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 The Rohr Family Edition of
The Koren Mikraot HaDorot
pays tribute to the memory of

Mr. Sami Rohr ז״ל

ר׳ שמואל ב״ר יהושע אליהו ז״ל

who served his Maker with joy
and whose far-reaching vision, warm open hand, love of Torah,
and love for every Jew were catalysts for the revival and growth of

vibrant Jewish life in the former Soviet Union
and in countless communities the world over

and to the memory of his beloved wife

Mrs. Charlotte Rohr (née Kastner) ע״ה

שרה בת ר׳ יקותיאל יהודה ע״ה

who survived the fires of the Shoah to become
the elegant and gracious matriarch,

first in Colombia and later in the United States,
of three generations of a family

nurtured by her love and unstinting devotion.
She found grace in the eyes of all those whose lives she touched.

Together they merited to see all their children
build lives enriched by faithful commitment
to the spreading of Torah and ŬƙƎvƎt ƄƛsrƎeƟ.

Dedicated with love by
The Rohr Family
࢏ࢢࢤ ,orkࢩ ew࢜
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נֵי בָנִים עֲטֶרֶת זְקֵנִים בְּ
(משלי יז, ו)

Grandchildren 
are the crowning glory of the aged

(Proverbs ǱǷ:Ƕ)

May the learning and traditions of our people 
be strengthened by our future generations. 
In honor of our wonderful grandchildren

Zahava and Moshael Straus
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PUBLISHER’S PREFACE

The genius of Jewish commentary on the Torah is one of huge and criti-
cal import. Jewish life and law for millennia have been directed by our 
interpretations of the Torah, and each generation has looked to its rabbinic 
leadership for a deeper understanding of its teachings, its laws, its stories.

For centuries, Mikraot Gedolot have been a core part of understanding 
the Ĥumash; the words of Rashi, Ibn Ezra, Ramban, Rashbam, Ralbag, and 
other  classic commentators illuminate and help us understand the Torah. 
But traditional editions of Mikraot Gedolot present only a slice in time and 
a small selection of the corpus of Jewish commentators. Almost every 
generation has produced rabbinic scholars who speak to their times, from 
Philo and Onkelos two thousand years ago, to Rabbi Joseph B. Soloveitchik, 
Rabbi Aharon Kotler, the Lubavitcher Rebbe, and Nehama Leibowitz in 
ours. 

The Koren Mikraot HaDorot – Scriptures or Interpretations for the Gen-
erations – brings two millennia of Torah commentary into the hands and 
homes of Jews around the world. Readers will be able not only to encounter 
the classic commentators, but to gain a much broader sense of the issues 
that scholars grappled with in their time and the inspiration they drew from 
the ancient texts. We see, for example, how Philo speaks to an assimilating 
Greek Jewish audience in first-century Alexandria, and how similar yet 
different it is from Rabbi Samson Raphael Hirsch’s approach to an equally 
assimilating nineteenth-century German readership; how the perspectives 
of Rabbi Soloveitchik and Rabbi Kotler differ in a post-Holocaust world; 
how Rav Se’adya Gaon interpreted the Torah for the Jews of Babylonia. It 
is an exciting journey through Jewish history via the unchanging words of 
the Torah.
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XII | PUBLISHER’S PREFACE   

The text of the Torah features the exceptional new translation of Rabbi 
Lord Jonathan Sacks, together with the celebrated and meticulously ac-
curate Koren Hebrew text. Of course, with the exception of Rashi – for 
whom we present an entirely new translation in full – the commentaries 
are selected. We offer this anthology not to limit our reader’s exploration 
but rather as a gateway for further learning of Torah and its commentaries 
on a broader and deeper level than space here permits. We discuss below 
how to use this book.

We must thank Pamela and George Rohr of New York, who recognized 
the unique value of The Koren Mikraot HaDorot and its ability to communi-
cate historical breadth and context to the reader. For my colleagues here at 
Koren, we thank you; for the many generations of users who will find this a 
continuing source of new learning, we are forever in your debt.

We also are indebted to Zahava and Moshael Straus, true leaders of this 
Jewish generation in so many fields, who have invested not only in Parashat 
Shemot but the entire book of Shemot. Together, we were thus able to launch 
this innovative and unique project.

 We are honored to acknowledge and thank Debra and David Mager-
man, whose support for the Koren Ĥumash with Rabbi Sacks’s exemplary 
translation and commentary laid the foundation for the core English text 
of this work.

Finally, I must personally thank Rabbi Marvin Hier, with whom I had a 
special breakfast some years ago at the King David Hotel. During the meal, 
he raised the problem that so few people knew the writings of Rabbi Joseph 
B. Soloveitchik and Rabbi Aharon Kotler on the Torah; and I, who had just 
read some of Philo’s work, had the same reaction. From that conversation 
came the seed for this project.

HOW TO USE THE KOREN MIKRAOT HADOROT

The Koren Mikraot HaDorot will be a fifty-five-volume edition of the Ĥumash 
(one for each parasha plus a companion volume). Each of the fifty-four vol-
umes of the parashot can be read from right to left (Hebrew opening side), 
and left to right (English opening side).

Opening from the Hebrew side offers:
  the full Torah text, the translation of Rabbi Sacks, and the full commen-
tary of Rashi in both Hebrew and the new English translation

  all haftarot associated with the parasha of the volume, including Rosh 
Ĥodesh and special readings, both in Hebrew and English
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    PUBLISHER’S PREFACE | XIII

Opening from the English side presents four sections:
  THE TIME OF THE SAGES – includes commentaries from the Second Temple 
period and the talmudic period

  THE CLASSIC COMMENTATORS – quotes selected explanations by Rashi as 
well as most of the commentators found in traditional Mikraot Gedolot

  CONFRONTING MODERNITY – selects commentaries from the eighteenth 
century to the close of the twentieth century

  THE BIBLICAL IMAGINATION – features essays surveying some of the broad-
er conceptual ideas as a supplement to the linear, text-based commentary 

The first three of these sections each feature the relevant verses, in Hebrew 
and English, on the page alongside their respective commentaries, in chron-
ological order, providing the reader with a single window onto the text 
without excessive page turning.

In addition to being a valuable resource in a Jewish home or synagogue 
library, we conceived of these volumes as a weekly accompaniment in the 
synagogue. There is scope for the reader to study each parasha on a weekly 
basis in preparation for the reading on Shabbat. One may select a particular 
group of commentators for study that week, or perhaps alternate between 
ancient and modern viewpoints. Some readers may choose to delve into the 
text through verse-by-verse interpretation, while others may prefer a con-
ceptual perspective on the parasha as a whole. The broad array of options for 
learning means this is a series which can be returned to year after year, always 
presenting new insights and new approaches to understanding the text.

ACKNOWLEDGMENTS

The creation of this book was possible only thanks to the small but excep-
tional team here at Koren Jerusalem. We are grateful to:

  Rabbi Tzvi Hersh Weinreb, שליט״א, who conceptualized the structure of 
the project and provides both moral and halakhic leadership at Koren

  Rabbi Shai Finkelstein, whose encyclopedic knowledge of Torah and its 
interpreters is equaled only by his community leadership, formerly in 
Memphis and today in Jerusalem

  Rabbi Yedidya Naveh, whose knowledge, organizational skills, and superb 
leadership brought the disparate elements together

  Rabbi Jonathan Mishkin, the principal translator of the commentaries 
and all of the Rashi, who crafted a fluent, accurate, and eloquent English 
translation
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 Our design, editing, typesetting, and proofreading staff, including Tani 
Bayer, Esther Be’er, Debbie Ismailoff, Estie Dishon, and Carolyn Budow 
Ben David, enabled an attractive, user-friendly, and accurate edition of 
these works.

“One silver basin” (Numbers ƫ:ƥƧ) was brought as a symbol of the Torah, 
which has been likened to wine, as the verse states: “And drink of the 
wine which I have mingled” (Proverbs ƭ:Ʃ). Because it is customary to 
drink wine in a basin – as we see in the verse “that drink wine in basins” 
(Amos ƪ:ƪ) – he therefore brought a basin. “Of seventy shekels, after 
the shekel of the sanctuary” (Numbers ƫ:ƥƧ). Why? Because just as the 
numerical value of “wine” [yayin] is seventy, so there are seventy modes 
of expounding the Torah. (Bemidbar Rabba ƥƧ:ƥƪ)

Each generation produces exceptional rabbinic, intellectual leadership. It 
has been our purpose to enable all Jews to taste the wine of those genera-
tions, in the hope of expanding the breadth and depth of their knowledge. 
Torah is our greatest treasure, and we need the wisdom of those generations 
to better understand this bountiful gift from God. We hope that we at Koren 
can deepen that understanding for all who seek it.

 Matthew Miller, Publisher
Jerusalem, ƩƫƬƤ (ƦƤƥƭ)

KMD Shemot.indb   xivKMD Shemot.indb   xiv 19/06/2019   17:10:3819/06/2019   17:10:38



EDITOR’S INTRODUCTION

Over the course of millennia, the Jewish people have watched while the 
surrounding society and its values have changed unceasingly. For the Jews, 
the steadfast response to an evolving world has always been the study of 
Torah, specifically engagement with the weekly parasha. Devotees of Jewish 
learning have always looked to the weekly Torah portion for spiritual and 
intellectual guidance through life’s challenges. And in every generation, 
commentaries on the Ĥumash have debated the precise interpretation of the 
verses therein. These scholars have continuously asked what message God 
is trying to convey to Israel and the world through the Torah’s narratives 
and laws. Their explanations have struggled to identify the correct ways to 
apply its lessons to our daily lives.

Throughout, all these authors have approached the Torah text from 
their own unique perspectives, shaped in no small measure by the eras and 
environments they lived in. Naturally, the pantheon of commentaries pres-
ent widely different styles in their writings. Occasionally the commentators 
will subject a particular verse to piercing scrutiny as a self-contained unit. 
At other times they present interpretations that seem to stray from the 
straightforward meaning of the text. Ultimately, all commentaries demand 
that a verse provide readers with theological meaning and direction for 
communal and social life.  

Recognition of the wisdom embedded in the vast literature of commen-
tary on the Torah spanning the various eras of Jewish history planted the 
seeds of the project whose fruit you now hold. We have called this publica-
tion Mikraot HaDorot – Readings of the Generations. This window into 
the world of Torah commentaries is not simply an upgrade of the classical 
Mikraot Gedolot collections, which give readers merely a handful of familiar 
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XVI | EDITOR’S INTRODUCTION   

interpretations. The Koren Mikraot HaDorot instead presents a plethora of 
exegetical contributions, with more than forty scholars spanning Jewish 
teachings from the past two thousand years represented on its pages. 

Each volume of the Koren Mikraot HaDorot series can be opened from 
both the right (Hebrew) side and left (English) side. The Hebrew opening 
side includes the Hebrew and a new English text of the parasha, translated 
by Rabbi Lord Jonathan Sacks, with a full, new translation of Rashi and the 
haftarot. The English opening side contains the bulk of the commentaries, 
and is divided into four parts: The first, THE TIME OF THE SAGES, comprises 
commentaries from antiquity – ranging from Philo to the Yalkut Shimoni. 
These figures lived mainly in the land of Israel, Egypt, and Babylonia. The 
second, THE CLASSIC COMMENTATORS, contains interpretations from the 
Middle Ages – starting from Rav Se’adya Gaon and Rashi and continu-
ing through time to the work of Rabbi Shlomo Efrayim of Luntschitz, 
author of the Keli Yakar. The authors included here represent the rich tra-
ditions of both Sephardic (Spanish and North African) and Ashkenazic 
(central and eastern European) schools of exegesis. The third section, 
CONFRONTING MODERNITY, offers the work of both Old World and New 
World scholars who lived between the eighteenth and twentieth centuries. 
Before each of these three sections we include a time line that specifies the 
chronological relationships between the commentators and the places they 
lived. 

In the final section, THE BIBLICAL IMAGI NATION, we provide three in-depth 
investigations of particular ideas through the writings of the various com-
mentaries. There are several goals to these essays. First, we aim to reveal 
common threads weaving across the generations of Torah scholarship. 
Second, we hope to illustrate how the various authors were influenced by 
their lives and times, and that the lessons they transmitted to their com-
munities reflected their environments. Finally, each essay highlights for the 
reader some central issues that the commentaries have grappled with. We 
trust that this tool will facilitate the reader’s understanding of the words of 
the commentaries themselves. 

Three principles have governed the decision making in our work on The 
Koren Mikraot HaDorot:

  Chronological order: We have striven to sketch out the historical devel-
opment of Torah exegesis, an enterprise that has occupied innumerable 
communities of Jews in far-flung lands for centuries.
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  Economy of selection: In compiling the excerpts used in this work, we 
have gone through the authors’ works and isolated those sections which 
most directly address the particular question, issue, or difficulty that 
confronted the scholar.   

  Objectivity of presentation: This book presents ideas of the commentar-
ies authentically, never censoring them or smoothing them over in light of 
our own positions or perspectives. We always strove to faithfully transmit 
the legal, conceptual, social, and ethical messages of the commentators.

The modern world constantly challenges us as individuals, as a society, 
and as communal leaders, teachers, and parents. The values and culture of 
the society that surrounds us force thinking Jews to seriously consider and 
reconsider their ideas and priorities on a regular basis as we struggle to find 
the correct path through life. Furthermore, we constantly must ask ourselves 
what teachings we wish to transmit to future generations. It is our hope that 
the Koren Mikraot HaDorot project will help guide its readers as they grapple 
with these very real problems. The world of Torah commentary is wide and 
deep beyond measure. It contains innumerable answers to the questions that 
face the individual, the family, the generation, and indeed all of humanity.

Rabbi Shai Finkelstein, Editor-in-Chief
Jerusalem, ƩƫƬƤ (ƦƤƥƭ)
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 A NOTE ON THE TRANSLATION

The terse writing style prevalent in Jewish scholarship over most of history 
can be difficult for the modern reader to decipher. Since our goal in the 
Koren Mikraot HaDorot series is to make thousands of years of Torah com-
mentary accessible to a modern, English-speaking audience, we have opted 
for a relatively loose translation style that accurately presents the content of 
the Hebrew commentary while not necessarily mirroring its exact syntax. 
We have also resorted occasionally to paraphrase in instances where a literal 
translation would be opaque in English. As any student of Torah exegesis 
will recognize, draconian insistence on a word-for-word translation would 
result in an English text that was unreadable and that preserved neither the 
clarity nor the majesty of the original Hebrew.

Many of the commentaries’ discussions focus on the meanings of words 
and phrases that are ambiguous in the Hebrew text of the parasha. The 
beautiful new translation of the Torah by Rabbi Lord Jonathan Sacks that 
we include here often dispels these ambiguities in the interest of clarity, nec-
essarily coming down on one side or the other of a disagreement between 
commentators. The reader of the commentaries should therefore view the 
Torah translation presented here as one possible reading of the often-cryptic 
Hebrew original. In a similar vein, the significance of certain interpretations 
may seem unclear, or their points obvious, until one encounters another 
commentary with a starkly different read of the same verse. These contrasts, 
and the realization that themes and meanings we thought to be clear are 
actually ambiguous and multifaceted, are the essence of The Koren Mikraot 
HaDorot.

We have, as far as possible, allowed each text to speak for itself, and have 
left editorial comments to a minimum. Nevertheless, the commentaries 
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often assume the reader’s knowledge of other biblical episodes, midrashim, 
or Hebrew grammar beyond what might be expected from the English-
speaking public today. To ensure clarity, we have therefore interpolated 
brief editor’s notes where we deemed it necessary, setting them off from the 
original text in square brackets.

Throughout Jewish history, the text of the Tanakh has been viewed as the 
apogee of the Hebrew language. For many commentators, especially those 
of the Middle Ages, it served as a fountain of language from which they drew 
numerous idioms and phrases. The result is that the Hebrew text of many 
commentaries is shot through with snippets of biblical prose or poetry to 
such an extent that almost every sentence can be viewed as a quote or allu-
sion. Marking and citing all of these would make for a cluttered translation 
and would hinder rather than enhance the reader’s understanding. We have 
therefore opted to cite only those quotes which are brought by the author as 
explicit evidence to further the point being made, and not those that supply 
only a turn of phrase.

The Hebrew side of this volume contains a complete and unabridged 
translation of Rashi’s commentary. For those who wish to follow the para-
sha on the English side of the book, we have also reprinted many of Rashi’s 
explanations alongside those of the other classic commentators. This will 
allow the reader to compare Rashi’s interpretation to those of Rashbam, Ibn 
Ezra, and others, as well as appreciate how Rashi’s commentary often serves 
to define the issues that will be addressed by later exegetes.

The text of the commentaries is of course abridged. We have not in-
cluded ellipses to mark every point where text has been omitted, to main-
tain a clutter-free translation. However, we have included ellipses at points 
where the subject of discussion would otherwise appear to have changed 
abruptly and inexplicably, to save the reader confusion. We have also not 
adhered strictly to the original heading, or s.v. (dibbur hamat-ĥil) of every 
text, changing it in instances where it would help to focus the reader on 
those words that are the actual subject of discussion, and adding it to texts 
that did not originally have it.

Most of the commentaries that we quote in this series were originally 
organized by chapter and verse. Therefore, anyone who wishes to consult 
the original Hebrew text of a given commentary can simply open to the 
verse in question. However, not all sources are organized this way. The 
midrashim in particular are often ordered loosely; an important interpreta-
tion of a verse in Exodus might be found in a midrash on Deuteronomy. For 
the reader’s convenience in locating the original Hebrew source, we have 
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provided citations for those works not organized sequentially, as well as 
for commentaries originally composed on verses other than the one under 
discussion. These citations can be found outside of the final punctuation at 
the end of the excerpt in question.

 Our translation has generally relied upon the Hebrew text found in the 
Bar-Ilan Responsa Project and the online compendium AlHatorah.org, as 
well as the standard printed editions of commentaries not found in either 
of these. The Responsa Project contains more than one edition of several 
midrashim (Midrash Tanĥuma, Midrash Rabba, and Avot DeRabbi Natan). 
For these works, our citations should be understood as referring to the stan-
dard editions published in Vilna and Warsaw unless otherwise indicated. 
Aside from this, please note:

  Excerpts from Ibn Ezra are almost always taken from his Long Com-
mentary on Exodus, and we have marked those instances where we quote 
from his Short Commentary. 

  Passages from Philo are quoted with permission from Torah from Alexan-
dria: Philo as a Biblical Commentator, edited by Rabbi Michael Leo Samuel 
(New York: Kodesh Press, ƦƤƥƩ). 

  Selected commentaries of Rabbi Joseph B. Soloveitchik are printed with 
permission from Chumash Mesoras HaRav, edited by Dr. Arnold Lustiger 
(New York: OU Press, ƦƤƥƫ). 

  The commentaries of the Lubavitcher Rebbe are quoted from The Torah, 
with an Interpolated Translation and Commentary Based on the Works 
of the Lubavitcher Rebbe, edited by Rabbi Chaim Nochum Cunin and 
Rabbi Moshe Yaakov Wisnefsky (New York: Kehot Publication Society, 
ƦƤƥƫ). 

  The commentaries of Nehama Leibowitz are translated, with generous 
permission, from the Hebrew Iyyunim Ĥadashim BeSefer Shemot (ƥƨth 

edition), published by the World Zionist Organization Department for 
Torah Education and Culture in the Diaspora.

While we have thus done our best to aid the reader in finding and consult-
ing the original Hebrew text of the commentaries we have translated, we 
emphasize that this is not a critical edition, and the scope and readership 
of the series do not permit us to fully cite every allusion and internal refer-
ence that authors make to midrashim and other commentaries. Still, we 
have made a supreme effort to provide citations of talmudic passages, and 
of course biblical verses, quoted or referred to in the material included here.
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This volume is the result of the prodigious and protracted efforts of many 
talented and learned individuals. I would like to extend a special thanks 
to Rabbis Dov Karoll, David Strauss, and Eliezer Kwass, all of whom 
contributed translations for this book, complementing the greater part of 
the work performed by the articulate and indefatigable Rabbi Jonathan 
Mishkin.

 Yedidya Naveh, Managing Editor
Jerusalem, ƩƫƬƤ (ƦƤƥƭ)
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פרשת שמות
PARASHAT SHEMOT

THE TIME
OF THE SAGES
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2 | PARASHAT SHEMOT | THE TIME OF THE SAGES     SHEMOT | CHAPTER 1

CHAPTER 1, VERSE 1
  PHILO  
מָה רָי אִים מִצ  WhoWho camecame toto EgyptEgypt: The sons  The sons –  – הַבָּ
of Yisrael were immigrants who journeyed to of Yisrael were immigrants who journeyed to 
Egypt to seek food for their families because Egypt to seek food for their families because 
of a famine that affected all the northern of a famine that affected all the northern 
countries of the Mesopotamia region. Soon countries of the Mesopotamia region. Soon 
they received sanctuary, and in return they they received sanctuary, and in return they 
all pledged allegiance to the king because of all pledged allegiance to the king because of 

the pity he and the inhabitants felt for them the pity he and the inhabitants felt for them 
in their time of need. At first, the Egyptians in their time of need. At first, the Egyptians 
treated them as settlers and friends, whose treated them as settlers and friends, whose 
civil rights differed little from the country’s civil rights differed little from the country’s 
original inhabitants. They had even come over original inhabitants. They had even come over 
time to regard Egypt as a second fatherland time to regard Egypt as a second fatherland 
and lived there in perfect security.and lived there in perfect security.

  TANHUMA  
מָה רָי אִים מִצ  WhoWho camecame toto EgyptEgypt: Did the  Did the –  – הַבָּ
sons of Yisrael come just now to Egypt? Had sons of Yisrael come just now to Egypt? Had 
they not been there for some time? Rather, they not been there for some time? Rather, 
what the text means is that so long as Yosef what the text means is that so long as Yosef 
was alive, the Egyptians refrained from im-was alive, the Egyptians refrained from im-
posing the burden of oppression upon Israel. posing the burden of oppression upon Israel. 
When he died, however, they immediately When he died, however, they immediately 
did so. Therefore the text introduces the slav-did so. Therefore the text introduces the slav-
ery as if Yaakov’s family had just entered the ery as if Yaakov’s family had just entered the 

land. land. ֹיַעֲקב WithWith –  – אֵת   YaakovYaakov: All of Yaakov’s  All of Yaakov’s 
sons entered with their father’s values. sons entered with their father’s values. ׁאִיש 
EachEach –  – וּבֵיתוֹ  withwith  hishis  householdhousehold: Rabbi Huna  Rabbi Huna 
said: Peretz [Yehuda’s son] had already been said: Peretz [Yehuda’s son] had already been 
married at one year of age and produced a married at one year of age and produced a 
family, and so had Ĥetzron [Reuven’s son] been family, and so had Ĥetzron [Reuven’s son] been 
married at two years of age and produced his married at two years of age and produced his 
own family. Thus all of those listed [in Genesis own family. Thus all of those listed [in Genesis 
46] immigrated with his children. (Shemot 3)46] immigrated with his children. (Shemot 3)

  YALKUT SHIMONI  
מָה רָי אִים מִצ רָאֵל הַבָּ ׂנֵי יִש ּמוֹת ב ׁה ש אֵלֶּ ו –  – AndAnd 
thesethese  areare  thethe  namesnames  ofof  thethe  sonssons  ofof  Yisrael whoYisrael who 
camecame  toto  Egypt: Egypt: Now consider the following. Now consider the following. 
Yishmael and Yitzĥak were brothers, as were Yishmael and Yitzĥak were brothers, as were 
Yaakov and Esav. Why then did neither Yish-Yaakov and Esav. Why then did neither Yish-
mael nor Esav go down to Egypt? Rabbi Elazar mael nor Esav go down to Egypt? Rabbi Elazar 
said: To what might this be compared? To a said: To what might this be compared? To a 
borrower who took money from the king and borrower who took money from the king and 
then died, leaving two sons. One of the sons then died, leaving two sons. One of the sons 
stayed to serve the king while the other one stayed to serve the king while the other one 
fled. To the remaining son the king declared: fled. To the remaining son the king declared: 
“I intend to collect from you all of your fa-“I intend to collect from you all of your fa-
ther’s debts that he incurred before his death.” ther’s debts that he incurred before his death.” 

Replied the hapless son: “Is it fair that because Replied the hapless son: “Is it fair that because 
I stood loyal to you that I should lose?” But I stood loyal to you that I should lose?” But 
the king promised him: “I swear by your life the king promised him: “I swear by your life 
that I will reward you handsomely, and when I that I will reward you handsomely, and when I 
catch your brother I will hand him over to you catch your brother I will hand him over to you 
in servitude.” As the verse declares: in servitude.” As the verse declares: And they And they 
of the Negev shall occupy the mountain of Esavof the Negev shall occupy the mountain of Esav 
(Obadiah 1:19). And it is further written: (Obadiah 1:19). And it is further written: And you And you 
[Esav] shall serve your brother[Esav] shall serve your brother (Genesis 27:40). In  (Genesis 27:40). In 
fact, not only has Esav not served Yaakov, on fact, not only has Esav not served Yaakov, on 
the contrarythe contrary –  – he has tormented him with all he has tormented him with all 
means of trouble. Still, as he has acted so will means of trouble. Still, as he has acted so will 
he eventually be punished. (Shemot 162)he eventually be punished. (Shemot 162)

∙

ישׁ  ת יַעֲֽק֔בֹ אִ֥ מָה אֵ֣ י רָ֑ ים מִצ אִ֖ ל הַבָּ רָאֵ֔ ׂנֵי֣ יִש ּב מוֹת ׁה ש לֶּ אֵ֗ ו
ן  בוּלֻ֖ ז שכָ֥ר  ָ יִשּׂ ה׃  יהוּדָֽ וִֽ י  לֵוִ֖ ע֔וֹן  מ שִׁ ן  אוּבֵ֣ ר אוּ׃  ֽ בָּ וּבֵית֖וֹ 
־יַעֲֽק֖בֹ  רֶך י י אֵ֥ ֹנֶפֶ֛שׁ יֽצל ּי כ הִ֗ ר׃ וַי ֽ אָשֵׁ ד֥ ו י גָּ לִ֖ תָּ נַפ ן ו ֥ ן׃ דָּ יָמִֽ וּבִנ

א אא

 ב
 ג

 ד
 ה

KMD Shemot.indb   2KMD Shemot.indb   2 19/06/2019   17:10:3819/06/2019   17:10:38



TIM
E O

F TH
E SA

G
ES

EXODUS | CHAPTER 1     THE TIME OF THE SAGES | PARASHAT SHEMOT | 3

And these are the names of the sons of Yisrael who came to 
Egypt with Yaakov, each with his household: Reuven, Shi-
mon, Levi and Yehuda; Yissakhar, Zevulun and Binyamin; Dan 
and Naftali; Gad and Asher. The descendants of Yaakov were 

VERSE 2
   MEKHILTA DERABBI YISHMAEL  
עוֹן מ שִׁ אוּבֵן  ר –  – Reuven, ShimonReuven, Shimon: How do we  How do we 
know that the Israelites kept their Hebrew know that the Israelites kept their Hebrew 
names during their sojourn in Egypt? We names during their sojourn in Egypt? We 
know this because in describing their arrival know this because in describing their arrival 
there, the verse states: there, the verse states: Reuven, Shimon, Levi, Reuven, Shimon, Levi, 
and Yehudaand Yehuda. After their departure, the Torah . After their departure, the Torah 

also gives the names of Reuven, Shimon, also gives the names of Reuven, Shimon, 
and Levi, explaining that they and Levi, explaining that they declared their declared their 
pedigrees after their families, by the houses pedigrees after their families, by the houses 
of their fathers, according to the number of of their fathers, according to the number of 
namesnames (Numbers 1:18). (Massekhta DeFis - (Numbers 1:18). (Massekhta DeFis -
ĥa 5)ĥa 5)

  TALMUD BAVLI  
עוֹן מ אוּבֵן שִׁ ר –  – Reuven, ShimonReuven, Shimon: The names of  The names of 
the tribes do not appear on the stones of the the tribes do not appear on the stones of the 
ephod (see 28:9–12) in the same sequence ephod (see 28:9–12) in the same sequence 

that they are listed in the book of Numbers, that they are listed in the book of Numbers, 
but as they are given [here] in the second but as they are given [here] in the second 
book of the Torah. (Sota 36b)book of the Torah. (Sota 36b)

  TANHUMA  
עוֹן מ אוּבֵן שִׁ ר –  – Reuven, ShimonReuven, Shimon: The names of  The names of 
all of the tribes allude to the future redemp-all of the tribes allude to the future redemp-
tion of Israel. Reuven’s name recalls God’s tion of Israel. Reuven’s name recalls God’s 
declaration: declaration: I have seen I have seen [rao ra’itirao ra’iti] My people’s  My people’s 
sufferingsuffering (3:7). Shimon’s name evokes the  (3:7). Shimon’s name evokes the 
verse: verse: God heard [vayishma] their groaningGod heard [vayishma] their groaning 
(2:24). Rabbi Yehoshua of Sikhnin said in the (2:24). Rabbi Yehoshua of Sikhnin said in the 
name of Rabbi Levi: The names of the tribes name of Rabbi Levi: The names of the tribes 
are never presented in the same sequence; are never presented in the same sequence; 
sometimes some individuals are listed first, sometimes some individuals are listed first, 
while in other texts different personalities while in other texts different personalities 
are so honored. Why is the Torah not consis-are so honored. Why is the Torah not consis-
tent? Lest the reader think that the sons of tent? Lest the reader think that the sons of 

the mistresses [Leah and Raĥel] were more the mistresses [Leah and Raĥel] were more 
important than those of the maidservants important than those of the maidservants 
[Bilha and Zilpa]. Another interpretation: The [Bilha and Zilpa]. Another interpretation: The 
tribes represent the supporting beams of the tribes represent the supporting beams of the 
world, and when one installs joists, he does so world, and when one installs joists, he does so 
one at a time, laying the end of one against one at a time, laying the end of one against 
the girth of another at a different height. So the girth of another at a different height. So 
too were some sons named before others. too were some sons named before others. 
And from where do we learn that the sons And from where do we learn that the sons 
were the supporting beams [were the supporting beams [tikratikra] of the ] of the 
world? From the verse: world? From the verse: Hear Me, Yaakov and Hear Me, Yaakov and 
Yisrael, whom I called [mekora’i]Yisrael, whom I called [mekora’i] (Isaiah 48:12).  (Isaiah 48:12). 
(Shemot 3)(Shemot 3)

  YALKUT SHIMONI  
עוֹן לֵוִי וִיהוּדָה מ אוּבֵן שִׁ ר –  – Reuven, ShimonReuven, Shimon ,Levi, Levi, 
andand YehudaYehuda: Why does the Torah list the tribes’  Why does the Torah list the tribes’ 
names over and over again? This can be com-names over and over again? This can be com-
pared to a king who built himself a citadel pared to a king who built himself a citadel 
which collapsed. He came and rebuilt it, but which collapsed. He came and rebuilt it, but 
it eventually fell apart again. The king erect-it eventually fell apart again. The king erect-
ed some of the structure’s pillars and stood ed some of the structure’s pillars and stood 
there rejoicing and celebrating his building’s there rejoicing and celebrating his building’s 

construction. This is similar to Avraham, who construction. This is similar to Avraham, who 
fathered Yishmael and the sons of Ketura (see fathered Yishmael and the sons of Ketura (see 
Genesis 25:2–4), and Yitzĥak whose son Esav Genesis 25:2–4), and Yitzĥak whose son Esav 
produced chieftains (see Genesis 36). But produced chieftains (see Genesis 36). But 
along came Yaakov and he formed a family of along came Yaakov and he formed a family of 
twelve tribes, all of whom were righteous. God twelve tribes, all of whom were righteous. God 
rejoices in them and mentions them repeat-rejoices in them and mentions them repeat-
edly. (Shemot 162)edly. (Shemot 162)

∙

ƥ ƥ

Ʀ
Ƨ
ƨ
Ʃ

KMD Shemot.indb   3KMD Shemot.indb   3 19/06/2019   17:10:3919/06/2019   17:10:39



4 | PARASHAT SHEMOT | THE TIME OF THE SAGES     SHEMOT | CHAPTER 1

כ֖לֹ  יו ו אֶחָ֔ כ ו ת יוֹסֵף ֤יִם׃ וַיָּמ רָֽ מִצ יוֹסֵ֖ף הָיָה֥ ב ים נָפֶ֑שׁ ו עִ֣ ב שִׁ
א֣דֹ  מ מ֖וּ בִּ וּ וַיַּעַֽצ בּ֥ צ֛וּ וַיִּר ר ׁר֧וּ וַֽיִּש ל פָּ רָאֵ֗ ׂנֵי֣ יִש וֹר הַהֽוּא׃ וּב הַדּ֥

ם׃ רֶץ אֹתָֽ לֵ֥א הָאָ֖ מָּ א֑דֹ וַתִּ מ

VERSE 5
  SIFREI DEVARIM  
רָיִם מִצ יוֹסֵף הָיָה ב ו –  – YosefYosef waswas alreadyalready inin EgyptEgypt: 
Even though the reader surely knows this fact, Even though the reader surely knows this fact, 
the text is teaching us about Yosef’s righteous-the text is teaching us about Yosef’s righteous-
ness, for even though he had risen to power ness, for even though he had risen to power 

as ruler over Egypt, he was still the same Yosef as ruler over Egypt, he was still the same Yosef 
that had herded his father’s flocks. (Haazinu that had herded his father’s flocks. (Haazinu 
334)334)

  VAYIKRA RABBA  
ל־נֶפֶשׁ ּכ –  – InIn allall: [Literally, “all the souls.”] When  [Literally, “all the souls.”] When 
the Torah lists the genealogy of Esav, it uses the Torah lists the genealogy of Esav, it uses 
the word “souls” [the word “souls” [nefashotnefashot] in the plural, as ] in the plural, as 
it is written: it is written: And Esav took his wives, and his And Esav took his wives, and his 
sons, and his daughters, and all the persons sons, and his daughters, and all the persons 
[nefashot] of his house[nefashot] of his house (Genesis 36:6). Here,  (Genesis 36:6). Here, 

however, the description of Jacob’s family re-however, the description of Jacob’s family re-
fers to seventy people using the singular term fers to seventy people using the singular term 
nefeshnefesh, as it is written: , as it is written: The descendants of Yaa-The descendants of Yaa-
kov were seventy in all [kol nefesh].kov were seventy in all [kol nefesh]. This signifies  This signifies 
that whereas Esav worshipped multiple dei-that whereas Esav worshipped multiple dei-
ties, Yaakov served only one God. (Vayikra 4:6)ties, Yaakov served only one God. (Vayikra 4:6)

  SEKHEL TOV  
עִים נָפֶשׁ ב -SeventySeventy inin allall: These seventy cor- These seventy cor –  – שִׁ
respond to the seventy nations of the world respond to the seventy nations of the world 

and the seventy sages of the Great Sanhedrin.and the seventy sages of the Great Sanhedrin.

VERSE 6
  TALMUD BAVLI  
ל־אֶחָיו כ ת יוֹסֵף ו וַיָּמ –  – ThenThen YosefYosef died, anddied, and allall hishis 
brothersbrothers: Rav Yehuda said: Three things cause a  Rav Yehuda said: Three things cause a 
person’s days and years to be cut short. If one person’s days and years to be cut short. If one 
is asked to read from the Torah and refuses, or is asked to read from the Torah and refuses, or 
is given a cup of wine to recite the Grace after is given a cup of wine to recite the Grace after 
Meals and refuses, or acts in a haughty manner. Meals and refuses, or acts in a haughty manner. 

As Rabbi Ĥama bar Ĥanina said: We know that As Rabbi Ĥama bar Ĥanina said: We know that 
a person who acts in a haughty manner will a person who acts in a haughty manner will 
die young, since Yosef behaved in such a way die young, since Yosef behaved in such a way 
and he died before all his brothers. (Berakhot and he died before all his brothers. (Berakhot 
55a)55a)

  TANHUMA  
ת יוֹסֵף וַיָּמ –  – ThenThen YosefYosef dieddied: The prophet de- The prophet de-
clared: clared: They have dealt treacherously against They have dealt treacherously against 
the the LORDORD: for they have begotten strange children: : for they have begotten strange children: 
now shall a month devour them with their por-now shall a month devour them with their por-
tionstions (Hosea 5:7). This means that Israel bore  (Hosea 5:7). This means that Israel bore 
children but did not circumcise them. Indeed, children but did not circumcise them. Indeed, 
we learn that once Yosef died, the Hebrews we learn that once Yosef died, the Hebrews 
violated the covenant of circumcision, an-violated the covenant of circumcision, an-
nouncing their intention to be just like the nouncing their intention to be just like the 

Egyptians. Once the Holy One, blessed be He, Egyptians. Once the Holy One, blessed be He, 
saw this, He let lapse the love that He had felt saw this, He let lapse the love that He had felt 
for them, as the verse states [regarding the for them, as the verse states [regarding the 
Egyptians]: Egyptians]: He turned their heart to hate His He turned their heart to hate His 
peoplepeople (Psalms 105:25). “Now shall a month  (Psalms 105:25). “Now shall a month 
[ĥodeshĥodesh] devour them”] devour them” –  – the word should the word should 
be read “new” [be read “new” [ĥadashĥadash], indicating that a new ], indicating that a new 
king took power, who instituted fresh decrees king took power, who instituted fresh decrees 
against them. (Shemot 5)against them. (Shemot 5)

  SHEMOT RABBA  
כלֹ הַדּוֹר הַהוּא ו –  – AndAnd allall thatthat generation: generation: This This teaches that as long as one of the original teaches that as long as one of the original 

∙
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seventy in all, and Yosef was already in Egypt. Then Yosef died, 
and all his brothers, and all that generation. But the Israelites 
were fruitful and burgeoned; they multiplied and became ex-
ceptionally strong, until the land was filled with them.

  SHEMOT RABBA (cont.)  
clan that descended to Egypt still lived, the clan that descended to Egypt still lived, the Egyptians did not enslave Israel. (Shemot 1:8)Egyptians did not enslave Israel. (Shemot 1:8)

  YALKUT SHIMONI  
הַהוּא הַדּוֹר  כלֹ  ו –  – AndAnd  allall  thatthat  generationgeneration: We  We 
find that from the death of Levi until the find that from the death of Levi until the 
exodus was 116 years. Israel’s subjugation to exodus was 116 years. Israel’s subjugation to 
Egypt cannot have been longer than that, Egypt cannot have been longer than that, 
nor shorter than eighty-six years, which was nor shorter than eighty-six years, which was 
Miriam’s age at the exodus, since she was Miriam’s age at the exodus, since she was 
named after the bitterness [named after the bitterness [marormaror] of the toil. ] of the toil. 
Reuven was born on 14 Kislev and lived for 155 Reuven was born on 14 Kislev and lived for 155 
years. Shimon was born on 28 Tevet and died years. Shimon was born on 28 Tevet and died 
at age 120. Levi’s birthday was 16 Nisan, and at age 120. Levi’s birthday was 16 Nisan, and 
he died after 137 years. Yehuda was born on he died after 137 years. Yehuda was born on 
15 Sivan and lived for 119 years. Dan was born 15 Sivan and lived for 119 years. Dan was born 

on 9 Elul and lived for 125 years. Naftali was on 9 Elul and lived for 125 years. Naftali was 
born on 5 Tishrei and died 133 years later. Gad born on 5 Tishrei and died 133 years later. Gad 
was born on 10 Marĥeshvan and died after was born on 10 Marĥeshvan and died after 
125 years. Asher was born on 20 Adar  and 125 years. Asher was born on 20 Adar  and 
lived for 123 years. Yissakhar was born on 10 lived for 123 years. Yissakhar was born on 10 
Av and lived for 122 years. Zevulun was born Av and lived for 122 years. Zevulun was born 
on 7 Tishrei and died 110 years later. Binyamin on 7 Tishrei and died 110 years later. Binyamin 
was born on 11 Marĥeshvan and lived for 115 was born on 11 Marĥeshvan and lived for 115 
years. None of the brothers was born in the years. None of the brothers was born in the 
months of Iyyar or Shevat. These months were months of Iyyar or Shevat. These months were 
left for the births of Efrayim and Menashe. left for the births of Efrayim and Menashe. 
(Shemot 162)(Shemot 162)

VERSE 7
  MEKHILTA DERABBI YISHMAEL   
צוּ ר ׁרוּ וַיִּש רָאֵל פָּ ׂנֵי יִש וּב –  – ButBut thethe IsraelitesIsraelites werewere 
fruitfulfruitful  andand  burgeonedburgeoned: Only one in five Isra- Only one in five Isra-
elites actually left Egypt, while some claim it elites actually left Egypt, while some claim it 
was only one in fifty. Still another assessment was only one in fifty. Still another assessment 
is that it was just one in five hundred. Rabbi is that it was just one in five hundred. Rabbi 
Nehorai said: I swear by the Temple service, Nehorai said: I swear by the Temple service, 
not one in five hundred Israelites left Egypt, not one in five hundred Israelites left Egypt, 
for the verse statesfor the verse states: I will cause you to increase : I will cause you to increase 
like the plant of the fieldlike the plant of the field (Ezekiel 16:7), and it  (Ezekiel 16:7), and it 
is written: is written: But the Israelites were fruitful and But the Israelites were fruitful and 

burgeoned.burgeoned. For each Hebrew woman gave  For each Hebrew woman gave 
birth to six children at a time, and you say birth to six children at a time, and you say 
that one in five hundred left? And when did that one in five hundred left? And when did 
they all die? During the three days of darkness, they all die? During the three days of darkness, 
as the verse states: as the verse states: For three days, no one could For three days, no one could 
see anyone elsesee anyone else (Exodus 10:23). It was in those  (Exodus 10:23). It was in those 
days that the Israelites buried their dead while days that the Israelites buried their dead while 
offering thanks and praise that their enemies offering thanks and praise that their enemies 
were oblivious and could not rejoice at their were oblivious and could not rejoice at their 
downfall. (Massekhta DeFis-ĥa 12)downfall. (Massekhta DeFis-ĥa 12)

  SHEMOT RABBA  
צוּ ר ׁרוּ וַיִּש רָאֵל פָּ ׂנֵי יִש וּב –  – ButBut thethe IsraelitesIsraelites werewere 
fruitfulfruitful andand burgeonedburgeoned: Even though Yosef and  Even though Yosef and 
his brothers had died, their God had not died, his brothers had died, their God had not died, 
and the Israelites were fruitful and burgeoned. and the Israelites were fruitful and burgeoned. 
Another interpretation: Each Hebrew woman Another interpretation: Each Hebrew woman 
gave birth to six children at once, as the verse gave birth to six children at once, as the verse 
states: states: But the Israelites were fruitful and bur-But the Israelites were fruitful and bur-
geoned.geoned. Some claim that every woman had a  Some claim that every woman had a 

pregnancy of twelve children, as it is written: pregnancy of twelve children, as it is written: 
The Israelites were fruitfulThe Israelites were fruitful, suggesting two ba-, suggesting two ba-
bies;bies; and burgeoned and burgeoned, indicating another two; , indicating another two; 
multipliedmultiplied, another two; , another two; became exceptionallybecame exceptionally, , 
another two; another two; strongstrong, another two; , another two; and the land and the land 
was filled with themwas filled with them, a final two. That signi-, a final two. That signi-
fies twelve children altogether.fies twelve children altogether.ֹאד מ בִּ מוּ  וַיַּעַצ   
אדֹ מ –  – TheyThey  becamebecame  exceptionallyexceptionally  strong: strong: This This 

ƪ
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ף׃  אֶת־יוֹסֵֽ ע  לֽאֹ־יָדַ֖ ר  ֥ אֲשֶׁ יִם  רָ֑ עַל־מִצ שׁ  ־חָדָ֖ לֶך מֶֽ ם  וַיָּ֥ק 
נּוּ׃  ֽ מִמֶּ עָצ֖וּם  ו ב  רַ֥ ל  רָאֵ֔ ׂיִש נֵי֣  ּב ם  עַ֚ ה  הִנֵּ֗ וֹ  אֶל־עַמּ֑ וַיֹּ֖אמֶר 
 חָמָה מִל אנָה  רֶ֤ י־תִק ֽ כִּ ה  הָיָ֞ ו ה  בֶּ֗ ן־יִר פֶּ ל֑וֹ  ה  מָ֖ ּחַכ ת ֽ נִּ בָה  הָ֥

  SHEMOT RABBA (cont.)  
means that each woman carried sextuplets. means that each woman carried sextuplets. 
And do not be shocked by this, for the scor-And do not be shocked by this, for the scor-
pion, which is one of the crawling creatures pion, which is one of the crawling creatures 

[sheratzimsheratzim, like , like vayishretzu vayishretzu here] gives birth here] gives birth 
to seventy offspring at a time. (Shemot 1:8)to seventy offspring at a time. (Shemot 1:8)

VERSE 8
  TARGUM ONKELOS   
ר לאֹ־יָדַע אֶת־יוֹסֵף .WhoWho hadhad notnot knownknown YosefYosef: Who did not preserve Yosef’s decrees. Who did not preserve Yosef’s decrees –  – אֲשֶׁ

  TARGUM YERUSHALMI   
רָיִם ־חָדָשׁ עַל־מִצ ם מֶלֶך וַיָּק –  – ThenThen a newnew kingking arosearose overover EgyptEgypt: Who started anew: he neither knew  Who started anew: he neither knew 
Yosef nor followed his ways.  Yosef nor followed his ways.  

  TALMUD BAVLI  
רָיִם עַל־מִצ ־חָדָשׁ  מֶלֶך ם  וַיָּק –  – ThenThen  a  newnew  kingking 
arosearose  overover  EgyptEgypt: Rav and Shmuel debated  Rav and Shmuel debated 
the meaning of this verse. One sage argued the meaning of this verse. One sage argued 
that this was literally a new king, while the that this was literally a new king, while the 
other claimed that it was the same Pharaoh other claimed that it was the same Pharaoh 
who merely issued new decrees. The first ap-who merely issued new decrees. The first ap-
proach is backed by this verse which refers to proach is backed by this verse which refers to 

a new king; the second finds support in the a new king; the second finds support in the 
absence of any report of death of the first king. absence of any report of death of the first king. 
But according to the second opinion, is it not But according to the second opinion, is it not 
written: Who had not known Yosef? What that written: Who had not known Yosef? What that 
means is that he pretended not to know who means is that he pretended not to know who 
Yosef was at all. (Eruvin 53a)Yosef was at all. (Eruvin 53a)

  TANHUMA  
רָיִם עַל־מִצ ־חָדָשׁ  מֶלֶך ם  וַיָּק –  – ThenThen  a  newnew  kingking 
arosearose  overover  EgyptEgypt: It was the same Pharaoh as  It was the same Pharaoh as 
before, whose advisors said to him: “Come, before, whose advisors said to him: “Come, 
let us dominate this people.” He said to them: let us dominate this people.” He said to them: 
“Fools! All of this time we have survived be-“Fools! All of this time we have survived be-
cause of them, and now you suggest that we cause of them, and now you suggest that we 
subjugate them? If it had not been for Yosef, subjugate them? If it had not been for Yosef, 

we would all be dead.” Since Pharaoh ignored we would all be dead.” Since Pharaoh ignored 
their advice, his ministers removed him from their advice, his ministers removed him from 
office for three months. Finally, he said, “I will office for three months. Finally, he said, “I will 
go along with whatever plan you devise,” go along with whatever plan you devise,” 
whereupon they reinstated him. Hence it is whereupon they reinstated him. Hence it is 
written: written: Then a new king arose over Egypt.Then a new king arose over Egypt. (Bu- (Bu-
ber, Shemot 7)ber, Shemot 7)

  LEKAH TOV  
רָיִם עַל־מִצ ־חָדָשׁ  מֶלֶך ם  וַיָּק –  – ThenThen  a  newnew  kingking 
arosearose  overover  EgyptEgypt: When the Egyptians saw  When the Egyptians saw 
the prodigious rate at which Israel was pro-the prodigious rate at which Israel was pro-
liferating, they immediately imposed decrees liferating, they immediately imposed decrees 
against them. This is expressed by David in the against them. This is expressed by David in the 
verse: verse: He turned their heart to hate His people He turned their heart to hate His people 
(Psalms 105:25). What does the verb “arose” (Psalms 105:25). What does the verb “arose” 

mean? He rose up as an enemy against Israel, mean? He rose up as an enemy against Israel, 
as in the verse: as in the verse: The murderer rising with the The murderer rising with the 
lightlight (Job 24:14), and the statement:  (Job 24:14), and the statement: For false For false 
witnesses have risen up against mewitnesses have risen up against me (Psalms  (Psalms 
אֶת־יוֹסֵף .(27:12 .(27:12 לאֹ־יָדַע  ר  WhoWho –  – אֲשֶׁ  hadhad  notnot 
knownknown YosefYosef: He pretended not to know Yosef.  He pretended not to know Yosef. 
After all, Yosef had filled Pharaoh’s coffers with After all, Yosef had filled Pharaoh’s coffers with 
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Then a new king arose over Egypt, who had not known Yosef. 
And he said to his people, “You see that the Israelite people 
are many and more powerful than we. Come, let us deal wise-
ly with them in case they increase, and if war breaks out they 

  LEKAH TOV (cont.)  ∙
fortunes of money, had acquired all of Egypt’s fortunes of money, had acquired all of Egypt’s 
land for him, and had levied taxes for the king, land for him, and had levied taxes for the king, 
as the verse states: as the verse states: You shall give the fifth part to You shall give the fifth part to 
PharaohPharaoh (Genesis 47:24). That is why it is writ- (Genesis 47:24). That is why it is writ-
ten: ten: Who had not known Yosef.Who had not known Yosef. And just as Pha- And just as Pha-
raoh renounced Yosef, he was later to deny the raoh renounced Yosef, he was later to deny the 
Creator of everything. For Yosef had originally Creator of everything. For Yosef had originally 

told the king: told the king: God has declared to Pharaoh what God has declared to Pharaoh what 
he is about to do he is about to do (Genesis 41:25), but Pharaoh (Genesis 41:25), but Pharaoh 
later exclaimed: later exclaimed: I do not know the I do not know the LORDORD (Exo- (Exo-
dus 5:2). Cursed be the wicked who are un-dus 5:2). Cursed be the wicked who are un-
grateful, rejecting those who have benefited grateful, rejecting those who have benefited 
them.them.

VERSE 9
  PHILO  
נּוּ מִמֶּ עָצוּם  ו ManyMany –  – רַב   andand  moremore  powerfulpowerful 
thanthan wewe: The Egyptian ruler treated his Jewish  The Egyptian ruler treated his Jewish 
immigrant population as slaves captured in immigrant population as slaves captured in 
war, or as anyone specifically bred for slavery war, or as anyone specifically bred for slavery 
by their masters. By ignoring their human by their masters. By ignoring their human 

rights as free people, Pharaoh showed no rights as free people, Pharaoh showed no 
shame or fear for the God who guarantees shame or fear for the God who guarantees 
liberty, hospitality, and justice. All the while, liberty, hospitality, and justice. All the while, 
God observed Pharaoh’s behavior. God observed Pharaoh’s behavior. 

  TALMUD BAVLI  
אֶל־עַמּוֹ AndAnd –  – וַיֹּאמֶר   hehe  saidsaid  toto  hishis  peoplepeople: It  It 
was taught: Because it was Pharaoh who ini-was taught: Because it was Pharaoh who ini-
tiated the oppression, he was the first to be tiated the oppression, he was the first to be 
punished. It was his idea to enslave Israel, as punished. It was his idea to enslave Israel, as 

it is written: it is written: And he said to his people.And he said to his people. Therefore  Therefore 
he was smitten first, as it is written: he was smitten first, as it is written: The frogs The frogs 
shall climb up onto you and your people and all shall climb up onto you and your people and all 
your officialsyour officials (7:29). (Sota 11a) (7:29). (Sota 11a)

  LEKAH TOV  
רָאֵל ׂנֵי יִש ּעַם ב –  – TheThe IsraeliteIsraelite peoplepeople: Until this  Until this 
point the Hebrews were referred to merely point the Hebrews were referred to merely 
as “Israel,” but here Pharaoh called them as “Israel,” but here Pharaoh called them 
“the Israelite people.” “the Israelite people.” עָצוּם ו ManyMany –  – רַב   andand 
moremore  powerfulpowerful: Many more individuals, and  Many more individuals, and 
more powerful in their property holdings. more powerful in their property holdings. 

Another interpretation: Wiser than we, and Another interpretation: Wiser than we, and 
greater in strength. greater in strength. ּנּו ThanThan –  – מִמֶּ  wewe: Read  Read 
this as “from Him.” [The word this as “from Him.” [The word mimmennu mimmennu can can 
have both meanings.] For the Israelites’ fer-have both meanings.] For the Israelites’ fer-
tility comes from their God; He brings them tility comes from their God; He brings them 
success.success.

VERSE 10
  TARGUM YERUSHALMI  
 ComeCome: Come, let us now deliberate  Come, let us now deliberate –  – הָבָה
regarding Israel: What laws should we im-regarding Israel: What laws should we im-
pose over them to reduce them before they pose over them to reduce them before they 

overrun us? For in the event of war, they will overrun us? For in the event of war, they will 
join our enemies and completely wipe us out, join our enemies and completely wipe us out, 
at which point they will escape from the land.   at which point they will escape from the land.   

  TALMUD BAVLI  
 WithWith themthem: [Literally, “with him.”] Should  [Literally, “with him.”] Should the text not read “with them” [the text not read “with them” [lahemlahem]? Rabbi ]? Rabbi –  – לוֹ
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רֶץ׃  מִן־הָאָֽ עָלָ֥ה  ו נוּ  ֖ חַם־בָּ נִל ו ינוּ  אֵ֔ ֹנ עַל־שׂ֣  ם־הוּא גַּ ף  נוֹסַ֤ ו
י  עָרֵ֤ בֶן  וַיִּ֜ ם  לתָֹ֑ סִב ּב עַנֹּת֖וֹ  עַן  מַ֥ ל ים  מִסִּ֔ י  רֵ֣ שָׂ  עָלָיו ימוּ  ֤ וַיָּשִׂ

  TALMUD BAVLI (cont.)  
Ĥama son of Rabbi Ĥanina said: Pharaoh was Ĥama son of Rabbi Ĥanina said: Pharaoh was 
saying: “Let us outsmart Israel’s Savior. Now, saying: “Let us outsmart Israel’s Savior. Now, 
how shall we oppress Israel? If we attempt to how shall we oppress Israel? If we attempt to 
use fire or the sword against them, it is written: use fire or the sword against them, it is written: 
For, behold, the For, behold, the LORDORD will come with fire, and with  will come with fire, and with 
His chariots like a storm, to render His anger with His chariots like a storm, to render His anger with 
fury, and His rebuke with flames of fire. For by fury, and His rebuke with flames of fire. For by 
fire will the fire will the LORDORD execute judgment and with His  execute judgment and with His 
sword, upon all fleshsword, upon all flesh (Isaiah 66:15–16). Rather,  (Isaiah 66:15–16). Rather, 
let us attack them with water, for the Holy let us attack them with water, for the Holy 
One, blessed be He, has already vowed not One, blessed be He, has already vowed not 
to visit another flood upon the world, as the to visit another flood upon the world, as the 
verse states: verse states: For this is as the waters of Noah For this is as the waters of Noah 
to Meto Me (Isaiah 54:9).” But the Egyptians erred,  (Isaiah 54:9).” But the Egyptians erred, 
for although God had promised not to in-for although God had promised not to in-
undate the entire planet with water, He still undate the entire planet with water, He still 
reserved the right to bring a deluge upon an reserved the right to bring a deluge upon an 

individual nation. Alternatively, God vowed individual nation. Alternatively, God vowed 
to not bring a flood to the world, whereas He to not bring a flood to the world, whereas He 
made no guarantee that people would not made no guarantee that people would not 
come to the water and fall into it, as the verse come to the water and fall into it, as the verse 
states, states, The Egyptians fled at its approach but The Egyptians fled at its approach but 
the the LORDORD swept them into the sea swept them into the sea (14:27). This is  (14:27). This is 
how Rabbi Elazar explained the verse: how Rabbi Elazar explained the verse: For He For He 
brought upon them what they schemed against brought upon them what they schemed against 
othersothers (18:11) (18:11) –  – the Egyptians were cooked in the Egyptians were cooked in 
the very pot in which they had cooked oth-the very pot in which they had cooked oth-
ers. (Sota 11a) ers. (Sota 11a) עָלָה מִן־הָאָרֶץ נוּ ו חַם־בָּ נִל ו –  – FightFight 
againstagainst  usus  andand  escapeescape  fromfrom  thethe  landland: Should  Should 
the text not read: “They will drive us from the the text not read: “They will drive us from the 
land”? Rabbi Abba bar Kahana said: This is akin land”? Rabbi Abba bar Kahana said: This is akin 
to a person who utters a curse about himself to a person who utters a curse about himself 
but expresses his fear as applying to someone but expresses his fear as applying to someone 
else. (Sota 11a)else. (Sota 11a)

  LEKAH TOV  
מָה לוֹ ּחַכ ת  LetLet usus dealdeal wiselywisely withwith them: them: Said Said –  – נִּ
the Holy One, blessed be He, to them: “You the Holy One, blessed be He, to them: “You 
opened with the term ‘let us’ [opened with the term ‘let us’ [havahava], similar to ], similar to 
how the generation of the Tower of Babylon how the generation of the Tower of Babylon 
spoke, as the verse states: spoke, as the verse states: And they said, Come And they said, Come 
[hava], let us build us a city and a tower[hava], let us build us a city and a tower (Gen- (Gen-
esis 11:4). Know that just as I exacted punish-esis 11:4). Know that just as I exacted punish-
ment from them, so will I demand a penalty ment from them, so will I demand a penalty 

from you. They had proposed their structure from you. They had proposed their structure 
lest we be scattered abroad upon the face of the lest we be scattered abroad upon the face of the 
whole earthwhole earth (Genesis 11:4). Yet  (Genesis 11:4). Yet the the LORDORD scat- scat-
tered them abroad from there upon the face tered them abroad from there upon the face 
of all the earthof all the earth (Genesis 11:8). Now, you fear  (Genesis 11:8). Now, you fear 
their increasetheir increase –  – watch: watch: The more they were The more they were 
oppressed, the more they increased and spreadoppressed, the more they increased and spread 
(1:12).”(1:12).”

VERSE 11
  PHILO  
עַנֹּתוֹ מַעַן  ל –  – ToTo  oppressoppress  themthem: Pharaoh ap- Pharaoh ap-
pointed savage and furious men as overseers; pointed savage and furious men as overseers; 
their cruelty was indistinguishable from their cruelty was indistinguishable from 

vipers or carnivorous animals. You could even vipers or carnivorous animals. You could even 
say they resembled wild animals in human say they resembled wild animals in human 
form. form. 

  TALMUD BAVLI  
ים מִסִּ רֵי  שָׂ עָלָיו  ימוּ  SoSo –  – וַיָּשִׂ  theythey  placedplaced  slaveslave 
mastersmasters overover themthem: [Literally, “over him.”] Should  [Literally, “over him.”] Should 
the text not have read “over them”? The school the text not have read “over them”? The school 
of Rabbi Elazar son of Rabbi Shimon taught: of Rabbi Elazar son of Rabbi Shimon taught: 

This teaches us that a brick mold was hung This teaches us that a brick mold was hung 
around Pharaoh’s neck, and if any Israelite around Pharaoh’s neck, and if any Israelite 
complained of being too frail to work, he complained of being too frail to work, he 
would be told, “Are you then weaker than would be told, “Are you then weaker than 
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may join our enemies and fight against us and escape from the 
land.” So they placed slave masters over the Israelites to oppress 
them with forced labor; they built supply cities for Pharaoh: 

  TALMUD BAVLI (cont.)  
Pharaoh?” “Slave masters” [Pharaoh?” “Slave masters” [sarei missimsarei missim] refers ] refers 
to a thing that compels [to a thing that compels [mesimmesim] the manufac-] the manufac-
ture of bricks. ture of bricks. לתָֹם סִב ּמַעַן עַנֹּתוֹ ב ל –  – ToTo oppressoppress 
themthem withwith forcedforced laborlabor: [Literally, “oppress him.”]  [Literally, “oppress him.”] 
Should the text not have read: “oppress them”? Should the text not have read: “oppress them”? 
What this means is that Pharaoh himself was What this means is that Pharaoh himself was 
oppressed because of Israel’s labor [by hav-oppressed because of Israel’s labor [by hav-
ing to bear the brick mold]. ing to bear the brick mold]. נוֹת ּכ מִס עָרֵי   וַיִּבֶן 
עֹה פַר ל –  – TheyThey  builtbuilt  supplysupply  citiescities  forfor  PharaohPharaoh: 
Rav and Shmuel debated the interpretation of Rav and Shmuel debated the interpretation of 
this clause. One of them argued that the term this clause. One of them argued that the term 
supply cities [supply cities [miskenotmiskenot] implies that the struc-] implies that the struc-
tures endangered [tures endangered [mesakkenotmesakkenot] the lives of ] the lives of 

their owners, whereas the other claimed they their owners, whereas the other claimed they 
impoverished [impoverished [memaskenotmemaskenot] their owners. ] their owners. 
סֵס אֶת־רַעַמ ו תֹם  PitomPitom –  – אֶת־פִּ  andand  Ramesses: Ramesses: 
Rav and Shmuel debated the interpretation of Rav and Shmuel debated the interpretation of 
these names. One of them argued that there these names. One of them argued that there 
was but one city, which was called Pitom, but was but one city, which was called Pitom, but 
it was also referred to as Ramesses since its it was also referred to as Ramesses since its 
buildings would collapse [buildings would collapse [mitrosesmitroses] one after ] one after 
the other. The other claimed that the place the other. The other claimed that the place 
was called Ramesses, but was also referred to was called Ramesses, but was also referred to 
as Pitom, signifying the mouth of the abyss as Pitom, signifying the mouth of the abyss 
[pi tehompi tehom], which swallowed up each of its ], which swallowed up each of its 
buildings. (Sota 11a)buildings. (Sota 11a)

  TANHUMA  
נוֹת ּכ מִס עָרֵי  TheyThey –  – וַיִּבֶן   builtbuilt  supplysupply  citiescities: At  At 
that time Pharaoh gathered all the Israelites that time Pharaoh gathered all the Israelites 
together and said to them: Would you please together and said to them: Would you please 
just do me this one little favor today? Hence just do me this one little favor today? Hence 
it is written: it is written: The Egyptians imposed backbreak-The Egyptians imposed backbreak-
ing labor [avodat parekh] on the Israelitesing labor [avodat parekh] on the Israelites (1:13),  (1:13), 
where the word where the word parekhparekh can be read:  can be read: peh rakhpeh rakh 
[meaning “soft mouth”], for Pharaoh smooth-[meaning “soft mouth”], for Pharaoh smooth-
talked them. Here is how the king did it: He talked them. Here is how the king did it: He 
took hold of a basket and a rake and got to took hold of a basket and a rake and got to 
work. Now, who would feel comfortable work. Now, who would feel comfortable 
watching Pharaoh wield a basket and a rake watching Pharaoh wield a basket and a rake 
and fashion bricks, and not begin to work and fashion bricks, and not begin to work 

himself? The Israelites immediately hurried himself? The Israelites immediately hurried 
to join Pharaoh in his efforts that first day, to join Pharaoh in his efforts that first day, 
hustling with all their strength, for they were hustling with all their strength, for they were 
strong and able-bodied men. When darkness strong and able-bodied men. When darkness 
fell, Pharaoh set taskmasters over them who fell, Pharaoh set taskmasters over them who 
ordered them to count the bricks they had ordered them to count the bricks they had 
produced. So Israel counted their handiwork, produced. So Israel counted their handiwork, 
whereupon Pharaoh commanded: “You will whereupon Pharaoh commanded: “You will 
now prepare a similar quota of bricks every now prepare a similar quota of bricks every 
single day.” He appointed Egyptian taskmas-single day.” He appointed Egyptian taskmas-
ters over Israelite foremen, who in turn di-ters over Israelite foremen, who in turn di-
rected the labors of the rest of the people. rected the labors of the rest of the people. 
(Behaalotekha 13)(Behaalotekha 13)

  SEKHEL TOV  
ים מִסִּ רֵי  SlaveSlave –  – שָׂ  mastersmasters: [Literally, “tax offi- [Literally, “tax offi-
cers.”] The Egyptians collected a tax [cers.”] The Egyptians collected a tax [masmas] in ] in 
the form of human labor for the king. This is the form of human labor for the king. This is 
similar to the verse: similar to the verse: And King Shlomo raised And King Shlomo raised 
a levy [mas] out of all Israel; and the levy was a levy [mas] out of all Israel; and the levy was 
thirty thousand menthirty thousand men (I Kings 5:27). So did Pha- (I Kings 5:27). So did Pha-
raoh conscript the males of every household raoh conscript the males of every household 
to work for him. In other words, they were to work for him. In other words, they were 
no longer free to go home and be with their no longer free to go home and be with their 

wives. wives. ֹמַעַן עַנֹּתו ל –  – ToTo oppressoppress themthem: They did  They did 
so by refusing them marital relations, and so by refusing them marital relations, and 
thereby stopping them from reproducing. The thereby stopping them from reproducing. The 
term term annoto annoto used in this verse corresponds used in this verse corresponds 
to one of the five deprivations [to one of the five deprivations [innuyiminnuyim] of ] of 
Yom Kippur, which is abstinence from sexual Yom Kippur, which is abstinence from sexual 
relations.relations.
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וּ  עַנּ֣ י  ר אֲשֶׁ כַֽ ו ס׃  סֵֽ עַמ אֶתרַֽ ו תֹ֖ם  אֶת־פִּ עֹ֔ה  פַר ל  נוֹת ּכ מִס
דוּ  ל׃וַיַּעֲֽבִ֧ רָאֵֽ ׂיִש נֵי֥  ּב נֵי֖  ּמִפ צוּ  וַיָּקֻ֕ רֹ֑ץ  יִפ כֵ֣ן  ו ֖ה  בֶּ יִר ֥ן  כֵּ אֹת֔וֹ 
ם  אֶתחַיֵּיהֶ֜ רֲר֨וּ  מָֽ וַי ׃  רֶך פָֽ ּב ל  רָאֵ֖ ׂיִש נֵי֥  ּאֶת־ב יִם  רַ֛ מִצ
ת  אֵ֚ ה  דֶ֑ ָ שּׂ בַּ ה  לעֲבדָֹ֖ כ וּב ים  בֵנִ֔ וּבִל  ח֙מֶֹר ּב ה  קָשָׁ֗ ה  עֲבדָֹ֣ ֽ בַּ
יִם  רַ֔ מִצ לֶך ׃ וַיּ֙אֹמֶר מֶ֣ רֶך פָֽ ּד֥וּ בָהֶ֖ם ב ב רעָֽ ם אֲשֶׁ לעֲב֣דָֹתָ֔ ּכ
נִי֖ת  ֵ הַשּׁ ם  ֥ שֵׁ ו ה  רָ֔ פ שִׁ  אַחַת הָֽ ֤ם  שֵׁ ר  אֲשֶׁ֨ רִיֹּ֑ת  עִב הָֽ דֹ֖ת  ּיַל לַֽמ

VERSE 12
  TALMUD BAVLI  
רֹץ כֵן יִפ ה ו בֶּ ן יִר  TheThe moremore theythey increasedincreased andand –  – כֵּ
spreadspread: [Literally, “the more they will increase  [Literally, “the more they will increase 
and spread.”] Should the text not have read: and spread.”] Should the text not have read: 
“The more they increased and spread”? Reish “The more they increased and spread”? Reish 
Lakish said: The Divine Spirit foretold the future Lakish said: The Divine Spirit foretold the future 
and said to them: “The more they will increase and said to them: “The more they will increase 

and spread!” and spread!” רָאֵל ׂנֵי יִש ּנֵי ב ּוַיָּקֻצוּ מִפ –  – CameCame toto 
dreaddread  thethe  Israelites: Israelites: The term “came to dread” The term “came to dread” 
[vayakutzuvayakutzu], teaches that the sight of Israel ], teaches that the sight of Israel 
was like thorns [was like thorns [kotzimkotzim] in their eyes. (Sota ] in their eyes. (Sota 
11a)11a)

  DEVARIM RABBA   
רָאֵל ׂיִש נֵי  ּב נֵי  ּמִפ CameCame –  – וַיָּקֻצוּ   toto  dreaddread  thethe  Is-Is-
raelites: raelites: Rabbi Shimon ben Lakish interpreted Rabbi Shimon ben Lakish interpreted 
the verse as follows: An Egyptian seeking his the verse as follows: An Egyptian seeking his 
friend would have to search through a crowd friend would have to search through a crowd 
of a thousand Hebrews to find him. The Egyp-of a thousand Hebrews to find him. The Egyp-
tian would hold his nose and pray for death, tian would hold his nose and pray for death, 
saying: “Gracious! This people has increased saying: “Gracious! This people has increased 
beyond all normal limits!” As the Holy One, beyond all normal limits!” As the Holy One, 
blessed be He, said to Ye ĥezkel: blessed be He, said to Ye ĥezkel: I will cause I will cause 

you to increase like the plant of the fieldyou to increase like the plant of the field (Ezekiel  (Ezekiel 
16:7). And when Israel left Egypt they marched 16:7). And when Israel left Egypt they marched 
in separate camps and flew different flags. in separate camps and flew different flags. 
Moshe saw them and declared: Moshe saw them and declared: The The LORDORD your  your 
God has multiplied you God has multiplied you (Deuteronomy 1:10). (Deuteronomy 1:10). 
Remember that the Holy One, blessed be He, Remember that the Holy One, blessed be He, 
increased you in Egypt, just like He promised increased you in Egypt, just like He promised 
your ancestor Avraham He would. (Lieberman, your ancestor Avraham He would. (Lieberman, 
Devarim 15)Devarim 15)

VERSE 13
  SHIR HASHIRIM RABBA   
פָרֶך ּב –  – BackbreakingBackbreaking  laborlabor: Rabbi Yehuda  Rabbi Yehuda 

son of Rabbi Shimon said in the name of son of Rabbi Shimon said in the name of 
Rabbi Yehoshua ben Levi: There once was a Rabbi Yehoshua ben Levi: There once was a 
king who had two daughters, an older and king who had two daughters, an older and 
a younger one, whom he did not marry off. a younger one, whom he did not marry off. 
Once, the king left them for several years while Once, the king left them for several years while 
he traveled abroad. During his absence, the he traveled abroad. During his absence, the 
princesses took matters into their own hands princesses took matters into their own hands 
and found themselves husbands, each one and found themselves husbands, each one 
taking her husband’s kerchief and seal. After taking her husband’s kerchief and seal. After 
a time, the king returned home to hear his a time, the king returned home to hear his 
people gossiping about his daughters, claim-people gossiping about his daughters, claim-
ing that they had been acting promiscuously. ing that they had been acting promiscuously. 

What was the king’s response? He issued a What was the king’s response? He issued a 
proclamation for his nation to gather in the proclamation for his nation to gather in the 
stadium and positioned himself in the ante-stadium and positioned himself in the ante-
room. The king then asked his daughters, “Are room. The king then asked his daughters, “Are 
the rumors I have heard about you true? Have the rumors I have heard about you true? Have 
you truly dishonored yourselves?” Whereupon you truly dishonored yourselves?” Whereupon 
the daughters produced their husbands’ seals the daughters produced their husbands’ seals 
and kerchiefs. The king had his son-in-law and kerchiefs. The king had his son-in-law 
brought to him and asked, “To whom are you brought to him and asked, “To whom are you 
married?” Said he, “I am your son-in-law, mar-married?” Said he, “I am your son-in-law, mar-
ried to your eldest daughter.” Holding up the ried to your eldest daughter.” Holding up the 
items his daughter had given him, the king items his daughter had given him, the king 
then asked, “And what are these?” “Those,” the then asked, “And what are these?” “Those,” the 
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Pitom and Ramesses. But the more they were oppressed, the 
more they increased and spread; and the Egyptians came to 
dread the Israelites. The Egyptians imposed backbreaking la-
bor on the Israelites, embittering their lives with harsh work in 
mortar and brick and all field labors; all the work they forced 
upon them was intended to break them. Then the king of Egypt 
said to the midwives of the Hebrews (one named Shifra, the 

  SHIR HASHIRIM RABBA (cont.)  
son-in-law responded, “are my ring and ker-son-in-law responded, “are my ring and ker-
chief.” The same exchange was repeated with chief.” The same exchange was repeated with 
the second son-in-law. The king proclaimed: the second son-in-law. The king proclaimed: 
“Although my daughters have behaved mor-“Although my daughters have behaved mor-
ally, you have maligned and disparaged ally, you have maligned and disparaged 
them! By your livesthem! By your lives –  – you will be punished!” you will be punished!” 
So did the nations of the world mock Israel, So did the nations of the world mock Israel, 
saying: saying: The Egyptians imposed backbreaking The Egyptians imposed backbreaking 
labor upon the Israeliteslabor upon the Israelites –  – if the Egyptians if the Egyptians 
could compel Israel to perform their labor could compel Israel to perform their labor 
for them, they must have had similar control for them, they must have had similar control 
over their bodies and their wives! At that mo-over their bodies and their wives! At that mo-
ment the Holy One, blessed be He, said: ment the Holy One, blessed be He, said: A A 

garden enclosed is my sister, my bridegarden enclosed is my sister, my bride (Song  (Song 
of Songs 4:12). What is meant by an enclosed of Songs 4:12). What is meant by an enclosed 
garden? Said the Holy One, blessed be He: garden? Said the Holy One, blessed be He: 
“Even though my garden is enclosed, it is “Even though my garden is enclosed, it is 
still disparaged!” Rabbi Pinĥas said: At that still disparaged!” Rabbi Pinĥas said: At that 
moment, the Holy One, blessed be He, sum-moment, the Holy One, blessed be He, sum-
moned the angel in charge of procreation and moned the angel in charge of procreation and 
said: “Go to them and give them children that said: “Go to them and give them children that 
will resemble their ancestors.” And whom did will resemble their ancestors.” And whom did 
those ancestors look like? Like the founders those ancestors look like? Like the founders 
of each family. And thus it is written (Num-of each family. And thus it is written (Num-
bers 26:7): bers 26:7): These are the families of ReuvenThese are the families of Reuven. . 
(4:12)(4:12)

VERSE 14
  TALMUD BAVLI  
פָרֶך ּדוּ בָהֶם ב ר־עָב ל־עֲבדָֹתָם אֲשֶׁ ּאֵת כ –  – AllAll thethe 

workwork  theythey  forcedforced  uponupon  themthem  waswas  intendedintended  toto 
breakbreak  themthem: Rabbi Shmuel bar Naĥmani said  Rabbi Shmuel bar Naĥmani said 

in the name of Rabbi Yonatan: They forced in the name of Rabbi Yonatan: They forced 
women to perform men’s labor and men to women to perform men’s labor and men to 
do women’s work. (Sota 11b)do women’s work. (Sota 11b)

VERSE 15
  PHILO   
רִיֹּת דֹת הָעִב ּיַל לַמ –  – ToTo thethe midwivesmidwives ofof thethe He-He-
brewsbrews: The midwives were Egyptians and not  The midwives were Egyptians and not 
Jewish. Pharaoh and his counselors raised an Jewish. Pharaoh and his counselors raised an 
immoral idea that all the baby boys would be immoral idea that all the baby boys would be 
murdered. Pharaoh gave an order to keep the murdered. Pharaoh gave an order to keep the 

female babies, as the gentle nature of the fe-female babies, as the gentle nature of the fe-
males prevents them from being soldiers. Pha-males prevents them from being soldiers. Pha-
raoh felt that a large male Jewish population raoh felt that a large male Jewish population 
would be an advantage to Egypt’s enemies.would be an advantage to Egypt’s enemies.

  TARGUM ONKELOS  
רִיֹּת דֹת הָעִב ּיַל לַמ –  – TheThe midwivesmidwives ofof thethe Hebrews:Hebrews: The Hebrew midwives.The Hebrew midwives.

  TALMUD BAVLI  
רִיֹּת הָעִב דֹת  ּיַל לַמ –  – TheThe  midwivesmidwives  ofof  thethe  He-He-
brews: brews: Rav and Shmuel debated this verse: Rav and Shmuel debated this verse: 
One of them argued that these were a woman One of them argued that these were a woman 
and her daughter, while the other claimed that and her daughter, while the other claimed that 

they were in fact a woman and her daughter-they were in fact a woman and her daughter-
in-law. According to the first approach, the in-law. According to the first approach, the 
women were Yokheved and Miriam, whereas women were Yokheved and Miriam, whereas 
the second understanding identified them as the second understanding identified them as 
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נָיִ֑ם  ב א ן עַל־הָֽ אִיתֶ֖ רִיּ֔וֹת וּר עִב כֶן אֶת־הָ֣ ד יַלֶּ ּפּוּעָֽה׃ וַיּ֗אֹמֶר ב
אןָ  ירֶ֤ וַתִּ יָה׃  וָחָֽ וא  הִ֖ ת  ֥ אִם־בַּ ו אֹת֔וֹ  ן  ֣ וַֽהֲמִתֶּ  הוּא ן  ֥ אִם־בֵּ
ן  אֲלֵיהֶ֖ ר  ֥ בֶּ דִּ ר  ֛ אֲשֶׁ ֽ כַּ וּ  עָשׂ֔ ל֣אֹ  ו ים  אֱלהִֹ֔ אֶתהָ֣  דֹת ַּי מ הַֽ
 יִם רַ֙ ־מִצ לֶך מֶֽ א  רָ֤ וַיִּק ים׃  לָדִֽ אֶת־הַי חַיֶּי֖ןָ  ּוַת יִם  רָ֑ מִצ  לֶך מֶ֣
חַיֶּי֖ןָ  ּוַת הַזֶּה֑  ר  בָ֣ הַדָּ ן  יתֶ֖ עֲשִׂ  וּע מַדּ֥ ן  לָהֶ֔ וַיֹּ֣אמֶר  דֹ֔ת  ּיַל מ לַֽ

שני

  TALMUD BAVLI (cont.)  
Yokheved and Elisheva [the wife of Aharon]. Yokheved and Elisheva [the wife of Aharon]. 
There is a There is a baraitabaraita that supports the first ap- that supports the first ap-
proach, as it was taught: Shifra is the same proach, as it was taught: Shifra is the same 
as Yokheved, but she is referred to as Shifra as Yokheved, but she is referred to as Shifra 
due to her practice of beautifying [due to her practice of beautifying [mesha-mesha-
peretperet] the babies she midwifed. Another ] the babies she midwifed. Another 
interpretation: Yokheved was called Shifra interpretation: Yokheved was called Shifra 
because during her lifetime Israel was fruitful because during her lifetime Israel was fruitful 

[sheparusheparu] and multiplied, while Miriam was ] and multiplied, while Miriam was 
known as Puah because she would call [known as Puah because she would call [po’apo’a] ] 
and coo to the child as she helped it emerge. and coo to the child as she helped it emerge. 
Another interpretation: Puah was so named Another interpretation: Puah was so named 
because she was roused through divine in-because she was roused through divine in-
spiration to call out [spiration to call out [po’apo’a], “My mother will ], “My mother will 
soon give birth to the savior of Israel!” (Sota soon give birth to the savior of Israel!” (Sota 
11b)11b)

  TANHUMA  
דתֹ ּיַל לַמ רַיִם  מִצ  מֶלֶך  ThenThen thethe kingking ofof –  – וַיּאֹמֶר 
EgyptEgypt saidsaid toto thethe midwivesmidwives: What did he tell them?  What did he tell them? 
Look on the birthstool Look on the birthstool (1:16). Why did Pharaoh is-(1:16). Why did Pharaoh is-
sue this command? It was because his royal sue this command? It was because his royal 
astrologers had warned him, “Israel’s redeemer astrologers had warned him, “Israel’s redeemer 
is to be born on this day, but we cannot tell if is to be born on this day, but we cannot tell if 
he is to be Egyptian or Israelite.” At that point he is to be Egyptian or Israelite.” At that point 

Pharaoh summoned his entire people together Pharaoh summoned his entire people together 
and requested, “Lend me your newborns for a and requested, “Lend me your newborns for a 
day,” as the verse states: day,” as the verse states: Every boy that is born you Every boy that is born you 
shall throw into the Nileshall throw into the Nile (1:22). The text does not  (1:22). The text does not 
read, “every Israelite boy” but “every boy”read, “every Israelite boy” but “every boy” –  – both both 
the Israelite and Egyptian boys were drowned. the Israelite and Egyptian boys were drowned. 
(Buber, Vayak-hel 5)(Buber, Vayak-hel 5)

VERSE 16
  TALMUD BAVLI  
נָיִם ב הָא –  – TheThe  birthstoolbirthstool: What is meant by  What is meant by 
ovnayimovnayim? Rabbi Ĥanan said: Pharaoh provided ? Rabbi Ĥanan said: Pharaoh provided 
the midwives with a sign. He said to them, the midwives with a sign. He said to them, 
“When a woman crouches to give birth, her “When a woman crouches to give birth, her 
thighs turn cold as stones [thighs turn cold as stones [avanimavanim].” Another ].” Another 
interpretation: It is written: interpretation: It is written: Then I went down to Then I went down to 
the potter’s house, and, behold, he was at work the potter’s house, and, behold, he was at work 
on the wheels [ovnayim]on the wheels [ovnayim] (Jeremiah 18:3). The  (Jeremiah 18:3). The 
design of a potter’s wheel corresponds to a design of a potter’s wheel corresponds to a 
birthing woman. A potter’s tool has a thigh birthing woman. A potter’s tool has a thigh 

on one side, a thigh on the other side, and on one side, a thigh on the other side, and 
a wooden block in the middle. Similarly, a a wooden block in the middle. Similarly, a 
woman has a thigh on one side, a thigh on woman has a thigh on one side, a thigh on 
the other side, and a child in the middle. the other side, and a child in the middle. אִם־
ן אֹתוֹ ן הוּא וַהֲמִתֶּ  IfIf itit isis a boy, kill him: a boy, kill him: Rabbi Rabbi –  – בֵּ
Ĥanina said: Pharaoh provided the midwives Ĥanina said: Pharaoh provided the midwives 
with a sign: A newborn boy emerges with his with a sign: A newborn boy emerges with his 
face turned downward, but a girl is born with face turned downward, but a girl is born with 
her face pointing upward. (Sota 11b)her face pointing upward. (Sota 11b)

  SHEMOT RABBA  
רִיּוֹת אֶת־הָעִב כֶן  ד יַלֶּ ּב –  – WhenWhen  youyou  helphelp  a HebrewHebrew womanwoman givegive birthbirth: Said the Holy One,  Said the Holy One, 
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other Puah), “When you help a Hebrew woman give birth, 
look on the birthstool. If it is a boy, kill him, and if it is a girl, 
let her live.” But the midwives feared God, and did not do as 
the king of Egypt ordered them. They let the babies live. Then 
the king of Egypt summoned the midwives and demanded, 
“Why have you done this; why have you let the children live?”

sheni

  SHEMOT RABBA (cont.)  
blessed be He, to Pharaoh: “Villain! Whoever blessed be He, to Pharaoh: “Villain! Whoever 
gave you that advice is a fool. It would have gave you that advice is a fool. It would have 
been wiser for you to kill the girls, for if the been wiser for you to kill the girls, for if the 
nation had no women, the males would nation had no women, the males would 

have nobody to wed. Now, a woman cannot have nobody to wed. Now, a woman cannot 
marry two husbands, but a man can marry marry two husbands, but a man can marry 
ten women, or even a hundred.” (Shemot ten women, or even a hundred.” (Shemot 
1:14)1:14)

VERSE 17
  TALMUD BAVLI  
אֲלֵיהֶן ר  בֶּ OrderedOrdered –  – דִּ  themthem: [Literally, “or- [Literally, “or-
dered to them.”] Should not the text have dered to them.”] Should not the text have 
read simply “ordered them”? Rabbi Yosei son read simply “ordered them”? Rabbi Yosei son 
of Rabbi Ĥanina said: This teaches that Pha-of Rabbi Ĥanina said: This teaches that Pha-
raoh petitioned them for sexual favors but raoh petitioned them for sexual favors but 

they spurned him. they spurned him. לָדִים אֶת־הַי חַיֶּיןָ  ּוַת –  – TheyThey 
letlet  thethe  babiesbabies  live: live: A A tannatanna taught: Not only  taught: Not only 
did the women not kill the babies; they did the women not kill the babies; they 
sustained them with water and food. (Sota sustained them with water and food. (Sota 
11b)11b)

  SHEMOT RABBA  
לָדִים אֶת־הַי חַיֶּיןָ  ּוַת –  – TheyThey  letlet  thethe  babiesbabies  livelive: 
Why does the text add that the midwives let Why does the text add that the midwives let 
the babies live [having already stated that the babies live [having already stated that 
they disobeyed Pharaoh]? To add further they disobeyed Pharaoh]? To add further 
praise for these women, who not only refused praise for these women, who not only refused 
to kill their charges but took care to treat the to kill their charges but took care to treat the 
babies properly as well. If there were poor babies properly as well. If there were poor 
mothers, the midwives would approach the mothers, the midwives would approach the 
homes of the rich women to collect water and homes of the rich women to collect water and 
food for them, which they would then deliver. food for them, which they would then deliver. 
They thereby actively sustained the children. They thereby actively sustained the children. 
Another interpretation: The midwives knew Another interpretation: The midwives knew 
that some children are born lame, blind, or that some children are born lame, blind, or 

crippled. In some cases, a child’s limb must be crippled. In some cases, a child’s limb must be 
amputated in order for him to survive his own amputated in order for him to survive his own 
birth. As such, the midwives turned to God, birth. As such, the midwives turned to God, 
petitioning Him as follows: “You are well aware petitioning Him as follows: “You are well aware 
that we have not collaborated with Pharaoh that we have not collaborated with Pharaoh 
and his evil decree; instead it is Your desire and his evil decree; instead it is Your desire 
that we wish to fulfill. Master of the Universe! that we wish to fulfill. Master of the Universe! 
Make the children be born in health lest the Make the children be born in health lest the 
community have cause to accuse us of inten-community have cause to accuse us of inten-
tionally maiming its children in an effort to kill tionally maiming its children in an effort to kill 
them.” Immediately, the Holy One, blessed be them.” Immediately, the Holy One, blessed be 
He, granted their request, and the babies were He, granted their request, and the babies were 
born safe and sound. (Shemot 1:15)born safe and sound. (Shemot 1:15)

  LEKAH TOV  
אֶת־הָאֱלהִֹים דֹת  ּיַל הַמ ירֶאןָ  ButBut –  – וַתִּ  thethe  mid-mid-
wiveswives  fearedfeared  GodGod: Come and see how great  Come and see how great 
fear of God is, for the text makes sure to fear of God is, for the text makes sure to 
mention the reverence the midwives held. mention the reverence the midwives held. 

Furthermore, Moshe tells his nation: Furthermore, Moshe tells his nation: And now, And now, 
Israel, what does the Israel, what does the LORDORD your God require of you,  your God require of you, 
but to fear the but to fear the LORDORD your God? your God? (Deuteronomy  (Deuteronomy 
10:12).10:12).
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ים  ֛ שִׁ כַנָּ ל֧אֹ  י  ֣ כִּ עֹ֔ה  ר אֶל־פַּ  דֹת ּיַל מ הַֽ ןָ  ר וַתֹּאמַ֤ ים׃  לָדִֽ אֶת־הַי
ן  אֲלֵהֶ֛ ב֧וֹא  תָּ רֶם  טֶ֨ ּב ה  נָּ הֵ֔ יחָי֣וֹת  ֽ כִּ רִיֹּ֑ת  עִב הָֽ רִיֹּ֖ת  צ הַמִּ
מ֖וּ  רֶב הָעָ֛ם וַיַּעַֽצ דֹ֑ת וַיִּ֧ ּיַל ים לַֽמ יָלָֽדוּ׃ וַיֵּי֥טֶב אֱלהִֹ֖ ֖דֶת ו יַלֶּ מ הַֽ
ם  לָהֶ֖ ים  וַיַּעַ֥שׂ  אֱהִֹ֑ אֶת־הָֽ דֹ֖ת  ּיַל מ הַֽ א֥וּ  ר יי ֽ כִּ י  הִ֕ וַי אֽדֹ׃  מ
 אֹ֙רָה וֹד הַי ן הַיִּלּ֗ ֣ להַבֵּ ּוֹ לֵאמ֑רֹ כ לעַמּ֖ כ  עֹ֔ה ר צַ֣ו פַּ ים׃ וַי ֽ תִּ בָּ

חַיּֽוּן׃ ּ֖ת ת להַבַּ כ הוּ ו לִיכֻ֔ ׁש תַּ

VERSE 19
  TARGUM YERUSHALMI  
יָלָדוּ דֶת ו יַלֶּ בוֹא אֲלֵהֶן הַמ טֶרֶם תָּ ּב –  – HaveHave alreadyalready 
givengiven  birthbirth  byby  thethe  timetime  thethe  midwifemidwife  arrivesarrives: By  By 
the time the midwife arrives, they have prayed the time the midwife arrives, they have prayed 

before their father in heaven, He has answered before their father in heaven, He has answered 
them, and they have given birth.them, and they have given birth.

  TALMUD BAVLI  
ה הֵנָּ י־חָיוֹת  TheyThey –  – כִּ  areare  fullfull  ofof  vigorvigor: What  What 
exactly did the midwives mean by refer-exactly did the midwives mean by refer-
ring to the Hebrew women as ring to the Hebrew women as ĥayyotĥayyot? If ? If 
they meant that these women were actu-they meant that these women were actu-
ally midwives [ally midwives [ĥayyotĥayyot] themselves, that ] themselves, that 
would imply that a midwife who gives birth would imply that a midwife who gives birth 
does not herself require a midwife. Rather, does not herself require a midwife. Rather, 

what they told Pharaoh was that the Isra-what they told Pharaoh was that the Isra-
elite women give birth unassisted like wild elite women give birth unassisted like wild 
beasts [beasts [ĥayyotĥayyot]. For the tribes are compared ]. For the tribes are compared 
to animals: to animals: Yehuda is a lion’s whelpYehuda is a lion’s whelp (Genesis  (Genesis 
49:9); 49:9); Dan shall be a serpentDan shall be a serpent (Genesis 49:17);  (Genesis 49:17); 
Naftali is a hind let looseNaftali is a hind let loose (Genesis 49:21). (Sota  (Genesis 49:21). (Sota 
11b)11b)

  SEKHEL TOV  
רִיֹּת צ הַמִּ ים  שִׁ כַנָּ NotNot –  – לאֹ   likelike  EgyptiansEgyptians: Be- Be-
cause the Israelite women are righteous, they cause the Israelite women are righteous, they 
are not subject to the curse of Eve, who was are not subject to the curse of Eve, who was 

told: told: In sorrow you shall bring forth childrenIn sorrow you shall bring forth children 
(Genesis 3:16). They therefore have no need (Genesis 3:16). They therefore have no need 
of our services.of our services.

VERSE 20
  SHEMOT RABBA  
דֹת ּיַל לַמ אֱלהִֹים  GodGod –  – וַיֵּיטֶב   waswas  goodgood  toto  thethe 
midwivesmidwives: Rabbi Berekhya said in the name of  Rabbi Berekhya said in the name of 
Rabbi Abba: Consider the verse: Rabbi Abba: Consider the verse: And to man And to man 
he said, Behold, the fear of the he said, Behold, the fear of the LORDORD, that is wis-, that is wis-
domdom (Job 28:28). What is the reward for fear of  (Job 28:28). What is the reward for fear of 
God? Torah. Because Yokheved [Shifra] feared God? Torah. Because Yokheved [Shifra] feared 
God, she merited giving birth to Moshe, as God, she merited giving birth to Moshe, as 
the verse states: the verse states: She saw that he was a fine She saw that he was a fine 
[tov] child [tov] child (Exodus 2:2). Moshe would later (Exodus 2:2). Moshe would later 
represent the people in receiving the Torah, represent the people in receiving the Torah, 
which is also called which is also called tovtov, as in the verse: , as in the verse: For For 
I give you good [tov] doctrine, forsake not my I give you good [tov] doctrine, forsake not my 

TorahTorah (Proverbs 4:2). Indeed, the Torah itself  (Proverbs 4:2). Indeed, the Torah itself 
is called by Moshe’s name, as the verse states: is called by Moshe’s name, as the verse states: 
Remember the Torah of Moshe My servantRemember the Torah of Moshe My servant (Mal- (Mal-
achi 3:22). And Miriam [Puah] was rewarded achi 3:22). And Miriam [Puah] was rewarded 
by being the ancestor of Betzalel, who was by being the ancestor of Betzalel, who was 
suffused with wisdom, as it is written: suffused with wisdom, as it is written: And I And I 
have filled him with a divine spirit, with wisdomhave filled him with a divine spirit, with wisdom 
(31:3), and Betzalel constructed the Ark to hold (31:3), and Betzalel constructed the Ark to hold 
the Torah, which is called the Torah, which is called tovtov. This is what the . This is what the 
verse means when it states: verse means when it states: God was good God was good 
[vayeitev] to the midwives. [vayeitev] to the midwives. (Shinan, Shemot (Shinan, Shemot 
1:16)1:16)

 יט
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|   הֵרַע –  – He has dealt worse: He has dealt worse: The verb The verb herahera appears here  appears here 
in the causative in the causative hifil hifil construction, meaning that Pharaoh has construction, meaning that Pharaoh has 
“caused their condition to worsen.” So too in the Targum, which “caused their condition to worsen.” So too in the Targum, which 
translates the verb as “worsened” [translates the verb as “worsened” [aveishaveish].].

 |  אֶה ה תִר  Now you are about to see:  Now you are about to see: God said to His God said to His  –  – עַתָּ
emissary: “Moshe, you have questioned My methods and emissary: “Moshe, you have questioned My methods and 
thereby deviated from the example of your ancestor Avra-thereby deviated from the example of your ancestor Avra-
ham. For initially I said to him: ham. For initially I said to him: For in Yitzĥak shall your seed be For in Yitzĥak shall your seed be 
called called (Genesis 21:12), and yet when I subsequently instructed (Genesis 21:12), and yet when I subsequently instructed 
him: him: Take now your son Yitzĥak…and offer him there for a burnt Take now your son Yitzĥak…and offer him there for a burnt 
offering offering (Genesis 22:2), he still did not question My methods. (Genesis 22:2), he still did not question My methods. 
Therefore, although you will soon see what befalls Pharaoh, Therefore, although you will soon see what befalls Pharaoh, 
you will not witness the fate of kings of the seven Canaanite you will not witness the fate of kings of the seven Canaanite 
nations when I bring the people into the land of Israel.nations when I bring the people into the land of Israel.

חֵם ּל שַׁ יָד חֲזָקָה י י ב  :By a mighty hand he will send them forth: By a mighty hand he will send them forth –  –  כִּ
Due to the force of My hand against him, he will send them Due to the force of My hand against him, he will send them 
forth.forth.

צוֹ ם מֵאַר גָרֲשֵׁ יָד חֲזָקָה י וּב   –  – And by a mighty hand he will drive And by a mighty hand he will drive 
them from his land: them from his land: Pharaoh himself will drive the Israelites out Pharaoh himself will drive the Israelites out 
by force, because the Hebrews will be reluctant to leave. They by force, because the Hebrews will be reluctant to leave. They 
will be driven out with no opportunity to prepare food for their will be driven out with no opportunity to prepare food for their 
journey. This is what we see later:journey. This is what we see later: The Egyptians too urged the  The Egyptians too urged the 
people to make haste and leave the land people to make haste and leave the land (12:33).(12:33).

ה  כג ׀ הֵרַע. לְשׁוֹן הִפְעִיל הוּא, הִרְבָּ

רָעָ עֲלֵיהֶם. וְַרְגּוּמוֹ ”ַבְאֵישׁ“: 

אֶה וְגוֹ׳. הִרְהַרְָּ עַל  ה תִר ו א ׀ עַתָּ

י  ִְּאָמַר שֶׁ אַבְרָהָם  כְּ לאֹ  מִדּוֹתַי, 
רֵ לְךָ זָרַע“  י בְיִצְחָק יִקָּ ”כִּ לוֹ: 
י  ִְּמַרָ ְך (ברשי כא, יב) וְאַחַר כָּ

לוֹ: ”הַעֲלֵוּ... לְעלָֹ“ (שם כב, ב) וְלאֹ 
ה  ”עַתָּ  — לְפִיכָךְ  ַחֲרַי.  הִרְהֵר 
רְֶה,  ִּ ֹה“, הֶעָשׂוּי לְפַרְעְֶרִ
בְעֻ ָמּוֹת  וְלאֹ הֶעָשׂוּי לְמַלְכֵי שִׁ

אֲבִיֵם לָאָרֶץ:  שֶׁ כְּ

ֵי יָדִי  חֵם. מִפְּ ּל שַׁ יָד חֲזָקָה י י ב כִּ
חֵם:  לְּ חֱזַק עָלָיו יְשַׁ ֶּ שֶׁ

עַל  צוֹ.  מֵאַר ם  גָרֲשֵׁ י חֲזָקָה  יָד  וּב
וְלאֹ  ם  יְגָרְשֵׁ רֵָל  יִשְׂ ל  שֶׁ רְחָם  כָּ
יקוּ לַעֲשׂוֹת לֶָם צֵידָה, וְכֵן  יַסְפִּ
חֱזַק מִצְרַיִם עַל  ֶַּוֹמֵר: ”ו הוּא

הָעָם״ וְגוֹ׳ (ללן יב, לג):

 ּעו ּג יוֹמֽוֹ׃ וַֽיִּפ ּי֥וֹם בבַר ּנֵיכֶ֖ם ד ב ע֥וּ מִלִּ ר לֵאמ֑רֹ לֽאֹ־תִג
ם  צֵאתָ֖ ּב ם  רָאתָ֑ לִק ים  בִ֖ נִצָּ הֲרֹ֔ן  תאַֽ אֶֽ ו ה  ֣ אֶתמֹשֶׁ
עֲלֵיכֶ֖ם  יהו֛ה  יֵ֧רֶא  ם  אֲלֵהֶ֔ ר֣וּ  וַיֹּֽאמ עֽהֹ׃  ר פַּ ת  מֵאֵ֥
 עֹה פַר עֵינֵי֤  ּב נוּ  אֶת־רֵיחֵ֗ ם  ֣ תֶּ ׁאַש הִב ֧ר  אֲשֶׁ ֹט  פּ֑ ׁיִש ו
ה  ֛ ב משֶֹׁ ׁ֧גֵנֽוּ׃ וַיָּש ר ה ם ל יָדָ֖ ּרֶב ב יו לָֽתֶתחֶ֥ עֵינֵי֣ עֲבָדָ֔ וּב
ה  ה לָ֥מָּ י לָמָ֤ה הֲרֵעֹ֙תָה לָעָ֣ם הַזֶּ֔ ר אֲדנָֹ֗ אֶליהו֖ה וַיֹּאמַ֑
ךָ  מֶ֔ ׁש ר בִּ ֣ דַבֵּ ל עֹה ר א֤תִי אֶל־פַּ ז בָּ נִי׃ וּמֵאָ֞ ֽ תָּ לַח ׁזֶּה֖ ש
ךָ׃ וַיֹּ֤אמֶר  ֽ תָּ אֶתעַמֶּ ֖ל ֥ל לֽאֹהִצַּ הַצֵּ ע לָעָ֣ם הַזֶּה֑ ו הֵרַ֖
ע֑הֹ  פַר ה ל ֖ עֱשֶׂ ר אֶֽ ֥ ה אֲשֶׁ אֶ֔ ה תִר ֣ ה עַתָּ יהוה אֶלמשֶֹׁ֔

צֽוֹ׃ אַר ם מֵֽ ֖ רֲשֵׁ ג ה י יָד֣ חֲזָקָ֔ ם וּב חֵ֔ ּל שַׁ י יָד֤ חֲזָקָה י ב ֣ כִּ
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|  רָאֵל ׂנֵי־יִש ב רֵי  ֹשׁט אוּ  וַיִּר –  – The Israelite foremen saw: The Israelite foremen saw: [The [The 
verse is cryptic. Taken literally, it seems to mean: The Israelite verse is cryptic. Taken literally, it seems to mean: The Israelite 
foremen saw them in a bad way, saying: “You may not reduce foremen saw them in a bad way, saying: “You may not reduce 
each day’s quota.” Rashi explains:] The foremen “saw” their each day’s quota.” Rashi explains:] The foremen “saw” their 
brothers, whose work they supervised, in a bad way, i.e., suf-brothers, whose work they supervised, in a bad way, i.e., suf-
fering due to the extra burden of labor they were forced fering due to the extra burden of labor they were forced 
to perform,  and being told to perform,  and being told that they were not to reduce each that they were not to reduce each 
day’s quota.day’s quota.

|  ּעו ּג וַיִּפ –  – They met:They met: The encounter that this verse describes  The encounter that this verse describes 
was not between Moshe and Aharon and the foremen [who was not between Moshe and Aharon and the foremen [who 
were righteous and would not have attacked them]; it was were righteous and would not have attacked them]; it was 
other individuals who other individuals who met Moshe and Aharon. met Moshe and Aharon. Now our Sages Now our Sages 
have identified these people as Datan and Aviram, informing have identified these people as Datan and Aviram, informing 
us that wherever the Torah uses the term “quarreling” [us that wherever the Torah uses the term “quarreling” [nitzimnitzim] ] 
or “standing” [or “standing” [nitzavim, nitzavim, as in this verse]as in this verse] it hints that this duo it hints that this duo 
was involved. This is because the text states later: was involved. This is because the text states later: And Datan And Datan 
and Aviram came out and stood [nitzavim] in the door of their and Aviram came out and stood [nitzavim] in the door of their 
tents tents (Numbers 16:27). (Numbers 16:27). 

|  הַזֶּה לָעָם  הֲרֵעתָֹה   Why have You brought harm to Why have You brought harm to –  – לָמָה 
this people:this people: And should You respond to this complaint: What  And should You respond to this complaint: What 
business is it of yours, Moshe? I should answer: Then I object business is it of yours, Moshe? I should answer: Then I object 
that that You sent me.You sent me.

רָאֵל.  ׂנֵי־יִש ב רֵי  שֹׁט אוּ  יט ׀ וַיִּר

ים עַל יָדָם,  רְדִּ ִַּאֶת חַבְרֵיהֶם ה
רָעָ וְצָרָה  רָע“ — רָוּ וָֹם בְּ ”בְּ
ידָם הָעֲבוֹדָה  הַכְבִּ הַמּוֹצֵאת וָֹם בְּ
עֲלֵיהֶם ”לֵאמֹר: לאֹ ִגְרְעוּ״ וְגוֹ׳: 

רֵָל, ”ֶת  ים מִיִּשְׂ עוּ. ָֲשִׁ ּג כ ׀ וַיִּפ

ה וְאֶת ַהֲרןֹ״ וְגוֹ׳. וְרַבּוֹתֵינוּ  משֶֹׁ
ָן  דָּ בִים‘  וְ‘ִצָּ ים‘  ’ִצִּ ל  כָּ אָמְרוּ, 
הֶם: ”יָצְאוּ  אֱמַר בָּ ֶּ וַאֲבִירָם הָיוּ, שֶׁ

בִים“ (במדבר טז, כז):  ִצָּ

כב ׀ לָמָה הֲרֵעֹתָה לָעָם הַזֶּה. וְאִם 

ת לְךָ? קוֹבֵל ִֲי  תּאֹמַר, מָה ִכְפַּ
ִי:  ַְּלַח ְ שּׁ עַל שֶׁ

saw that they were not to reduce each day’s quota, they knew 
that harm was coming to them. Leaving Pharaoh, they met 
Moshe and Aharon, who stood awaiting them. They said to 
them, “May the Lord look on you and judge, because you 
have made us repellent in the eyes of Pharaoh and his officials; 
you have put a sword in their hands to kill us.” Then Moshe re-
turned to the Lord and said, “Why, Lord, have You brought 
harm to this people? Is this why You sent me? Ever since I 
came to Pharaoh to speak in Your name, he has dealt worse 
with this people; and You have done nothing to deliver Your 
people.” But the Lord said to Moshe, “Now you are about to 
see what I will do to Pharaoh. By a mighty hand he will send 
them forth, and by a mighty hand he will drive them from his 
land.”
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י֥וֹת  ה ר בִּ ֖ אֲשֶׁ ֽ יוֹמ֔וֹ כַּ ּבַר־י֣וֹם ב ּד יכֶם עֲשֵׂ וּ מַֽ לּ֤ לֵאמ֑רֹ כַּ
ם  עֲלֵהֶ֔ מוּ  ֣ רשָׂ אֲשֶׁ ל  רָאֵ֔ ׂיִש נֵי֣  ּב  רֵי ֹט שֽׁ וּ  וַיֻּכּ֗ בֶן׃  ֽ הַתֶּ
 בֹּן לִל כֶם֤  ק ח ם  יתֶ֨ כִלִּ  ֹא  וּע מַדּ֡ לֵאמ֑רֹ  ע֖הֹ  פַר י  ֥ שֵׂ ג נֹֽ
 רֵי ֹט שֽׁ וַיָּבֹ֗אוּ  םהַיּֽוֹם׃  גַּ מ֖וֹל  ּתם גַּ ֹם  שׁ֔ ל שִׁ מ֣וֹל  ת כִּ
֦ה  עֲשֶׂ ה תַֽ ע֖הֹ לֵאמ֑רֹ לָמָּ֧ ר עֲק֥וּ אֶל־פַּ ל וַיִּצ רָאֵ֔ ׂנֵי֣ יִש ּב
ים  רִ֥ בֵנִי֛ם אֹֽמ יךָ וּל עֲבָדֶ֔ ן לַֽ בֶן אֵ֤ין נִתָּ יךָ׃ תֶּ֗ עֲבָדֶֽ ֽַ ֹכ֖ה
ךָ׃ וַיֹּ֛אמֶר  ֽ את עַמֶּ חָטָ֥ ים ו ֖ יךָ מֻכִּ ה֧ עֲבָדֶ֛ הִנֵּ וּ ו לָ֖נוּ עֲשׂ֑
ה  חָ֥ ּב כָ֖ה נִז ֽים נֵל רִ֔ ֹם אֽמ ֣ ן אַתֶּ ֑ים עַלכֵּ פִּ ם נִר ֖ ים אַתֶּ ֥ פִּ נִר
כֶן  תֹ֥ ן לָכֶ֑ם ו תֵ֣ בֶן לֽאֹיִנָּ תֶ֖ ד֔וּ ו כ֣וּ עִב ל ה עַתָּ לַֽיהוֽה׃ ו
ע  רָ֣ ּם ב ל אֹתָ֖ רָאֵ֛ ׂנֵיֽ־יִש י ב רֵ֧ ֹט א֞וּ שֽׁ נוּ׃ וַיִּר ֽ תֵּ בֵנִי֖ם תִּ ל

you the day before you the day before yesterday [yesterday [kitmol shilshomkitmol shilshom], when you were ], when you were 
still being given straw? still being given straw? 

 .They were flogged:They were flogged: This word is in the passive  This word is in the passive hufalhufal form.  form –  – וַיֻּכּוּ
The foremen were beaten by the taskmasters.The foremen were beaten by the taskmasters.

|  ּרִים לָנוּ עֲשׂו ֹבֵנִים אמ וּל –  – Yet they tell us, “Make bricks”: Yet they tell us, “Make bricks”: The The 
taskmasters insist that we produce the same number of bricks taskmasters insist that we produce the same number of bricks 
as before.as before.
ךָ עַמֶּ חָטָאת  ו  –  – For your people’s failing: For your people’s failing: Were the word Were the word ĥatatĥatat 
vocalized with a vocalized with a pataĥ pataĥ [under the [under the tettet], it would represent the ], it would represent the 
construct state [in which one noun is possessed by the fol-construct state [in which one noun is possessed by the fol-
lowing noun], and this phrase would mean “your people’s lowing noun], and this phrase would mean “your people’s 
failing.” However, since the word is written with a failing.” However, since the word is written with a kamatz,kamatz, it  it 
is not a possessed noun, and the claim here is actually that is not a possessed noun, and the claim here is actually that 
the affair has brought “a sin to your people” [who are unfairly the affair has brought “a sin to your people” [who are unfairly 
punishing us. Although the preposition “to” does not appear punishing us. Although the preposition “to” does not appear 
here explicitly, it can be implied in Biblical Hebrew,] as in the here explicitly, it can be implied in Biblical Hebrew,] as in the 
verseverse So the two of them went on until they came to Bethlehem  So the two of them went on until they came to Bethlehem 
[kevoana Beit Leĥem] [kevoana Beit Leĥem] (Ruth 1:19). There are many such cases.(Ruth 1:19). There are many such cases.

| בֵנִים תֹכֶן ל ו –  – Your count of bricks: Your count of bricks: [The phrase [The phrase tokhen lev-tokhen lev-
enim enim means] “quota of bricks.” The same root is used in the means] “quota of bricks.” The same root is used in the 
verse verse And they gave the money that was counted [hametukan]And they gave the money that was counted [hametukan] 
(II Kings 12:12). [The meaning of (II Kings 12:12). [The meaning of metukan metukan there is clear from there is clear from 
context,] as it is stated in the same passage: context,] as it is stated in the same passage: And they tied it in And they tied it in 
bags and counted the money bags and counted the money (II Kings 12:11). (II Kings 12:11). 

הְיוֹת  פְֵי ֶתְמוֹל, וְהוּא הָיָה בִּ לִּ שֶׁ
ן לֶָם:  ָּִ בֶן ֶַּה

מִיַּד  הֻכּוּ  וַיֻּפְעֲלוּ,  לְשׁוֹן  וַיֻּכּוּ. 
ים הִכּוּם:  אֲחֵרִים, הַנּוֹגְשִׂ

ים,  רִים לָנוּ. הַנּוֹגְשִׂ בֵנִים אֹמ טז ׀ וּל

ְיָן הָרִשׁוֹן:  מִּ ״עֲשׂוּ״ כַּ

ח  תָּ ךָ. ִלּוּ הָיָה ָקוּד פַּ חָטָאת עַמֶּ ו
בוּק — וְדָבָר  הוּא דָּ הָיִיִי וֹמֵר שֶׁ
הוּא  יו שֶׁ ךָ הוּא. עַכְשָׁ את עַמְּ זֶה חַטַּ
רוּשׁוֹ,  בָר הוּא, וְכָךְ פֵּ ם דָּ קָמַץ, שֵׁ
ךָ,  את עַל עַמֶּ וְדָבָר זֶה מֵבִי חַטָּ
מוֹ:  ךָ‘, כְּ את לְעַמֶּ תוּב: ’וְחַטָּ אִלּוּ כָּ כְּ
הוּא  י לֶחֶם“ (רות , יט) שֶׁ בוֹאָָ בֵּ ”כְּ

ה:  מוֹ לְבֵי לֶחֶם, וְכֵן הַרְבֵּ כְּ

בִֵים,  בּוֹן הַלְּ בֵנִים. חֶשְׁ תֹכֶן ל יח ׀ ו

ן“ (מלכים ב׳  סֶף הַמְֻכָּ וְכֵן: ”ֶת הַכֶּ
עְִיָן:  אָמוּר בָּ מוֹ שֶׁ וּי, כְּ יב, יב) הַמָּ
 :(שם פסוק י) “סֶף ”וַיָּצֻרוּ וַיִּמְוּ ֶת הַכֶּ
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them, saying, “Complete your daily work quota just as when 
there was straw.” And the Israelite foremen whom Pharaoh’s 
slave drivers had appointed were flogged. “Why have you not 
fulfilled your quota of bricks,” they were asked, “either yester-
day or today as you did before?” The Israelite foremen came 
and protested to Pharaoh, “Why are you treating your ser-
vants like this? Your servants are given no straw, yet they tell 
us, ‘Make bricks!’ We are being flogged for your people’s fail-
ing.” But he said, “Lazy, that is what you are – lazy! That is why 
you keep saying, ‘Send us forth to sacrifice to the Lord.’ Now 
go. Get to work. Straw will not be given you, and you must 
complete your count of bricks.” When the Israelite foremen 

יוֹמוֹ ּבַר־יוֹם ב ּד –  – Your daily work quota:Your daily work quota: [The phrase  [The phrase devar yom devar yom 
beyomo beyomo denotes] a daily quota of production, which had been denotes] a daily quota of production, which had been 
established earlier when the straw had been provided to the established earlier when the straw had been provided to the 
slaves.slaves.

|  רָאֵל ׂנֵי יִש ּרֵי ב ֹוַיֻּכּוּ שׁט –  – The Israelite foremen were flogged: The Israelite foremen were flogged: 
The foremen were Israelites themselves, and because they The foremen were Israelites themselves, and because they 
took pity on their compatriots, they were loath to pressure took pity on their compatriots, they were loath to pressure 
them to fulfill Pharaoh’s impossible demands. When these them to fulfill Pharaoh’s impossible demands. When these 
middlemen later delivered the bricks that their workers had middlemen later delivered the bricks that their workers had 
produced, the totals of course fell short. And so the taskmas-produced, the totals of course fell short. And so the taskmas-
ters beat the foremen for not forcing their charges to work ters beat the foremen for not forcing their charges to work 
harder. And because they were willing to bear the brunt of harder. And because they were willing to bear the brunt of 
the Egyptians’ wrath, God rewarded the foremen by appoint-the Egyptians’ wrath, God rewarded the foremen by appoint-
ing them as Israel’sing them as Israel’s Sanhedrin. When that body was formed, Sanhedrin. When that body was formed, 
God channeled some of Moshe’s prophetic spirit to them. That God channeled some of Moshe’s prophetic spirit to them. That 
these men made up the assembly is evidenced by the verse these men made up the assembly is evidenced by the verse 
And the And the LORDORD said to Moshe, Gather to Me seventy men of the  said to Moshe, Gather to Me seventy men of the 
elders of Israel, whom you know elders of Israel, whom you know to have been their benefactors to have been their benefactors 
in Egypt, beingin Egypt, being the elders of the people, and foremen over them  the elders of the people, and foremen over them 
(Numbers 11:16). (Numbers 11:16). 

רָאֵל ׂנֵי יִש ּרֵי ב ֹוַיֻּכּוּ שׁט –  – The Israelite foremen were flogged:The Israelite foremen were flogged: Pha- Pha-
raoh’s taskmasters, who had placed the foremen in charge of raoh’s taskmasters, who had placed the foremen in charge of 
the Israelites, beat them.the Israelites, beat them.

 Why…they were asked:Why…they were asked: Why were the foremen  Why were the foremen –  – לֵאמרֹ מַדּוּעַ
beaten? Because the taskmasters demanded of them: beaten? Because the taskmasters demanded of them: Why Why 
have you not fulfilled your quota of bricks either yesterday or have you not fulfilled your quota of bricks either yesterday or 
today? today? Why have you not achieved the total that was set for Why have you not achieved the total that was set for 

ל יוֹם  ל כָּ בּוֹן שֶׁ יוֹמוֹ. חֶשְׁ ּבַר־יוֹם ב ּד
הְיוֹת  יֶם בִּ ר עֲשִׂ אֲשֶׁ יוֹמוֹ, כַּ לּוּ בְּ כַּ

בֶן מוּכָן:  ֶַּה

רָאֵל.  ׂיִש נֵי  ּב רֵי  ט שֹׁ כּוּ  יֻּ וַ ׀  יד 

וְחָסִים  הָיוּ  רֵָל  יִשְׂ וֹטְרִים  הַשּׁ
הָיוּ  דָחְקָם, וּכְשֶׁ עַל חַבְרֵיהֶם מִלְּ
הֵם  ים שֶׁ בִֵים לַּוֹגְשִׂ לִימִים הַלְּ מַשְׁ
כוּם, הָיוּ  מִצְרִיִּים וְהָיָה חָסֵר מִן הַסְּ
חֲקוּ ֶת  לּאֹ דָּ מַלְקִין וָֹם עַל שֶׁ
לָאכָ. לְפִיכָךְ זָכוּ וָֹן  י הַמְּ עוֹשֵׂ
שׁוֹטְרִים לְִיוֹת סֶְַדְרִין וְֶאֱצַל 
ם  ה וְהוּשַׂ ר עַל משֶֹׁ מִן הָרוּחֲ שֶׁ
בְעִים  י שִׁ אֱמַר ”ֶסְפָ לִּ ֶּ עֲלֵיהֶם, שֶׁ
יָּדַעְתָּ  רֵָל“, מֵאוָֹן שֶׁ אִישׁ מִזִּקְֵי יִשְׂ
י הֵם זִקְֵי  מִצְרַיִם ”כִּ עָשׂוּ בְּ הַטּוֹבָה שֶׁ

הָעָם וְשֹׁטְרָיו“ (במדבר י, טז): 

מוּ  ר שָׂ רָאֵל. ֲשֶׁ ׂנֵי יִש ּרֵי ב וַיֻּכּוּ שֹׁט
י פַרְע ֹוָֹם לְשׁוֹטְרִים עֲלֵֶם:  גְֹשֵׂ

הָיוּ  ה ”וַיֻּכּוּ“? שֶׁ לֵאמרֹ מַדּוּע וְגוֹ׳. לָמָּ
ם  יֶם גַּ אוֹמְרִים לֶָם: מַדּוּע לאֹ כִלִּ
צוּב עֲלֵיכֶם  ם הַיּוֹם חֹק הַקָּ מוֹל גַּ תְּ
הוּא יוֹם  י, שֶׁ לִישִׁ ְ תְמוֹל הַשּׁ לִלְבֹּן כִּ
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 שמות | פרקים ה–ו     חומש עם רש״י | פרשת שמות | 43

|   הֵרַע –  – He has dealt worse: He has dealt worse: The verb The verb herahera appears here  appears here 
in the causative in the causative hifil hifil construction, meaning that Pharaoh has construction, meaning that Pharaoh has 
“caused their condition to worsen.” So too in the Targum, which “caused their condition to worsen.” So too in the Targum, which 
translates the verb as “worsened” [translates the verb as “worsened” [aveishaveish].].

 |  אֶה ה תִר  Now you are about to see:  Now you are about to see: God said to His God said to His  –  – עַתָּ
emissary: “Moshe, you have questioned My methods and emissary: “Moshe, you have questioned My methods and 
thereby deviated from the example of your ancestor Avra-thereby deviated from the example of your ancestor Avra-
ham. For initially I said to him: ham. For initially I said to him: For in Yitzĥak shall your seed be For in Yitzĥak shall your seed be 
called called (Genesis 21:12), and yet when I subsequently instructed (Genesis 21:12), and yet when I subsequently instructed 
him: him: Take now your son Yitzĥak…and offer him there for a burnt Take now your son Yitzĥak…and offer him there for a burnt 
offering offering (Genesis 22:2), he still did not question My methods. (Genesis 22:2), he still did not question My methods. 
Therefore, although you will soon see what befalls Pharaoh, Therefore, although you will soon see what befalls Pharaoh, 
you will not witness the fate of kings of the seven Canaanite you will not witness the fate of kings of the seven Canaanite 
nations when I bring the people into the land of Israel.nations when I bring the people into the land of Israel.

חֵם ּל שַׁ יָד חֲזָקָה י י ב  :By a mighty hand he will send them forth: By a mighty hand he will send them forth –  –  כִּ
Due to the force of My hand against him, he will send them Due to the force of My hand against him, he will send them 
forth.forth.

צוֹ ם מֵאַר גָרֲשֵׁ יָד חֲזָקָה י וּב   –  – And by a mighty hand he will drive And by a mighty hand he will drive 
them from his land: them from his land: Pharaoh himself will drive the Israelites out Pharaoh himself will drive the Israelites out 
by force, because the Hebrews will be reluctant to leave. They by force, because the Hebrews will be reluctant to leave. They 
will be driven out with no opportunity to prepare food for their will be driven out with no opportunity to prepare food for their 
journey. This is what we see later:journey. This is what we see later: The Egyptians too urged the  The Egyptians too urged the 
people to make haste and leave the land people to make haste and leave the land (12:33).(12:33).

ה  כג ׀ הֵרַע. לְשׁוֹן הִפְעִיל הוּא, הִרְבָּ

רָעָ עֲלֵיהֶם. וְַרְגּוּמוֹ ”ַבְאֵישׁ“: 

אֶה וְגוֹ׳. הִרְהַרְָּ עַל  ה תִר ו א ׀ עַתָּ

י  ִְּאָמַר שֶׁ אַבְרָהָם  כְּ לאֹ  מִדּוֹתַי, 
רֵ לְךָ זָרַע“  י בְיִצְחָק יִקָּ ”כִּ לוֹ: 
י  ִְּמַרָ ְך (ברשי כא, יב) וְאַחַר כָּ

לוֹ: ”הַעֲלֵוּ... לְעלָֹ“ (שם כב, ב) וְלאֹ 
ה  ”עַתָּ  — לְפִיכָךְ  ַחֲרַי.  הִרְהֵר 
רְֶה,  ִּ ֹה“, הֶעָשׂוּי לְפַרְעְֶרִ
בְעֻ ָמּוֹת  וְלאֹ הֶעָשׂוּי לְמַלְכֵי שִׁ

אֲבִיֵם לָאָרֶץ:  שֶׁ כְּ

ֵי יָדִי  חֵם. מִפְּ ּל שַׁ יָד חֲזָקָה י י ב כִּ
חֵם:  לְּ חֱזַק עָלָיו יְשַׁ ֶּ שֶׁ

עַל  צוֹ.  מֵאַר ם  גָרֲשֵׁ י חֲזָקָה  יָד  וּב
וְלאֹ  ם  יְגָרְשֵׁ רֵָל  יִשְׂ ל  שֶׁ רְחָם  כָּ
יקוּ לַעֲשׂוֹת לֶָם צֵידָה, וְכֵן  יַסְפִּ
חֱזַק מִצְרַיִם עַל  ֶַּוֹמֵר: ”ו הוּא

הָעָם״ וְגוֹ׳ (ללן יב, לג):

 ּעו ּג יוֹמֽוֹ׃ וַֽיִּפ ּי֥וֹם בבַר ּנֵיכֶ֖ם ד ב ע֥וּ מִלִּ ר לֵאמ֑רֹ לֽאֹ־תִג
ם  צֵאתָ֖ ּב ם  רָאתָ֑ לִק ים  בִ֖ נִצָּ הֲרֹ֔ן  תאַֽ אֶֽ ו ה  ֣ אֶתמֹשֶׁ
עֲלֵיכֶ֖ם  יהו֛ה  יֵ֧רֶא  ם  אֲלֵהֶ֔ ר֣וּ  וַיֹּֽאמ עֽהֹ׃  ר פַּ ת  מֵאֵ֥
 עֹה פַר עֵינֵי֤  ּב נוּ  אֶת־רֵיחֵ֗ ם  ֣ תֶּ ׁאַש הִב ֧ר  אֲשֶׁ ֹט  פּ֑ ׁיִש ו
ה  ֛ ב משֶֹׁ ׁ֧גֵנֽוּ׃ וַיָּש ר ה ם ל יָדָ֖ ּרֶב ב יו לָֽתֶתחֶ֥ עֵינֵי֣ עֲבָדָ֔ וּב
ה  ה לָ֥מָּ י לָמָ֤ה הֲרֵעֹ֙תָה לָעָ֣ם הַזֶּ֔ ר אֲדנָֹ֗ אֶליהו֖ה וַיֹּאמַ֑
ךָ  מֶ֔ ׁש ר בִּ ֣ דַבֵּ ל עֹה ר א֤תִי אֶל־פַּ ז בָּ נִי׃ וּמֵאָ֞ ֽ תָּ לַח ׁזֶּה֖ ש
ךָ׃ וַיֹּ֤אמֶר  ֽ תָּ אֶתעַמֶּ ֖ל ֥ל לֽאֹהִצַּ הַצֵּ ע לָעָ֣ם הַזֶּה֑ ו הֵרַ֖
ע֑הֹ  פַר ה ל ֖ עֱשֶׂ ר אֶֽ ֥ ה אֲשֶׁ אֶ֔ ה תִר ֣ ה עַתָּ יהוה אֶלמשֶֹׁ֔

צֽוֹ׃ אַר ם מֵֽ ֖ רֲשֵׁ ג ה י יָד֣ חֲזָקָ֔ ם וּב חֵ֔ ּל שַׁ י יָד֤ חֲזָקָה י ב ֣ כִּ
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|  רָאֵל ׂנֵי־יִש ב רֵי  ֹשׁט אוּ  וַיִּר –  – The Israelite foremen saw: The Israelite foremen saw: [The [The 
verse is cryptic. Taken literally, it seems to mean: The Israelite verse is cryptic. Taken literally, it seems to mean: The Israelite 
foremen saw them in a bad way, saying: “You may not reduce foremen saw them in a bad way, saying: “You may not reduce 
each day’s quota.” Rashi explains:] The foremen “saw” their each day’s quota.” Rashi explains:] The foremen “saw” their 
brothers, whose work they supervised, in a bad way, i.e., suf-brothers, whose work they supervised, in a bad way, i.e., suf-
fering due to the extra burden of labor they were forced fering due to the extra burden of labor they were forced 
to perform,  and being told to perform,  and being told that they were not to reduce each that they were not to reduce each 
day’s quota.day’s quota.

|  ּעו ּג וַיִּפ –  – They met:They met: The encounter that this verse describes  The encounter that this verse describes 
was not between Moshe and Aharon and the foremen [who was not between Moshe and Aharon and the foremen [who 
were righteous and would not have attacked them]; it was were righteous and would not have attacked them]; it was 
other individuals who other individuals who met Moshe and Aharon. met Moshe and Aharon. Now our Sages Now our Sages 
have identified these people as Datan and Aviram, informing have identified these people as Datan and Aviram, informing 
us that wherever the Torah uses the term “quarreling” [us that wherever the Torah uses the term “quarreling” [nitzimnitzim] ] 
or “standing” [or “standing” [nitzavim, nitzavim, as in this verse]as in this verse] it hints that this duo it hints that this duo 
was involved. This is because the text states later: was involved. This is because the text states later: And Datan And Datan 
and Aviram came out and stood [nitzavim] in the door of their and Aviram came out and stood [nitzavim] in the door of their 
tents tents (Numbers 16:27). (Numbers 16:27). 

|  הַזֶּה לָעָם  הֲרֵעתָֹה   Why have You brought harm to Why have You brought harm to –  – לָמָה 
this people:this people: And should You respond to this complaint: What  And should You respond to this complaint: What 
business is it of yours, Moshe? I should answer: Then I object business is it of yours, Moshe? I should answer: Then I object 
that that You sent me.You sent me.

רָאֵל.  ׂנֵי־יִש ב רֵי  שֹׁט אוּ  יט ׀ וַיִּר

ים עַל יָדָם,  רְדִּ ִַּאֶת חַבְרֵיהֶם ה
רָעָ וְצָרָה  רָע“ — רָוּ וָֹם בְּ ”בְּ
ידָם הָעֲבוֹדָה  הַכְבִּ הַמּוֹצֵאת וָֹם בְּ
עֲלֵיהֶם ”לֵאמֹר: לאֹ ִגְרְעוּ״ וְגוֹ׳: 

רֵָל, ”ֶת  ים מִיִּשְׂ עוּ. ָֲשִׁ ּג כ ׀ וַיִּפ

ה וְאֶת ַהֲרןֹ״ וְגוֹ׳. וְרַבּוֹתֵינוּ  משֶֹׁ
ָן  דָּ בִים‘  וְ‘ִצָּ ים‘  ’ִצִּ ל  כָּ אָמְרוּ, 
הֶם: ”יָצְאוּ  אֱמַר בָּ ֶּ וַאֲבִירָם הָיוּ, שֶׁ

בִים“ (במדבר טז, כז):  ִצָּ

כב ׀ לָמָה הֲרֵעֹתָה לָעָם הַזֶּה. וְאִם 

ת לְךָ? קוֹבֵל ִֲי  תּאֹמַר, מָה ִכְפַּ
ִי:  ַְּלַח ְ שּׁ עַל שֶׁ

saw that they were not to reduce each day’s quota, they knew 
that harm was coming to them. Leaving Pharaoh, they met 
Moshe and Aharon, who stood awaiting them. They said to 
them, “May the Lord look on you and judge, because you 
have made us repellent in the eyes of Pharaoh and his officials; 
you have put a sword in their hands to kill us.” Then Moshe re-
turned to the Lord and said, “Why, Lord, have You brought 
harm to this people? Is this why You sent me? Ever since I 
came to Pharaoh to speak in Your name, he has dealt worse 
with this people; and You have done nothing to deliver Your 
people.” But the Lord said to Moshe, “Now you are about to 
see what I will do to Pharaoh. By a mighty hand he will send 
them forth, and by a mighty hand he will drive them from his 
land.”

ma ftir
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י֥וֹת  ה ר בִּ ֖ אֲשֶׁ ֽ יוֹמ֔וֹ כַּ ּבַר־י֣וֹם ב ּד יכֶם עֲשֵׂ וּ מַֽ לּ֤ לֵאמ֑רֹ כַּ
ם  עֲלֵהֶ֔ מוּ  ֣ רשָׂ אֲשֶׁ ל  רָאֵ֔ ׂיִש נֵי֣  ּב  רֵי ֹט שֽׁ וּ  וַיֻּכּ֗ בֶן׃  ֽ הַתֶּ
 בֹּן לִל כֶם֤  ק ח ם  יתֶ֨ כִלִּ  ֹא  וּע מַדּ֡ לֵאמ֑רֹ  ע֖הֹ  פַר י  ֥ שֵׂ ג נֹֽ
 רֵי ֹט שֽׁ וַיָּבֹ֗אוּ  םהַיּֽוֹם׃  גַּ מ֖וֹל  ּתם גַּ ֹם  שׁ֔ ל שִׁ מ֣וֹל  ת כִּ
֦ה  עֲשֶׂ ה תַֽ ע֖הֹ לֵאמ֑רֹ לָמָּ֧ ר עֲק֥וּ אֶל־פַּ ל וַיִּצ רָאֵ֔ ׂנֵי֣ יִש ּב
ים  רִ֥ בֵנִי֛ם אֹֽמ יךָ וּל עֲבָדֶ֔ ן לַֽ בֶן אֵ֤ין נִתָּ יךָ׃ תֶּ֗ עֲבָדֶֽ ֽַ ֹכ֖ה
ךָ׃ וַיֹּ֛אמֶר  ֽ את עַמֶּ חָטָ֥ ים ו ֖ יךָ מֻכִּ ה֧ עֲבָדֶ֛ הִנֵּ וּ ו לָ֖נוּ עֲשׂ֑
ה  חָ֥ ּב כָ֖ה נִז ֽים נֵל רִ֔ ֹם אֽמ ֣ ן אַתֶּ ֑ים עַלכֵּ פִּ ם נִר ֖ ים אַתֶּ ֥ פִּ נִר
כֶן  תֹ֥ ן לָכֶ֑ם ו תֵ֣ בֶן לֽאֹיִנָּ תֶ֖ ד֔וּ ו כ֣וּ עִב ל ה עַתָּ לַֽיהוֽה׃ ו
ע  רָ֣ ּם ב ל אֹתָ֖ רָאֵ֛ ׂנֵיֽ־יִש י ב רֵ֧ ֹט א֞וּ שֽׁ נוּ׃ וַיִּר ֽ תֵּ בֵנִי֖ם תִּ ל

you the day before you the day before yesterday [yesterday [kitmol shilshomkitmol shilshom], when you were ], when you were 
still being given straw? still being given straw? 

 .They were flogged:They were flogged: This word is in the passive  This word is in the passive hufalhufal form.  form –  – וַיֻּכּוּ
The foremen were beaten by the taskmasters.The foremen were beaten by the taskmasters.

|  ּרִים לָנוּ עֲשׂו ֹבֵנִים אמ וּל –  – Yet they tell us, “Make bricks”: Yet they tell us, “Make bricks”: The The 
taskmasters insist that we produce the same number of bricks taskmasters insist that we produce the same number of bricks 
as before.as before.
ךָ עַמֶּ חָטָאת  ו  –  – For your people’s failing: For your people’s failing: Were the word Were the word ĥatatĥatat 
vocalized with a vocalized with a pataĥ pataĥ [under the [under the tettet], it would represent the ], it would represent the 
construct state [in which one noun is possessed by the fol-construct state [in which one noun is possessed by the fol-
lowing noun], and this phrase would mean “your people’s lowing noun], and this phrase would mean “your people’s 
failing.” However, since the word is written with a failing.” However, since the word is written with a kamatz,kamatz, it  it 
is not a possessed noun, and the claim here is actually that is not a possessed noun, and the claim here is actually that 
the affair has brought “a sin to your people” [who are unfairly the affair has brought “a sin to your people” [who are unfairly 
punishing us. Although the preposition “to” does not appear punishing us. Although the preposition “to” does not appear 
here explicitly, it can be implied in Biblical Hebrew,] as in the here explicitly, it can be implied in Biblical Hebrew,] as in the 
verseverse So the two of them went on until they came to Bethlehem  So the two of them went on until they came to Bethlehem 
[kevoana Beit Leĥem] [kevoana Beit Leĥem] (Ruth 1:19). There are many such cases.(Ruth 1:19). There are many such cases.

| בֵנִים תֹכֶן ל ו –  – Your count of bricks: Your count of bricks: [The phrase [The phrase tokhen lev-tokhen lev-
enim enim means] “quota of bricks.” The same root is used in the means] “quota of bricks.” The same root is used in the 
verse verse And they gave the money that was counted [hametukan]And they gave the money that was counted [hametukan] 
(II Kings 12:12). [The meaning of (II Kings 12:12). [The meaning of metukan metukan there is clear from there is clear from 
context,] as it is stated in the same passage: context,] as it is stated in the same passage: And they tied it in And they tied it in 
bags and counted the money bags and counted the money (II Kings 12:11). (II Kings 12:11). 

הְיוֹת  פְֵי ֶתְמוֹל, וְהוּא הָיָה בִּ לִּ שֶׁ
ן לֶָם:  ָּִ בֶן ֶַּה

מִיַּד  הֻכּוּ  וַיֻּפְעֲלוּ,  לְשׁוֹן  וַיֻּכּוּ. 
ים הִכּוּם:  אֲחֵרִים, הַנּוֹגְשִׂ

ים,  רִים לָנוּ. הַנּוֹגְשִׂ בֵנִים אֹמ טז ׀ וּל

ְיָן הָרִשׁוֹן:  מִּ ״עֲשׂוּ״ כַּ

ח  תָּ ךָ. ִלּוּ הָיָה ָקוּד פַּ חָטָאת עַמֶּ ו
בוּק — וְדָבָר  הוּא דָּ הָיִיִי וֹמֵר שֶׁ
הוּא  יו שֶׁ ךָ הוּא. עַכְשָׁ את עַמְּ זֶה חַטַּ
רוּשׁוֹ,  בָר הוּא, וְכָךְ פֵּ ם דָּ קָמַץ, שֵׁ
ךָ,  את עַל עַמֶּ וְדָבָר זֶה מֵבִי חַטָּ
מוֹ:  ךָ‘, כְּ את לְעַמֶּ תוּב: ’וְחַטָּ אִלּוּ כָּ כְּ
הוּא  י לֶחֶם“ (רות , יט) שֶׁ בוֹאָָ בֵּ ”כְּ

ה:  מוֹ לְבֵי לֶחֶם, וְכֵן הַרְבֵּ כְּ

בִֵים,  בּוֹן הַלְּ בֵנִים. חֶשְׁ תֹכֶן ל יח ׀ ו

ן“ (מלכים ב׳  סֶף הַמְֻכָּ וְכֵן: ”ֶת הַכֶּ
עְִיָן:  אָמוּר בָּ מוֹ שֶׁ וּי, כְּ יב, יב) הַמָּ
 :(שם פסוק י) “סֶף ”וַיָּצֻרוּ וַיִּמְוּ ֶת הַכֶּ

יד 
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יט 
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them, saying, “Complete your daily work quota just as when 
there was straw.” And the Israelite foremen whom Pharaoh’s 
slave drivers had appointed were flogged. “Why have you not 
fulfilled your quota of bricks,” they were asked, “either yester-
day or today as you did before?” The Israelite foremen came 
and protested to Pharaoh, “Why are you treating your ser-
vants like this? Your servants are given no straw, yet they tell 
us, ‘Make bricks!’ We are being flogged for your people’s fail-
ing.” But he said, “Lazy, that is what you are – lazy! That is why 
you keep saying, ‘Send us forth to sacrifice to the Lord.’ Now 
go. Get to work. Straw will not be given you, and you must 
complete your count of bricks.” When the Israelite foremen 

יוֹמוֹ ּבַר־יוֹם ב ּד –  – Your daily work quota:Your daily work quota: [The phrase  [The phrase devar yom devar yom 
beyomo beyomo denotes] a daily quota of production, which had been denotes] a daily quota of production, which had been 
established earlier when the straw had been provided to the established earlier when the straw had been provided to the 
slaves.slaves.

|  רָאֵל ׂנֵי יִש ּרֵי ב ֹוַיֻּכּוּ שׁט –  – The Israelite foremen were flogged: The Israelite foremen were flogged: 
The foremen were Israelites themselves, and because they The foremen were Israelites themselves, and because they 
took pity on their compatriots, they were loath to pressure took pity on their compatriots, they were loath to pressure 
them to fulfill Pharaoh’s impossible demands. When these them to fulfill Pharaoh’s impossible demands. When these 
middlemen later delivered the bricks that their workers had middlemen later delivered the bricks that their workers had 
produced, the totals of course fell short. And so the taskmas-produced, the totals of course fell short. And so the taskmas-
ters beat the foremen for not forcing their charges to work ters beat the foremen for not forcing their charges to work 
harder. And because they were willing to bear the brunt of harder. And because they were willing to bear the brunt of 
the Egyptians’ wrath, God rewarded the foremen by appoint-the Egyptians’ wrath, God rewarded the foremen by appoint-
ing them as Israel’sing them as Israel’s Sanhedrin. When that body was formed, Sanhedrin. When that body was formed, 
God channeled some of Moshe’s prophetic spirit to them. That God channeled some of Moshe’s prophetic spirit to them. That 
these men made up the assembly is evidenced by the verse these men made up the assembly is evidenced by the verse 
And the And the LORDORD said to Moshe, Gather to Me seventy men of the  said to Moshe, Gather to Me seventy men of the 
elders of Israel, whom you know elders of Israel, whom you know to have been their benefactors to have been their benefactors 
in Egypt, beingin Egypt, being the elders of the people, and foremen over them  the elders of the people, and foremen over them 
(Numbers 11:16). (Numbers 11:16). 

רָאֵל ׂנֵי יִש ּרֵי ב ֹוַיֻּכּוּ שׁט –  – The Israelite foremen were flogged:The Israelite foremen were flogged: Pha- Pha-
raoh’s taskmasters, who had placed the foremen in charge of raoh’s taskmasters, who had placed the foremen in charge of 
the Israelites, beat them.the Israelites, beat them.

 Why…they were asked:Why…they were asked: Why were the foremen  Why were the foremen –  – לֵאמרֹ מַדּוּעַ
beaten? Because the taskmasters demanded of them: beaten? Because the taskmasters demanded of them: Why Why 
have you not fulfilled your quota of bricks either yesterday or have you not fulfilled your quota of bricks either yesterday or 
today? today? Why have you not achieved the total that was set for Why have you not achieved the total that was set for 

ל יוֹם  ל כָּ בּוֹן שֶׁ יוֹמוֹ. חֶשְׁ ּבַר־יוֹם ב ּד
הְיוֹת  יֶם בִּ ר עֲשִׂ אֲשֶׁ יוֹמוֹ, כַּ לּוּ בְּ כַּ

בֶן מוּכָן:  ֶַּה

רָאֵל.  ׂיִש נֵי  ּב רֵי  ט שֹׁ כּוּ  יֻּ וַ ׀  יד 

וְחָסִים  הָיוּ  רֵָל  יִשְׂ וֹטְרִים  הַשּׁ
הָיוּ  דָחְקָם, וּכְשֶׁ עַל חַבְרֵיהֶם מִלְּ
הֵם  ים שֶׁ בִֵים לַּוֹגְשִׂ לִימִים הַלְּ מַשְׁ
כוּם, הָיוּ  מִצְרִיִּים וְהָיָה חָסֵר מִן הַסְּ
חֲקוּ ֶת  לּאֹ דָּ מַלְקִין וָֹם עַל שֶׁ
לָאכָ. לְפִיכָךְ זָכוּ וָֹן  י הַמְּ עוֹשֵׂ
שׁוֹטְרִים לְִיוֹת סֶְַדְרִין וְֶאֱצַל 
ם  ה וְהוּשַׂ ר עַל משֶֹׁ מִן הָרוּחֲ שֶׁ
בְעִים  י שִׁ אֱמַר ”ֶסְפָ לִּ ֶּ עֲלֵיהֶם, שֶׁ
יָּדַעְתָּ  רֵָל“, מֵאוָֹן שֶׁ אִישׁ מִזִּקְֵי יִשְׂ
י הֵם זִקְֵי  מִצְרַיִם ”כִּ עָשׂוּ בְּ הַטּוֹבָה שֶׁ

הָעָם וְשֹׁטְרָיו“ (במדבר י, טז): 

מוּ  ר שָׂ רָאֵל. ֲשֶׁ ׂנֵי יִש ּרֵי ב וַיֻּכּוּ שֹׁט
י פַרְע ֹוָֹם לְשׁוֹטְרִים עֲלֵֶם:  גְֹשֵׂ

הָיוּ  ה ”וַיֻּכּוּ“? שֶׁ לֵאמרֹ מַדּוּע וְגוֹ׳. לָמָּ
ם  יֶם גַּ אוֹמְרִים לֶָם: מַדּוּע לאֹ כִלִּ
צוּב עֲלֵיכֶם  ם הַיּוֹם חֹק הַקָּ מוֹל גַּ תְּ
הוּא יוֹם  י, שֶׁ לִישִׁ ְ תְמוֹל הַשּׁ לִלְבֹּן כִּ
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ע֖וּ  ׁאַל־יִש בָ֑הּ וּיַעֲֽשׂו ים ו ֖ אֲנָשִׁ ה עַלהָֽ עֲבדָֹ֛ ֧ד הָֽ בַּ כ תִּ
ר֥וּ  וַיֹּֽאמ יו  רָ֔ ֹט שׁ֣ ו  הָעָם ֤י  שֵׂ ג נֹֽ א֜וּ  צ וַיֵּ֨ קֶר׃  ֽ רֵי־שָׁ דִב ּב
לָכֶ֖ם  ן  נֹתֵ֥ י  אֵינֶ֛נִּ עֹ֔ה  ר פַּ ר  אָמַ֣ הֹ  כּ֚ לֵאמֹ֑ר  אֶל־הָעָ֖ם 
צָ֑אוּ  מ תִּ ר  ֖ אֲשֶׁ מֵֽ בֶן  תֶּ֔  לָכֶם ח֤וּ  ק כ֨וּ  ל ם  אַתֶּ֗ בֶן׃  ֽ תֶּ
ל כ ּב הָעָ֖ם  וַיָּפֶ֥ץ  ר׃  בָֽ דָּ כֶ֖ם  עֲבֽדַֹת מֵֽ ע  רָ֛ נִג ין  אֵ֥ י  ֣ כִּ
ים  אָצִ֣ ים  ֖ שִׂ ג ֹ הַנּֽ ו בֶן׃  ֽ לַתֶּ שׁ  קַ֖ שׁ  ֥ קֹשֵׁ ל יִם  רָ֑ מִצ רֶץ  אֶ֣

But they look But they look not to [velo sha’u al] the Holy One of Israel not to [velo sha’u al] the Holy One of Israel (Isaiah (Isaiah 
31:1) and the verse  31:1) and the verse  And he shall not look to [velo yisheh el] the And he shall not look to [velo yisheh el] the 
altars altars (Isaiah 17:8). I have not found a single case where the (Isaiah 17:8). I have not found a single case where the 
verb verb shaa,shaa, used in the sense of “to turn to,” is followed by the  used in the sense of “to turn to,” is followed by the 
prepositional letter prepositional letter bet bet [as in our verse]. On the other hand, [as in our verse]. On the other hand, 
the verb of speech [the verb of speech [dibburdibbur] is often accompanied by such a ] is often accompanied by such a 
preposition, as in these instances: preposition, as in these instances: The children of your people The children of your people 
who talk against you [hanidbarim bekha] who talk against you [hanidbarim bekha] (Ezekiel 33:30); (Ezekiel 33:30); And And 
Miriam and Aharon spoke against Moshe [vatedaber…beMoshe] Miriam and Aharon spoke against Moshe [vatedaber…beMoshe] 
(Numbers 12:1); (Numbers 12:1); And the angel that talked with me [hadover bi] And the angel that talked with me [hadover bi] 
(Zechariah 4:1); (Zechariah 4:1); And you shall teach them to your children, speak-And you shall teach them to your children, speak-
ing of them [ledaber bam] ing of them [ledaber bam] (Deuteronomy 11:19); and (Deuteronomy 11:19); and I will also I will also 
speak of Your testimonies [vaadabera ve’edotekha] before kings speak of Your testimonies [vaadabera ve’edotekha] before kings 
(Psalms 119:46). And here as well, (Psalms 119:46). And here as well, al yishu bedivrei shaker al yishu bedivrei shaker means means 
“do not speak empty words and nonsense.”“do not speak empty words and nonsense.”

|  בֶן תֶּ לָכֶם  חוּ  ק כוּ  ל ם   You must go and get your own You must go and get your own –  – אַתֶּ
straw:straw: You must go quickly, because  You must go quickly, because your production must not your production must not 
fall short of what it was. fall short of what it was. You must continue to produce the You must continue to produce the 
same number of bricks you were able to fashion back when same number of bricks you were able to fashion back when 
the straw was provided by the government, but now you must the straw was provided by the government, but now you must 
procure your own raw materials. procure your own raw materials. 

| בֶן שׁ קַשׁ לַתֶּ קשֵֹׁ ל –  – To collect stubble for straw:To collect stubble for straw: The phras- The phras-
ing here, ing here, lekoshesh kashlekoshesh kash, literally means “to gather the gather-, literally means “to gather the gather-
ing; to collect the collecting,” for the straw to be incorporated ing; to collect the collecting,” for the straw to be incorporated 
into the clay.into the clay.
 Stubble:Stubble: The term  The term kash kash literally suggests something literally suggests something –  – קַשׁ
that is gathered. Since straw is a material that is scattered that is gathered. Since straw is a material that is scattered 
and must be collected, it is always called by this name, even and must be collected, it is always called by this name, even 
in other contexts.in other contexts.

| אָצִים –  – Kept pressuring them: Kept pressuring them: [The word [The word atzim atzim means] means] 
“pressuring.”“pressuring.”

לְאָךְ  ה“ (במדבר יב, ), ”הַמַּ משֶֹׁ וְאַהֲרןֹ בְּ
ם“  ָּ ר י“ (זכריה ד, ), ”לְדַבֵּ הַדּבֵֹר בִּ
רָה בְעֵדֶֹיךָ“  ”וַאֲדַבְּ (דברים י, יט), 

עוּ  אן, ”ַל יִשְׁ (הלים קיט, מו). ַף כָּ

רִים  קֶר“ — ַל יִהְיוּ ִדְבָּ דִבְרֵי שָׁ בְּ
וְא וַהֲבַאי:  דִבְרֵי שָׁ בְּ

בֶן.  תֶּ לָכֶם  חוּ  ק כוּ  ל ם  יא ׀ אַתֶּ

י  זְרִיזוּת ”כִּ ם לֵילֵךְ בִּ ֶּַ וּצְרִיכִים
ל סְכוּם לְבִֵים  בָר מִכָּ אֵין ִגְרָע“ דָּ
בֶן  ֶַּהְיוֹת ה ים לְיוֹם בִּ הֱיִיֶם עוֹשִׂ שֶׁ

לֶךְ:  י הַמֶּ ן מִבֵּ ן לָכֶם מְזֻמָּ ָּִ

לֶאֱסֹף  בֶן.  לַתֶּ קַשׁ  שׁ  קֹשֵׁ יב ׀ ל

בֶן  ֶּ ְוֹרֶךְלִלְקֹט לֶקֶט ל ,ָאֲסִיפ
יט:  הַטִּ

בָר  דָּ ם שֶׁ קַשׁ. לְשׁוֹן לִקּוּט, עַל שֵׁ
שׁוֹ הוּא  זֵּר הוּא וְצָרִיךְ לְקוֹשְׁ ְפַּ הַמִּ

 :ֹאָר מְקוֹמו שְׁ קָרוּי ’קַשׁ‘ בִּ

יג ׀ אָצִים. דּוֹחֲקִים: 

ט 

י 

יא 

יב 

יג 
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they are crying out, ‘Send us forth to sacrifice to our God.’ 
Make the work harder for the people; and make sure they do 
it instead of listening to lies.” So the taskmasters and foremen 
went out and told the people, “This is what Pharaoh says: I 
will no longer give you straw. You must go and get your own 
straw wherever you can find it. Your production must not fall 
short of what it was.” So the people spread out all over Egypt 
to collect stubble for straw. The taskmasters kept pressuring 

כּנֶֹת מַת –  – Quota:Quota: The term  The term matkonet matkonet derives from the same derives from the same 
root as root as tokhentokhen [the quota of bricks mentioned in verse 18], and  [the quota of bricks mentioned in verse 18], and 
also appears in the verse also appears in the verse By Him actions are weighed [nitkenu]By Him actions are weighed [nitkenu] (I  (I 
Samuel 2:3). We also see it here: Samuel 2:3). We also see it here: And they gave the money that And they gave the money that 
was counted [hametukan]was counted [hametukan] (II Kings 12:12]. In all these cases the  (II Kings 12:12]. In all these cases the 
root denotes a tally or measurement. root denotes a tally or measurement. 
ים פִּ נִר  –  – Lazy: Lazy: The term The term nirpimnirpim means that the work is be- means that the work is be-
ing neglected and going undone. For Israel has reneged and ing neglected and going undone. For Israel has reneged and 
withdrawn from their responsibilities. In Old French the word withdrawn from their responsibilities. In Old French the word 
would be translated as would be translated as retraitretrait [“retreat” in English]. [“retreat” in English]. 

|  קֶר רֵי־שָׁ דִב ּב עוּ  ׁאַל־יִש ו –  – Instead of listening to lies:Instead of listening to lies:   [The    [The 
meaning of the verb meaning of the verb yishu, yishu, translated here as “listening,” is translated here as “listening,” is 
unclear. Rashi argues:] This phrase means that they ought unclear. Rashi argues:] This phrase means that they ought 
not waste their breath “speaking” of sacrifice to their God. The not waste their breath “speaking” of sacrifice to their God. The 
verb appears with a similar meaning in the verse verb appears with a similar meaning in the verse I will speak I will speak 
of [ve’esha] Your statutes continually of [ve’esha] Your statutes continually (Psalms 119:117). And in (Psalms 119:117). And in 
the verse the verse And you shall become an astonishment, a proverb, And you shall become an astonishment, a proverb, 
and a byword, among all nations into which the and a byword, among all nations into which the LORDORD shall lead  shall lead 
you you (Deuteronomy 28:37), the Aramaic translation of the term (Deuteronomy 28:37), the Aramaic translation of the term 
“byword” [something that is the subject of discussion], is “byword” [something that is the subject of discussion], is sho’eisho’ei. . 
Later, when Moshe describes the events of the exodus to Yitro, Later, when Moshe describes the events of the exodus to Yitro, 
the Aramaic rendering of the verb “told”the Aramaic rendering of the verb “told” (18:8) is (18:8) is ve’ishta’ive’ishta’i.  Now .  Now 
one should not link the verb in question to the language of one should not link the verb in question to the language of 
the verse   the verse   And the And the LORDORD had respect [sha’a] for Hevel and to his  had respect [sha’a] for Hevel and to his 
offering: but for Kayin and to his offering He had not respect offering: but for Kayin and to his offering He had not respect 
[lo sha’a] [lo sha’a] (Genesis 4:4–5). One might be tempted to make (Genesis 4:4–5). One might be tempted to make 
this link and thereby explain our case as Pharaoh caution-this link and thereby explain our case as Pharaoh caution-
ing the people not to pay attention to Moshe’s declarations. ing the people not to pay attention to Moshe’s declarations. 
But if that were the verse’s intention, it would have used the But if that were the verse’s intention, it would have used the 
preposition preposition el el [meaning “to”] in conjunction with the verb. For [meaning “to”] in conjunction with the verb. For 
such is the customary syntax in all instances where the verb such is the customary syntax in all instances where the verb 
denotes paying attention, such as the verse denotes paying attention, such as the verse On that day shall On that day shall 
a man look to [yisheh...al] his Maker a man look to [yisheh...al] his Maker (Isaiah 17:7) and the verse (Isaiah 17:7) and the verse 

כּנֶֹת. ”וְכֶֹן לְבִֵים“ (ללן פסוק  מַת
נוּ עֲלִלוֹת“ (שמואל ׳ ב,  יח), ”וְלוֹ ְִכְּ

ן“ (מלכים ב׳ יב,  סֶף הַמְֻכָּ ג), וְ“אֶת הַכֶּ
בּוֹן הֵם:  ם לְשׁוֹן חֶשְׁ לָּ יב), כֻּ

יָדָם  בְּ רְפוּיָה   ָלָאכ הַמְּ ים.  פִּ נִר
 , ָּ ים מִמֶּ וַעֲזוּבָה מֵהֶם וְהֵם ִרְפִּ

לַעַז:  רטריי״ש בְּ

קֶר. וְאַל  רֵי־שָׁ דִב ּעוּ ב ׁאַל־יִש ט ׀ ו

 רוּח דִבְרֵי  בְּ מִיד  ָּ רוּ  וִידַבְּ יֶהְגּוּ 
וְדוֹמֶה  חָה“.  ִזְבְּ  ָלְכֵ” לֵאמֹר: 
יךָ ָמִיד“ (הלים  עָ בְחֻקֶּ לוֹ: ”וְאֶשְׁ
(דברים   “ָיִ ל וְלִשְׁ קיט, קיז); ”לְמָשָׁ

ר“ (ללן  כח, לז) — ”וּלְשׁוֹעִי“; ”וַיְסַפֵּ

ר  ֶפְשָׁ וְאִי  עִי“.  ַּ ”וְאִשְׁ  — ח)  יח, 

ע ה׳ ֶל  עוּ‘ לְשׁוֹן ”וַיִּשַׁ לוֹמַר ’יִשְׁ
הֶבֶל... וְאֶל קַיִן וְאֶל מְִחָוֹ לאֹ 
’ַל  (ברשי ד, ד-ה) וּלְפָרֵשׁ   “ָע שָׁ
ן הָיָה לוֹ  אִם כֵּ עוּ‘ — ַל יִפְנוּ, שֶׁ יִשְׁ
קֶר‘  בְרֵי שָׁ עוּ ֶל דִּ לִכְּבֹ: ’וְאַל יִשְׁ
ם:  לָּ זְרַ כֻּ י כֵן גִּ קֶר‘ כִּ אוֹ ’לְדִבְרֵי שָׁ
הוּ“ (ישעיה יז, ז),  עֶ הָאָדָם עַל עשֵֹׂ ”יִשְׁ
רֵָל“ (שם לא,  עוּ עַל קְדוֹשׁ יִשְׂ ”וְלאֹ שָׁ
חוֹת“ (שם  זְבְּ עֶ ֶל הַמִּ א), ”וְלאֹ יִשְׁ
 י״ ל בֵּ מּוּשׁ שֶׁ יז, ח), וְלאֹ מָצָאתִי שִׁ

סְמוּכָ לְאַחֲרֵיהֶם. ֲבָל ַחַר לְשׁוֹן 
דָבָר נוֹפֵל  ר בְּ ק לְדַבֵּ מְִעַסֵּ בּוּר כְּ דִּ
רִים  דְבָּ ִַּגוֹן: ”ה י״, כְּ מּוּשׁ בֵּ לְשׁוֹן שִׁ
ר מִרְיָם  דַבֵּ ְַּךָ“ (יחזקאל לג, ל), ”ו בְּ
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 רֶב׃ וַיֹּ֤אמֶר אֲלֵהֶם בֶר א֥וֹ בֶחָֽ ֖ דֶּ נוּ בַּ עֵ֔ גָּ ן־יִפ ינוּ פֶּ֨ אֱלהֵֹ֔
יעוּ אֶתהָעָ֖ם  רִ֥ פ הֲרֹ֔ן תַּ אַֽ ה ו ֣ ה משֶֹׁ מָּ יִם לָ֚ רַ֔ מִצ לֶך מֶ֣
ים  ֥ עֹ֔ה הֵןרַבִּ ר לֽתֵֹיכֶֽם׃ וַיֹּ֣אמֶר פַּ סִב כ֖וּ ל יו ל ֑ עֲשָׂ ֽ מַּ מִֽ
צַ֥ו  וַי ם׃  לתָֹֽ ב מִסִּ ם  אֹתָ֖ ם  ֥ תֶּ בַּ ׁהִש ו רֶץ  עַםהָאָ֑ ה  ֖ עַתָּ
יו  רָ֖ ֹט אֶת־שֽׁ ו ם  עָ֔ בָּ ים  ֣ שִׂ ג ֹ אֶת־הַנּֽ הַה֑וּא  יּ֣וֹם  בַּ ע֖הֹ  ר פַּ
בֵנִי֖ם  ֹּן הַל בּ֥ בֶן לָעָ֛ם לִל ֧ ת תֶּ לֵאמֽרֹ׃ ל֣אֹ תֹֽאסִפ֞וּן לָתֵ֨
אֶת ו בֶן׃  ֽ תֶּ לָהֶ֖ם  וּ  שׁ֥ ׁקֹֽש ו כ֔וּ  ֽיֵל ם  הֵ֚ ֹם  שׁ֑ ל שִׁ מ֣וֹל  ת כִּ
 שֹׁם ל שִׁ מ֤וֹל  ּת ים  עֹשִׂ֨  הֵם ר  ֣ אֲשֶׁ ים  בֵנִ֜ ּהַל ֹנֶת  כּ֨ מַת
ם  הֵ֔ ים  ֣ פִּ י־נִר ֽ כִּ נּוּ  ֑ מִמֶּ ע֖וּ  ר תִג ל֥אֹ  ם  עֲלֵיהֶ֔ ימוּ  ֣ שִׂ תָּ
ינוּ׃  לֵֽאלהֵֹֽ ה  חָ֥ ּב נִז כָ֖ה  ֽנֵל לֵאמ֔רֹ   צֹֽעֲקִים הֵם֤  ן  עַל־כֵּ֗

|  ים שִׂ הַנֹּג –  – Taskmasters: Taskmasters: The taskmasters, who oversaw The taskmasters, who oversaw 
groups of foremen, were Egyptians, while the foremen they groups of foremen, were Egyptians, while the foremen they 
commanded were Israelites. These in turn directly oversaw commanded were Israelites. These in turn directly oversaw 
the Hebrew workers.the Hebrew workers.

| בֶן -Straw:Straw: This refers to  This refers to estoble estoble in Old French [“stub-in Old French [“stub –  – תֶּ
ble” in English], which was kneaded with the clay.ble” in English], which was kneaded with the clay.

בֵנִים ּהַל –  – Bricks:Bricks: Out of the clay, the Israelites made  Out of the clay, the Israelites made tiules tiules 
[in Old French; “tiles” in English]. These were dried in the [in Old French; “tiles” in English]. These were dried in the 
sun or fired in a furnace. sun or fired in a furnace. 

שׁםֹ ל מוֹל שִׁ ת -As before:As before: [The phrase  [The phrase kitmol shilshom,kitmol shilshom, liter- liter –  – כִּ
ally, “like yesterday and the day before,” really means] “as was ally, “like yesterday and the day before,” really means] “as was 
the case up till now.” the case up till now.” 

שׁוּ ֹׁקש ו –  – And gather:And gather: [This verb means to] “gather.” [This verb means to] “gather.”

| בֵנִים ּהַל כּנֶֹת  אֶת־מַת ו –  – The same quota of bricks:The same quota of bricks: Each  Each 
individual slave must produce the same number of bricks individual slave must produce the same number of bricks 
that he was able to fashion back when the straw was given that he was able to fashion back when the straw was given 
to him. This will have the effect of intensifying the Israelites’ to him. This will have the effect of intensifying the Israelites’ 
workload.workload.

ים הֵם פִּ י־נִר  They are lazy:They are lazy: Israel is indifferent about their  Israel is indifferent about their –  – כִּ
work. Their minds are not focused on their labor, and they work. Their minds are not focused on their labor, and they 
are lapsing into idleness. are lapsing into idleness. That isThat is why they are crying out, why they are crying out, 
“Send us forth to sacrifice to our God.” “Send us forth to sacrifice to our God.” 

וֹטְרִים  ים. מִצְרִיִּים הָיוּ וְהַשּׁ שִׂ ו ׀ הַנֹּג

ה  מָּ  עַל כַּ ֶֻּל. הַנּוֹגֵשׂ מְמֵָר הָיוּ יִשְׂ
לִרְדּוֹת    ֶֻּמְמ וֹטֵר  וְהַשּׁ שׁוֹטְרִים, 

 :ָלָאכ י הַמְּ עוֹשֵׂ בְּ
בֶן. שטובל״, הָיוּ גּוֹבְלִין וֹתוֹ  ז ׀ תֶּ

יט:  עִם הַטִּ
יט  מִטִּ ים  עוֹשִׂ שֶׁ טיוול״ש,  בֵנִים.  ּהַל
וֹרְפִין  שּׂ ה, וְיֵשׁ שֶׁ חַמָּ ין וָֹן בַּ שִׁ וּמְיַבְּ

ן:  בְשָׁ כִּ אוָֹן בַּ

ים  ר הֱיִיֶם עוֹשִׂ אֲשֶׁ שֹׁם. כַּ ל מוֹל שִׁ ת כִּ
 : ָֵּעַד ה

שׁוּ. וְלָקְטוּ:  ׁקֹש ו

בּוֹן  בֵנִים. סְכוּם חֶשְׁ ּכּנֶֹת הַל אֶת־מַת ח ׀ ו

ה לְיוֹם  ל ֶחָד עוֹשֶׂ הָיָה כָּ בִֵים שֶׁ הַלְּ
ן לֶָם, וֹתוֹ סְכוּם  ָּִ בֶן ֶַּהָיָה ה שֶׁ כְּ
ד  כְבַּ ִּ ה, לְמַעַן ם עַתָּ ימוּ עֲלֵיהֶם“ גַּ שִׂ ָּ”

הָעֲבוֹדָה עֲלֵיהֶם: 
ים הֵם. מִן הָעֲבוֹדָה הֵם, לְכָךְ  פִּ י־נִר כִּ
וְ“צעֲֹקִים   ָל טָּ הַבַּ ֶל   ֶֹפּו ם  ָִּל

לֵאמֹר ֵלְכָ״ וְגוֹ׳: 

ד 

ה 

ו 

ז 

ח 

KMD Shemot.indb   37KMD Shemot.indb   37 19/06/2019   17:09:2419/06/2019   17:09:24



EXODUS | CHAPTER 5    THE HUMASH WITH RASHI  |  PARASHAT SHEMOT  | 36∙



Lord our God, or He may strike us with the plague or with 
the sword.” The king of Egypt said to them, “Why, Moshe 
and Aharon, would you take the people from their work? 
Get back to your labor! Look,” said Pharaoh, “how numer-
ous the people of the land have become; and yet you would 
have them rest from their labors.” That day, Pharaoh gave or-
ders to the people’s taskmasters and foremen: “Do not give 
the people straw for bricks as before. Let them go and gather 
their own straw. But require them to make the same quota of 
bricks as before. Do not reduce it. They are lazy. That is why 

|  ּעֵנו גָּ ן־יִפ  Or He may strike us: Or He may strike us: Surely it would have been Surely it would have been –  – פֶּ
more accurate for them to warn Pharaoh that God would more accurate for them to warn Pharaoh that God would 
strike strike him him for refusing to release Israel. But Moshe and Aharon for refusing to release Israel. But Moshe and Aharon 
spoke respectfully to the sovereign, not wishing to threaten spoke respectfully to the sovereign, not wishing to threaten 
him directly. The term him directly. The term yifga’enu yifga’enu here denotes a death blow.here denotes a death blow.

| יו עֲשָׂ רִיעוּ אֶת־הָעָם מִמַּ פ  Would you take the people from Would you take the people from –  – תַּ
their work: their work: Pharaoh accused Moshe and Aharon of turning the Pharaoh accused Moshe and Aharon of turning the 
Israelites away from their responsibilities with all their talk of Israelites away from their responsibilities with all their talk of 
a respite. The people would hear of their leaders’ plans and a respite. The people would hear of their leaders’ plans and 
would believe that they would soon be granted a furlough. would believe that they would soon be granted a furlough. 
The verb “turn away from” [The verb “turn away from” [tafriutafriu] is used similarly in another ] is used similarly in another 
verse:verse: Do not enter into the path of the wicked, and do not go in  Do not enter into the path of the wicked, and do not go in 
the way of evil men. Turn away from it [pera’eihu], do not pass by the way of evil men. Turn away from it [pera’eihu], do not pass by 
it, avoid it, and pass on it, avoid it, and pass on (Proverbs 4:14–15), meaning “take care to (Proverbs 4:14–15), meaning “take care to 
distance yourself from such influence.” A different verse states: distance yourself from such influence.” A different verse states: 
But you have turned away [vatifre’u] all my counsel But you have turned away [vatifre’u] all my counsel (Proverbs (Proverbs 
1:25). Finally, at the debacle of the golden calf, 1:25). Finally, at the debacle of the golden calf, Moshe saw that Moshe saw that 
the people were running wild [parua] the people were running wild [parua] (32:25)(32:25) –  – they had turned they had turned 
astray and become perverted. astray and become perverted. 
לתֵֹיכֶם סִב כוּ ל ל  –  – Get back to your labor: Get back to your labor: Return to the chores Return to the chores 
waiting for you at home. Pharaoh could not have been order-waiting for you at home. Pharaoh could not have been order-
ing Moshe and Aharon back to their slave labor because the ing Moshe and Aharon back to their slave labor because the 
tribe of Levi had not been conscripted into Egypt’s slave force. tribe of Levi had not been conscripted into Egypt’s slave force. 
This is proved by the fact that Moshe and Aharon came and This is proved by the fact that Moshe and Aharon came and 
went as they pleased.went as they pleased.

|  ה עַם־הָאָרֶץ ים עַתָּ  How numerous the people of the How numerous the people of the –  – הֵן־רַבִּ
land have become:land have become: Your nation is so multitudinous, and the  Your nation is so multitudinous, and the 
labor they perform is so extensive, that if you cause them to labor they perform is so extensive, that if you cause them to 
cease working it will constitute immeasurable loss to the state.cease working it will constitute immeasurable loss to the state.

הָיָה  עֲךָ‘  יִפְגָּ ן  ’פֶּ עֵנוּ.  גָּ ן־יִפ ג ׀ פֶּ

בוֹד  כָּ חָלְקוּ  שֶׁ א  ֶלָּ לוֹמַר,  לֶָם 
גִיעָ זוֹ לְשׁוֹן מִקְרֵה  לְכוּ. פְּ לַמַּ

מָוֶת הוּא: 

יו.  עֲשָׂ מִמַּ אֶת־הָעָם  רִיעוּ  פ ד ׀ תַּ

ם,  ָְּלַאכ ילוּ וְַרְחִיקוּ וָֹם מִמְּ בְדִּ ַּ
וֹמְעִין לָכֶם וּסְבוּרִים לָוּח מִן  שּׁ שֶׁ
עֲבָר  ַּ לַ ּוֵרָע לָאכָ. וְכֵן: ”פְּ הַמְּ
וְכֵן:  רַחֲקֵהוּ.   — טו)  ד,  (משלי  בּוֹ“ 
י  פְרְעוּ כָל עֲצָתִי“ (שם , כ). ”כִּ ִַּו”
פָרֻע הוּא“ (ללן לב, כ) — ִרְחָק 

וְְִעָב: 

כֶם  ְְּלתֵֹיכֶם. לְכוּ לִמְלַאכ סִב כוּ ל ל
יכֶם. ֲבָל  בָתֵּ יֵּשׁ לָכֶם לַעֲשׂוֹת בְּ שֶׁ
עְבּוּד מִצְרַיִם לאֹ הָיְָה  מְלֶאכֶת שִׁ
הֲרֵי  ל לֵוִי, וְֵדַע לְךָ, שֶׁ בְטוֹ שֶׁ עַל שִׁ

ה וְאַהֲרןֹ יוֹצְאִים וּבָאִים:  משֶֹׁ

עַם־הָאָרֶץ.  ה  עַתָּ ים  ה ׀ הֵן־רַבִּ

ם  ֶַּלֶת עֲלֵיהֶם, וְא הָעֲבוֹדָה מֻטֶּ שֶׁ
בְלוָֹם, הֶפְסֵד  יִים וָֹם מִסִּ בִּ מַשְׁ

דוֹל הוּא זֶה:  גָּ

ƨ

Ʃ

ƪ

ƫ

Ƭ
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י  ֧ כִּ ֹאמֶר  וַתּ֕ לָ֑יו  רַג ל ע֖  גַּ וַתַּ הּ  נָ֔ ּב לַ֣ת  ר עאֶת  רֹת כ וַתִּ
ן  חֲתַ֥ ה  רָ֔ מ אָֽ ז  אָ֚ נּוּ  ֑ מִמֶּ רֶף  וַיִּ֖ י׃  לִֽ ה  ֖ אַתָּ ים  מִ֛ חֲתַןדָּ

ים לַמּוּלֽתֹ׃ מִ֖ דָּ
רָה  ֑ בָּ ד ה הַמִּ ֖ את משֶֹׁ רַ֥ לִק ך הֲרֹ֔ן לֵ֛ לאַֽ וַיֹּ֤אמֶר יהוה אֶֽ
 ה ד֤ משֶֹׁ ק־לֽוֹ׃ וַיַּגֵּ ַ ים וַיִּשּׁ אֱלהִֹ֖ ר הָֽ הַ֥ ּהוּ ב ֛ שֵׁ ּג וַֽיִּפ לֶך וַיֵּ֗
ל־ ּכ ת  אֵ֥ ו לָח֑וֹ  ׁש ר  ֣ אֲשֶׁ יהו֖ה  י  רֵ֥ ב ל־דִּ ּכ ת  אֵ֛ הֲרֹ֔ן  אַ֣ ל
פ֔וּ אֶת־ הֲרֹ֑ן וַיַּאַ֣ס אַֽ ה ו ֖ ֽהוּ׃ וַיֵּלֶ֥ך משֶֹׁ ר צִוָּ ֥ אֹתֹ֖ת אֲשֶׁ הָֽ
ים  בָרִ֔ ּהַדל ּת כ הֲרֹ֔ן אֵ֚ ֣ר אַֽ דַבֵּ ל׃ וַי רָאֵֽ ׂנֵי֥ יִש ּנֵי֖ ב ל־זִק ּכ
עֵינֵי֥  ל אֹתֹ֖ת  הָֽ וַיַּעַ֥שׂ  ה  ֑ אֶלמֹשֶׁ יהו֖ה  ר  ֥ בֶּ רדִּ אֲשֶׁ
נֵי֣  ּבאֶת יהו֜ה  ד  יפָקַ֨ ֽ כִּ ע֡וּ  מ ׁוַֽיִּש הָעָ֑ם  ן  אֲמֵ֖ ּי וַֽ הָעָֽם׃ 
ר  אַחַ֗ חֲוֽוּ׃ ו ֽ תַּ ׁד֖וּ וַיִּֽש ּם וַֽיִּק יָ֔ נ אֶת־ע כִי֤ רָאָה ל ו רָאֵ֗ ׂיִש
 הֹ־אָמַ֤ר יהוה ע֑הֹ כּֽ ר ר֖וּ אֶל־פַּ הֲרֹ֔ן וַיֹּֽאמ אַֽ ה ו ֣ אוּ משֶֹׁ בָּ֚
ר׃  ֽ בָּ ד מִּ בַּ י  לִ֖ יָח֥גֹּוּ  ו י  אֶת־עַמִּ֔  ח לַּ שַׁ ל  רָאֵ֔ ׂיִש י  אֱלהֵֹ֣
֖ח  לַּ שַׁ ל קֹל֔וֹ  ּב ע  מַ֣ ׁאֶש ר  ֣ אֲשֶׁ  יהוה י  מִ֤ עֹ֔ה  ר פַּ וַיֹּ֣אמֶר 
  רָאֵ֖ ׂיִשגַ֥ם אֶת יהו֔ה ואֶת י תִּ ע ל ל֤אֹ יָדַ֙ רָאֵ֑ ׂיִשאֶת
עָלֵ֑ינוּ  א  רָ֣ נִק ים  רִ֖ עִב הָֽ י  אֱלהֵֹ֥ ר֔וּ  וַיֹּ֣אמ ׃  ח ֽ לֵּ אֲשַׁ ל֥אֹ 
חָה לַֽיהו֣ה  ּב נִז ר ו בָּ֗ ד מִּ ים בַּ ת יָמִ֜ ל֨שֶֹׁ ׁש  רֶך ֩ א דֶּ לֲכָה־נָּ֡ נ

שביעי ה

think that the think that the Israelites [livnei Yisrael] are lost Israelites [livnei Yisrael] are lost (14:3). [Here Pharaoh (14:3). [Here Pharaoh 
was thinking was thinking about about the Israelites.] Onkelos understands the the Israelites.] Onkelos understands the 
word “blood” as referring to the blood of the circumcision [and word “blood” as referring to the blood of the circumcision [and 
not to the threat of Moshe’s blood being spilled].not to the threat of Moshe’s blood being spilled].

 |  ֹאַהֲרן ה ו אוּ משֶֹׁ אַחַר בָּ ו –  – After this, Moshe and Aharon came: After this, Moshe and Aharon came: 
The two leaders went by themselves to confront Pharaoh. The The two leaders went by themselves to confront Pharaoh. The 
elders, who had set out toward the palace together with them, elders, who had set out toward the palace together with them, 
grew afraid and slipped away one by one during the delega-grew afraid and slipped away one by one during the delega-
tion’s approach, until they had all abandoned the mission. Later, tion’s approach, until they had all abandoned the mission. Later, 
at Mount Sinai, God punished them for their cowardice. The at Mount Sinai, God punished them for their cowardice. The 
verse states: verse states: Moshe alone shall approach the Moshe alone shall approach the LORDORD, whereas the  whereas the 
elders were turned back: elders were turned back: The others must not come close The others must not come close (24:2).(24:2).

מִים‘,  ם ’דָּ רְגֵּ ִּ קְלוֹסְּוְאו .(לן יד, גל)
 :ָיל ם הַמִּ עַל דַּ

אַהֲרֹן וְגוֹ׳.  ה ו אוּ משֶֹׁ אַחַר בָּ ה א ׀ ו

מְטוּ ֶחָד ֶחָד  אֲבָל הַזְּקִֵים ִשְׁ
מְטוּ  שְׁ ִּ ה וְאַהֲרןֹ עַד שֶׁ מֵאַחַר משֶֹׁ
לָטִין, לְפִי  יעוּ לַפָּ הִגִּ ם קֹדֶם שֶׁ לָּ כֻּ
יָּרְוּ לָלֶכֶ. וּבְסִיַי ִפְרַע לֶָם:  שֶׁ
שׁוּ“  ה לְבַדּוֹ וְהֵם לאֹ יִגָּ שׁ משֶֹׁ ”וְִגַּ
(ללן כד, ב), הֶחֱזִירָם לַאֲחוֹרֵיהֶם: 

כו 

כז 

כח 

כט 

ל 

לא 

א 

ב 

ג 
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a flint knife and cut off her son’s foreskin, throwing it down at 
his feet, and said, “You are a bridegroom of blood to me.” So 
He let him go. Then “A bridegroom of blood,” she said, “be-
cause of circumcision.”
The Lord said to Aharon, “Go and meet Moshe in the wil-
derness.” And he went and met him at God’s mountain, and 
kissed him. And Moshe told Aharon all that the Lord had 
said about his mission, and all the miraculous signs He had 
commanded him to perform. So Moshe and Aharon went 
and gathered all the elders of Israel. Aharon told them ev-
erything the Lord had said to Moshe, and he performed the 
signs before the people. And the people believed. When they 
heard that the Lord was watching over the Israelites, and 
that He had seen their misery, they bowed their heads and 
prostrated themselves. After this, Moshe and Aharon came 
to Pharaoh; they said, “Thus says the Lord, God of Israel: 
Send My people forth so that they may hold a festival for 
Me in the wilderness.” But Pharaoh said, “Who is this Lord 
that I should obey Him and send Israel forth? I do not know 
the Lord, and I will not send Israel forth.” “The God of the 
Hebrews has revealed Himself to us,” they said. “Let us take 
a three-day journey into the wilderness and sacrifice to the 

shevi’i

| לָיו רַג ע ל גַּ  Throwing it down at his feet:Throwing it down at his feet: Tzippora cast  Tzippora cast –  – וַתַּ
the foreskin at Moshe’s feet.the foreskin at Moshe’s feet.

 And said:And said: To her son:  To her son: You are a bridegroom of blood You are a bridegroom of blood –  –  וַתֹּאמֶר
to me.to me. You would have been the cause of my husband’s  You would have been the cause of my husband’s 
death. In my eyes, you are my husband’s killer.death. In my eyes, you are my husband’s killer.

| וַיִּרֶף –  – So he let him go: So he let him go: At that point the angel of death At that point the angel of death 
released Moshe. This confirmed Tzippora’s suspicion that he released Moshe. This confirmed Tzippora’s suspicion that he 
had come to kill Moshe because of the circumcision. She had come to kill Moshe because of the circumcision. She 
said: said: A bridegroom of blood because of circumcision.A bridegroom of blood because of circumcision. Had I  Had I 
not circumcised my son, my husband would have been not circumcised my son, my husband would have been 
murdered over his neglect. murdered over his neglect. 

 Because of circumcision: Because of circumcision: The word The word lamulot lamulot means means –  –  לַמּוּלתֹ
“because of circumcision.”  The term “because of circumcision.”  The term mulotmulot is not a verb here,  is not a verb here, 
but a noun, and the prefix letter but a noun, and the prefix letter lamedlamed here means “regard- here means “regard-
ing.” This is similar to the phrasing in the verseing.” This is similar to the phrasing in the verse Pharaoh will  Pharaoh will 

לִפְֵי  לִיכַתּוּ  הִשְׁ לָיו.  רַג ל ע  גַּ כה ׀ וַתַּ

ה:  ל משֶֹׁ רַגְלָיו שֶׁ

ה  מִים ַתָּ י חֲַן דָּ ּָ: ”כִּ וַתֹּאמֶר. עַל בְּ
ה הָיִיָ גּוֹרֵם לְִיוֹת הֶחָָן  לִי“ — ַתָּ
ה לִי:  י ַתָּ י ִרְצָח עָלֶיךָ, הוֹרֵג ִישִׁ לִּ שֶׁ

 ָז“ הֵבִיָ” ,“ּוּ לְאָךְ ”מִמֶּ כו ׀ וַיִּרֶף. הַמַּ

א לְָרְגוֹ, ”ָמְרָה: חֲַן  ילָ בָּ עַל הַמִּ שֶׁ
מִים לַמּוּלתֹ“ — חִֲָי הָיָה ִרְצָח עַל  דָּ

 :ָיל בַר הַמִּ דְּ

בָר  ם דָּ בַר הַמּוּלוֹ, שֵׁ לַמּוּלתֹ. עַל דְּ
לְשׁוֹן ’עַל‘,  ת בִּ שֶׁ מֶּ מֶ״ד מְשַׁ הוּא, וְהַלָּ
רֵָל“  יִשְׂ לִבְֵי   ֹרְע פַּ ”וְאָמַר  מוֹ:  כְּ
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ע֑הֹ  פַר נֵי֣  לִפ ם  יתָ֖ וַֽעֲשִׂ ךָ  יָדֶ֔ ב י  תִּ מ ֣ ר־שַׂ אֲשֶׁ  תִים ֹפ הַמּֽ
 ֖ תָּ מַר אָֽ ֖ח אֶת־הָעָֽם׃ ו לַּ שַׁ ל֥אֹ י וֹ ו וַֽאֲנִי אֲחַזֵּ֣ק אֶת־לִבּ֔
ל׃  רָאֵֽ ׂיִש י  כֹרִ֖ ב נִ֥י  ּב יהו֔ה  ר  אָמַ֣ ֹה  כּ֚ עֹ֑ה  ר אֶל־פַּ
ח֑וֹ  ּל שַׁ ן ל מָאֵ֖ ּנִי וַת דֵ֔ יַעַ֣ב ו נִי ּח֤ אֶת־ב לַּ יךָ שַׁ ר אֵלֶ֗ וָֽאֹמַ֣
ל֑וֹן  מָּ רֶך בַּ ֖ י בַדֶּ הִ֥ ךָ׃ וַי כרֶֹֽ ּב ךָ֖  נ ג אֶת־בִּ י הֹרֵ֔ נֹכִ֣ ה אָֽ הִנֵּ
צֹ֗ר  ה  צִפֹּרָ֜ ח  ֨ קַּ וַתִּ הֲמִיתֽוֹ׃  שׁ  ֖ בַקֵּ וַי יהו֔ה  הוּ  ֣ שֵׁ ּג וַיִּפ

beings are beings are not so magnanimous. When they have a mind to not so magnanimous. When they have a mind to 
exact vengeance on someone, they conceal their intention to exact vengeance on someone, they conceal their intention to 
prevent him from fleeing. But there is no escape from God’s prevent him from fleeing. But there is no escape from God’s 
omnipotence; the only way to mollify His anger is to repent. omnipotence; the only way to mollify His anger is to repent. 
This is why God teaches the sinner what punishment awaits This is why God teaches the sinner what punishment awaits 
him, warning him to return to the right path.him, warning him to return to the right path.

| לוֹן מָּ רֶך בַּ הִי בַדֶּ וַי –  – At a lodging place on the way: At a lodging place on the way: [Liter-[Liter-
ally, “It was at…” The verb ally, “It was at…” The verb vayhi, vayhi, meaning “he/it was,” often meaning “he/it was,” often 
opens biblical episodes, with the sense of “It happened opens biblical episodes, with the sense of “It happened 
that…” Rashi explains that here, however, the verb should that…” Rashi explains that here, however, the verb should 
be understood as having a specific subject:] It was Moshe be understood as having a specific subject:] It was Moshe 
who was who was at a lodging place on the way.at a lodging place on the way. 
הֲמִיתוֹ שׁ  בַקֵּ וַי  –  – And was about to kill him: And was about to kill him: The following The following 
explanation appears in tractate Nedarim (31b): “Moshe’s explanation appears in tractate Nedarim (31b): “Moshe’s 
capital offense was that he had neglected to circumcise capital offense was that he had neglected to circumcise 
his son Eliezer. Rabbi Yosei objected: Heaven forbid that his son Eliezer. Rabbi Yosei objected: Heaven forbid that 
Moshe was negligent! Rather, he reasoned that if he were Moshe was negligent! Rather, he reasoned that if he were 
to circumcise the baby in Midian it would be irresponsible to circumcise the baby in Midian it would be irresponsible 
to then take the child on a journey, since his health would to then take the child on a journey, since his health would 
be in danger for the subsequent three days. On the other be in danger for the subsequent three days. On the other 
hand, were he to delay his departure for three days while hand, were he to delay his departure for three days while 
the child recovered from his operation, he would be remiss the child recovered from his operation, he would be remiss 
in following God’s order in following God’s order Go, return to Egypt Go, return to Egypt (4:19). Why then (4:19). Why then 
did Moshe deserve death? Because once the family arrived did Moshe deserve death? Because once the family arrived 
at the lodging place, he first dealt with securing their lodg-at the lodging place, he first dealt with securing their lodg-
ing [when the circumcision should have been his first order ing [when the circumcision should have been his first order 
of business].” The angel that was dispatched to kill Moshe of business].” The angel that was dispatched to kill Moshe 
appeared in the form of a snake that proceeded to swallow appeared in the form of a snake that proceeded to swallow 
him live from his head to his thighs. The serpent then swal-him live from his head to his thighs. The serpent then swal-
lowed him again from his feet up to his place of circumci-lowed him again from his feet up to his place of circumci-
sion. It was Tzippora who understood the message: Moshe sion. It was Tzippora who understood the message: Moshe 
was being attacked on account of her uncircumcised son. was being attacked on account of her uncircumcised son. 

קֵם מֵחֲבֵרוֹ מַעֲלִים  ָּְִשׁ ל וָדָם הַמְבַקֵּ
לֲ .ָבָל  שׁ הַצָּ לּאֹ יְבַקֵּ בָרָיו, שֶׁ אֶת דְּ
כחֹוֹ וְאֵין  יב בְּ גִּ רוּךְ הוּא יַשְׂ דוֹשׁ בָּ הַקָּ
שׁוּבוֹ ֵלָיו,  י ִם בְּ לֵט מִיָּדוֹ כִּ יְכלֶֹת לְִמָּ
לְפִיכָךְ הוּא מוֹרֵהוּ וּמְַרֶה בּוֹ לָשׁוּב: 

לוֹן״:  מָּ רֶךְ בַּ ה, ״בַדֶּ הִי. משֶֹׁ כד ׀ וַי

לּאֹ מָל ֶת  שׁ הֲמִיתוֹ. לְפִי שֶׁ בַקֵּ וַי
ֶעֱַשׁ  ל  ֵ ְרַשּׁ ִּ שֶׁ וְעַל  וֹ,  בְּ אֱלִיעֶזֶר 
י יוֹסֵי: חַס  ְיָ ,ָמַר רַבִּ ַּ .הָמִי
א ָמַר: ָמוּל  ל, ֶלָּ ֵ לוֹם, לאֹ ְִרַשּׁ וְשָׁ
ינוֹק עַד  ָ הִי לַתִּ רֶךְ — סַכָּ וְאֵצֵא לַדֶּ
ה  לשָֹׁ הֶ שְׁ ה יָמִים! ָמוּל וְאֶשְׁ לשָֹׁ שְׁ
רוּךְ הוּא צִוִַּי: ”לֵךְ  דוֹשׁ בָּ יָמִים — הַקָּ
ֵי מָה ֶעֱַשׁ? לְפִי  ב מִצְרָיִם“! וּמִפְּ שֻׁ
כֶת  מַסֶּ בְּ  . חִלָּ ְּ לוֹן  מָּ בַּ ק  ְעַסֵּ ִּ שֶׁ
ה  לְאָךְ ַעֲשֶׂ ְדָרִים (דף לא ע״ב). וְהָיָה הַמַּ
מִין ָחָשׁ וּבוֹלְעוֹ מֵרֹשׁוֹ וְעַד יְרֵכָיו  כְּ
וְחוֹזֵר וּבוֹלְעוֹ מֵרַגְלָיו וְעַד וֹתוֹ מָקוֹם, 
ילָ הוּא:  בִיל הַמִּ שְׁ בִּ הֵבִיָ צִפּוֹרָה שֶׁ

כב 

כג 

כד 

כה 
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Pharaoh all the wonders I have placed in your power. But still I 
will strengthen his heart and he will not send the people forth. 
Tell Pharaoh: This is what the Lord says, ‘Israel is My son, 
My firstborn. I have told you: Send forth My son, so that he 
may serve Me. If you refuse to let him go, I will kill your son, 
your firstborn.’” At a lodging place on the way, the Lord con-
fronted Moshe and was about to kill him. But Tzippora took 

יָדֶךָ י ב תִּ מ ר־שַׂ  I have placed in your power: I have placed in your power: God does not God does not –  –  אֲשֶׁ
refer here to the three signs mentioned above [in 4:2–9], be-refer here to the three signs mentioned above [in 4:2–9], be-
cause Moshe was not commanded to perform those wonders cause Moshe was not commanded to perform those wonders 
to impress Pharaoh, but rather the potentially skeptical Israel. to impress Pharaoh, but rather the potentially skeptical Israel. 
Furthermore, the text does not report that Moshe displayed Furthermore, the text does not report that Moshe displayed 
these signs to the ruler of Egypt at all. Rather, in this verse, these signs to the ruler of Egypt at all. Rather, in this verse, 
God alludes to the wonders that He planned on instructing God alludes to the wonders that He planned on instructing 
Moshe to execute in Egypt. This comes to pass in the verseMoshe to execute in Egypt. This comes to pass in the verse 
When Pharaoh says to you, “Perform a miracle,” tell Aharon: Take When Pharaoh says to you, “Perform a miracle,” tell Aharon: Take 
your staff and throw it down before Pharaoh and it will become your staff and throw it down before Pharaoh and it will become 
a snake a snake (7:9). Now do not be bothered by the fact that our text (7:9). Now do not be bothered by the fact that our text 
employs the phrase “I have placed” [indicating that the signs employs the phrase “I have placed” [indicating that the signs 
in question were already conveyed to Moshe]. The phrase in question were already conveyed to Moshe]. The phrase 
actually means that God “will have placed” the signs at Moshe’s actually means that God “will have placed” the signs at Moshe’s 
disposal by the time he speaks with Pharaoh.disposal by the time he speaks with Pharaoh.

| ֹעה ר תָּ אֶל־פַּ אָמַר ו –  – Tell Pharaoh: Tell Pharaoh: Here is what you should Here is what you should 
tell Pharaoh after it becomes clear that his heart has hardened tell Pharaoh after it becomes clear that his heart has hardened 
and he refuses to release Israel. and he refuses to release Israel. 

כרִֹי נִי ב ּב  –  – My son, My firstborn: My son, My firstborn: The term “firstborn” can denote The term “firstborn” can denote 
importance, as in the verse referring to David: importance, as in the verse referring to David: Also I will make Also I will make 
him firstborn, the highest of the kings of the earth him firstborn, the highest of the kings of the earth (Psalms 89:28). (Psalms 89:28). 
That is the straightforward meaning of this description of Israel That is the straightforward meaning of this description of Israel 
as firstborn. But a homiletic interpretation is that here God as firstborn. But a homiletic interpretation is that here God 
validated Yaakov’s purchase of the firstborn status from Esav validated Yaakov’s purchase of the firstborn status from Esav 
[described in Genesis 25:29–34].[described in Genesis 25:29–34].

| ָאֵלֶיך  I have told you: I have told you: I, Moshe, have told you in I, Moshe, have told you in –  – וָאמַֹר 
God’s name:God’s name: Send forth My son. Send forth My son.

ה אָנֹכִי הרֵֹג  I will kill: I will kill: Although this was the final plague of Although this was the final plague of –  –  הִנֵּ
the ten that God visited upon Egypt, He warned Pharaoh about the ten that God visited upon Egypt, He warned Pharaoh about 
it first because of its severity. This approach demonstrates the it first because of its severity. This approach demonstrates the 
message of the verse message of the verse Behold, God is exalted by His power: who Behold, God is exalted by His power: who 
teaches like Him? teaches like Him? (Job 36:22). [That verse indicates that God is so (Job 36:22). [That verse indicates that God is so 
powerful that He can “teach,” i.e., forewarn, his enemies.] Human powerful that He can “teach,” i.e., forewarn, his enemies.] Human 

לשֹׁ  יָדֶךָ. לאֹ עַל שָׁ י ב תִּ מ ר־שַׂ אֲשֶׁ
הֲרֵי  אוֹתוֹת הָאֲמוּרוֹת לְמַעְלָ, שֶׁ
לַעֲשׂוָֹם  צִוָּה   ֹרְע פַּ לִפְֵי  לאֹ 
יֲַּמִינוּ לוֹ, וְלאֹ  רֵָל שֶׁ א לִפְֵי יִשְׂ אֶלָּ
א מוֹפְתִים  אָם לְפָָיו, ֶלָּ עֲשָׂ מָצִינוּ שֶׁ
מִצְרַיִם,  יָדְךָ בְּ אֲִי עָתִיד לָשׂוּם בְּ שֶׁ
רְעֹ״ וְגוֹ׳  ר ֲלֵכֶם פַּ י יְדַבֵּ מוֹ: ”כִּ כְּ
ר  ְמַהּ עַל ֲשֶׁ ִּ וְאַל .(לן ז, טל)

מָעוֹ:  ן מַשְׁ כֵּ י“, שֶׁ מְתִּ ר שַׂ ַב: ”ֲשֶׁ כָּ
יָדֶךָ:  ים בְּ מְתִּ בָר שַׂ ר עִמּוֹ כְּ דַבֵּ ְּ שֶׁ כְּ

מַע  שְׁ ִּ שֶׁ עֹה. כְּ ר תָּ אֶל־פַּ אָמַר כב ׀ ו

לחֱ ֹמֹר לוֹ  בּוֹ חָזָק וִימָאֵן לִשְׁ לִּ שֶׁ
ן:  כֵּ

מוֹ: ”ַף  , כְּ דֻלָּ כרִֹי. לְשׁוֹן גְּ נִי ב ּב
ֵוּ“ (הלים פט, כח) זֶהוּ  ְּֶ כוֹר אִָי בְּ
דוֹשׁ  אן חַָם הַקָּ שׁוּטוֹ. וּמִדְרָשׁוֹ, כָּ פְּ
כוֹרָה  רוּךְ הוּא עַל מְכִירַ הַבְּ בָּ

ו:  קַח יַעֲקבֹ מֵעֵשָׂ לָּ שֶׁ

ל  שֶׁ לִיחוּתוֹ  שְׁ בִּ אֵלֶיךָ.  כג ׀ וָאֹמַר 

ִי״:  ח ֶת בְּ לַּ מָקוֹם: ״שַׁ

  מַכָּ  הִי וְגוֹ׳.  הֹרֵג  אָנֹכִי  ה  הִנֵּ
ֵי   מִפְּ חִלָּ ְּ ּרָהוְִוּבָהּ ה ,ָֹאַחֲרו
אָמַר ִיּוֹב:  ה. וְזֶה הוּא שֶׁ הִי קָשָׁ שֶׁ
כחֹוֹ“ (יוב לו, כב),  יב בְּ גִּ ”הֶן ֵל יַשְׂ
ר  שָׂ לְפִיכָךְ ”מִי כָמוֹהוּ מוֹרֶה“ — בָּ
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יהוּ  עִם־פִּ֔ ו ָיך יֶה֤ עִם־פִּ֙ י אֶה נֹכִ֗ אָֽ יו ו פִ֑ ּים ב בָרִ֖ ּאֶת־הַד
ךָ֖  ל ר־ה֥וּא  דִבֶּ ו וּן׃  עֲשֽׂ ֽ תַּ ר  ֥ אֲשֶׁ ת  אֵ֖ ם  כֶ֔ אֶת י  הֽוֹרֵיתִ֣ ו
יֶה ה ֽ תִּ ה  ֖ אַתָּ ו ה  פֶ֔ ל ךָ֣  ּליֶה יִֽה  הוּא יָה  הָ֤ ו אֶלהָעָ֑ם 
ר  ֥ אֲשֶׁ ךָ  יָדֶ֑ ּב ח  ֣ קַּ תִּ הַזֶּה֖  ה  ֥ טֶּ אֶתהַמַּ ו ים׃  לֵֽאלהִֹֽ וֹ  לּ֥

אֹתֹֽת׃ וֹ אֶת־הָֽ הבּ֖ עֲשֶׂ ֽ תַּ
לֲכָה נ֗וֹ וַיֹּ֤אמֶר לוֹ אֵֽ יֶתֶ֣ר חֹֽתב ׀ אֶל ׁ֣ה וַיָּש לֶך משֶֹׁ֜ וַיֵּ֨

ם  עוֹדָ֣ ה הַֽ אֶ֖ אֶר יִם ו רַ֔ מִצ ּבר י אֲשֶׁ וּבָה אֶלאַחַ֣ אָשׁ֙ א ו נָּ֗
לֽוֹם׃ וַיּ֨אֹמֶר יהו֤ה  שָׁ ל ך ה לֵ֥ ֖ משֶֹׁ ר֛וֹ ל חַיִּי֑ם וַיֹּ֧אמֶר יִת
ל ּכ  ּתו ימֵ֙ כִּ יִם  רָ֑ מִצ ב  ֣ שֻׁ  ך לֵ֖ ן  יָ֔ מִד ּב  ה אֶלמֹשֶׁ
אֶת־ ה  משֶֹׁ֜ ח  ֨ וַיִּקַּ ךָ׃  ֽ שֶׁ נַפאֶת ים  ֖ שִׁ בַק מ הַֽ ים  אֲנָשִׁ֔ הָ֣
צָה  ר אַ֣ ב  ׁ֖וַיָּש חֲמ֔רֹ  עַֽל־הַֽ  בֵם כִּ וַיַּר יו  נָ֗ אֶת־בָּ ו וֹ  תּ֣ ׁאִש
יָדֽוֹ׃ וַיֹּ֣אמֶר  ּים ב אֱלהִֹ֖ ה הָֽ ֥ ה אֶת־מַטֵּ ֛ ח משֶֹׁ ֥ יִם וַיִּקַּ רָ֑ מִצ
ל־ ּכ ה  אֵ֗ ר מָה  י רַ֔ מִצ וּב  לָשׁ֣  ָך ּת לֶכ ּב ה֒  אֶל־משֶֹׁ יהוה֮ 

ששיג

Numbers 16], but had Numbers 16], but had merely become impoverished. For a merely become impoverished. For a 
destitute person is akin to a dead one [see Nedarim 64b]. destitute person is akin to a dead one [see Nedarim 64b]. 

| ֹעַל־הַחֲמר –  – On a donkey: On a donkey: [Literally, “the donkey.”] This was [Literally, “the donkey.”] This was 
a special donkey. For it was the same animal that Avraham a special donkey. For it was the same animal that Avraham 
had saddled up to go bind his son Yitzĥak [in Genesis 22:3], had saddled up to go bind his son Yitzĥak [in Genesis 22:3], 
and it is the same beast that the Messiah will ride on when he and it is the same beast that the Messiah will ride on when he 
reveals himself to the world, as the verse states: reveals himself to the world, as the verse states: Behold, your Behold, your 
king comes to you: he is just, and victorious, humble, and riding king comes to you: he is just, and victorious, humble, and riding 
upon a donkey upon a donkey (Zechariah 9:9).(Zechariah 9:9).

ה ה אֶת־מַטֵּ ח משֶֹׁ רָיִם וַיִּקַּ צָה מִצ ב אַר ׁוַיָּש  –  – And he set out to return And he set out to return 
to Egypt, taking the staff: to Egypt, taking the staff: The Torah does not insist on present-The Torah does not insist on present-
ing events precisely in the sequence that they occurred [for ing events precisely in the sequence that they occurred [for 
Moshe first took his staff and then departed for Egypt]. Moshe first took his staff and then departed for Egypt]. 

| מָה רַי מִצ לָשׁוּב  ךָ  ּת לֶכ ּב –  – When you return to Egypt: When you return to Egypt: God God 
said to Moshe: Appreciate that the success of your mission said to Moshe: Appreciate that the success of your mission 
relies on you being bold when performing My wonders before relies on you being bold when performing My wonders before 
Pharaoh; you must not be afraid of him.Pharaoh; you must not be afraid of him.

 :ֵמ כְסֵיהֶם, וְהֶעִָי חָשׁוּב כְּ ִִּמ

יֻחָד. הוּא  כ ׀ עַל־הַחֲמרֹ. חֲמוֹר הַמְּ

 ַבְרָהָם לַעֲקֵדַ ׁחָבַש הַחֲמוֹר שֶׁ
 יח שִׁ עָתִיד מֶלֶךְ הַמָּ יִצְחָק, וְהוּא שֶׁ
אֱמַר: ”עִָי וְרֹכֵב  ֶּ לוֹת עָלָיו, שֶׁ לְִגָּ

עַל חֲמוֹר“ (זכריה ט, ט): 

ה  מֹשֶׁ ח  וַיִּקַּ רָיִם  מִצ צָה  אַר ב  ׁוַיָּש
וּמְאֻחָר  ם  מֻקְדָּ ֵין  ה.  אֶת־מַטֵּ

 :ָקְר מִּ קִים בַּ מְדֻקְדָּ

מָה וְגוֹ׳.  רַי ךָ לָשׁוּב מִצ ּת לֶכ ּכא ׀ ב

בּוֹר  הֵא גִּ ְּ לֵךְ, שֶׁ ֵּ ן עַל מְָת כֵּ ע שֶׁ דַּ
ל מוֹפְתַי לִפְֵי  לִיחוּתִי לַעֲשׂוֹת כָּ שְׁ בִּ

ּוּ:  רְעֹ וְלאֹ ִירָ מִמֶּ פַּ
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