
Yishmael and Yitzhak were brothers, as were
Yaakov and Esav. Why then did neither Yish-
mael nor Esav go down to Egypt? Rabbi Elazar
said: To what might this be compared? To a
borrower who took money from the king and
then died, leaving two sons. One of the sons
stayed to serve the king while the other one
fled. To the remaining son the king declared:
"l intend to collect from you all of your fa-
ther’s debts that he incurred before his death”

KMD Shemot.indb 2

TANHUMA

YALKUT SHIMONI

the pity he and the inhabitants felt for them
in their time of need. At first, the Egyptians
treated them as settlers and friends, whose
civil rights differed little from the country’s
original inhabitants. They had even come over
time to regard Egypt as a second fatherland
and lived there in perfect security.

land. 3Py NN — With Yaakov: All of Yaakov's
sons entered with their father’s values. ¥\
i3y — Each with his household: Rabbi Huna
said: Peretz [Yehuda's son] had already been
married at one year of age and produced a
family, and so had Hetzron [Reuven’s son] been
married at two years of age and produced his
own family. Thus all of those listed [in Genesis
46] immigrated with his children. (Shemot 3)

Replied the hapless son:“Is it fair that because
| stood loyal to you that | should lose?” But
the king promised him: “I swear by your life
that | will reward you handsomely, and when |
catch your brother | will hand him over to you
in servitude” As the verse declares: And they
of the Negev shall occupy the mountain of Esav
(Obadiah 1:19). And it is further written: And you
[Esav] shall serve your brother (Genesis 27:40). In
fact, not only has Esav not served Yaakov, on
the contrary — he has tormented him with all
means of trouble. Still, as he has acted so will
he eventually be punished. (Shemot 162)
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EXODUS | CHAPTER 1

THE TIME OF THE SAGES | PARASHAT SHEMOT | 3

1 1 And these are the names of the sons of Yisrael who came to

2
3
4
N

Egypt with Yaakov, each with his household: Reuven, Shi-
mon, Levi and Yehuda; Yissakhar, Zevulun and Binyamin; Dan
and Naftali; Gad and Asher. The descendants of Yaakov were

VERSE 2

WY 12187 — Reuven, Shimon: How do we
know that the Israelites kept their Hebrew
names during their sojourn in Egypt? We
know this because in describing their arrival
there, the verse states: Reuven, Shimon, Levi,
and Yehuda. After their departure, the Torah

1% 12987 — Reuven, Shimon: The names of
the tribes do not appear on the stones of the
ephod (see 28:9-12) in the same sequence

1Y 12387 — Reuven, Shimon: The names of
all of the tribes allude to the future redemp-
tion of Israel. Reuven’s name recalls God’s
declaration: | have seen [rao ra’it]] My people’s
suffering (3:7). Shimon’s name evokes the
verse: God heard [vayishma] their groaning
(2:24). Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The names of the tribes
are never presented in the same sequence;
sometimes some individuals are listed first,
while in other texts different personalities
are so honored. Why is the Torah not consis-
tent? Lest the reader think that the sons of

7m ’15 111 12T — Reuven, Shimon Levi,
and Yehuda: Why does the Torah list the tribes’
names over and over again? This can be com-
pared to a king who built himself a citadel
which collapsed. He came and rebuilt it, but
it eventually fell apart again. The king erect-
ed some of the structure’s pillars and stood
there rejoicing and celebrating his building’s

KMD Shemot.indb 3

MEKHILTA DERABBI YISHMAEL

TALMUD BAVLI

TANHUMA

YALKUT SHIMONI

also gives the names of Reuven, Shimon,
and Levi, explaining that they declared their
pedigrees after their families, by the houses
of their fathers, according to the number of
names (Numbers 1:18). (Massekhta DeFis-
ha 5)

that they are listed in the book of Numbers,
but as they are given [here] in the second
book of the Torah. (Sota 36b)

the mistresses [Leah and Rahel] were more
important than those of the maidservants
[Bilha and Zilpal. Another interpretation: The
tribes represent the supporting beams of the
world, and when one installs joists, he does so
one at a time, laying the end of one against
the girth of another at a different height. So
too were some sons named before others.
And from where do we learn that the sons
were the supporting beams [tikra] of the
world? From the verse: Hear Me, Yaakov and
Yisrael, whom | called [mekora’i] (Isaiah 48:12).
(Shemot 3)

construction. This is similar to Avraham, who
fathered Yishmael and the sons of Ketura (see
Genesis 25:2—4), and Yitzhak whose son Esav
produced chieftains (see Genesis 36). But
along came Yaakov and he formed a family of
twelve tribes, all of whom were righteous. God
rejoices in them and mentions them repeat-
edly. (Shemot 162)
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VERSE 5

SIFREI DEVARIM

oA M — Yosefwas already in Egypt:
Even though the reader surely knows this fact,
the text is teaching us about Yosefs righteous-
ness, for even though he had risen to power

ng'5§ = Inall: [Literally, “all the souls”] When
the Torah lists the genealogy of Esav, it uses
the word “souls” [nefashot] in the plural, as
it is written: And Esav took his wives, and his
sons, and his daughters, and all the persons
[nefashot] of his house (Genesis 36:6). Here,

U2IDW3aY — Seventyin all: These seventy cor-
respond to the seventy nations of the world

VAYIKRA RABBA

SEKHEL TOV

as ruler over Egypt, he was still the same Yosef
that had herded his father’s flocks. (Haazinu
334)

however, the description of Jacob's family re-
fers to seventy people using the singular term
nefesh, as it is written: The descendants of Yaa-
kov were seventy in all [kol nefesh]. This signifies
that whereas Esav worshipped multiple dei-
ties, Yaakov served only one God. (Vayikra 4:6)

and the seventy sages of the Great Sanhedrin.

VERSE 6

1*13&5'5;1: 0¥ N1 — Then Yosefdied, and all his
brothers: Rav Yehuda said: Three things cause a
person’s days and years to be cut short. If one
is asked to read from the Torah and refuses, or
is given a cup of wine to recite the Grace after
Meals and refuses, or acts in a haughty manner.

¥ ruan — Then Yosef died: The prophet de-
clared: They have dealt treacherously against
the Loro: for they have begotten strange children:
now shall a month devour them with their por-
tions (Hosea 5:7). This means that Israel bore
children but did not circumcise them. Indeed,
we learn that once Yosef died, the Hebrews
violated the covenant of circumcision, an-
nouncing their intention to be just like the

NI 97 5’:1 — And all that generation: This

KMD Shemot.indb 4

TALMUD BAVLI

TANHUMA

SHEMOT RABBA

As Rabbi Hama bar Hanina said: We know that
a person who acts in a haughty manner will
die young, since Yosef behaved in such a way
and he died before all his brothers. (Berakhot
55@)

Egyptians. Once the Holy One, blessed be He,
saw this, He let lapse the love that He had felt
for them, as the verse states [regarding the
Egyptians]: He turned their heart to hate His
people (Psalms 105:25). “Now shall a month
[hodesh] devour them” — the word should
be read “new” [hadash], indicating that a new
king took power, who instituted fresh decrees
against them. (Shemot 5)

teaches that as long as one of the original
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6 seventy in all, and Yosef was already in Egypt. Then Yosef died,

7 and all his brothers, and all that generation. But the Israelites
were fruitful and burgeoned; they multiplied and became ex-
ceptionally strong, until the land was filled with them.

clan that descended to Egypt still lived, the

NSnnisiknt 5':1 — And all that generation: We
find that from the death of Levi until the
exodus was 116 years. Israel’s subjugation to
Egypt cannot have been longer than that,
nor shorter than eighty-six years, which was
Miriam’s age at the exodus, since she was
named after the bitterness [maror] of the toil.
Reuven was born on 14 Kislev and lived for 155
years. Shimon was born on 28 Tevet and died
at age 120. Levi’s birthday was 16 Nisan, and
he died after 137 years. Yehuda was born on
15 Sivan and lived for 119 years. Dan was born

SHEMOT RABBA (cont.)

YALKUT SHIMONI

Egyptians did not enslave Israel. (Shemot 1:8)

on 9 Elul and lived for 125 years. Naftali was
born on 5 Tishrei and died 133 years later. Gad
was born on 10 Marheshvan and died after
125 years. Asher was born on 20 Adar and
lived for 123 years. Yissakhar was born on 10
Av and lived for 122 years. Zevulun was born
on 7 Tishrei and died 110 years later. Binyamin
was born on 11 Marheshvan and lived for 115
years. None of the brothers was born in the
months of lyyar or Shevat. These months were
left for the births of Efrayim and Menashe.
(Shemot 162)

VERSE 7

WIN I 5{31{07 0 — But the Israelites were
fruitful and burgeoned: Only one in five Isra-
elites actually left Egypt, while some claim it
was only one in fifty. Still another assessment
is that it was just one in five hundred. Rabbi
Nehorai said: | swear by the Temple service,
not one in five hundred Israelites left Egypt,
for the verse states: | will cause you to increase
like the plant of the field (Ezekiel 16:7), and it
is written: But the Israelites were fruitful and

W 119 SN 03 — But the Israelites were
fruitful and burgeoned: Even though Yosef and
his brothers had died, their God had not died,
and the Israelites were fruitful and burgeoned.
Another interpretation: Each Hebrew woman
gave birth to six children at once, as the verse
states: But the Israelites were fruitful and bur-
geoned. Some claim that every woman had a

KMD Shemot.indb 5

MEKHILTA DERABBI YISHMAEL

SHEMOT RABBA

burgeoned. For each Hebrew woman gave
birth to six children at a time, and you say
that one in five hundred left? And when did
they all die? During the three days of darkness,
as the verse states: For three days, no one could
see anyone else (Exodus 10:23). It was in those
days that the Israelites buried their dead while
offering thanks and praise that their enemies
were oblivious and could not rejoice at their
downfall. (Massekhta DeFis-ha 12)

pregnancy of twelve children, as it is written:
The Israelites were fruitful, suggesting two ba-
bies; and burgeoned, indicating another two;
multiplied, another two; became exceptionally,
another two; strong, another two; and the land
was filled with them, a final two. That signi-
fies twelve children altogether. T3 1y
'r'm; — They became exceptionally strong: This
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means that each woman carried sextuplets.
And do not be shocked by this, for the scor-
pion, which is one of the crawling creatures

SHEMOT RABBA (cont.)

[sheratzim, like vayishretzu here] gives birth
to seventy offspring at a time. (Shemot 1:8)

VERSE 8

TARGUM ONKELOS

Rl=ah y'_l:‘&% TR — Who had not known Yosef: Who did not preserve Yosef's decrees.

TARGUM YERUSHALMI

D_’j;’r;'Bp w"lrj'jbr_; O — Then a new king arose over Egypt: Who started anew: he neither knew

Yosef nor followed his ways.

ooy w12 o - Then a new king
arose over Egypt: Rav and Shmuel debated
the meaning of this verse. One sage argued
that this was literally a new king, while the
other claimed that it was the same Pharaoh
who merely issued new decrees. The first ap-
proach is backed by this verse which refers to

U?j;’{:'%] W:nj'jbrg o - Then a new king
arose over Egypt: It was the same Pharaoh as
before, whose advisors said to him: “Come,
let us dominate this people!”He said to them:
“Fools! All of this time we have survived be-
cause of them, and now you suggest that we
subjugate them? If it had not been for Yosef,

DRy wTon o - Then a new king
arose over Egypt: When the Egyptians saw
the prodigious rate at which Israel was pro-
liferating, they immediately imposed decrees
against them. This is expressed by David in the
verse: He turned their heart to hate His people
(Psalms 105:25). What does the verb “arose”

KMD Shemot.indb 6

TALMUD BAVLI

TANHUMA

LEKAH TOV

a new king; the second finds support in the
absence of any report of death of the first king.
But according to the second opinion, is it not
written: Who had not known Yosef? What that
means is that he pretended not to know who
Yosef was at all. (Eruvin 53a)

we would all be dead."Since Pharaoh ignored
their advice, his ministers removed him from
office for three months. Finally, he said, “l will
go along with whatever plan you devise,’
whereupon they reinstated him. Hence it is
written: Then a new king arose over Egypt. (Bu-
ber, Shemot 7)

mean? He rose up as an enemy against Israel,
as in the verse: The murderer rising with the
light (Job 24:14), and the statement: for false
witnesses have risen up against me (Psalms
27:12). AOWN PN TR — Who had not
known Yosef. He pretended not to know Yosef.
After all, Yosef had filled Pharaoh’s coffers with
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8 'Then a new king arose over Egypt, who had not known Yosef.
9 And he said to his people, “You see that the Israelite people
10 are many and more powerful than we. Come, let us deal wise-

ly with them in case they increase, and if war breaks out they

LEKAH TOV (cont.)

fortunes of money, had acquired all of Egypt’s
land for him, and had levied taxes for the king,
as the verse states: You shall give the fifth part to
Pharaoh (Genesis 47:24). That is why it is writ-
ten: Who had not known Yosef. And just as Pha-
raoh renounced Yosef, he was later to deny the
Creator of everything. For Yosef had originally

told the king: God has declared to Pharaoh what
he is about to do (Genesis 41:25), but Pharaoh
later exclaimed: | do not know the Loro (Exo-
dus 5:2). Cursed be the wicked who are un-
grateful, rejecting those who have benefited
them.

VERSE 9

PHILO

12113 DY) 37 — Many and more powerful
than we:The Egyptian ruler treated his Jewish
immigrant population as slaves captured in
war, or as anyone specifically bred for slavery
by their masters. By ignoring their human

1‘7::]"7:75 X" — And he said to his people: It
was taught: Because it was Pharaoh who ini-
tiated the oppression, he was the first to be
punished. It was his idea to enslave Israel, as

5:3‘1@? 23 0¥ — The Israelite people: Until this
point the Hebrews were referred to merely
as “Israel,” but here Pharaoh called them
“the Israelite people.” D3 37 — Many and
more powerful: Many more individuals, and
more powerful in their property holdings.

TALMUD BAVLI

LEKAH TOV

rights as free people, Pharaoh showed no
shame or fear for the God who guarantees
liberty, hospitality, and justice. All the while,
God observed Pharaoh’s behavior.

it is written: And he said to his people. Therefore
he was smitten first, as it is written: The frogs
shall climb up onto you and your people and all
your officials (7:29). (Sota 11a)

Another interpretation: Wiser than we, and
greater in strength. 121 — Than we: Read
this as “from Him." [The word mimmennu can
have both meanings.] For the Israelites’ fer-
tility comes from their God; He brings them
success.

VERSE 10

137 — Come: Come, let us now deliberate
regarding Israel: What laws should we im-
pose over them to reduce them before they

1 — With them: [Literally, “with him”] Should

KMD Shemot.indb 7

TARGUM YERUSHALMI

TALMUD BAVLI

overrun us? For in the event of war, they will
join our enemies and completely wipe us out,
at which point they will escape from the land.

the text not read “with them” [lahem]? Rabbi
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Hama son of Rabbi Hanina said: Pharaoh was
saying: “Let us outsmart Israel’s Savior. Now,
how shall we oppress Israel? If we attempt to
use fire or the sword against them, it is written:
For, behold, the Lorp will come with fire, and with
His chariots like a storm, to render His anger with
fury, and His rebuke with flames of fire. For by
fire will the Lorp execute judgment and with His
sword, upon all flesh (Isaiah 66:15—16). Rather,
let us attack them with water, for the Holy
One, blessed be He, has already vowed not
to visit another flood upon the world, as the
verse states: For this is as the waters of Noah
to Me (Isaiah 54:9)." But the Egyptians erred,
for although God had promised not to in-
undate the entire planet with water, He still
reserved the right to bring a deluge upon an

H 7R3NN — Let us deal wisely with them: Said
the Hon One, blessed be He, to them:“You
opened with the term’let us’ [haval], similar to
how the generation of the Tower of Babylon
spoke, as the verse states: And they said, Come
[hava], let us build us a city and a tower (Gen-
esis 11:4). Know that just as | exacted punish-
ment from them, so will | demand a penalty

TALMUD BAVLI (cont.)

LEKAH TOV

individual nation. Alternatively, God vowed
to not bring a flood to the world, whereas He
made no guarantee that people would not
come to the water and fall into it, as the verse
states, The Egyptians fled at its approach but
the Loro swept them into the sea (14:27). This is
how Rabbi Elazar explained the verse: For He
brought upon them what they schemed against
others (18:11) — the Egyptians were cooked in
the very pot in which they had cooked oth-
ers. (Sota 1ia) pINT IR oM 13D — Fight
against us and escape from the land: Should
the text not read: “They will drive us from the
land"? Rabbi Abba bar Kahana said: This is akin
1o a person who utters a curse about himself
but expresses his fear as applying to someone
else. (Sota 11a)

from you. They had proposed their structure
lest we be scattered abroad upon the face of the
whole earth (Genesis 11:4). Yet the Losp scat-
tered them abroad from there upon the face
of all the earth (Genesis 11:8). Now, you fear
their increase — watch: The more they were
oppressed, the more they increased and spread
(1:12)"

VERSE 11

PHILO

inaw Tx_n;% — To oppress them: Pharaoh ap-
pointed savage and furious men as overseers;
their cruelty was indistinguishable from

oen Y 1"2:3 MmN — So they placed slave
masters over them: [Literally, "over him.] Should
the text not have read “over them”? The school
of Rabbi Elazar son of Rabbi Shimon taught:

KMD Shemot.indb 8

TALMUD BAVLI

vipers or carnivorous animals. You could even
say they resembled wild animals in human
form.

This teaches us that a brick mold was hung
around Pharaoh’s neck, and if any Israelite
complained of being too frail to work, he
would be told, “Are you then weaker than
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may join our enemies and fight against us and escape from the

u land”” So they placed slave masters over the Israelites to oppress

them with forced labor; they built supply cities for Pharaoh:

Pharaoh?""Slave masters” [sarei missim] refers
to a thing that compels [mesim] the manufac-
ture of bricks. quB;pg Ny {:_77;% — Tooppress
them with forced labor: [Literally, “oppress him."]
Should the text not have read:“oppress them"?
What this means is that Pharaoh himself was
oppressed because of Israel’s labor [by hav-
ing to bear the brick mold]. mia35m 7 121
'1;1155 They built supply cities for Pharaoh

Rav and Shmuel debated the interpretation of
this clause. One of them argued that the term
supply cities [miskenot] implies that the struc-
tures endangered [mesakkenot] the lives of

Niazen »I 1230 — They built supply cities: At
that time Pharaoh gathered all the Israelites
together and said to them: Would you please
just do me this one little favor today? Hence
itis written: The Egyptians imposed backbreak-
ing labor [avodat parekh] on the Israelites (1213),
where the word parekh can be read: peh rakh
[meaning “soft mouth”], for Pharaoh smooth-
talked them. Here is how the king did it: He
took hold of a basket and a rake and got to
work. Now, who would feel comfortable
watching Pharaoh wield a basket and a rake
and fashion bricks, and not begin to work

oo I — Slave masters: [Literally, “tax offi-
cers! ]The Egyptians collected a tax [mas] in
the form of human labor for the king. This is
similar to the verse: And King Shlomo raised
a levy [mas] out of all Israel; and the levy was
thirty thousand men (I Kings 5:27). So did Pha-
raoh conscript the males of every household
to work for him. In other words, they were
no longer free to go home and be with their

KMD Shemot.indb 9

TALMUD BAVLI (cont.)

TANHUMA

SEKHEL TOV

their owners, whereas the other claimed they
impoverished [memaskenot] their owners.
DORYTIN BN — Pitom and Ramesses:
Ravand Shmuel debated the interpretation of
these names. One of them argued that there
was but one city, which was called Pitom, but
it was also referred to as Ramesses since its
buildings would collapse [mitroses] one after
the other. The other claimed that the place
was called Ramesses, but was also referred to
as Pitom, signifying the mouth of the abyss
[pi tehom], which swallowed up each of its
buildings. (Sota na)

himself? The Israelites immediately hurried
to join Pharaoh in his efforts that first day,
hustling with all their strength, for they were
strong and able-bodied men. When darkness
fell, Pharaoh set taskmasters over them who
ordered them to count the bricks they had
produced. So Israel counted their handiwork,
whereupon Pharaoh commanded: “You will
now prepare a similar quota of bricks every
single day”” He appointed Egyptian taskmas-
ters over Israelite foremen, who in turn di-
rected the labors of the rest of the people.
(Behaalotekha 13)

wives. iy r:]r;b — To oppress them: They did
so by refusing them marital relations, and
thereby stopping them from reproducing. The
term annoto used in this verse corresponds
to one of the five deprivations [innuyim] of
Yom Kippur, which is abstinence from sexual
relations.
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VERSE 12

11912113712 — Themore they increased and
spread: [theraIIy, “the more they will increase
and spread”] Should the text not have read:
“The more they increased and spread”? Reish
Lakish said: The Divine Spirit foretold the future
and said to them:“The more they will increase

581t 293 9510 18PN — Came to dread the Is-
rae//tes Rabbi Shlmon ben Lakish interpreted
the verse as follows: An Egyptian seeking his
friend would have to search through a crowd
of a thousand Hebrews to find him. The Egyp-
tian would hold his nose and pray for death,
saying: “Gracious! This people has increased
beyond all normal limits!” As the Holy One,
blessed be He, said to Yehezkel: / will cause

TALMUD BAVLI

DEVARIM

and spread!” 5&'“0’ 23281 WP — Came to
dread the lsraelltes The term “came to dread”
[vayakutzu], teaches that the sight of Israel
was like thorns [kotzim] in their eyes. (Sota
11a)

RABBA

you toincrease like the plant of the field (Ezekiel
167). And when Israel left Egypt they marched
in separate camps and flew different flags.
Moshe saw them and declared: The Lorp your
God has multiplied you (Deuteronomy 1:10).
Remember that the Holy One, blessed be He,
increased you in Egypt, just like He promised
your ancestor Avraham He would. (Lieberman,
Devarim 15)

VERSE 13

71793 — Backbreaking labor: Rabbi Yehuda
son of Rabbi Shimon said in the name of
Rabbi Yehoshua ben Levi: There once was a
king who had two daughters, an older and
a younger one, whom he did not marry off.
Once, the king left them for several years while
he traveled abroad. During his absence, the
princesses took matters into their own hands
and found themselves husbands, each one
taking her husband’s kerchief and seal. After
a time, the king returned home to hear his
people gossiping about his daughters, claim-
ing that they had been acting promiscuously.

KMD Shemot.indb 10

SHIR HASHIRIM RABBA

What was the king's response? He issued a
proclamation for his nation to gather in the
stadium and positioned himself in the ante-
room. The king then asked his daughters, “Are
the rumors | have heard about you true? Have
you truly dishonored yourselves?”Whereupon
the daughters produced their husbands’seals
and kerchiefs. The king had his son-in-law
brought to him and asked, “To whom are you
married?” Said he, “l am your son-in-law, mar-
ried to your eldest daughter” Holding up the
items his daughter had given him, the king
then asked, “And what are these?"“Those,"the
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12 Pitom and Ramesses. But the more they were oppressed, the
more they increased and spread; and the Egyptians came to
13 dread the Israelites. The Egyptians imposed backbreaking la-
14 bor on the Israelites, embittering their lives with harsh work in
mortar and brick and all field labors; all the work they forced
15 upon them was intended to break them. Then the king of Egypt
said to the midwives of the Hebrews (one named Shifra, the

SHIR HASHIRIM RABBA (cont.)

son-in-law responded, “are my ring and ker-
chief’The same exchange was repeated with
the second son-in-law. The king proclaimed:
"Although my daughters have behaved mor-
ally, you have maligned and disparaged
them! By your lives — you will be punished!”
So did the nations of the world mock Israel,
saying: The Egyptians imposed backbreaking
labor upon the Israelites — if the Egyptians
could compel Israel to perform their labor
for them, they must have had similar control
over their bodies and their wives! At that mo-
ment the Holy One, blessed be He, said: A

garden enclosed is my sister, my bride (Song
of Songs 4:12). What is meant by an enclosed
garden? Said the Holy One, blessed be He:
“Even though my garden is enclosed, it is
still disparaged!” Rabbi Pinhas said: At that
moment, the Holy One, blessed be He, sum-
moned the angel in charge of procreation and
said:“Go to them and give them children that
will resemble their ancestors” And whom did
those ancestors look like? Like the founders
of each family. And thus it is written (Num-
bers 26:7): These are the families of Reuven.
(4:12)

VERSE 14

T3 072 AN B TR92 R - Al the
work they forced upon them was intended to
break them: Rabbi Shmuel bar Nahmani said

TALMUD BAVLI

in the name of Rabbi Yonatan: They forced
women to perform men’s labor and men to
do women’s work. (Sota 11b)

VERSE 15

riays riomb — To the midwives of the He-
brews: The midwives were Egyptians and not
Jewish. Pharaoh and his counselors raised an
immoral idea that all the baby boys would be
murdered. Pharaoh gave an order to keep the

PHILO

TARGUM ONKELOS

female babies, as the gentle nature of the fe-
males prevents them from being soldiers. Pha-
raoh felt that a large male Jewish population
would be an advantage to Egypt’s enemies.

mAavn n'ﬂ'?zpb — The midwives of the Hebrews: The Hebrew midwives.

Ay n"r‘?zrgb — The midwives of the He-
brews: Rav and Shmuel debated this verse:
One of them argued that these were a woman
and her daughter, while the other claimed that

KMD Shemot.indb 11

TALMUD BAVLI

they were in fact a woman and her daughter-
in-law. According to the first approach, the
women were Yokheved and Miriam, whereas
the second understanding identified them as
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Yokheved and Elisheva [the wife of Aharon].
There is a baraita that supports the first ap-
proach, as it was taught: Shifra is the same
as Yokheved, but she is referred to as Shifra
due to her practice of beautifying [mesha-
peret] the babies she midwifed. Another
interpretation: Yokheved was called Shifra
because during her lifetime Israel was fruitful

rivom oryn Tom N — Then the king of
Egyptsa/d to the midwives: What did he tell them?
Look on the birthstool (1:16). Why did Pharaoh is-
sue this command? It was because his royal
astrologers had warned him, “Israel’s redeemer
is to be born on this day, but we cannot tell if
he is to be Egyptian or Israelite” At that point

TALMUD BAVLI (cont.)

TANHUMA

[sheparu] and multiplied, while Miriam was
known as Puah because she would call [poa]
and coo to the child as she helped it emerge.
Another interpretation: Puah was so named
because she was roused through divine in-
spiration to call out [pod], “My mother will
soon give birth to the savior of Israell” (Sota
1b)

Pharaoh summoned his entire people together
and requested, “Lend me your newborns for a
day, as the verse states: Every boy that is born you
shall throw into the Nile (1:22). The text does not
read, “every Israelite boy”butevery boy” — both
the Israelite and Egyptian boys were drowned.
(Buber, Vayak-hel 5)

VERSE 16

02387 — The birthstool: What is meant by
ovnayim? Rabbi Hanan said: Pharaoh provided
the midwives with a sign. He said to them,
"When a woman crouches to give birth, her
thighs turn cold as stones [avanim].” Another
interpretation: It is written: Then/ went down to
the potter’s house, and, behold, he was at work
on the wheels [ovnayim] (Jeremiah 18:3). The
design of a potter’s wheel corresponds to a
birthing woman. A potter’s tool has a thigh

N#I3PINN 137923 — When you help a

KMD Shemot.indb 12
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on one side, a thigh on the other side, and
a wooden block in the middle. Similarly, a
woman has a thigh on one side, a thigh on
the other side, and a child in the middle. -ox8
PR IARM RT3 — [fitis a boy, kill him: Rabbi
Hanina said: Pharaoh provided the midwives
with a sign: A newborn boy emerges with his
face turned downward, but a girl is born with
her face pointing upward. (Sota 11b)

Hebrew woman give birth: Said the Holy One,
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16 other Puah), “When you help a Hebrew woman give birth,
look on the birthstool. If it is a boy, kill him, and if it is a girl,

7 let her live” But the midwives feared God, and did not do as

18 the king of Egypt ordered them. They let the babies live. Then suent
the king of Egypt summoned the midwives and demanded,

“Why have you done this; why have you let the children live?”

blessed be He, to Pharaoh: “Villain! Whoever
gave you that advice is a fool. It would have
been wiser for you to kill the girls, for if the
nation had no women, the males would

SHEMOT RABBA (cont.)

have nobody to wed. Now, a woman cannot
marry two husbands, but a man can marry
ten women, or even a hundred.” (Shemot
114)

VERSE 17

Tg’%zﬁ 937 — Ordered them: [Literally, “or-
dered to them.] Should not the text have
read simply “ordered them"? Rabbi Yosei son
of Rabbi Hanina said: This teaches that Pha-
raoh petitioned them for sexual favors but

D’jbjn‘nggj’gmjl — They let the babies live:
Why does the text add that the midwives let
the babies live [having already stated that
they disobeyed Pharaoh]? To add further
praise for these women, who not only refused
to kil their charges but took care to treat the
babies properly as well. If there were poor
mothers, the midwives would approach the
homes of the rich women to collect water and
food for them, which they would then deliver.
They thereby actively sustained the children.
Another interpretation: The midwives knew
that some children are born lame, blind, or

oIoNTIR P NPm - But the mid-
wives feared God: Come and see how great
fear of God is, for the text makes sure to
mention the reverence the midwives held.

KMD Shemot.indb 13
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they spurned him. U"!bf?'ﬂ!ﬁ’iﬂl?l — They
let the babies live: A tanna taught: Not only
did the women not kill the babies; they
sustained them with water and food. (Sota
nb)

crippled. In some cases, a child’s limb must be
amputated in order for him to survive his own
birth. As such, the midwives turned to God,
petitioning Him as follows: “You are well aware
that we have not collaborated with Pharaoh
and his evil decree; instead it is Your desire
that we wish to fulfill. Master of the Universe!
Make the children be born in health lest the
community have cause to accuse us of inten-
tionally maiming its children in an effort to kill
them! Immediately, the Holy One, blessed be
He, granted their request, and the babies were
born safe and sound. (Shemot 1:15)

Furthermore, Moshe tells his nation: And now,
Israel, what does the Lor your God require of you,
but to fear the Lorp your God? (Deuteronomy
10:12).
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VERSE 19

T NTIET TN NS DTS — Have already
given birth by the time the midwife arrives: By
the time the midwife arrives, they have prayed

1371 NiN™3 — They are full of vigor: What
exactly did the midwives mean by refer-
ring to the Hebrew women as hayyot? If
they meant that these women were actu-
ally midwives [hayyot] themselves, that
would imply that a midwife who gives birth
does not herself require a midwife. Rather,

ey 0w &5 — Not like Egyptians: Be-
cause the Israel|te women are righteous, they
are not subject to the curse of Eve, who was

TARGUM YERUSHALMI

TALMUD BAVLI

SEKHEL TOV

before their father in heaven, He has answered
them, and they have given birth.

what they told Pharaoh was that the Isra-
elite women give birth unassisted like wild
beasts [hayyot]. For the tribes are compared
to animals: Yehuda is a lion’s whelp (Genesis
49:9); Dan shall be a serpent (Genesis 49:17);
Natftali is a hind let loose (Genesis 49:21). (Sota
1b)

told: In sorrow you shall bring forth children
(Genesis 3:16). They therefore have no need
of our services.

VERSE 20

ritomb oo% At — God was good to the
midwives: Rabbi Berekhya said in the name of
Rabbi Abba: Consider the verse: And to man
he said, Behold, the fear of the Loro, that is wis-
dom (Job 28:28). What is the reward for fear of
God? Torah. Because Yokheved [Shifra] feared
God, she merited giving birth to Moshe, as
the verse states: She saw that he was a fine
[tov] child (Exodus 2:2). Moshe would later
represent the people in receiving the Torah,
which is also called tov, as in the verse: For
| give you good [tov] doctrine, forsake not my

KMD Shemot.indb 14
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Torah (Proverbs 4:2). Indeed, the Torah itself
is called by Moshe’s name, as the verse states:
Remember the Torah of Moshe My servant (Mal-
achi 3:22). And Miriam [Puah] was rewarded
by being the ancestor of Betzalel, who was
suffused with wisdom, as it is written: And /
have filled him with a divine spirit, with wisdom
(31:3), and Betzalel constructed the Ark to hold
the Torah, which is called tov. This is what the
verse means when it states: God was good
[vayeitev] to the midwives. (Shinan, Shemot
116)
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23| 31 — He has dealt worse: The verb hera appears here
in the causative hifil construction, meaning that Pharaoh has
“caused their condition to worsen.”So too in the Targum, which
translates the verb as “worsened” [aveish].

61| ININARAY — Now you are about to see: God said to His
emissary: “Moshe, you have questioned My methods and
thereby deviated from the example of your ancestor Avra-
ham. For initially | said to him: For in Yitzhak shall your seed be
called (Genesis 21:12), and yet when | subsequently instructed
him: Take now your son Yitzhak. . .and offer him there for a burnt
offering (Genesis 22:2), he still did not question My methods.
Therefore, although you will soon see what befalls Pharaoh,
you will not witness the fate of kings of the seven Canaanite
nations when | bring the people into the land of Israel.

unb@g 7011393 — By amighty hand he will send them forth:
Due to the force of My hand against him, he will send them
forth.

¥IND DY A0 W3 — And by a mighty hand he will drive
them from his land: Pharaoh himself wil drive the Israelites out
by force, because the Hebrews will be reluctant to leave. They
will be driven out with no opportunity to prepare food for their
journey. This is what we see later: The Egyptians too urged the
people to make haste and leave the land (12:33).

|
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21

22

23

saw that they were not to reduce each day’s quota, they knew
that harm was coming to them. Leaving Pharaoh, they met
Moshe and Aharon, who stood awaiting them. They said to
them, “May the Lorp look on you and judge, because you
have made us repellent in the eyes of Pharaoh and his officials;
you have put a sword in their hands to kill us” Then Moshe re-
turned to the LorD and said, “Why, Lord, have You brought
harm to this people? Is this why You sent me? Ever since I
came to Pharaoh to speak in Your name, he has dealt worse
with this people; and You have done nothing to deliver Your
people.” But the LorD said to Moshe, “Now you are about to
see what I will do to Pharaoh. By a mighty hand he will send
them forth, and by a mighty hand he will drive them from his
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19 5&1&'"’13 I W ~ The Israelite foremen saw: [The
verse is cryptlc Taken Ilterally, it seems to mean: The Israelite
foremen saw them in a bad way, saying:“You may not reduce
each day’s quota.” Rashi explains:] The foremen “saw” their
brothers, whose work they supervised, in a bad way, i.e,, suf-
fering due to the extra burden of labor they were forced
to perform, and being told that they were not to reduce each
day’s quota.

20| W91 — They met: The encounter that this verse describes
was not between Moshe and Aharon and the foremen [who
were righteous and would not have attacked them]; it was
other individuals who met Moshe and Aharon. Now our Sages
have identified these people as Datan and Aviram, informing
us that wherever the Torah uses the term “quarreling” [nitzim]
or “standing” [nitzavim, as in this verse] it hints that this duo
was involved. This is because the text states later: And Datan
and Aviram came out and stood [nitzavim] in the door of their
tents (Numbers 16:27).

22| ma u:fg oy nrgb — Why have You brought harm to
this people: And should You respond to this complaint: What
business is it of yours, Moshe? | should answer: Then | object
that You sent me.

19/06/2019 17:09:24
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you the day before yesterday [kitmol shilshom], when you were
still being given straw?

120 — They were flogged: This word is in the passive hufal form.
The foremen were beaten by the taskmasters.

16| WY ﬂJE) =i~y D?;;\Lz)ﬂ — Yet they tell us, “Make bricks”: The
taskmasters insist that we produce the same number of bricks
as before.

T2y NRVM — For your peoples failing: Were the word hatat
vocalized with a patah [under the tet], it would represent the
construct state [in which one noun is possessed by the fol-
lowing noun], and this phrase would mean “your people’s
failing” However, since the word is written with a kamatz, it
is not a possessed noun, and the claim here is actually that
the affair has brought “a sin to your people” [who are unfairly
punishing us. Although the preposition “to” does not appear
here explicitly, it can be implied in Biblical Hebrew,] as in the
verse So the two of them went on until they came to Bethlehem
[kevoana Beit Lehem] (Ruth 1:19). There are many such cases.

18| tv;g% 19m — Your count of bricks: [The phrase tokhen lev-
enim means] ”duota of bricks."The same root is used in the
verse And they gave the money that was counted [hametukan]
(I Kings 12:12). [The meaning of metukan there is clear from
context,] as it is stated in the same passage: And they tied it in

bags and counted the money (Il Kings 12:11).
|

19/06/2019 17:09:24



EXODUS | CHAPTER 5

THE HUMASH WITH RASHI | PARASHAT SHEMOT | 40

them, saying, “Complete your daily work quota just as when

14 there was straw.” And the Israelite foremen whom Pharaoh’s

slave drivers had appointed were flogged. “Why have you not

fulfilled your quota of bricks,” they were asked, “either yester-

15 day or today as you did before?” The Israelite foremen came

and protested to Pharaoh, “Why are you treating your ser-

16 vants like this? Your servants are given no straw, yet they tell

us, ‘Make bricks!” We are being flogged for your people fail-

17 ing”” But he said, “Lazy, that is what you are — lazy! That is why

18 you keep saying, ‘Send us forth to sacrifice to the LorRD. Now

go. Get to work. Straw will not be given you, and you must

1y complete your count of bricks.” When the Israelite foremen

o 59 p Jispn b3 o137
D3 opty M2 ini3 152
32 1300

58w 93 Y A |
oPn) PO bhvm D7DIED
POL2) ORR7oR oD by
ODE OBSi0 OVIHD DPOEY
D 015BD 0 9PN M) ONIIP
P apn7 fHe Sy ot ppop
Wb 151 205 nokbyd Ly
230 PI7TR Finh oovic
oL DEP 5y IEH PID Jp
o385 Poph” i opby
2YTE Wity :OH76 ypin Bh
I OD 22” O2I93 1EYE P3ID

0 93709 “PIVE) OYD

mb Ich Bea-nw’ 23 970% 121
oﬂby ovwmb onih 7D B

POC 2950 DD /3 2 Tan
03 urwb: b 117 005 OIin
o:*by 30pD PP oD Of bmy
o PIE mvbm Sinps Ja55

KMD Shemot.indb 40

ahaoP37 - Your daily work quota: [The phrase devar yom
beyomo denotes] a daily quota of production, which had been
established earlier when the straw had been provided to the
slaves.

14| 5&'“0’ 137012 — The Israelite foremen were flogged:
The foremen were Israelites themselves, and because they
took pity on their compatriots, they were loath to pressure
them to fulfill Pharaoh’s impossible demands. When these
middlemen later delivered the bricks that their workers had
produced, the totals of course fell short. And so the taskmas-
ters beat the foremen for not forcing their charges to work
harder. And because they were willing to bear the brunt of
the Egyptians’ wrath, God rewarded the foremen by appoint-
ing them as Israel’s Sanhedrin. When that body was formed,
God channeled some of Moshe’s prophetic spirit to them. That
these men made up the assembly is evidenced by the verse
And the Lorp said to Moshe, Gather to Me seventy men of the
elders of Israel, whom you know to have been their benefactors
in Egypt, being the elders of the people, and foremen over them
(Numbers 11:16).

‘7:«:1:0? 12970 13 — The lsraelite foremen were flogged: Pha-
raohs taskmasters, who had placed the foremen in charge of
the Israelites, beat them.

»1m 1'!:&‘7 — Why...they were asked: Why were the foremen
beaten? Because the taskmasters demanded of them: Why
have you not fulfilled your quota of bricks either yesterday or
today? Why have you not achieved the total that was set for

<4
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23| 31 — He has dealt worse: The verb hera appears here
in the causative hifil construction, meaning that Pharaoh has
“caused their condition to worsen.”So too in the Targum, which
translates the verb as “worsened” [aveish].

61| ININARAY — Now you are about to see: God said to His
emissary: “Moshe, you have questioned My methods and
thereby deviated from the example of your ancestor Avra-
ham. For initially | said to him: For in Yitzhak shall your seed be
called (Genesis 21:12), and yet when | subsequently instructed
him: Take now your son Yitzhak. . .and offer him there for a burnt
offering (Genesis 22:2), he still did not question My methods.
Therefore, although you will soon see what befalls Pharaoh,
you will not witness the fate of kings of the seven Canaanite
nations when | bring the people into the land of Israel.

unb@g 7011393 — By amighty hand he will send them forth:
Due to the force of My hand against him, he will send them
forth.

¥IND DY A0 W3 — And by a mighty hand he will drive
them from his land: Pharaoh himself wil drive the Israelites out
by force, because the Hebrews will be reluctant to leave. They
will be driven out with no opportunity to prepare food for their
journey. This is what we see later: The Egyptians too urged the
people to make haste and leave the land (12:33).

|
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saw that they were not to reduce each day’s quota, they knew
that harm was coming to them. Leaving Pharaoh, they met
Moshe and Aharon, who stood awaiting them. They said to
them, “May the Lorp look on you and judge, because you
have made us repellent in the eyes of Pharaoh and his officials;
you have put a sword in their hands to kill us” Then Moshe re-
turned to the LorD and said, “Why, Lord, have You brought
harm to this people? Is this why You sent me? Ever since I
came to Pharaoh to speak in Your name, he has dealt worse
with this people; and You have done nothing to deliver Your
people.” But the LorD said to Moshe, “Now you are about to
see what I will do to Pharaoh. By a mighty hand he will send
them forth, and by a mighty hand he will drive them from his
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19 5&1&'"’13 I W ~ The Israelite foremen saw: [The
verse is cryptlc Taken Ilterally, it seems to mean: The Israelite
foremen saw them in a bad way, saying:“You may not reduce
each day’s quota.” Rashi explains:] The foremen “saw” their
brothers, whose work they supervised, in a bad way, i.e,, suf-
fering due to the extra burden of labor they were forced
to perform, and being told that they were not to reduce each
day’s quota.

20| W91 — They met: The encounter that this verse describes
was not between Moshe and Aharon and the foremen [who
were righteous and would not have attacked them]; it was
other individuals who met Moshe and Aharon. Now our Sages
have identified these people as Datan and Aviram, informing
us that wherever the Torah uses the term “quarreling” [nitzim]
or “standing” [nitzavim, as in this verse] it hints that this duo
was involved. This is because the text states later: And Datan
and Aviram came out and stood [nitzavim] in the door of their
tents (Numbers 16:27).

22| ma u:fg oy nrgb — Why have You brought harm to
this people: And should You respond to this complaint: What
business is it of yours, Moshe? | should answer: Then | object
that You sent me.
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you the day before yesterday [kitmol shilshom], when you were
still being given straw?

120 — They were flogged: This word is in the passive hufal form.
The foremen were beaten by the taskmasters.

16| WY ﬂJE) =i~y D?;;\Lz)ﬂ — Yet they tell us, “Make bricks”: The
taskmasters insist that we produce the same number of bricks
as before.

T2y NRVM — For your peoples failing: Were the word hatat
vocalized with a patah [under the tet], it would represent the
construct state [in which one noun is possessed by the fol-
lowing noun], and this phrase would mean “your people’s
failing” However, since the word is written with a kamatz, it
is not a possessed noun, and the claim here is actually that
the affair has brought “a sin to your people” [who are unfairly
punishing us. Although the preposition “to” does not appear
here explicitly, it can be implied in Biblical Hebrew,] as in the
verse So the two of them went on until they came to Bethlehem
[kevoana Beit Lehem] (Ruth 1:19). There are many such cases.

18| tv;g% 19m — Your count of bricks: [The phrase tokhen lev-
enim means] ”duota of bricks."The same root is used in the
verse And they gave the money that was counted [hametukan]
(I Kings 12:12). [The meaning of metukan there is clear from
context,] as it is stated in the same passage: And they tied it in

bags and counted the money (Il Kings 12:11).
|
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them, saying, “Complete your daily work quota just as when

14 there was straw.” And the Israelite foremen whom Pharaoh’s

slave drivers had appointed were flogged. “Why have you not

fulfilled your quota of bricks,” they were asked, “either yester-

15 day or today as you did before?” The Israelite foremen came

and protested to Pharaoh, “Why are you treating your ser-

16 vants like this? Your servants are given no straw, yet they tell

us, ‘Make bricks!” We are being flogged for your people fail-

17 ing”” But he said, “Lazy, that is what you are — lazy! That is why

18 you keep saying, ‘Send us forth to sacrifice to the LorRD. Now

go. Get to work. Straw will not be given you, and you must

1y complete your count of bricks.” When the Israelite foremen

o 59 p Jispn b3 o137
D3 opty M2 ini3 152
32 1300

58w 93 Y A |
oPn) PO bhvm D7DIED
POL2) ORR7oR oD by
ODE OBSi0 OVIHD DPOEY
D 015BD 0 9PN M) ONIIP
P apn7 fHe Sy ot ppop
Wb 151 205 nokbyd Ly
230 PI7TR Finh oovic
oL DEP 5y IEH PID Jp
o385 Poph” i opby
2YTE Wity :OH76 ypin Bh
I OD 22” O2I93 1EYE P3ID

0 93709 “PIVE) OYD

mb Ich Bea-nw’ 23 970% 121
oﬂby ovwmb onih 7D B

POC 2950 DD /3 2 Tan
03 urwb: b 117 005 OIin
o:*by 30pD PP oD Of bmy
o PIE mvbm Sinps Ja55

KMD Shemot.indb 40

ahaoP37 - Your daily work quota: [The phrase devar yom
beyomo denotes] a daily quota of production, which had been
established earlier when the straw had been provided to the
slaves.

14| 5&'“0’ 137012 — The Israelite foremen were flogged:
The foremen were Israelites themselves, and because they
took pity on their compatriots, they were loath to pressure
them to fulfill Pharaoh’s impossible demands. When these
middlemen later delivered the bricks that their workers had
produced, the totals of course fell short. And so the taskmas-
ters beat the foremen for not forcing their charges to work
harder. And because they were willing to bear the brunt of
the Egyptians’ wrath, God rewarded the foremen by appoint-
ing them as Israel’s Sanhedrin. When that body was formed,
God channeled some of Moshe’s prophetic spirit to them. That
these men made up the assembly is evidenced by the verse
And the Lorp said to Moshe, Gather to Me seventy men of the
elders of Israel, whom you know to have been their benefactors
in Egypt, being the elders of the people, and foremen over them
(Numbers 11:16).

‘7:«:1:0? 12970 13 — The lsraelite foremen were flogged: Pha-
raohs taskmasters, who had placed the foremen in charge of
the Israelites, beat them.

»1m 1'!:&‘7 — Why...they were asked: Why were the foremen
beaten? Because the taskmasters demanded of them: Why
have you not fulfilled your quota of bricks either yesterday or
today? Why have you not achieved the total that was set for

<4
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But they look not to [velo sha'u al] the Holy One of Israel (Isaiah
3111) and the verse And he shall not look to [velo yisheh el] the
altars (Isaiah 17:8). | have not found a single case where the
verb shaa, used in the sense of “to turn to,"is followed by the
prepositional letter bet [as in our verse]. On the other hand,
the verb of speech [dibbur] is often accompanied by such a
preposition, as in these instances: The children of your people
who talk against you [hanidbarim bekha] (Ezekiel 33:30); And
Miriam and Aharon spoke against Moshe [vatedaber. .. beMoshe]
(Numbers 12:1); And the angel that talked with me [hadover bi]
(Zechariah 4:1); And you shall teach them to your children, speak-
ing of them [ledaber bam] (Deuteronomy 11:19); and / will also
speak of Your testimonies [vaadabera veedotekha] before kings
(Psalms 119:46). And here as well, al yishu bedivrei shaker means
“do not speak empty words and nonsense.’

11] 120 837 1 135 onR — You must go and get your own
straw: You must go quickly, because your production must not
fall short of what it was. You must continue to produce the
same number of bricks you were able to fashion back when
the straw was provided by the government, but now you must
procure your own raw materials.

12| 1:115 wpwEpY — Tocollect stubble for straw: The phras-
ing here, lekoshesh kash, literally means “to gather the gather-
ing; to collect the collecting,for the straw to be incorporated
into the clay.

R — Stubble: The term kash literally suggests something
that is gathered. Since straw is a material that is scattered
and must be collected, it is always called by this name, even
in other contexts.

13| D'¥R — Kept pressuring them: [The word atzim means]
“pressuring.”

<
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they are crying out, ‘Send us forth to sacrifice to our God’

o Make the work harder for the people; and make sure they do

10 itinstead of listening to lies.” So the taskmasters and foremen

went out and told the people, “This is what Pharaoh says: I

u will no longer give you straw. You must go and get your own

straw wherever you can find it. Your production must not fall

12 short of what it was.” So the people spread out all over Egypt

13 to collect stubble for straw. The taskmasters kept pressuring
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nJann — Quota: The term matkonet derives from the same
root as tokhen [the quota of bricks mentioned in verse 18], and
also appears in the verse By Him actions are weighed [nitkenu] (I
Samuel 2:3). We also see it here: And they gave the money that
was counted [hametukan] (Il Kings 12:12]. In all these cases the
root denotes a tally or measurement.

0'373 — Lazy: The term nirpim means that the work is be-
ing neglected and going undone. For Israel has reneged and
withdrawn from their responsibilities. In Old French the word
would be translated as retrait [“retreat” in English].

9| w1272 ww"Bm Instead of listening to lies: [The
meaning of the verb y/shu translated here as “listening,” is
unclear. Rashi argues:] This phrase means that they ought
not waste their breath “speaking” of sacrifice to their God. The
verb appears with a similar meaning in the verse / will speak
of [veesha] Your statutes continually (Psalms 119:117). And in
the verse And you shall become an astonishment, a proverb,
and a byword, among all nations into which the Lorp shall lead
you (Deuteronomy 28:37), the Aramaic translation of the term
“byword"[something that is the subject of discussion], is shoei.
Later, when Moshe describes the events of the exodus to Yitro,
the Aramaic rendering of the verb“told” (18:8) is vefishta’. Now
one should not link the verb in question to the language of
the verse And the Lorp had respect [sha‘a] for Hevel and to his
offering: but for Kayin and to his offering He had not respect
[lo sha‘a] (Genesis 4:4-5). One might be tempted to make
this link and thereby explain our case as Pharaoh caution-
ing the people not to pay attention to Moshe’s declarations.
But if that were the verse’s intention, it would have used the
preposition el [meaning “to"] in conjunction with the verb. For
such is the customary syntax in all instances where the verb
denotes paying attention, such as the verse On that day shall
aman look to [yisheh...al] his Maker (Isaiah 17:7) and the verse

|
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6| D@31 — Taskmasters: The taskmasters, who oversaw
groups of foremen, were Egyptians, while the foremen they
commanded were Israelites. These in turn directly oversaw
the Hebrew workers.

7| 120 — Straw: This refers to estoble in Old French ["stub-
ble”in English], which was kneaded with the clay.

D’;;I%U — Bricks: Out of the clay, the Israelites made tiules
[in Old French; “tiles” in English]. These were dried in the
sun or fired in a furnace.

uw‘vw 51?:11: As before: [The phrase kitmol shilshom, liter-
a||y,"||ke yesterday and the day before,"really means] “as was
the case up till now.”

WP — And gather: [This verb means to] “gather”

8| U’J:'ﬂ N>R - The same quota of bricks: Each
individual slave must produce the same number of bricks
that he was able to fashion back when the straw was given
to him. This will have the effect of intensifying the Israelites’
workload.

01097273 — They are lazy: Israel is indifferent about their
work. Their minds are not focused on their labor, and they
are lapsing into idleness. That is why they are crying out,
“Send us forth to sacrifice to our God"

|
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Lorp our God, or He may strike us with the plague or with
4+ the sword.” The king of Egypt said to them, “Why, Moshe
and Aharon, would you take the people from their work?

s Get back to your labor! Look,” said Pharaoh, “how numer-

ous the people of the land have become; and yet you would

6 have them rest from their labors.” That day, Pharaoh gave or-

7 ders to the people’s taskmasters and foremen: “Do not give

the people straw for bricks as before. Let them go and gather

8 their own straw. But require them to make the same quota of

bricks as before. Do not reduce it. They are lazy. That is why
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3| w2713 — Or He may strike us: Surely it would have been
more accurate for them to warn Pharaoh that God would
strike him for refusing to release Israel. But Moshe and Aharon
spoke respectfully to the sovereign, not wishing to threaten
him directly. The term yifgaenu here denotes a death blow.

4] YpRROYIINWI9R — Would you take the people from
theirwork: Pharaoh accused Moshe and Aharon of turning the
Israelites away from their responsibilities with all their talk of
a respite. The people would hear of their leaders’ plans and
would believe that they would soon be granted a furlough.
The verb “turn away from” [tafriu] is used similarly in another
verse: Do not enter into the path of the wicked, and do not go in
the way of evil men. Turn away from it [peraeihul, do not pass by
it, avoid it, and pass on (Proverbs 4:14—15), meaning “take care to
distance yourself from such influence.’ A different verse states:
But you have turned away [vatifre'u] all my counsel (Proverbs
1:25). Finally, at the debacle of the golden calf, Moshe saw that
the people were running wild [paruaj (32:25) — they had turned
astray and become perverted.

u:*nB:DB 1:'7 Get back to your labor: Return to the chores
waiting foryou at home. Pharaoh could not have been order-
ing Moshe and Aharon back to their slave labor because the
tribe of Levi had not been conscripted into Egypt’s slave force.
This is proved by the fact that Moshe and Aharon came and
went as they pleased.

5| PINTOY INY 037717 — How numerous the people of the
land have become: Your nation is so multitudinous, and the

labor they perform is so extensive, that if you cause them to
cease working it will constitute immeasurable loss to the state.

<
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OPT 0470 DIOTINY (s ieb)  thinkthat the Israelites [livnei Yisrael] arelost (14:3). [Here Pharaoh
b 07 5y was thinking about the Israelites] Onkelos understands the
word “blood” as referring to the blood of the circumcision [and

not to the threat of Moshe’s blood being spilled].

Jin rl'rm NG N [XT 51| [IIN TR IND ) — After this, Moshe and Aharon came:
7]'a(') 70h WPL) U’J"f" b;(-v The two leaders went by themselves to confront Pharaoh. The
PEIL 7Y TIDN) DER TNbY elders, who had set out toward the palace together with them,
’Db ]’DbDb WL O7p DbD grew afraid and slipped away one by one during the delega-
D"b Y903 W3 DJbb 1!"7’[: tion's approfach, until they.had allabandoned Fhe mission. Later,
‘P #b ooy 17:5 D LYy at Mount Sinai, God punished them for their cowardice. The

verse states: Moshe alone shall approach the Loro, whereas the

07’7’”75 O 4372957) elders were turned back: The others must not come close (24:2).
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30

31
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a flint knife and cut oft her son’s foreskin, throwing it down at
his feet, and said, “You are a bridegroom of blood to me.” So
He let him go. Then “A bridegroom of blood,” she said, “be-
cause of circumcision.”

The LoRD said to Aharon, “Go and meet Moshe in the wil-
derness.” And he went and met him at God’s mountain, and
kissed him. And Moshe told Aharon all that the Lorp had
said about his mission, and all the miraculous signs He had
commanded him to perform. So Moshe and Aharon went
and gathered all the elders of Israel. Aharon told them ev-
erything the LorD had said to Moshe, and he performed the
signs before the people. And the people believed. When they
heard that the LorD was watching over the Israelites, and
that He had seen their misery, they bowed their heads and
prostrated themselves. After this, Moshe and Aharon came
to Pharaoh; they said, “Thus says the LorD, God of Israel:
Send My people forth so that they may hold a festival for
Me in the wilderness.” But Pharaoh said, “Who is this LorD
that I should obey Him and send Israel forth? I do not know
the Lorp, and I will not send Israel forth.” “The God of the
Hebrews has revealed Himself to us,” they said. “Let us take
a three-day journey into the wilderness and sacrifice to the

DEY 5p nbsy  theforeskin at Moshe's feet.

THE HUMASH WITH RASHI | PARASHAT SHEMOT | 34

SHEVI'I

25| 1’531_5 Y3M — Throwing it down at his feet: Tzippora cast
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MNP — Andsaid:To her son: You are a bridegroom of blood
to me. You would have been the cause of my husband’s
death. In my eyes, you are my husband’s killer.

26| M - So helethim go: At that point the angel of death
released Moshe. This confirmed Tzippora's suspicion that he
had come to kill Moshe because of the circumcision. She
said: A bridegroom of blood because of circumcision. Had |
not circumcised my son, my husband would have been
murdered over his neglect.

n‘%mb — Because of circumcision: The word lamulot means
“because of circumcision.” The term mulot is not a verb here,
but a noun, and the prefix letter lamed here means“regard-
ing."This is similar to the phrasing in the verse Pharaoh will

|
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beings are not so magnanimous. When they have a mind to
exact vengeance on someone, they conceal their intention to
prevent him from fleeing. But there is no escape from God'’s
omnipotence; the only way to mollify His anger is to repent.
This is why God teaches the sinner what punishment awaits
him, warning him to return to the right path.

24| 715@; 77739 — Atalodging place on the way: [Liter-
ally, “It was at..."The verb vayhi, meaning “he/it was,” often
opens biblical episodes, with the sense of “It happened
that..."Rashi explains that here, however, the verb should
be understood as having a specific subject:] It was Moshe
who was at a lodging place on the way.
iR wpan — And was about to kill him: The following
explanation appears in tractate Nedarim (31b): “Moshe’s
capital offense was that he had neglected to circumcise
his son Eliezer. Rabbi Yosei objected: Heaven forbid that
Moshe was negligent! Rather, he reasoned that if he were
to circumcise the baby in Midian it would be irresponsible
to then take the child on a journey, since his health would
be in danger for the subsequent three days. On the other
hand, were he to delay his departure for three days while
the child recovered from his operation, he would be remiss
in following God's order Go, return to Egypt (419). Why then
did Moshe deserve death? Because once the family arrived
at the lodging place, he first dealt with securing their lodg-
ing [when the circumcision should have been his first order
of business]." The angel that was dispatched to kill Moshe
appeared in the form of a snake that proceeded to swallow
him live from his head to his thighs. The serpent then swal-
lowed him again from his feet up to his place of circumci-
sion. It was Tzippora who understood the message: Moshe
was being attacked on account of her uncircumcised son.
|
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Pharaoh all the wonders I have placed in your power. But still I

will strengthen his heart and he will not send the people forth.
22 Tell Pharaoh: This is what the LORD says, ‘Israel is My son,
23 My firstborn. T have told you: Send forth My son, so that he
may serve Me. If you refuse to let him go, I will kill your son,

24 your firstborn.” At alodging place on the way, the LORD con-

25 fronted Moshe and was about to kill him. But Tzippora took
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T2 wN — | have placed in your power: God does not
refer here to the three signs mentioned above [in 4:2-9], be-
cause Moshe was not commanded to perform those wonders
to impress Pharaoh, but rather the potentially skeptical Israel.
Furthermore, the text does not report that Moshe displayed
these signs to the ruler of Egypt at all. Rather, in this verse,
God alludes to the wonders that He planned on instructing
Moshe to execute in Egypt. This comes to pass in the verse
When Pharaoh says to you, “Perform a miracle,” tell Aharon: Take
your staff and throw it down before Pharaoh and it will become
asnake (7:9). Now do not be bothered by the fact that our text
employs the phrase “| have placed” [indicating that the signs
in question were already conveyed to Moshe]. The phrase
actually means that God “will have placed”the signs at Moshe's
disposal by the time he speaks with Pharaoh.

22| n';:jg'%fzj'!r_:gl — Tell Pharaoh: Here is what you should
tell Pharaoh after it becomes clear that his heart has hardened
and he refuses to release Israel.

15393 — My son, My firstborn: The term “firstborn”can denote
importance, as in the verse referring to David: Also / will make
him firstborn, the highest of the kings of the earth (Psalms 89:28).
That s the straightforward meaning of this description of Israel
as firstborn. But a homiletic interpretation is that here God
validated Yaakov's purchase of the firstborn status from Esav
[described in Genesis 25:20-34].

23| :pb:s 1R — [ have told you: |, Moshe, have told you in
God's name: Send forth My son.

373228 7127 — [ will kill: Aithough this was the final plague of
the ten that God visited upon Egypt, He warned Pharaoh about
it first because of its severity. This approach demonstrates the
message of the verse Behold, God is exalted by His power: who
teaches like Him? (Job 36:22). [That verse indicates that God is so
powerful that He can“teach,’i.e,, forewarn, his enemies.] Human

<
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Numbers 16], but had merely become impoverished. For a
destitute person is akin to a dead one [see Nedarim 64b].

20| 'ir:qtr'%j — Onadonkey:[Literally,“the donkey."] This was
a special donkey. For it was the same animal that Avraham
had saddled up to go bind his son Yitzhak [in Genesis 22:3],
and itis the same beast that the Messiah will ride on when he
reveals himself to the world, as the verse states: Behold, your
king comes to you: he is just, and victorious, humble, and riding
upon a donkey (Zechariah 9:9).

O TIN TR AP DI YN awn - And he set out to return
to Egypt tak/ng the staff TheTorah does not insist on present-
ing events precisely in the sequence that they occurred [for
Moshe first took his staff and then departed for Egypt].

21| MmN :1:05 '11'1:5:\ When you return to Egypt: God
said to Moshe: Appreaate that the success of your mission
relies on you being bold when performing My wonders before
Pharaoh; you must not be afraid of him.
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