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"ואברך ואגדלה שמך והיה ברכה"

In loving memory of 

ŮƢnrƎƒ ŸƢrrƛs
 שמואל משה בן ישראל וביילה ע"ה

Who was always ready to share his blessings and his advice
with family, ěiends and all who came knocking at his door. 

His deep love for Am Yisrael and Eretz Yisrael 
inspired him to work tirelessly on behalf of his people, 

both in Israel and in England.

Dedicated by his family
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ķŃłŉĹłŉň

 Introduction by
Chief Rabbi Sir Ephraim Mirvis

xi הקדמה מאת
הרב הראשי אפרים מירויס

Publisher’s Prefacexiiמבוא
Preface to the Minhag Anglia Editionxiiiמבוא למהדורת מנהג אנגליה
Editor’s Notexvהקדמה
 Torah Readings for Special Days
and Additional Haěarotxvii קריאת התורה בימים מיוחדים

והפטרות נוספות
Torah and Haěara Blessingsxxiiiברכות התורה וההפטרה

ĶĹŇĹňļĽŉŪĻĹłĹňĽň
Parasha  ∙  HaĜara

Bereshit Ƨ  ∙  ƥƩƤƥ בראשית
Noaĥ ƨƩ  ∙  ƥƩƤƧ נח
Lekh Lekha ƫƭ  ∙  ƥƩƤƩ לך לך
Vayera ƥƥƥ  ∙  ƥƩƤƩ וירא
Ĥayei Sara ƥƨƫ  ∙  ƥƩƤƭ חיי שרה
Toledot ƥƫƥ  ∙  ƥƩƥƥ תולדות
Vayetze ƥƭƫ  ∙  ƥƩƥƧ ויצא
Vayishlaĥ ƦƧƥ  ∙  ƥƩƥƫ וישלח
Vayeshev ƦƪƩ  ∙  ƥƩƥƭ וישב
Miketz Ʀƭƥ  ∙  ƥƩƦƥ מקץ
Vayigash ƧƦƧ  ∙  ƥƩƦƧ ויגש
Vayeĥi ƧƨƩ  ∙  ƥƩƦƩ ויחי
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ňļĹŁŃŉŪ࢓ŎŃĸŊň
Parasha  ∙  HaĜara

Shemot ƧƫƧ  ∙  ƥƩƦƩ שמות
Vaera ƨƥƧ  ∙  ƥƩƧƥ וארא
Bo ƨƨƫ  ∙  ƥƩƧƧ בא
Beshalaĥ ƨƫƭ  ∙  ƥƩƧƩ בשלח
Yitro ƩƥƩ  ∙  ƥƩƨƥ יתרו
Mishpatim Ʃƨƥ  ∙  ƥƩƨƧ משפטים
Teruma ƩƫƩ  ∙  ƥƩƨƫ תרומה
Tetzaveh ƪƤƥ  ∙  ƥƩƨƭ תצוה
Ki Tisa ƪƦƫ  ∙  ƥƩƩƥ כי תשא
Vayak’hel ƪƪƧ  ∙  ƥƩƩƩ ויקהל
Pekudei ƪƬƩ  ∙  ƥƩƩƫ פקודי

ŋĵŏĽĿŇĵŪ࢚ĹŋĽŉĽķŊň
Parasha  ∙  HaĜara

Vayikra ƫƤƩ  ∙  ƥƩƩƭ ויקרא
Tzav ƫƧƩ  ∙  ƥƩƪƥ צו
Shemini ƫƩƫ  ∙  ƥƩƪƧ שמיני
Tazria ƫƬƥ  ∙  ƥƩƪƫ תזריע
Metzora ƫƭƭ  ∙  ƥƩƪƭ מצרע
Aĥarei Mot Ƭƥƭ  ∙  ƥƩƫƥ אחרי מות
Kedoshim Ƭƨƥ  ∙  ƥƩƫƧ קדשים
Emor Ƭƪƥ  ∙  ƥƩƫƫ אמר
Behar Ƭƭƥ  ∙  ƥƩƫƫ בהר
Beĥukotai ƭƤƭ  ∙  ƥƩƬƥ בחקתי

ĶĹŁĽĸĶĵŇŪ࢜ŊŁĶĹŇň
Parasha  ∙  HaĜara

Bemidbar ƭƧƧ  ∙  ƥƩƬƩ במדבר
Naso ƭƪƥ  ∙  ƥƩƬƫ נשא
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Behaalotekha ƭƭƫ  ∙  ƥƩƬƭ בהעלתך
Shelaĥ ƥƤƧƥ  ∙  ƥƩƭƥ שלח
Koraĥ ƥƤƩƭ  ∙  ƥƩƭƧ קרח
Ĥukat ƥƤƬƩ  ∙  ƥƩƭƩ חקת
Balak ƥƥƤƭ  ∙  ƥƩƭƭ בלק
Pinĥas ƥƥƧƩ  ∙  ƥƩƭƭ פינחס
Matot ƥƥƪƭ  ∙  ƥƪƤƥ מטות
Masei ƥƥƭƧ  ∙  ƥƪƤƧ מסעי

ĸĹŋĵŇĽŁŪ࢒ĹŊŉĹŇŃłŃŁŏ
Parasha  ∙  HaĜara

Devarim ƥƦƦƥ  ∙  ƥƪƤƫ דברים
Vaetĥanan ƥƦƨƫ  ∙  ƥƪƤƭ ואתחנן
Ekev ƥƦƫƭ  ∙  ƥƪƥƧ עקב
Re’eh ƥƧƥƥ  ∙  ƥƪƥƩ ראה
Shofetim ƥƧƨƫ  ∙  ƥƪƥƩ שפטים
Ki Tetzeh ƥƧƫƩ  ∙  ƥƪƥƫ כי תצא
Ki Tavo ƥƨƤƭ  ∙  ƥƪƥƭ כי תבוא
Nitzavim ƥƨƧƭ  ∙  ƥƪƦƥ נצבים
Vayelekh/Shabbat Shuva ƥƨƩƧ  ∙  ƥƪƦƧ וילך/שבת שובה
Haazinu ƥƨƪƩ  ∙  ƥƪƦƩ האזינו
Vezot Haberakha ƥƨƬƩ  ∙  ƥƪƧƥ וזאת הברכה

ňńĹķĽĵŀ ļĵĺŉĵŇŃŉ
ĉe Ten Commandments – Yitro ƥƪƧƦ עשרת הדברות בטעם תחתון - יתרו
ĉe Ten Commandments – Vaetĥanan ƥƪƧƧ עשרת הדברות בטעם תחתון - ואתחנן
Shabbat Rosh Ĥodesh ƥƪƧƩ שבת ראש חודש
Shabbat Erev Rosh Ĥodesh ƥƪƧƫ שבת ערב ראש חודש
Shabbat Ĥanukka (1) ƥƪƧƭ () שבת חנוכה
Shabbat Ĥanukka (2) ƥƪƨƥ () שבת חנוכה
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Parashat Shekalim ƥƪƨƧ פרשת שקלים
Parashat Zakhor ƥƪƨƩ פרשת זכור
Parashat Para ƥƪƨƭ פרשת פרה
Parashat HaĤodesh ƥƪƩƥ פרשת החודש
Shabbat HaGadol ƥƪƩƧ שבת הגדול
First Day of Pesaĥ ƥƪƩƩ יום ראשון של פסח
Second Day of Pesaĥ in the Diaspora ƥƪƩƫ יום שני של פסח בחוץ לארץ
 Shabbat Ĥol HaMoed Pesaĥ ƥƪƩƭ שבת חול המועד פסח
Seventh Day of Pesaĥ ƥƪƪƥ יום שביעי של פסח
Eighth Day of Pesaĥ in the Diaspora ƥƪƪƩ יום שמיני של פסח בחוץ לארץ
First Day of Shavuot ƥƪƪƫ יום ראשון של שבועות
Second Day of Shavuot in the Diaspora ƥƪƫƥ יום שני של שבועות בחוץ לארץ
First Day of Sukkot ƥƪƫƥ יום ראשון של סוכות
Second Day of Sukkot in the Diaspora ƥƪƫƧ יום שני של סוכות בחוץ לארץ
Shabbat Ĥol HaMoed Sukkot ƥƪƫƩ שבת חול המועד סוכות
Shemini Atzeret in the Diaspora ƥƪƫƭ שמיני עצרת בחוץ לארץ
Simĥat Torah ƥƪƬƥ שמחת תורה

For Further Reading ƥƪƬƧ מקורות לעיון ולהעמקה
Number of Verses per ParashaƥƫƥƧמספר פסוקים בפרשה
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xi

 łŉŇŃĸŊķŉĽŃł Ķŏࢗ
࢑ļĽĹĺ ࢡĵĶĶĽ ࢢĽŇ ࢓ńļŇĵĽŁ ࢛ĽŇŋĽň

“Vayelekh Moshe… Moshe departed and spoke these words 
to all Israel” (Deut. Ƨƥ:ƥ).

ĉe Noam Megadim (Rabbi Eliezer HaLevi Horowitz, 
nineteenth century, Lviv) explains: Moshe departed from 
this world, and even beyond his physical life he continues 
to speak the words of Torah to the Jewish people.

So too, with my illustrious predecessor, Rabbi Lord 
Jonathan Sacks zt”l. Aěer his untimely passing, his words 
of Torah continue to educate, guide, and inspire numerous 
people around the globe. His extraordinary legacy will 
be made all the more impactful by the publication of this 
monumental Koren Ĥumash with Rabbi Sacks’ translation 
and commentary. On these pages, he presents our Torah 
heritage in all its immeasurable beauty, conveyed with his 
inimitable profundity and incisive clarity.

Rabbi Sacks’ Hebrew name was Yaakov. Just as his 
biblical namesake is remembered for his distinctive 
voice – hakol kol Yaakov, “the voice is the voice of Yaa-
kov” (Gen. Ʀƫ:ƦƦ) – so too, as is evident in this signiėcant 
publication, the distinctive voice of Rabbi Sacks – a voice 
of faith, hope, and love – will continue to be powerfully 
heard for generations to come.

ĉis is perhaps best illustrated by the fascinating way 
the Torah describes the descendants of Noaḥ. “Eleh toledot 
Noaḥ – these are the generations of Noaḥ. Noaḥ was a 
righteous man, perfect in his generations. Noaḥ walked 
with God.” Only aěerwards are the names of his children 
enumerated, “Noaḥ had three sons, Shem, Ĥam, and Yefet” 

(Gen. ƪ:ƭ–ƥƤ). Rashi offers two possible explanations for 
the chosen order. ĉe ėrst is “the memory of a righteous 
person is for a blessing.” When mentioning the name of 
an upright individual, we extol the virtues of his or her 
character. Having mentioned Noaḥ’s name, the Torah 
does justice to his memory by recalling his greatness.

In his second explanation, Rashi states that the primary 
“generations” of a person are the good deeds that he or she 
has performed. In the same way that one can give birth 
to physical generations, so, too, it is within the grasp of 
every single individual to produce “generations” through 
the hearts we touch and the minds we mould. ĉus, in 
addition to the physical descendants Noaḥ bore, he im-
mortalised himself through his impactful legacy, which 
continues to inspire our world to this day.

ĉe voice of Rabbi Sacks will continue to live on in the 
generations to come. And these countless “toledot” will 
live lives of greater meaning and fulėlment because of the 
inspirational teachings imparted on these pages.

I applaud MaĨhew Miller and Koren Publishers Je-
rusalem, for yet another monumental work of the great 
scholarship and expertise with which Koren has become 
synonymous.

May this Ĥumash inspire generations lehagdil Torah 
u’lehaadirah – to magnify Torah and bring glory to its 
name.

Chief Rabbi Sir Ephraim Mirvis KBE
London, Elul ƩƫƬƩ
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 xii

ńŊĶŀĽňļĹŇ’ň ࢞࢓࢑࢏࢔࢓ࢡ
ļĹ ࢙ŃŇĹł ࣗŊŁĵňļࢣ

ĉe publication of the new Koren Ĥumash with commen-
tary by Rabbi Lord Jonathan Sacks is a time of celebration, 
but one that is biĨersweet. Its publication close to his ėěh 
yahrzeit is a reminder that his living presence is no longer 
with us, but also that his Torah lives on and continues to 
grow in inĚuence. Rabbi Sacks’ enthusiasm, joyful scholar-
ship, erudition, and penetrating insight permeated all his 
writings, conveying to us and to future generations that 
our Torah is a limitless source of wisdom, faith, and moral 
clarity. We were well into this ambitious endeavor when he 
went into hospital, from which he fully expected to return.

I cannot write a preface for him; no one can. But his 
many books on Ĥumash – the Covenant & Conversation se-
ries, and those exploring leadership, ethics, spirituality, life-
changing ideas, and belief – speak for themselves. ĉese 
works, alongside his astonishing range of books, articles, 
and lectures – all of which have marshalled to complete 
Rabbi Sacks’ commentary – reveal the depth, breadth, and 
relevance of the Torah’s messages for the current age. ĉe 
Torah is, as the Rabbis teach, “betrothed” to the Jewish 
people; yet it also contains the blueprint for a healthy and 
holy society that has universal relevance. Rabbi Sacks was 
our guide through the bewildering thickets of modernity, 
our guide to a fresh and refreshing engagement with Torah, 
and we gratefully follow the path he has charted for us. 

ű In the best of circumstances, the creation of this 
Ĥumash would be a collaboration of many. It is my privi-
lege to thank them. 

ĉe Minhag Anglia Edition of ĉe Koren Humash has 
been sponsored by the family of the late Conrad Morris, 
himself a visionary and leader of the community. We thank 
Mrs. Ruth Morris, Liz PusheĨ, Sara Jo Ben Zvi, and David 
Morris of London and Jerusalem for their partnership and 
friendship. With continual encouragement, they shared 
the vision that animated both Rabbi Sacks and Koren, and 
enabled us to create this work you hold in your hands. For 
my colleagues at Koren, we thank you; for the many future 
generations who will read and use this Ĥumash weekly, we 
are forever in your debt. 

We thank the family of Rabbi Sacks, Lady Elaine Sacks 
and her children Joshua, Dina, and Gila, for their encour-
agement and commitment, particularly aěer his passing. 
ĉe leadership of ĉe Rabbi Sacks Legacy, its chief ex-
ecutive, and my friends, Joanna Benarroch and Alan Sacks, 
provided encouragement during the awful days of ƦƤƦƤ 
and ƦƤƦƥ, when we felt leaderless, and they continue to be 
valued and cherished partners.

Jessica Sacks’ scholarship and erudition is not simply 
hereditary but unique to her, and she engaged with her 
uncle’s writings with compassion and dedication. Rabbi 
Reuven Ziegler oversaw the entire project, and Dayan Ivan 
Binstock of the London Beth Din reviewed the Ĥumash.

Management of the editorial side was led by Gila 
Chitiz and Ashirah Firszt, and the production and de-
sign side was led by Rabbi Avishai Magence and Caryn 
Meltz; the typography was designed by Esther Be’er and 
Tomi Mager. I would also like to acknowledge Dr. Joel 
B. Wolowelsky for the initial commentary draěs, Rabbi 
Julian Sinclair, Yaffa Aranoff, Dr. Yoel Finkelman, and 
Tani Bednarsh for their review and comments, Debbie 
Ismailoff and Ita Olesker for copyediting, Rabbi Yedidya 
Naveh for authoring and translating the haěara com-
mentary, Rabbi Yinon Chen, Tali Simon, Doron Chitiz, 
Ruth Pepperman, and Avichai Gamdani for proofreading, 
Eliyahu Misgav for cover design, and Gila Chitiz, Tani 
Bednarsh, and Elchanan Spitz for creating a database of 
books, essays, articles, and broadcasts of Rabbi Sacks.

ű Rabbi Sacks taught: “In Judaism we not only learn to 
live; we live to learn. In study, we make Torah real in the 
mind so that we can make it actual in the world.” We pray 
that this masterful commentary on the Torah will allow 
countless people to ascend to ever greater heights in living 
and learning, to internalise the Torah’s relevance to the 
individual and to society, and to help heal our fractured 
world.

MaĨhew Miller, Publisher
Jerusalem, Ĥeshvan ƩƫƬƪ (November ƦƤƦƩ)
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xiii

࢞ŇĹĺĵķĹ ŉŃ ŉļĹ ࢛ĽłļĵĻ ࢏łĻŀĽĵ ࢓ĸĽŉĽŃł

Nearly a century ago, the then Chief Rabbi of the British 
Empire, Dr J. H. Hertz, published the ėrst volume of his 
commentary on the Ḥumash. It was to become the staple 
text for English-speaking communities around the world. 
As well as providing a clear exposition of the text, Hertz 
determined “not to lose sight of the allegorical teaching 
and larger meaning of the Scriptural narrative; of its ap-
plication to the everyday problems of human existence; as 
well as of its eternal power in the life of Israel and human-
ity” (preface to the ėrst edition, May ƥƭƦƭ).

ĉe late Rabbi Lord Jonathan Sacks had similar as-
pirations in penning his masterly essays in his Covenant 
and Conversation series. He had planned a new edition of 
Ḥumash. Following his fresh translation, he had intended 
to produce new commentary, but sadly, his premature 
death deprived us of that treasure. We are deeply indebted 
to MaĨhew Miller and the team at Koren Publishers Jeru-
salem for skillfully drawing out the essence of Rabbi Sacks’ 
words from his many writings in constructing a commen-
tary around the Torah text. ĉe inclusion of source refer-
ences at the end of the volume allows the interested reader 
to follow up a more complete treatment of the topics in 
Rabbi Sacks’ original essays.

It is ėĨing that the United Kingdom has its own edi-
tion of this Ḥumash following the tradition of the Hertz 
Ḥumash. We are deeply grateful to David and Karine 
Morris for sponsoring this publication, thereby facilitat-
ing the preservation of the customs of the Anglo-Jewish 
community.

ĉere are three areas in which this Minhag Anglia edi-
tion differs from its American counterpart: some aliya 
breaks, the use of taam elyon in the Aseret HaDibrot, and 
some haĜarot.

Prior to ƥƩƪƬ, printed Ḥumashim didn’t contain any 
indications for the seven hafsakot, or breaks, in a parasha. 
Subsequent editions start to include breaks but there is 
much disparity between them. From ƥƪƤƦ, there is more 
convergence, but differences still remain. (See the detailed 
treatment of this topic in I. Katzenelenbogen, Sinai vol. 
ƥƥƭ, p. ƦƦƨ, ƥƭƭƫ.)

ĉe edition of Wolf Heidenheim (Rodelheim, ƥƬƥƬ–
ƥƬƦƥ) became the standard for many Ashkenazic commu-
nities. Although other Ḥumashim with different breaks 
were in use in England in the nineteenth century, aěer 
Nathan Adler became Chief Rabbi in ƥƬƨƩ he gave his ap-
probation to an edition of the Rodelheim Ḥumash with 
English translation. When Chief Rabbi Hertz produced 
his Ḥumash, starting in ƥƭƦƭ, he followed the breaks in the 
Heidenheim-Adler Ḥumash. ĉis Minhag Anglia edition 
of the Koren Ḥumash includes the same breaks. It should 
be stressed that the differences are very minor and occur 
mainly in the ėrst chapter of Bereshit.

It is well known that there are two sets of taamim for 
the Aseret HaDibrot, both for Parashat Yitro and for Para-
shat Vaetĥanan. Prof Mordechai Breuer has shown that 
these emanate from two masoretic schools. ĉe Babylo-
nian Masorites enumerated the Dibrot into twelve verses 
with taam taḥton. ĉe Tiberian Masorites grouped the 
passage into ten units with taam elyon. (See “Dividing the 
Decalogue into Verses or Commandments,” in ĉe Ten 
Commandments in History and Tradition, B. Z. Segal ed., Je-
rusalem, ƥƭƭƤ, pp. Ʀƭƥ–ƧƧƤ.) Early manuscripts and printed 
bibles put both sets of taamim on the words, making it 
difficult for the baal korei to know precisely the correct 
taam. Modern Ḥumashim have made it easier by puĨing 
just one set of taamim on the words.

Customs differ across communities. Many use taam 
taḥton on the Shabbatot of Yitro and Vaetḥanan and re-
serve taam elyon for Shavuot. ĉe custom in the United 
Synagogue, in consonance with other Ashkenazic com-
munities, is to use taam elyon for all public readings (S. 
Geiger, Divrei Kehilot, p. ƥƥƦ; second view in Biur Halakha 
ƨƭƨ). ĉus, this edition of the Koren Ḥumash has taam 
elyon in the main body of the text, with taam taḥton printed 
at the back.

Whilst the Talmud lists speciėc haĜarot for festival 
days (Megilla Ƨƥa), the choice of a prophetic reading for 
a regular Shabbat was originally leě to the decision of 
the reader (Kesef Mishneh, Hilkhot Teėlla Unesiat Kapa-
yim ƥƦ:ƥƦ). Natan Fried in his comprehensive article in 

 Encyclopaedia
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Encyclopaedia Talmudit (vol. ƥƤ) tabulates the different 
customs that have arisen across communities. ĉe custom 
in the United Synagogue is in line with most other Ashke-
nazic communities, with a few exceptions.

ĉe haĜara for Vayishlaĥ is listed in the ėrst and sec-
ond editions of the Hertz Ḥumash for Ashkenazim as 
being from Hosea (ƥƥ:ƫ–ƥƦ:ƥƦ – Ve’ami teluim) and for Sep-
haradim from Obadiah. Printings of the Hertz Ḥumash 
since ƥƭƬƫ list Hosea for “Some Ashkenazi Congregations” 
and then Obadiah without further qualiėcation, suggest-
ing that this is also an option for Ashkenazim. Some Ash-
kenazic communities read Hosea, e.g., the Golders Green 
Beth Hamedrash. A recent article (E. Duker, ĉe Seforim 
Blog, November ƦƤƦƥ) demonstrates that the original uni-
versal practice for Haěarat Vayishlaĥ was Obadiah, across 
all communities. ĉe option of Hosea was introduced 
because of a printing error in the Venice Ḥumash of ƥƩƥƫ. 
Nevertheless, it has become established, and in the new 
Koren Ḥumash it is listed as the custom of the United 
Synagogue, together with Obadiah as an option.

On Shabbat Hagadol, the haĜara for Shabbat Hagadol 
is read. In leap years, When Aḥarei Mot and Kedoshim 
are read separately, and Kedoshim either coincides with 
Shabbat Rosh Ḥodesh, or is Erev Rosh Ĥodesh, the usual 
haĜara for Kedoshim, Amos ƭ (Halo khivnei Kushiyim), is 
instead read on Aḥarei Mot.

On the much rarer occasion when Aḥarei Mot is 
read separately and does not fall under one of the above 
scenarios, the Koren Ḥumash, like the Hertz Ḥumash, 
designates Ezekiel ƦƦ as its haĜara. ĉis will only occur 
four more times in the twenty-ėrst century (ƦƤƨƥ, ƦƤƪƬ, 
ƦƤƫƥ, and ƦƤƭƩ).

ĉe haĜara for Shabbat Shuva is from Hosea ƥƦ, with 
additions from Micah and Joel. In the ėrst edition of 
Hertz, the additional reading alternated between Vayelekh 
and Haazinu, with Micah being prescribed for Vayelekh 
and Joel being prescribed for Haazinu. ĉe one-volume 
edition of Hertz removed these options and instead pre-
sented both passages as the addition to Shabbat Shuva 
whenever it occurred. Indeed, this is the prevailing custom 
in a number of communities. It should be noted that the 
passages should be read in the order in which they appear 
in Trei Asar, namely: Hosea, Joel, and then Micah.

Rabbi Sacks describes Moshe as “the man who burned 
but was not consumed.” ĉis Koren edition of the Ḥumash 
enables the enduring Ěame of Rabbi Sacks’ words to kin-
dle the hearts and minds of this generation, and, im yirtze 
Hashem, will inspire many generations to come.

Dayan Ivan Binstock
London, Tishrei ƩƫƬƪ

00_Humash Sacks Rashi Onkelos prelims UK 5.0 TM.indd   xiv00_Humash Sacks Rashi Onkelos prelims UK 5.0 TM.indd   xiv 6/10/2025   8:06:35 AM6/10/2025   8:06:35 AM



xv

ĹĸĽŉŃŇ’ň ࢜ŃŉĹ

Rabbi Sacks intended that this Ḥumash be his Ěagship 
project, one in which he could incorporate many of his 
timeless messages and ideas. “Traditional commentaries,” 
he wrote of the Haggada, “are usually close readings of 
individual words and phrases rather than reĚections on 
the meaning of the whole. ĉat is a classic Jewish response, 
and I have not hesitated to do likewise…. But it is the 
great themes, the overarching principles, that are oěen 
neglected or taken for granted.” ĉese great themes – free-
dom and responsibility, love and justice, the meaning of 
the covenant between God and humanity and God and 
Israel – were for Rabbi Sacks the lifeblood of Judaism, and 
their text is the Torah as we read it week by week. 

Aěer translating the Ḥumash for ĉe Koren Tanakh, 
Rabbi Sacks began writing his commentary, beginning 
with the book of Exodus. Regretfully, he was unable to 
see it to completion. ĉe Ḥumash editorial team at Ko-
ren, led by Rabbi Sacks’ niece Jessica Sacks, compiled the 
rest of the Ḥumash commentary from his vast array of 
books, articles, commentaries, and lectures. ĉe work was 
always done with Rabbi Sacks’ intention for the Ḥumash 
commentary as our guiding light, mission statement, and 
purpose. Great care was taken to present his invaluable 
ideas and messages in his own words, only adapting and 
reshaping them to preserve his style in the new format. We 
pray that we have managed to bring Rabbi Sacks’ words 
alive through the Torah and his dream project to fruition. 
May this work allow his beautiful Torah to enlighten and 
inspire all of us for generations to come.

Targum Onkelos
ĉe text of the Targum, including its vocalisation and 
punctuation, is reprinted with permission of the Shetilei 
Zeitim Institute through the generosity and assistance of 
its publisher, Rabbi Yosef Iraqi Hacohen, and Adam Bin 
Nun. ĉis highly accurate version of the text reĚects the 
ancient tradition of reading the Targum publicly, as is still 
practiced today in Yemenite communities.

It is appropriate to mention that the punctuation 
according to this tradition is at times at odds with the 

punctuation typically dictated by the cantillation marks. 
According to the Yemenite tradition, there is a pause aěer 
the tevir cantillation mark as opposed to the more com-
mon custom of pausing aěer the tipeḥa cantillation mark 
which follows the tevir. We have chosen to follow this 
recognised Yemenite tradition for punctuation.

ĉe Targum is presented in the Koren Siddur typeface, 
to distinguish it from the Hebrew text of the Torah. We 
have marked in grey instances where the Targum’s transla-
tion is not literal but explicatory. Of course, any translation 
is itself a form of commentary, and sometimes the bound-
ary between literal and allegorical translation can be blurry. 
We have aĨempted a conservative approach, marking only 
words whose content cannot be said to be denoted by any 
parallel word or phrase in the original Hebrew.

Rashi
Rashi’s commentary on the Torah is one of the most im-
portant and widely published works of Jewish scholarship 
in existence. For the past thousand years, Jews around the 
world have studied and taught the Torah to their students 
with the close help of Rashi’s comments. Because of the 
numerous manuscripts and printed editions of the com-
mentary in circulation over the centuries, and because of 
the habit of later students to emend and add to Rashi’s 
original text, there has never been any universally accepted, 
authoritative version of the commentary’s text. In this edi-
tion, we have aĨempted to present Rashi’s commentary 
with all later additions and textual corruptions removed.

In placing before the readers our new edition of Rashi’s 
text, we have not presumed to reach the pinnacle of criti-
cal and philological accuracy. But we have worked hard to 
provide a text that is as clear and precise as possible. We 
worked with three types of textual witnesses: (ƥ) manu-
scripts of Rashi’s commentary, such as the Weimar, Vi-
enna, and Munich codices; (Ʀ) early printed versions of 
the commentary, such as the Rome, Reggio di Calabria, 
Guadalajara, and Venice editions, all from the ėěeenth 
century; and (Ƨ) inĚuential printed editions published 
over the centuries, such as that of Avraham Berliner from 

 the nineteenth
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the nineteenth century, and the Ariel Humash and Bar-
Ilan University’s “Keter” edition, both published recently. 
But our chief source was the Leipzig Manuscript (MS 
Leipzig ƥ) from the thirteenth century. Experts have long 
considered this manuscript to be the most authoritative 
version of Rashi’s commentary on the Torah, and with 
God’s help, we have succeeded in many instances in learn-
ing from it the most correct version of the text. For this 
we are indebted to the Institute of Microėlmed Hebrew 
Manuscripts at the National Library of Israel.

Alongside the effort to arrive at the most correct ver-
sion of the text, we invested great effort in vocalising and 
punctuating Rashi’s commentary, providing a ėnished 
product that is considerably more accessible to the mod-
ern reader than past editions. We owe a special thanks 
for this to our stellar team of copyeditors, Rabbi Karmiel 
Cohen and Rabbi Yinon Chen. In places where Rashi 
cites a given midrashic story but quotes it only in part, we 
have provided the complete quote ourselves, in the same 
font but without vocalisation. See for example Rashi on 
Leviticus ƥƤ:Ʀ.

Rashi’s commentary is presented in the modern type-
face “Koren Rashi,” which was designed by the late Eliyahu 
Koren himself before his death. Design for this typeface 

placed emphasis on beauty, legibility, and closeness in 
form to standard Hebrew “square” leĨering. “Koren Rashi” 
is unique in that it occasionally features multiple glyphs 
for the same leĨer to help readers’ eyes to Ěow (see for 
example the leĨer ת in the phrase תלתל כתי). ĉe type-
face is based on the style of calligraphy characteristic of 
Sephardic manuscripts from the ėěeenth century.

It is our hope that the Targum Onkelos and Rashi texts 
presented here, incorporating both historical accuracy 
and modern readability, will enhance both the study and 
appreciation of these works. 

Ha arot
Following the Humash section we have printed the haf-
tarot according to the various customs of the Ashkenazim, 
Sepharadim, and Yemenites. We included a short com-
mentary for each haěara, originally wriĨen in Hebrew 
by Rabbi David Nativ (for Koren's Humash Yisrael) and 
translated by Rabbi Yedidya Naveh. ĉe commentary 
for the special haěarot was composed especially for this 
volume by Rabbi Yedidya Naveh. We hope that these com-
mentaries provide the reader with the context to appreci-
ate the signiėcance of the words of the prophets and their 
depth and timeless teachings.
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xvii

ĵŏň࢒ ńĹķĽĵŀࢢ ĹĵĸĽłĻň ĺŃŇࢡ ŃŇĵļࢣ
࢏࢚ࢗ࢕࢜࢏ ࢕࢏࢖࢛࢜ࢗ

Rosh Ĥodesh Numbers ƦƬ:ƥ–ƥƩ, p. ƥƥƩ

Fast Days Exodus ƧƦ:ƥƥ–ƥƨ, p. ƪƨƥ 
Continues with Exodus Ƨƨ:ƥ–ƥƤ, p. ƪƩƥ 

Ninth of Av Shaĥarit: Deuteronomy ƨ:ƦƩ–ƨƤ, p. ƥƦƩƥ
Minĥa: See Fast Days, above

Ĥanukka – Day ƥ Ashkenazim: Numbers ƫ:ƥ–ƥƫ, p. ƭƬƥ
Sepharadim: Numbers ƪ:ƦƦ–ƫ:ƥƫ, p. ƭƫƭ

Ĥanukka – Days Ʀ–ƫ Read the offering for the respective day, Numbers 
ƫ:ƥƬ–ƩƧ, p. ƭƬƩ
On Rosh Ĥodesh, read the Rosh Ĥodesh reading 
from the ėrst Torah scroll, and the Ĥanukka reading 
from the second Torah scroll.

Ĥanukka – Day Ƭ Numbers ƫ:Ʃƨ–Ƭ:ƨ, p. ƭƬƭ 

Purim Exodus ƥƫ:Ƭ–ƥƪ, p. ƩƤƭ

Purim on Shabbat 
(in Walled Cities)

Exodus ƥƫ:Ƭ–ƥƪ, p. ƩƤƭ
HaĜara: Same as Shabbat Zakhor

ĹňŉĽŋĵŀň࢔ ĹĵĸĽłĻň ĺŃŇࢡ ŃŇĵļࢣ
࢏࢚ࢗ࢕࢜࢏ ࢕࢏࢖࢛࢜ࢗ

Pesaĥ – Day ƥ Exodus ƥƦ:Ʀƥ–Ʃƥ, p. ƨƪƩ
On Shabbat, Sepharadim read Exodus ƥƦ:ƥƨ–Ʃƥ, p. ƨƪƧ
MaĜir: Numbers ƦƬ:ƥƪ–ƦƩ, p. ƥƥƩƭ

Day Ʀ Leviticus ƦƦ:Ʀƪ–ƦƧ:ƨƨ, p. Ƭƫƥ
In Israel: Revi’i (second Torah scroll): Numbers ƦƬ:ƥƭ–ƦƩ, 
p. ƥƥƩƭ
In the Diaspora: MaĜir: Same as Day ƥ

Day Ƨ Exodus ƥƧ:ƥ–ƥƪ, p. ƨƫƧ
Revi’i (second Torah scroll): Numbers ƦƬ:ƥƭ–ƦƩ, p. ƥƥƩƭ

Day ƨ Exodus ƦƦ:Ʀƨ–ƦƧ:ƥƭ, p. ƩƩƫ
(If it falls on a Sunday, Sepharadim read the passage for 
Day Ƨ.)
Revi’i (second Torah scroll): Numbers ƦƬ:ƥƭ–ƦƩ, p. ƥƥƩƭ
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Day Ʃ Exodus Ƨƨ:ƥ–Ʀƪ, p. ƪƩƥ
(If it falls on a Monday, Sepharadim read the passage 
for Day ƨ.)
Revi’i (second Torah scroll): Numbers ƦƬ:ƥƭ–ƦƩ, p. ƥƥƩƭ

Day ƪ Numbers ƭ:ƥ–ƥƨ, p. ƥƤƤƧ
Revi’i (second Torah scroll): Numbers ƦƬ:ƥƭ–ƦƩ, p. ƥƥƩƭ

Shabbat 
Ĥol HaMoed Pesaĥ

Exodus ƧƧ:ƥƦ–Ƨƨ:Ʀƪ, p. ƪƨƭ
MaĜir: Numbers ƦƬ:ƥƭ–ƦƩ, p. ƥƥƩƭ

Day ƫ Exodus ƥƧ:ƥƫ–ƥƩ:Ʀƪ, p. ƨƫƭ
MaĜir: Numbers ƦƬ:ƥƭ–ƦƩ, p. ƥƥƩƭ

Day Ƭ (Diaspora) Deuteronomy ƥƩ:ƥƭ–ƥƪ:ƥƫ, p. ƥƧƨƥ
On Shabbat: Deuteronomy ƥƨ:ƦƦ–ƥƪ:ƥƫ, p. ƥƧƧƥ
MaĜir: Numbers ƦƬ:ƥƭ–ƦƩ, p. ƥƥƩƭ

Shavuot – Day ƥ Exodus ƥƭ:ƥ–ƦƤ:ƦƧ, p. ƩƦƥ
MaĜir: Numbers ƦƬ:Ʀƪ–Ƨƥ, p. ƥƥƩƭ

Day Ʀ (Diaspora) Deuteronomy ƥƩ:ƥƭ–ƥƪ:ƥƫ, p. ƥƧƨƥ
On Shabbat: Deuteronomy ƥƨ:ƦƦ–ƥƪ:ƥƫ, p. ƥƧƧƥ
MaĜir: Same as Day ƥ

Rosh HaShana – 
Day ƥ

Genesis Ʀƥ:ƥ–Ƨƨ, p. ƥƧƧ
MaĜir: Numbers Ʀƭ:ƥ–ƪ, p. ƥƥƪƥ

Day Ʀ Genesis ƦƦ:ƥ–Ʀƨ, p. ƥƧƭ
MaĜir: Same as Day ƥ

Yom Kippur – 
Shaĥarit

Leviticus ƥƪ:ƥ–Ƨƨ, p. Ƭƥƭ
MaĜir: Numbers Ʀƭ:ƫ–ƥƥ, p. ƥƥƪƧ

Minĥa Leviticus ƥƬ:ƥ–ƧƤ, p. ƬƧƧ

Sukkot – Day ƥ Leviticus ƦƦ:Ʀƪ–ƦƧ:ƨƨ, p. Ƭƫƥ
MaĜir: Numbers Ʀƭ:ƥƦ–ƥƪ, p. ƥƥƪƧ

Day Ʀ Israel: Numbers Ʀƭ:ƥƫ–ƥƭ, p. ƥƥƪƩ
Diaspora: Same as Day ƥ

Day Ƨ Israel: Numbers Ʀƭ:ƦƤ–ƦƦ, p. ƥƥƪƩ
Diaspora: Numbers Ʀƭ:ƥƫ–ƦƩ, p. ƥƥƪƩ

Day ƨ Israel: Numbers Ʀƭ:ƦƧ–ƦƩ, p. ƥƥƪƩ
Diaspora: Numbers Ʀƭ:ƦƤ–ƦƬ, p. ƥƥƪƩ

Day Ʃ Israel: Numbers Ʀƭ:Ʀƪ–ƦƬ, p. ƥƥƪƩ
Diaspora: Numbers Ʀƭ:ƦƧ–Ƨƥ, p. ƥƥƪƩ
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Day ƪ Israel: Numbers Ʀƭ:Ʀƭ–Ƨƥ, p. ƥƥƪƩ
Diaspora: Numbers Ʀƭ:Ʀƪ–Ƨƨ, p. ƥƥƪƩ

Hoshana Rabba Israel: Numbers Ʀƭ:ƧƦ–Ƨƨ, p. ƥƥƪƩ
Diaspora: Numbers Ʀƭ:Ʀƪ–Ƨƨ, p. ƥƥƪƩ

Shabbat Ĥol HaMoed 
Sukkot

Exodus ƧƧ:ƥƦ–Ƨƨ:Ʀƪ, p. ƪƨƭ
MaĜir: Read the offering for the respective day 
(in the Diaspora adding the offering for the previous 
day).

Shemini Atzeret 
(Diaspora)

Deuteronomy ƥƩ:ƥƭ–ƥƪ:ƥƫ, p. ƥƧƨƥ
On Shabbat: Deuteronomy ƥƨ:ƦƦ–ƥƪ:ƥƫ, p. ƥƧƧƥ
MaĜir: Numbers Ʀƭ:ƧƩ–ƧƤ:ƥ, p. ƥƥƪƫ

Simĥat Torah 
(Israel and Diaspora)

First Torah scroll: Deuteronomy ƧƧ:ƥ–Ƨƨ:ƥƦ, p. ƥƨƬƩ
Second Torah scroll: Genesis ƥ:ƥ–Ʀ:Ƨ, p. Ƨ
ĉird Torah scroll (MaĜir): Numbers Ʀƭ:ƧƩ–ƧƤ:ƥ, p. ƥƥƪƫ

ĵĸĸĽŉĽŃłĵŀ ļĵĺŉĵŇŃŉ
࢏࢚ࢗ࢕࢜࢏ ࢕࢏࢖࢛࢜ࢗ

Fast Day Minĥa Isaiah  ƩƩ:ƪ–Ʃƪ:Ƭ, Ƨ

Ninth of Av – 
Shaĥarit

Ashkenazim & 
Sepharadim:

Jeremiah Ƭ:ƥƧ–ƭ:ƦƧ, Ʃ

Yemenites: Jeremiah ƪ:ƥƪ–ƥƫ, ƭ, 
and Ƭ:ƥƧ–ƭ:ƦƧ, Ʃ

Ninth of Av – 
Minĥa

Ashkenazim: Isaiah  ƩƩ:ƪ–Ʃƪ:Ƭ, Ƨ

Sepharadim: Hosea ƥƨ:Ʀ–ƥƤ, ƥ

Yemenites: Hosea ƥƨ:Ʀ–ƥƤ, ƥ, and Micah ƫ:ƥƬ–ƦƤ, ƫ

Pesaĥ Day ƥ (Some begin with Joshua Ƨ:Ʃ–ƫ, )
Joshua Ʃ:Ʀ–ƪ:ƥ, , and ƪ:Ʀƫ, 

Pesaĥ Day Ʀ 
(Diaspora)

Ashkenazim & 
Sepharadim:

 ,Kings ƦƧ:ƥ–ƭ ࢗࢗ
and Ʀƥ–ƦƩ, 

Yemenites:  ,Kings ƦƦ:ƥ–ƫ ࢗࢗ
and ƦƧ:Ʀƥ–ƦƩ, 
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Shabbat Ĥol 
HaMoed Pesaĥ

Ashkenazim & 
Sepharadim:

Ezekiel Ƨƫ:ƥ–ƥƨ, Ʃ

Yemenites: Ezekiel Ƨƪ:Ƨƫ–Ƨƫ:ƥƨ, Ʃ

Pesaĥ Day ƫ  ,Samuel ƦƦ:ƥ–Ʃƥ ࢗࢗ

Pesaĥ Day Ƭ 
(Diaspora)

Isaiah  ƥƤ:ƧƦ–ƥƦ:ƪ, 

Shavuot 
Day ƥ

Ashkenazim & 
Sepharadim:

Ezekiel ƥ:ƥ–ƦƬ, Ƨ
and Ƨ:ƥƦ, ƫ

Yemenites: Ezekiel ƥ:ƥ–Ʀ:Ʀ, Ƨ
and Ƨ:ƥƦ, ƫ

Shavuot Day Ʀ 
(Diaspora)

Habakkuk Ʀ:ƦƤ–Ƨ:ƥƭ, Ʃ

Rosh HaShana 
Day ƥ

 ,Samuel ƥ:ƥ–Ʀ:ƥƤ ࢗ

Rosh HaShana 
Day Ʀ

Jeremiah Ƨƥ:ƥ–ƥƭ, ƫ

Yom Kippur – 
Shaĥarit

Isaiah  Ʃƫ:ƥƨ–ƩƬ:ƥƨ, Ʃ
(Yemenites add Ʃƭ:ƦƤ–Ʀƥ, ƭ)

Yom Kippur – 
Minĥa

ĉe Book of Jonah, Ƨ
and Micah ƫ:ƥƬ–ƦƤ, ƫ

Sukkot 
Day ƥ

Ashkenazim & 
Sepharadim:

Zechariah ƥƨ:ƥ–Ʀƥ, Ƨ

Yemenites: Zechariah ƥƧ:ƭ–ƥƨ:Ʀƥ, Ƨ

Sukkot Day Ʀ 
(Diaspora)

Ashkenazim & 
Sepharadim:

 ,Kings Ƭ:Ʀ–Ʀƥ ࢗ

Yemenites:  ,Kings ƫ:Ʃƥ–Ƭ:Ʀƥ ࢗ

Shabbat Ĥol 
HaMoed Sukkot

Ashkenazim & 
Sepharadim:

Ezekiel ƧƬ:ƥƬ–Ƨƭ:ƥƪ, ƭ

Yemenites: Ezekiel ƧƬ:ƥ–ƦƧ, ƭ
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Shemini Atzeret 
(Diaspora)

Ashkenazim:  ,Kings Ƭ:Ʃƨ–ƭ:ƥ ࢗ

Sepharadim, 
Yemenites, 
& Minhag 
Anglia:

 ,Kings Ƭ:Ʃƨ–ƪƪ ࢗ

Simĥat Torah Ashkenazim: Joshua ƥ:ƥ–ƥƬ, 

Sepharadim & 
Yemenites:

Joshua ƥ:ƥ–ƭ, 
(Yemenites add ƪ:Ʀƫ, )
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 xxii

࢐ŀĹňňĽłĻň ࢐ĹĺŃŇĹ ĵłĸ ĵĺŉĹŇ
ŃŇĵļ ŤĵňļĿĹłĵŐĽ ķŊňŉŃŁťࢣ ĹĵĸĽłĻ ŉļĹࢡ

כוּ ר בָּ
Before reading the Torah, the Oleh says:

 Bless the LŃŇĸ, the blessed One.
רוּך .Bless the LŃŇĸ, the blessed One, for ever and all time בָּ

רוּך .Bless the LŃŇĸ, the blessed One, for ever and all time בָּ
Blessed are You, LŃŇĸ our God, King of the Universe, 
who has chosen us from all peoples and has given us His Torah. 
Blessed are You, LŃŇĸ, Giver of the Torah.

AĜer the reading, the oleh recites:

רוּך  ,Blessed are You, LŃŇĸ our God, King of the Universe בָּ
who has given us the Torah of truth, and everlasting life He has planted in our midst. 
Blessed are You, LŃŇĸ, Giver of the Torah.

࢐ŀĹňňĽłĻň ࢐ĹĺŃŇĹ ĵłĸ ĵĺŉĹŇ ࢡĹĵĸĽłĻ ŉļĹ ļĵĺࢣĵŇĵ

רוּך בָּ
Before reading the HaĜara, the person called up for MaĜir recites:

 Blessed are You, LŃŇĸ our God, King of the Universe, who chose good prophets and was pleased with their 
words, spoken in truth. Blessed are You, LŃŇĸ, who chooses the Torah, His servant Moses, His people Israel, and 
the prophets of truth and righteousness.

AĜer the HaĜara, the person called up for MaĜir recites the following blessings:

רוּך  Blessed are You, LŃŇĸ our God King of the Universe, Rock of all worlds, righteous for all generations, the בָּ
faithful God who says and does, speaks and fulėlls, all of whose words are truth and righteousness. You are faith-
ful, LŃŇĸ our God, and faithful are Your words, not one of which returns unfulėlled, for You, God, are a faithful 
(and compassionate) King. Blessed are You, LŃŇĸ, faithful in all His words.

 .Have compassion on Zion for it is the source of our life, and save the one grieved in spirit swiěly in our days רַחֵם
Blessed are You, LŃŇĸ, who makes Zion rejoice in her children.

נוּ חֵֽ ּמ  Grant us joy, LŃŇĸ our God, through Elijah the prophet Your servant, and through the kingdom of the שַׂ
house of David Your anointed – may he soon come and gladden our hearts. May no stranger sit on his throne, and 
may others no longer inherit his glory, for You took an oath to him by Your holy name that his light would never 
be extinguished. Blessed are You, LŃŇĸ, Shield of David.

 For the Torah, for divine worship, for the prophets, and for this Sabbath day which You, LŃŇĸ our עַל הַתּוֹרָה
God, have given us for holiness and rest, honour and glory – for all these we thank and bless You, LŃŇĸ our God, 
and may Your name be blessed by the mouth of all that lives, continually, for ever and all time. Blessed are You, 
LŃŇĸ, who sanctiėes the Sabbath.

Cong:

Oleh:

Oleh:
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xxiii

ברכות התורה (מנהג אשכנזים)

. ברָֹך כוּ אֶת יהוה הַמ ר בָּ
Before קריאת התורה, the עולה says:

עוֹלָם וָעֶד.  ל ברָֹך יהוה הַמ רוּך בָּ

עוֹלָם וָעֶד.  ל ברָֹך יהוה הַמ רוּך בָּ
לֶך הָעוֹלָם,  ינוּ מֶֽ ה יהוה, אֱלהֵֹֽ רוּך אַתָּ בָּ

נוּ אֶת תּוֹרָתוֹ.  נָתַֽן לָֽ ים ו ל הָעַמִּ ּנוּ מִכ ֽ חַר בָּ ֽ ר בָּ אֲשֶׁ
ה יהוה, נוֹתֵן הַתּוֹרָה. רוּך אַתָּ בָּ

לֶך הָעוֹלָם,  ינוּ מֶֽ ה יהוה, אֱלהֵֹֽ רוּך אַתָּ בָּ
AĜer קריאת התורה, the עולה says:

נוּ.  תוֹכֵֽ ּחַיֵּי עוֹלָם נָטַע ב נוּ תּוֹרַת אֱמֶת ו ר נָתַֽן לָֽ אֲשֶׁ
ה יהוה, נוֹתֵן הַתּוֹרָה. רוּך אַתָּ בָּ

ברכות ההפטרה

ת.  אֱמֶ֑ ים בֶּ אֱמָרִ֣ ם הַנֶּ רֵיהֶ֖ דִב ה ב רָצָ֥ ים, ו ים טוֹבִ֔ בִיאִ֣ נ חַר֙ בִּ ר֤ בָּ ם אֲשֶׁ לֶך הָעוֹלָ֔ ינוּ֙ מֶ֣ ה יהוה֙ אֱלהֵֹ֙ ֤ ר֨וּך אַתָּ בָּ
Before reading the הפטרה, the person called up for מפטיר says:

ת וָצֶֽדֶק. י הָאֱמֶ֖ בִיאֵ֥ וֹ וּבִנ ל עַמּ֔ רָאֵ֣ ׂיִש וֹ וּב דּ֔ ה עַב ֣ משֶֹׁ תּוֹרָה֙ וּב ר בַּ ה יהו֗ה, הַבּוֹחֵ֤ ֜ ר֨וּך אַתָּ בָּ

ה,  עוֹשֶׂ ו הָאוֹמֵר  אֱמָן,  הַנֶּ הָאֵל  הַדּוֹרוֹת,  ל  כ ּב יק  צַדִּ הָעוֹלָמִים,  ל  ּכ צוּר  הָעוֹלָם,   לֶך מֶֽ ינוּ  אֱלהֵֹֽ יהוה,  ה  אַתָּ  רוּך   בָּ
AĜer the הפטרה, the person called up for מפטיר says the following blessings:

יךָ אָחוֹר  בָרֶֽ ּדָבָר אֶחָד מִד יךָ, ו בָרֶֽ ּנֶאֱמָנִים ד ינוּ ו ה הוּא יהוה אֱלהֵֹֽ בָרָיו אֱמֶת וָצֶֽדֶק. נֶאֱמָן אַתָּ ּל ד ּכ קַיֵּם, שֶׁ ר וּמ דַבֵּ הַמ
בָרָיו. ּל ד כ ּאֱמָן ב ה יהוה, הָאֵל הַנֶּ רוּך אַתָּ ה. בָּ תָּ רַחֲמָן) אָֽ נֶאֱמָן (ו לֶך י אֵל מֶֽ לאֹ יָשׁוּב רֵיקָם, כִּ

בָנֶיֽהָ. ּחַ צִיּוֹן ב ֽ מֵּ שַׂ ה יהוה, מ רוּך אַתָּ ינוּ. בָּ יָמֵֽ הֵרָה ב מ יעַ בִּ ֽ לַעֲלוּבַת נֶפֶֽשׁ תּוֹשִׁ ית חַיֵּיֽנוּ, ו י הִיא בֵּ רַחֵם עַל צִיּוֹן כִּ

אוֹ לאֹ  ס נוּ. עַל כִּ ֽ יָגֵל לִבֵּ הֵרָה יָבוֹא ו מ ךָ, בִּ יחֶֽ שִׁ וִד מ ית דָּ כוּת בֵּ מַל ךָ, וּב ֽ דֶּ בִיא עַב אֵלִיָּהֽוּ הַנָּ ּינוּ ב נוּ יהוה אֱלהֵֹֽ חֵֽ ּמ שַׂ
ה  רוּך אַתָּ עוֹלָם וָעֶד. בָּ ה נֵרוֹ ל בֶּ לּאֹ יִכ תָּ לּוֹ שֶׁ ע ֽ בַּ ׁךָ נִש ׁש ד ם ק שֵׁ י ב בוֹדוֹ, כִּ ּחֲלוּ עוֹד אֲחֵרִים אֶת כ לאֹ יִנ ב זָר, ו יֵשֶֽׁ

וִד. יהוה, מָגֵן דָּ

כָבוֹד  נוּחָה, ל לִמ ה ו ָ דֻשּׁ ינוּ לִק נוּ יהוה אֱלהֵֹֽ ֽ תָּ לָּ תַֽ נָּ ת הַזֶּה, שֶׁ בָּ ַ עַל יוֹם הַשּׁ בִיאִים ו ּעַל הַנ עַל הָעֲבוֹדָה ו עַל הַתּוֹרָה ו
עוֹלָם וָעֶד.  מִיד ל ל חַי תָּ ּפִי כ ּךָ ב מ רַך שִׁ בָּ יִת , כִים אוֹתָך בָר וּמ נוּ מוֹדִים לָך ֽינוּ אֲנַח רֶת. עַל הַכּלֹ יהוה אֱלהֵֹֽ אָֽ תִפ וּל

ת. בָּ ַ שׁ הַשּׁ קַדֵּ ה יהוה, מ רוּך אַתָּ בָּ

עולה:

קהל:

עולה:
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 xxiv

࢐ŀĹňňĽłĻň ࢐ĹĺŃŇĹ ĵłĸ ĵĺŉĹŇ
ĹńļĵŇĸĽķ ķŊňŉŃŁťࢢŃŇĵļ Ťࢣ ĹĵĸĽłĻ ŉļĹࢡ

Before reading the Torah, the Oleh says:

The LŃŇĸ is with you    May the LŃŇĸ bless you

 רוּך .Bless the LŃŇĸ, the blessed One בָּ
 רוּך .Bless the LŃŇĸ, the blessed One, for ever and all time בָּ

 רוּך .Bless the LŃŇĸ, the blessed One, for ever and all time בָּ
Blessed are You, LŃŇĸ our God, King of the Universe, 
who has chosen us from all peoples and has given us His Torah. 
Blessed are You, LŃŇĸ, Giver of the Torah.

AĜer the reading, the oleh recites:

Blessed are You, LŃŇĸ our God, King of the Universe, 
who has given us His Torah, the Torah of truth, and everlasting life He has planted in our midst. 
Blessed are You, LŃŇĸ, Giver of the Torah.

࢐ŀĹňňĽłĻň ࢐ĹĺŃŇĹ ĵłĸ ĵĺŉĹŇ ࢡĹĵĸĽłĻ ŉļĹ ļĵĺࢣĵŇĵ

רוּך בָּ
Before reading the HaĜara, the person called up for MaĜir recites:

 Blessed are You, LŃŇĸ our God, King of the Universe, who chose good prophets and was pleased with their 
words, spoken in truth. Blessed are You, LŃŇĸ, who chose the Torah, His servant Moses, His people Israel, and the 
prophets of truth and righteousness.

AĜer reading the HaĜara, he recites:

אֲלֵנוּ Our Redeemer, the LŃŇĸ of hosts is His name, Holy One of Israel גֹּ

רוּך  Blessed are You, LŃŇĸ our God, King of the Universe, Rock of all worlds, righteous for all generations, the faithful בָּ
God who says and does, speaks and fulėlls, all of whose words are truth and righteousness. You are faithful, LŃŇĸ our 
God, and faithful are Your words, not one of which returns unfulėlled, for You, God, are a faithful (and compassionate) 
King. Blessed are You, LŃŇĸ, faithful in all His words.

 .Have compassion on Zion for it is the source of our life, and save the one grieved in spirit swiěly in our days רַחֵם
Blessed are You, LŃŇĸ, who makes Zion rejoice in her children.

נוּ חֵֽ ּמ  Grant us joy, LŃŇĸ our God, through Elijah the prophet Your servant, and through the kingdom of the house שַׂ
of David Your anointed – may he soon come and gladden our hearts. May no stranger sit on his throne, and may others 
no longer inherit his glory, for You took an oath to him by Your holy name that his light would never be extinguished. 
Blessed are You, LŃŇĸ, Shield of David.

 ,For the Torah, for divine worship, for the prophets, and for this Sabbath day which You, LŃŇĸ our God עַל הַתּוֹרָה
have given us for holiness and rest, honour and glory – for all these we thank and bless You, LŃŇĸ our God, and may 
Your name be blessed by the mouth of all that lives, continually, for ever and all time. Blessed are You, LŃŇĸ, who 
sanctiėes the Sabbath.

Oleh: Cong:

Oleh:

Cong:

Oleh:

Oleh:

Isaiah ǴǷ
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xxv

ברכות התורה (מנהג ספרדים)

ךָ יהוה בָרֶכ י :קהל כֶם  יהוה עִמָּ
Before קריאת התורה, the עולה says:

. ברָֹך כוּ אֶת יהוה הַמ ר נַן) בָּ (רַבָּ
עוֹלָם וָעֶד.  ל ברָֹך יהוה הַמ רוּך בָּ
עוֹלָם וָעֶד.  ל ברָֹך יהוה הַמ רוּך בָּ

לֶך הָעוֹלָם, ינוּ מֶֽ ה יהוה, אֱלהֵֹֽ רוּך אַתָּ בָּ
נוּ אֶת תּוֹרָתוֹ. נָתַֽן לָֽ ים, ו ל הָעַמִּ ּנוּ מִכ ֽ חַר בָּ ֽ ר בָּ אֲשֶׁ

ה יהוה, נוֹתֵן הַתּוֹרָה. רוּך אַתָּ בָּ

לֶך הָעוֹלָם, ינוּ מֶֽ ה יהוה, אֱלהֵֹֽ רוּך אַתָּ בָּ
AĜer the reading, the עולה recites:

נוּ. תוֹכֵֽ ּחַיֵּי עוֹלָם נָטַע ב נוּ (אֶת) תּוֹרָתוֹ תּוֹרַת אֱמֶת, ו ר נָתַֽן לָֽ אֲשֶׁ
ה יהוה, נוֹתֵן הַתּוֹרָה. רוּך אַתָּ בָּ

ברכות ההפטרה

ת.  אֱמֶ֑ ֽ אֱמָרִי֖ם בֶּ ם הַנֶּ רֵיהֶ֛ דִב רָצָה֧ ב ים טוֹבִי֔ם, ו בִיאִ֣ נ חַר֙ בִּ ר֤ בָּ ם אֲשֶׁ עוֹלָ֗ לֶך הָֽ ינוּ מֶֽ ה֨ יהוה֜ אֱלהֵֹ֣ רוּך אַתָּ  בָּ
Before reading the הפטרה, the person called up for מפטיר recites:

ֽדֶק. הַצֶּ ת ו אֱמֶ֖ י הָֽ בִיאֵ֥ וֹ וּבִנ ל עַמּ֔ רָאֵ֣ ׂיִש דּוֹ֙ וּב ה֤ עַב משֶֹׁ תּוֹרָה֙ וּב ר בַּ ה֨ יהוה֜, הַבּוֹחֵ֤ רוּך אַתָּ בָּ

ל׃ רָאֵֽ ׂ
AĜer reading the הפטרה, he recites:

וֹשׁ יִש ד֖ וֹ, ק מ֑ ׁוֹת ש בָא֖ נוּ יהוה֥ צ אֲֹלֵ֕    גּֽ

ה,  עוֹשֶׂ אֱמָן, הָאוֹמֵר ו ל הַדּוֹרוֹת, הָאֵל הַנֶּ כ ּיק ב ל הָעוֹלָמִים, צַדִּ ּהָעוֹלָם, צוּר כ לֶך ינוּ מֶֽ ה יהוה, אֱלהֵֹֽ רוּך אַתָּ בָּ
יךָ  בָרֶֽ ּדָבָר אֶחָד מִד יךָ, ו בָרֶֽ ּנֶאֱמָנִים ד ינוּ ו ה הוּא יהוה אֱלהֵֹֽ בָרָיו אֱמֶת וָצֶֽדֶק. נֶאֱמָן אַתָּ ּל ד י כ קַיֵּם, כִּ ר וּמ דַבֵּ מ

בָרָיו. ּל ד כ ּאֱמָן ב ה יהוה, הָאֵל הַנֶּ רוּך אַתָּ ה. בָּ תָּ רַחֲמָן) אָֽ נֶאֱמָן (ו לֶך י אֵל מֶֽ אָחוֹר לאֹ יָשׁוּב רֵיקָם, כִּ
בָנֶיֽהָ. ּצִיּוֹן ב ח ֽ מֵּ שַׂ ה יהוה, מ רוּך אַתָּ ינוּ. בָּ יָמֵֽ הֵרָה ב מ יע בִּ ֽ לַעֲלוּבַת נֶפֶֽשׁ תּוֹשִׁ ית חַיֵּיֽנוּ, ו י הִיא בֵּ רַחֵם עַל צִיּוֹן כִּ

עַל  נוּ.  ֽ לִבֵּ יָגֵל  ו יָבוֹא  הֵרָה  מ בִּ  , יחָך שִׁ מ וִד  דָּ ית  בֵּ כוּת  מַל וּב  , ך דָּ עַב בִיא  הַנָּ אֵלִיָּהֽוּ  ּב ינוּ  אֱלהֵֹֽ יהוה  נוּ  חֵֽ ּמ שַׂ
עוֹלָם  ה נֵרוֹ ל בֶּ לּאֹ יִכ תָּ לּוֹ שֶׁ ע ֽ בַּ ׁךָ נִש ׁש ד ם ק שֵׁ י ב בוֹדוֹ, כִּ ּחֲלוּ עוֹד אֲחֵרִים אֶת כ לאֹ יִנ ב זָר, ו אוֹ לאֹ יֵשֵׁ ס כִּ

וִד. ה יהוה, מָגֵן דָּ רוּך אַתָּ וָעֶד. בָּ
נוּחָה,  לִמ ה ו ָ דֻשּׁ ינוּ לִק נוּ יהוה אֱלהֵֹֽ ֽ תָּ לָּ תַֽ נָּ ת הַזֶּה, שֶׁ בָּ ַ עַל יוֹם הַשּׁ בִיאִים ו ּעַל הַנ עַל הָעֲבוֹדָה ו עַל הַתּוֹרָה ו
מִיד  ל חַי תָּ ּפִי כ ּךָ ב מ רַך שִׁ בָּ יִת , כִים אוֹתָך בָר וּמ נוּ מוֹדִים לָך ֽינוּ אֲנַח רֶת. עַל הַכּלֹ יהוה אֱלהֵֹֽ אָֽ תִפ כָבוֹד וּל ל

ת. אָמֵן. בָּ ַ שׁ הַשּׁ קַדֵּ ה יהוה, מ רוּך אַתָּ עוֹלָם וָעֶד. בָּ ל

:עולה

:עולה

:קהל

:עולה

ישעיה מז
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ĻĹłĹňĽň
בראשית

ĹłĹňĽň࢕ ࢐ŃŃĿ Ńĺ ļĹࢣ
Genesis, the book of Bereshit, is as its name suggests, about 
beginnings: the birth of the universe, the origins of human-
ity, and the ėrst chapters in the story of the people that 
would be known as Israel. It tells of how this people began, 
ėrst as an individual, Avraham, who heard a call to leave 
his home and begin a journey, then as a family; it closes as 
the extended family stands on the threshold of becoming 
a nation. ĉe journey turns out to be unexpectedly com-
plicated and fraught with setbacks. In a sense, it continues 
till today. ĉis is part of what makes Genesis so vivid. We 
can relate to its characters and their dilemmas. We are part 
of their world, as they are of ours. ĉis is our story; this is 
where we came from; this is our journey.

But this is not all Genesis is. Rambam makes the 
fundamental point that reshit does not mean “beginning” 
in the sense of “ėrst of a chronological sequence.” For 
that, Biblical Hebrew has other words. Reshit implies 
the most signiėcant element, the part that stands for the 
whole, the foundation, the principle. Genesis is Judaism’s 
foundational work, a philosophy of the human condition 
under the sovereignty of God.

ĉis is a difficult point to understand, because there 
is no other book quite like it. It is not myth. It is not his-
tory in the conventional sense, a mere recording of events. 
Nor is it theology: Genesis is less about God than about 
human beings and their relationship with God. ĉe theol-
ogy is almost always implicit rather than explicit. What 
Genesis is, in fact, is philosophy wriĪen in a deliberately non-
philosophical way. It deals with all the central questions of 
philosophy: what exists (ontology), what can we know 

(epistemology), are we free (philosophical psychology), 
and how we should behave (ethics). But it does so in a 
way quite unlike the philosophical classics from Plato to 
WiĨgenstein. To put it at its simplest: Philosophy is truth 
as system. Genesis is truth as story. It is a unique work, phi-
losophy in the narrative mode.

So we learn about what exists by way of a story about 
creation. We learn about knowledge through a tangled 
tale of the ėrst man, the ėrst woman, a serpent, and a 
tree. We begin to understand human freedom and its 
abuse through the story of Kayin. We learn how to behave 
through the lives of Avraham and Sara and their children. 
It is this that has helped to make Tanakh the most widely 
read and inĚuential book in the history of civilization. 
Only the giěed few can fully understand a philosophical 
classic, but everyone can relate to a story.

Everyone can understand Genesis, yet not under-
stand at the same level; that is another feature of the 
book. Each of its stories has layer upon layer of mean-
ing and signiėcance, which we only grasp aěer repeated 
readings. Our understanding of the book grows as we 
grow. Each age adds insights, commentaries, and inter-
pretations of its own. ĉe book’s literary style allows it 
to be read afresh in each generation. Only stories have 
this depth, this ambiguity, this principled multiplicity 
of meanings.

Torah is God’s book of humanity, and each of us is a 
chapter in its unėnished story. Its words form our cov-
enant with Heaven. And as we listen and respond, we 
add our voice to the unbroken conversation between the 
Jewish people and its destiny.
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PĵŇĵňļĵŉ BĹŇĹňļĽŉ

xרש״י 

י יִצְחָק: לאֹ הָיָה צָרִיךְ לְְַחִיל ֶת הַתּוֹרָה  ית. ָמַר רַבִּ רֵאשִׁ א א ׀ בְּ
צְטַוּוּ  ִּ הִי מִצְוָה רִשׁוָֹ שֶׁ א מֵ”הַחֹדֶשׁ הַזֶּה לָכֶם” (שמות יב, ב) שֶׁ אֶלָּ
יד  יו הִגִּ וּם ”כּחֹ מַעֲשָׂ י” — מִשּׁ ”בְרֵשִׁ תַח בִּ עַם פָּ רֵָל. וּמַה טַּ יִשְׂ
אִם יֹמְרוּ ֻמּוֹת הָעוֹלָם  לְעַמּוֹ לָתֵת לֶָם ַחֲלַת גּוֹיִם” (הלים קי, ו), שֶׁ
בְעָ גּוֹיִם, הֵם וֹמְרִים  ם ַרְוֹת שִׁ ֶּ בַשְׁ כְּ ם שֶׁ ֶּַ ל: לִסְטִיםֵָר לְיִשְׂ
 ּָָְּהּ וָָר רוּךְ הוּא הִי, הוּא בְּ דוֹשׁ בָּ ל הַקָּ ל הָאָרֶץ שֶׁ לֶָם: כָּ
רְוֹנוֹ ּָָְ לֶָם, וּבִרְוֹנוֹ נְטָלָּ מֵהֶם וּָָְּ לָוּ:  עֵיָיו, בִּ ר בְּ ר יָשַׁ לַאֲשֶׁ
רָשׁוּהוּ  דְּ מוֹ שֶׁ ִי, כְּ רְשֵׁ א דָּ קְרָ הַזֶּה וֹמֵר ֶלָּ רָא. ֵין הַמִּ ית בָּ רֵאשִׁ בְּ
רְכּוֹ” (משלי ח, כב),  י דַּ קְרֵת ”רֵשִׁ ִּ בִיל הַתּוֹרָה שֶׁ שְׁ רַבּוֹתֵינוּ ז”ל: בִּ
אתָ  בוּאָתהֹ” (ירמיה ב, ג). וְאִם בָּ ְּ י קְרְוּ ”רֵשִׁ ִּ רֵָל שֶׁ בִיל יִשְׂ וּבִשְׁ
מַיִם וָאָרֶץ, וְהָאָרֶץ  רִיַת שָׁ י בְּ רֵשִׁ הוּ: בְּ רְשֵׁ ךְ פָּ פְשׁוּטוֹ, כָּ לְפָרְשׁוֹ כִּ
 ָקְר א הַמִּ ךְ, וַיֹּמֶר ֱלִֹים יְהִי וֹר. וְלאֹ בָּ הָיְָה ּהֹוּ וָבהֹוּ וְחשֶֹׁ
ךְ, הָיָה  א לְוֹרוֹת כָּ אִם בָּ אֵלּוּ קָדְמוּ, שֶׁ רִיָה לוֹמַר שֶׁ לְוֹרוֹת סֵדֶר הַבְּ
 ָקְר מִּ י’ בַּ אֵין לְךָ ’רֵשִׁ מַיִם וְגוֹ׳, שֶׁ ָ רֶ ָת הַשּׁ רִשׁוָֹ בָּ לוֹ לִכְּבֹ: בָּ
י מַמְלֶכֶת יְהוֹיָקִם” (שם  רֵשִׁ מוֹ: ”בְּ ל ַחֲרָיו, כְּ בָה שֶׁ ֵַּבוּק ל אֵינוֹ דָּ שֶׁ
גְָךָ” (דברים יח, ד). ַף  י דְּ י מַמְלַכְתּוֹ” (ברשי י, י), ”רֵשִׁ כז, ), ”רֵשִׁ

 ,’ֹר י בְּ רֵשִׁ מוֹ: ’בְּ רֱ ָלִֹים״ וְגוֹ׳ כְּ י בָּ רֵשִׁ ה וֹמֵר: ”בְּ אן ַתָּ כָּ

דוֹשׁ  ל הַקָּ בּוּרוֹ שֶׁ ת דִּ חִלַּ ְּ לוֹמַר עַ”, כְּ הוֹשֵׁ ר ה׳ בְּ בֶּ ת דִּ חִלַּ ְּ” :ֹוְדוֹמֶה לו
״ וְגוֹ׳ (הושע , ב). וְאִם ּאֹמַר,  ע עַ, ”וַיֹּמֶר ה׳ ֶל הוֹשֵׁ הוֹשֵׁ רוּךְ הוּא בְּ בָּ
רֵ ָלּוּ’,  י הַכּלֹ בָּ רֵשִׁ  נִבְרְוּ, וּפֵרוּשׁוֹ: ’בְּ חִלָּ ְּ ּאֵלּו א שֶׁ לְוֹרוֹת בָּ
י  מוֹ: ”כִּ בָה ַחַ, כְּ ֵּ רִים לְשׁוֹנָם וּמְמַעֲטִים קַצְּ מְּ וְיֵשׁ לְךָ מִקְרָוֹת שֶׁ
א ֶת  רַשׁ מִי הַסּוֹגֵר, וּכְמוֹ: ”יִשָּׂ לְתֵי בִטְִי” (יוב ג, י) וְלאֹ פֵּ לאֹ סָגַר דַּ
קָרִים”  בְּ אֶנּוּ, וּכְמוֹ: ”ִם יַחֲרוֹשׁ בַּ רַשׁ מִי יִשָּׂ ק” (ישעיה ח, ד) וְלאֹ פֵּ שֶׂ מֶּ חֵיל דַּ
 י יד מֵרֵשִׁ קָרִים’, וּכְמוֹ: ”מַגִּ בְּ רַשׁ ’ִם יַחֲרוֹשׁ ָדָם בַּ (עמוס ו, יב) וְלאֹ פֵּ

בָר’ — ִם  בָר ַחֲרִי דָּ י דָּ יד מֵרֵשִׁ רַשׁ ’מַגִּ אַחֲרִי” (ישעיה מו, י) וְלאֹ פֵּ
תִיב: ”וְרוּחֱ לִֹים  הֲרֵי כְּ יִם קָדְמוּ, שֶׁ הֲרֵי הַמַּ מַהּ עַל עַצְמְךָ שֶׁ ְּ ן כֵּ
 ַּרִי קְרָ בְּ  הַמִּ לָּ יִם” (ללן פסוק ב), וַעֲדַיִן לאֹ גִּ ֵי הַמָּ מְרַחֶפֶת עַל פְּ
יִם  מַיִם מֵאֵשׁ וּמִמַּ ָ הַשּׁ דְמוּ לָאָרֶץ, וְעוֹד שֶׁ קָּ יִם מָתַי הָיְָה, לָמַדְָּ שֶׁ הַמַּ
אֻחָרִים  מִים וְהַמְּ קְדָּ סֵדֶר הַמֻּ קְרָ בְּ ד הַמִּ רְחֲךָ לאֹ לִמֵּ נִבְרְוּ, עַל כָּ
בָה  מַחֲשָׁ  עָלָ בְּ חִלָּ ְּ בַּ רָ ה׳’, שֶׁ רָא אֱלהִֹים. וְלאֹ ָמַר ’בָּ לוּם: בָּ כְּ
 רַחֲמִים  ים מִדַּ אֵין מְִקַיֵּם, וְהִקְדִּ ין, וְרָָה שֶׁ  הַדִּ מִדַּ לִבְרֹתוֹ בְּ
יוֹם עֲשׂוֹת ה׳ ֱלִֹים ֶרֶץ  כְתִיב: ”בְּ ין, וְהַיְנוּ דִּ  הַדִּ פָּ לְמִדַּ ְּ וְשִׁ

מָיִם” (ללן ב, ד): וְשָׁ
תּוֹמֵם עַל  אָדָם ּוֹהֶ וּמִשְׁ מוֹן, שֶׁ מָּ מַהּ וְשִׁ ֵּ הֹוּ לְשׁוֹןּ .ּב ׀ תֹהוּ וָבהֹו

When God began creating heaven and earth, the earth was void and desolate, ƥƥ Ʀ

 Ʀ

as He is called merciful, so you be merciful. ĉe proph-
ets described the Almighty by all the various aĨributes: 
long-suffering, abounding in kindness…powerful, and 
so on – to teach us that these qualities are good and righ-
teous and that a human being should cultivate them, and 
thus imitate God as far as we can. (Hilkhot Deot ƥ:ƥƥ)

Implicit in the ėrst chapter of Genesis is a momentous 
challenge: Just as God is creative, so you be creative. What 
is more, it tells us how to be creative – namely, in three 
stages. ĉe ėrst is the stage of saying, “Let there be.” What 
is truly creative is not science or technology per se, but the 
word. Because we can speak, we can think and therefore 
imagine a world different from the one that currently exists. 

Creation begins with the creative word, the idea, the vision, 
the dream. ĉe ėrst stage in creation is imagination.

ĉe second stage is for us the most difficult. “And there 
was….” It is one thing to conceive an idea, another to exe-
cute it. Between the intention and the fact, the dream and 
the reality, lies struggle, opposition, and the fallibility of 
the human will. It is all too easy, having tried and failed, to 
conclude that nothing ultimately can be achieved, that the 
world is as it is, and that all human endeavour is destined to 
end in failure. Yet Judaism holds the opposite, that though 
creation is difficult, laborious, and fraught with setbacks, 
we are summoned to it as our essential human vocation: “It 
is not for you to complete the work,” said R. Tarfon, “but 
neither are you free to desist from it” (Avot Ʀ:ƥƪ). ĉere is a 
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פרשת בראשית

xאונקלוס 

 ּה תֹ֙הו תָ֥ י רֶץ הָֽ הָאָ֗ רֶץ׃ ו ת הָאָֽ אֵ֥ יִם ו מַ֖ ָ ת הַשּׁ ים אֵ֥ א אֱלהִֹ֑ רָ֣ ית בָּ ֖ רֵאשִׁ ּב אב א א

צָדְיָא הֲוָת  וְאַרְעָא,  ב  אַרְעָא:  וְיָת  מַיָּא  שְׁ יָת  יי,  רָא  בְּ קַדְמִין  בְּ א  א 

࢐ĹŇĹňļĽŉ
ĉe Book of Books starts with the beginning of beginnings: 
the creation of the universe and life. ĉe story is told from 
two different perspectives, ėrst as cosmology (the origins of 
maĨer), then as anthropology (the birth of humanity).

ĉe ėrst narrative (Gen. ƥ:ƥ–Ʀ:Ƨ) emphasises harmony 
and order. God creates the universe in six days and dedi-
cates the seventh as a day of holiness and rest. ĉe second 
(Ʀ:ƨ–Ƨ:Ʀƨ) focusses on humanity, not as a biological species 
but as persons-in-relation. God fashions man, sees that “it is 
not good for man to be alone” (Ʀ:ƥƬ), and then fashions the 
woman. ĉe serpent tempts them; they sin and are banished 
from the garden.

From then on, the human drama unfolds as tragedy. 
Kayin murders his brother. By the end of the parasha, God 
sees “how great man’s wickedness was upon the earth” (ƪ:Ʃ) 
and “regreĨed that He had made man on earth” (ƪ:ƪ). God 
creates order; man creates chaos. ĉe question that remains 
to challenge us is: which will prevail?

ƥ:ƥ אֱלהִֹים רָא  בָּ ית  רֵאשִׁ ּב When God began creating – Rashi 
begins his commentary: “Rabbi Yitzḥak said: ĉe Torah 
should have begun with the verse ‘ĉis month shall be to 
you the beginning of months’ (Ex. ƥƦ:Ʀ), which was the ėrst 
mitzva given to Israel.” To understand a book, one needs to 
know to which genre it belongs. What Rashi is succinctly say-
ing in his enigmatic question is that the Torah is not a book of 
history, even though it includes history. It is not a book of sci-
ence, even though the ėrst chapter of Genesis is the necessary 
prelude to science, representing as it does the ėrst time people 
saw the universe as the product of a single creative will, and 

therefore as intelligible rather than capricious and mysterious. 
ĉe Torah is, ėrst and last, a book about how to live.

Rashi gives one answer to his question. I would suggest an 
additional one. Jewish ethics is not conėned to law. It includes 
virtues of character, general principles, and role models. It is 
conveyed not only by commandments but also by stories. 
And so the book of how to live opens with the most funda-
mental question of all. As the psalm (Ƭ:ƨ) puts it: “What are 
mortals, that You should be mindful of them?”

ƥ:ƥ הָאָרֶץ אֵת  ו מַיִם  ָ הַשּׁ  Heaven and earth – ĉe Torah אֵת 
begins with the universal, and only later, in chapter ƥƦ, Para-
shat Lekh Lekha, does it narrow in on the particular. As 
far as Plato was concerned, knowledge starts with the par-
ticular – this tree, this person; looking at these you begin to 
realise that what is interesting is not this tree but tree-ness, 
not this person, but the universal things that make a person 
a person. Following Plato, Western thought has not been 
interested in the particular or parochial. It considers truth to 
be universal and eternal or not truth at all. Judaism is struc-
turally unique – it is the only world religion ever to believe 
in a universal God, the God of all peoples, times, and places, 
and at the same time to believe in a particular way of life that 
not all people have to follow, because there is more than 
one way to ėnd God. ĉe structure we see in Genesis – ėrst 
universal, then particular – recurs repeatedly in our prayers 
and our thought. It is a basic form of the Jewish mind.

࢚Ĺŉ ŉļĹŇĹ ĶĹ…

Just as God is called gracious, so you be gracious. Just 
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לַעַז: בּהֹוּ. לְשׁוֹן רֵיקוּת וְצָדוּ: עַל  הּ: תֹּהוּ. ישטורדישו״ן בְּ בָּ בּהֹוּ שֶׁ
א  סֵּ עַל הָאָרֶץ: וְרוּח אֱלהִֹים מְרַחֶפֶת. כִּ יִם שֶׁ ֵי הַמַּ נֵי תְהוֹם. עַל פְּ פְּ
דוֹשׁ  ל הַקָּ יו שֶׁ רוּח פִּ יִם בְּ ֵי הַמַּ אֲוִיר וּמְרַחֵף עַל פְּ בוֹד עוֹמֵד בָּ הַכָּ

לַעַז: ן, קוביטי״ר בְּ יוָֹ הַמְרַחֶפֶת עַל הַקֵּ רוּךְ הוּא וּבְמַאֲמָרוֹ, כְּ בָּ
זֶה ָנוּ צְרִיכִים לְדִבְרֵי  ל. ַף בָּ י טוֹב וַיַּבְדֵּ ד ׀ וַיַּרְא אֱלהִֹים אֶת הָאוֹר כִּ

יקִים לֶעָתִיד  דִּ ילוֹ לַצַּ עִים וְהִבְדִּ שׁ בּוֹ רְשָׁ מֵּ ַּ דַי לְִשְׁ אֵינוֹ כְּ דָה, רָָהוּ שֶׁ אַגָּ
יִּהְיוּ  ךְ שֶׁ י טוֹב וְאֵין ָאֶה לוֹ וְלַחשֶֹׁ הוּ: רָָהוּ כִּ רְשֵׁ ךְ פָּ שׁוּטוֹ, כָּ לָבאֹ. וּלְפִי פְּ

:ָיְל לַּ חוּמוֹ בַּ ְּ יּוֹם וְלָזֶה חוּמוֹ בַּ ְּ וְקָבַע לָזֶה ,ָעִרְבּוּבְי ים בְּ שִׁ מְּ ַּ מִשְׁ
מוֹ  ה הָיָה לוֹ לִכְּבֹ: יוֹם רִשׁוֹן, כְּ רָשָׁ ה ׀ יוֹם אֶחָד. לְפִי סֵדֶר לְשׁוֹן הַפָּ

ם  ַב ”ֶחָד”? עַל שֵׁ ה כָּ י, רְבִיעִי. לָמָּ לִישִׁ ִי, שְׁ אָר הַיָּמִים: שֵׁ שְׁ תוּב בִּ כָּ שֶׁ
לְאָכִים עַד  לּאֹ נִבְרְוּ הַמַּ עוֹלָמוֹ, שֶׁ רוּךְ הוּא יָחִיד בְּ דוֹשׁ בָּ הָיָה הַקָּ שֶׁ

ה (ג, ח): י רַבָּ בְרֵשִׁ ךְ מְפרָֹשׁ בִּ ִי. כָּ יוֹם שֵׁ

יוֹם רִשׁוֹן,  מַיִם בְּ בְרְוּ שָׁ נִּ י שֶׁ אַף עַל פִּ . יֶחֱזַק הָרָקִיעַ, שֶׁ ו ׀ יְהִי רָקִיע

אָמְרוֹ: ”יְהִי  רוּךְ הוּא בְּ דוֹשׁ בָּ עֲרַ הַקָּ ִי מִגַּ ֵ שּׁ עֲדַיִן לַחִים הָיוּ, וְקָרְשׁוּ בַּ
ל יוֹם רִשׁוֹן,  מַיִם יְרוֹפָפוּ” (יוב כו, י) כָּ תוּב: ”עַמּוּדֵי שָׁ כָּ רָקִיעַ”, וְזֶהוּ שֶׁ
 ַעֲר תּוֹמֵם וְעוֹמֵד מִגַּ שְׁ מִּ אָדָם שֶׁ עֲרָוֹ” (שם), כְּ ִי — ”וְיְִמְהוּ מִגַּ ֵ וּבַשּׁ
ין מַיִם  יֵּשׁ הֶפְרֵשׁ בֵּ יִם, שֶׁ אֶמְצַע הַמַּ יִם. בְּ תוֹךְ הַמָּ הַמְאַיֵּם עָלָיו: בְּ
 ָְּעַל הָאָרֶץ. הָא לָמַד יִם שֶׁ ין הָרָקִיע לַמַּ מוֹ בֵּ הָעֶלְיוִֹים לָרָקִיע כְּ

ל מֶלֶךְ: מַאֲמָרוֹ שֶׁ לוּיִים בְּ ְּ הֵם שֶׁ

מוֹ:  יָּוֹ, כְּ נוֹ עַל עָמְדוֹ וְהִי עֲשִׂ קְּ ִּ . ז ׀ וַיַּעַשׂ אֱלהִֹים אֶת־הָרָקִיע

רְֶיהָ” (דברים כא, יב):  תָה ֶת צִפָּ ”וְעָשְׂ

in the name of high ideals. Dualism resolves complexity. But 
monotheism requires the ability to handle complexity. God 
who creates light brings back the darkness also. “ĉere was 
evening, and there was morning – one day.”

ƥ:ƪ יל דִּ מַב -Let it separate – ĉe narrative of cre וִיהִי 
ation is tightly structured. For three days, God creates 
domains – light and dark, sea and sky, sea and dry land. 
Order is a maĨer of distinction and separation; the verb 
lehavdil, to separate and divide, appears ėve times in Gen-
esis ƥ. For the next three days, He populates those domains 
with their appropriate contents: the sun, moon, and stars; 
ėsh and birds;  land animals and man. ĉe seventh day, the 
Sabbath, is the apotheosis of creation: an enduring symbol 
of the world at peace with itself and its maker, the ėrst thing 
in the Torah to be called holy.

comes not from God but from an independent force: Satan, 
the Devil, Lucifer, the Prince of Darkness, and the many 
other names given to the force that is not God but is opposed 
to Him and those who worship Him. ĉis idea, which has 
surfaced in sectarian forms in each of the Abrahamic mono-
theisms, as well as in secular totalitarianisms, is one of the 
most dangerous in all of history. It divides humanity into the 
unshakably good and the irredeemably evil, giving rise to a 
long history of bloodshed and barbarism of the kind we see 
being enacted today in many parts of the world in the name 
of holy war against the greater and lesser Satan. Dualism is 
not monotheism, and the Sages, who called it shetei reshuyot, 

“two powers” or “two domains” (Berakhot ƧƧb), were right 
to reject it uĨerly. In the words of historian Jeffrey Russel, 
dualism “denied the unity and omnipotence of God in order 
to preserve His perfect goodness.” Further, it allows people 
to commit “altruistic evil”: evil commiĨed in a sacred cause, 

there was darkness on the face of the deep, and the spirit of God moved over 
the waters. God said, “Let there be light.” And there was light. God saw the 
light: it was good; and God separated the light from the darkness. And God 
called the light “day,” and the darkness He called “night.” ĉere was evening, 
and there was morning – one day.
ĉen God said, “Let an expanse stretch through the water; let it separate water 
from water.” So God made the expanse, and it separated the water beneath the 

Ƨ
ƨ
Ʃ

ƪ

ƫ
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בָא  ְ מְנַשּׁ יי,  קֳדָם  מִן  וְרוּחָא  תְהוֹמָא,  י  אַפֵּ עַל  וַחֲשׁוֹכָא  וְרֵיקָנְיָא, 
י מַיָּא: ג וַאֲמַר יי יְהֵי נְהוֹרָא, וַהֲוָה נְהוֹרָא: ד וַחֲזָא יי, יָת נְהוֹרָא  עַל אַפֵּ
לִנְהוֹרָא  יי  וּקְרָא  ה  חֲשׁוֹכָא:  וּבֵין  נְהוֹרָא  ין  בֵּ יי,  וְאַפְרֵישׁ  טָב,  אֲרֵי 

חַד:  יוֹם  צְפַר  וַהֲוָה  רְמַשׁ  וַהֲוָה  ֵיְיָא,  קְרָא  וְלַחֲשׁוֹכָא  יְמָמָא, 
מַיָּא  ין  בֵּ מַפְרֵישׁ,  וִיהֵי  מַיָּא,  מְצִיעוּת  בִּ רְקִיעָא  יְהֵי  יי,  וַאֲמַר  ו 

לִרְקִיעָא,  רַע  מִלְּ דְּ מַיָּא  ין  בֵּ וְאַפְרֵישׁ,  רְקִיעָא,  יָת  יי  וַעֲבַד  ז  לְמַיָּא: 

creation, the subtlest and most beautiful of all. When we 
recognize the goodness in someone, we do more than create 
it; we help it become creative. ĉis is what God does for us, 
and what He calls us to do for others.

ƥ:ƨ י־טוֹב  It was good – Tov, “good,” is a moral word. ĉe כִּ
Torah in Genesis ƥ is telling us something radical. ĉe reality 
to which Torah is a guide (the word “Torah” itself means 

“guide,” “instruction,” or “law”) is moral and ethical. ĉe 
question Genesis seeks to answer is not “How did the uni-
verse come into being?” but “How then shall we live?” ĉis 
is the Torah’s most signiėcant paradigm shiě. ĉe universe 
that God made and that we inhabit is not about power or 
dominance but about tov and ra, good and evil. For the 
ėrst time, here, religion is ethicized. God, we are told, cares 
about justice, compassion, faithfulness, loving-kindness, the 
dignity of the individual, and the sanctity of life.

ƥ:ƨ ך הַחשֶֹׁ וּבֵין  הָאוֹר  ין  בֵּ אֱלהִֹים  ל  דֵּ וַיַּב God separated the light 
ěom the darkness – “I am the LŃŇĸ; there is no other, form-
ing light, creating darkness, making peace, creating evil” 
(Is. ƨƩ:ƫ). ĉe ėrst act of creation inspired the single most 
emphatic rejection of dualism in the Bible. Dualism is the 
view that there is not one force operative in the universe but 
two: a force of good and a force of evil. Evil, in this worldview, 

lovely rabbinic phrase: Maĥashava tova HaKadosh barukh 
Hu metzarefa lemaaseh (Toseěa, Pe’ah ƥ:ƨ). ĉis is usually 
translated as “God considers a good intention as if it were 
the deed.” I translate it differently: “When a human being 
has a good intention, God joins in helping it become a deed,” 
meaning, He gives us the strength, if not now, then eventu-
ally, to turn it into achievement. If the ėrst stage in creation 
is imagination, the second is will.

Finally: “God saw…it was good.” ĉis is the hardest 
of the three stages of creation to understand. But Genesis 
makes clear that to see that someone is good and to say so 
is a creative act. ĉere may be some few individuals who are 
inescapably evil, but they are few. Within almost all of us is 
something positive and unique but which is all too easily 
injured, and which grows only when exposed to the sunlight 
of someone else’s recognition and praise. To see the good 
in others and let them see themselves in the mirror of our 
regard is to help someone grow to become the best they can 
be. “Greater,” says the Talmud, “is one who causes others to 
do good than one who does good himself ” (Bava Batra ƭa). 
To help others become what they can be is to give birth to 
creativity in someone else’s soul. ĉis is done not by criti-
cism but by searching out the good in others, and helping 
them see it, own it, and live it.

“God saw…it was good” – this too is part of the work of 

יִם׃ וַיּ֥אֹמֶר  ֽ נֵי֥ הַמָּ ּפֶת עַל־פ רַחֶ֖ ים מ ר֣וּח אֱלהִֹ֔ ה֑וֹם ו נֵי֣ ת ּעַל־פ ך ח֖שֶֹׁ וָב֔הֹוּ ו
ל  ֣ דֵּ וַיַּב י־ט֑וֹב  כִּ אֶת־הָא֖וֹר  ים  אֱלהִֹ֛ א  ר וַיַּ֧ הִי־אֽוֹר׃  וַֽי הִי־א֑וֹר  י ים  אֱלהִֹ֖
 ך לַחֹ֖שֶׁ ו י֔וֹם   לָאוֹר ׀  ים  אֱלהִֹ֤ א  רָ֨ וַיִּק ׃  ך הַחֹֽשֶׁ ין  וּבֵ֥ הָא֖וֹר  ין  ֥ בֵּ ים  אֱלהִֹ֔

ד׃ הִי־ב֖קֶֹר י֥וֹם אֶחָֽ רֶב וַֽי הִי־עֶ֥ לָה וַֽי י רָא לָ֑ קָ֣
יִם׃  לָמָֽ יִם  מַ֖ ין  ֥ בֵּ יל  ֔ דִּ מַב י  וִיהִ֣ יִם  ֑ הַמָּ  ת֣וֹך ּב  יע רָקִ֖ י  הִ֥ י ים  אֱלהִֹ֔ וַיֹּ֣אמֶר 
 יע רָקִ֔ לָֽ חַת  ֣ מִתַּ  ר אֲשֶׁ  יִם הַמַּ֙ י֤ן  בֵּ ל  ֗ דֵּ וַיַּב  ֒ יע רָקִ֒ אֶתהָֽ אֱלהִֹים֮  וַיַּעַ֣שׂ 

ג 

ד

ה

ו

ז


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  רש"י  

 
Talmud sees the study of astronomy, for those who are 
capable of it, as a religious duty. ĉere is a blessing to be 

science, both as human wisdom and as an insight into the 
divine wisdom evident in the cosmos. ĉe Babylonian 

לוּיִין  ְּ הֵן א ”מֵעַל”, לְפִי שֶׁ . ’עַל הָרָקִיעַ’ לאֹ ֶאֱמַר ֶלָּ מֵעַל לָרָקִיע
לּאֹ ִגְמְרָה מְלֶאכֶת  ִי? לְפִי שֶׁ ֵ שּׁ י טוֹב’ בַּ ֵי מָה לאֹ ֶאֱמַר ’כִּ אֲוִיר. וּמִפְּ בָּ
לּאֹ ִגְמַר ֵינוֹ  ִי, וְדָבָר שֶׁ ֵ שּׁ הּ בַּ י וַהֲרֵי הְִחִיל בָּ לִישִׁ יִם עַד יוֹם שְׁ הַמַּ
יִם וְהְִחִיל וְגָמַר  גְמְרָה מְלֶאכֶת הַמַּ ִּ י שֶׁ לִישִׁ ְ מְלוֹאוֹ וְטוּבוֹ, וּבַשּׁ בִּ
 ַחַ :(לן פסוקים י; יבל) עָמִים ֵי פְּ י טוֹב׳ שְׁ פַל בּוֹ ׳כִּ מְלָאכַ ָחֶרֶ, כָּ

ִי וְאַחַ לִגְמַר מְלֶאכֶת הַיּוֹם: ֵ לִגְמַר מְלֶאכֶת הַשּׁ
עֵרְבָן  ם מַיִם, ֵשׁ וּמַיִם שֶׁ א מַיִם, שָׁ מָיִם. שָׂ ח ׀ וַיִּקְרָא אֱלהִֹים לָרָקִיע שָׁ

מַיִם: ה מֵהֶם שָׁ זֶה וְעָשָׂ זֶה בָּ
אוֹקְיָנוֹס,  ל הָאָרֶץ, וְהִקְוָם בָּ ֵי כָּ טוּחִים עַל פְּ הָיוּ שְׁ יִם. שֶׁ ווּ הַמַּ ט ׀ יִקָּ

ים: כָל הַיַּמִּ בְּ דוֹל שֶׁ הוּא הַיָּם הַגָּ
 ֶג הָעוֹל א ֵינוֹ דּוֹמֶה טַעַם דָּ ים. וַהֲלאֹ יָם ֶחָד הוּא? ֶלָּ י ׀ קָרָא יַמִּ

:ָמְי אַסְפַּ ג הָעוֹלֶ מִן הַיָּם בְּ עַכּוֹ לְטַעַם דָּ מִן הַיָּם בְּ
ב לְשׁוֹן  ב וְלאֹ עֵשֶׂ א לְשׁוֹן עֵשֶׂ שֶׁ ב. לאֹ דֶּ א עֵשֶׂ שֶׁ א הָאָרֶץ דֶּ דְשֵׁ יא ׀ תַּ

אִין  שָׁ יֵי דְּ מִּ יב הָאָרֶץ’, שֶׁ עֲשִׂ ַּ’ :לוֹמַר ָקְר א, וְלאֹ הָיָה לְשׁוֹן הַמִּ שֶׁ דֶּ
ר  לוִֹי, וְאֵין לָשׁוֹן לַמְדַבֵּ ב פְּ ל ֶחָד לְעַצְמוֹ ִקְרָ עֵשֶׂ קִין, כָּ מְחֻלָּ
את  הִי מְִמַלֵּ שֶׁ ת הָאָרֶץ כְּ א הוּא לְבִישַׁ שֶׁ שׁוֹן דֶּ לְּ לוִֹי, שֶׁ א פְּ שֶׁ לוֹמַר דֶּ
 ָקְרִ לְשׁוֹן לַעַז בִים. בִּ ה לְבוּשׁ עֲשָׂ סֶּ א וְְִכַּ ְמַלֵּ ִּ .א דְשֵׁ אִים: תַּ דְשָׁ בִּ
 ב: מַזְרִיע עִרְבּוּבְיָ, וְכָל שֹׁרֶשׁ לְעַצְמוֹ ִקְרָ עֵשֶׂ ן בְּ לָּ א ירבידי״ץ, כֻּ שֶׁ דֶּ
יְּהֵא טַעַם  רִי. שֶׁ מָקוֹם ַחֵר: עֵץ פְּ ּוּ בְּ ל בּוֹ זַרְעוֹ לִזְרֹע מִמֶּ יִּגְדַּ זֶרַע. שֶׁ
ה  א וַתּוֹצֵא הָאָרֶץ עֵץ עשֶֹׂ ן, ֶלָּ תָה כֵּ רִי. וְהִי לאֹ עָשְׂ טַעַם הַפְּ הָעֵץ כְּ
ם  ל ָדָם עַל עֲוֹנוֹ ִפְקְדָה גַּ ְקַלֵּ ִּ שֶׁ רִי, לְפִיכָךְ כְּ רִי, וְלאֹ הָעֵץ פְּ פְּ

הֶן  מֵּ רִי שֶׁ ל פְּ רְעִיֵי כָּ ר זַרְעוֹ בוֹ. הֵן גַּ לָ: אֲשֶׁ הִי עַל עֲוּָֹ וְְִקַלְּ
נּוֹטְעִין וֹתוֹ: שֶׁ הָאִילָן וֹמֵח כְּ

אִין  שָׁ דְּ לּאֹ ֶאֱמַר ’לְמִיֵוּ’ בַּ י שֶׁ יב ׀ וַתּוֹצֵא הָאָרֶץ וְגוֹ׳. אַף עַל פִּ

עַצְמָן,  אוּ קַל וָחֹמֶר בְּ ךְ וְָשְׂ צְטַוּוּ הָאִילָוֹת עַל כָּ ִּ מְעוּ שֶׁ צִוּוּיֵיהֶן, שָׁ בְּ
:(חולין ס ע״) ין חִיטַת חֻלִּ שְׁ דָה בִּ אַגָּ מְפרָֹשׁ בָּ כַּ

לוֹת  יד ׀ יְהִי מְאֹרֹת וְגוֹ׳. מִיּוֹם רִשׁוֹן נִבְרְוּ, וּבָרְבִיעִי צִוָּה עֲלֵיהֶם לְִתָּ

מַיִם וָאָרֶץ נִבְרְוּ מִיּוֹם רִשׁוֹן וְכָל ֶחָד  ל ּוֹלְדוֹת שָׁ רָקִיעַ, וְכֵן כָּ בָּ
מַיִם” —  ָ תוּב (לעיל פסוק ): ”ֵת הַשּׁ כָּ גְזַר עָלָיו, הוּא שֶׁ ִּ יּוֹם שֶׁ ע בַּ וְאֶחָד ִקְבַּ
לְרַבּוֹת ּוֹלְדוֹתֵיהֶם, ”וְאֵת הָאָרֶץ” — לְרַבּוֹת ּוֹלְדוֹתֶיהָ: יְהִי מְאֹרֹת. 
ינוֹקוֹת, הוּא  תִּ רָה בַּ הוּא יוֹם מְאֵרָה לִפּלֹ ַסְכָּ תִיב, עַל שֶׁ חָסֵר וָי״ו כְּ
 יע) ינוֹקוֹת תִּ פּלֹ בַּ ִּ ֹלּא רָה שֶׁ ים עַל ַסְכָּ ִַּעְִרְבִיעִי הָיוּ מ ִינוּ: בָּ ָ שּׁ שֶׁ
ֵז הָאוֹר הָרִשׁוֹן, ֲבָל  יִּגָּ ֶ יְלָה. מִשּׁ ין הַיּוֹם וּבֵין הַלָּ יל בֵּ כז ע״ב): לְהַבְדִּ

יּוֹם וְזֶה  ךְ הָרִשׁוִֹים זֶה בַּ שׁוּ הָאוֹר וְהַחשֶֹׁ מְּ י שִׁ רֵשִׁ בְעַת יְמֵי בְּ שִׁ בְּ
אוֹרוֹת לוֹקִין סִימָן רַע הוּא לָעוֹלָם,  הַמְּ שֶׁ יְלָ: וְהָיוּ לְאֹתֹת. כְּ לַּ בַּ
עֲשׂוְֹכֶם רְוֹן  חָּוּ” (ירמיה י, ב), בַּ ֵּ לַ מַיִם ָ אֱמַר: ”וּמֵאֹתוֹת הַשּׁ ֶּ שֶׁ
רְעָוּ: וּלְמוֹעֲדִים.  ם צְרִיכִים לִדְגֹ מִן הַפֻּ ֶּַ יןֵ רוּךְ הוּא דוֹשׁ בָּ הַקָּ
רֵָל לְִצְטַוּוֹת עַל הַמּוֹעֲדוֹת, וְהֵם  עֲתִידִים יִשְׂ ם הֶעָתִיד, שֶׁ עַל שֵׁ
 ָָב מּוּשׁ הַלְּ ה חֲצִי יוֹם וְשִׁ מּוּשׁ הַחַמָּ בָָ: וּלְיָמִים. שִׁ ִמְִים לְמוֹלַד הַלְּ
ה יָמִים  ים וַחֲמִשָּׁ שִּׁ לשֹ מֵאוֹת וְשִׁ נִים. לְסוֹף שְׁ לֵם: וְשָׁ חֶצְיוֹ, הֲרֵי יוֹם שָׁ

:ָ רְִים וָֹם, וְהִי שָׁ ר מַזָּלוֹת הַמְשָׁ ֵים עָשָׂ שְׁ ן בִּ ּְָיִגְמְרוּ מַהֲלַכ
יִָּירוּ לָעוֹלָם: שׁוּ, שֶׁ מְּ טו ׀ וְהָיוּ לִמְאוֹרֹת. עוֹד זאֹת יְשַׁ

expanse from the water above. And so it was. God called the expanse “heavens.” 
ĉere was evening, and there was morning – a second day.
ĉen God said, “Let the water beneath the heavens be gathered to one place, 
and let dry ground appear.” And so it was. God called the dry ground “earth,” 
and the gathered waters He called “seas.” And God saw: it was good. ĉen 
God said, “Let the earth produce vegetation: seed-bearing plants and trees of 
all the kinds on earth that grow seed-bearing fruit.” And so it was. ĉe earth 
produced vegetation: plants bearing seeds, each of its kind, and trees bearing 
fruit containing seeds, each of its kind. And God saw: it was good. ĉere was 
evening, and there was morning – a third day.
ĉen God said, “Let there be lights in the heavens’ expanse to separate day 
from night and to serve for signs and seasons, days and years. ĉey shall be 
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  אונקלוס  

 
ƥ:ƥƨ מוֹעֲדִים וּל אֹתֹת  ל הָיוּ  ו To serve for signs and seasons – 
Nature is something we can observe and learn from. “He 
who knows how to calculate the cycles and planetary 
courses, but does not, of him Scripture says, ‘[ĉey] feast…
never once turning to look at the LŃŇĸ’s workings, never 
once noticing the work of His hands’ (Is. Ʃ:ƥƦ). How do 
we know that it is one’s duty to calculate the cycles and 
planetary courses? Because it is wriĨen, ‘For this will be 
your wisdom and understanding in the eyes of the peoples’ 
(Deut. ƨ:ƪ). What wisdom and understanding is in the 
sight of the peoples? Say, that is the science of cycles and 
planets” (Shabbat ƫƩa).

ĉe Sages aĨached religious dignity and integrity to 

ƥ:ƥƦ ּמִינֵהו ל Each of its kind – ĉe key recurring word is lemine-
hem, lemino, lemina. God creates plants, animals, birds, ėsh 
leminehem, according to their different kinds. ĉe essence 
of Genesis ƥ is ordered diversity. ĉis is the priestly way of 
seeing the world, one which we will see expressed most 
clearly in the book of Leviticus. For the priest, the moral life 
is something we learn by honouring the distinctions God 
has taught us to see in the structure of reality. ĉere is milk, 
a sign of life, and meat, a sign of death. ĉere is plant life 
and there is animal life. ĉere are brothers and others. Each 
has its boundaries that must be respected. ĉat is sacred 
ontology and it creates an ethic of holiness. Its theoretical 
foundations lie here in Genesis ƥ.

מַיָּא, וַהֲוָה  מֵעַל לִרְקִיעָא, וַהֲוָה כֵן: ח וּקְרָא יי, לִרְקִיעָא שְׁ וּבֵין מַיָּא, דְּ
מַיָּא  שְׁ חוֹת  מִתְּ מַיָּא,  נְשׁוּן  יִתְכַּ יי,  וַאֲמַר  ט  נְיָן:  תִּ יוֹם  צְפַר  וַהֲוָה  רְמַשׁ 
אַרְעָא,  א  תָּ שְׁ לְיַבֶּ יי  וּקְרָא  י  כֵן:  וַהֲוָה  א,  תָּ שְׁ יַבֶּ חְזֵי  וְתִתַּ חַד,  לַאֲתַר 
דְאֵית  ת מַיָּא קְרָא יַמְמֵי, וַחֲזָא יי אֲרֵי טָב: יא וַאֲמַר יי, תַּ נֵישָׁ וּלְבֵית כְּ
ירִין  פֵּ עָבֵיד  ירִין,  פֵּ אִילָן  רַע,  מִזְדְּ זַרְעֵיהּ  בַר  דְּ א  עִסְבָּ תְאָה,  דִּ אַרְעָא 

תְאָה,  יקַת אַרְעָא, דִּ יהּ עַל אַרְעָא, וַהֲוָה כֵן: יב וְאַפֵּ בַר זַרְעֵיהּ בֵּ לִזְנֵיהּ, דְּ
יהּ  בַר זַרְעֵיהּ בֵּ ירִין, דְּ רַע לִזְנוֹהִי, וְאִילָן עָבֵיד פֵּ בַר זַרְעֵיהּ מִזְדְּ א דְּ עִסְבָּ
ִיתָי: יד וַאֲמַר יי,  לִזְנוֹהִי, וַחֲזָא יי אֲרֵי טָב: יג וַהֲוָה רְמַשׁ וַהֲוָה צְפַר יוֹם תְּ
ין יְמָמָא וּבֵין לֵילְיָא, וִיהוֹן  א, בֵּ מַיָּא, ְאַפְרָשָׁ שְׁ רְקִיעָא דִּ יְהוֹן נְהוֹרִין בִּ
רְקִיעָא  בִּ ִנְהוֹרִין  וִיהוֹן  טו  נִין:  וּשְׁ יוֹמִין  בְהוֹן  וּלְמִמְנֵי  וּלְזִמְנִין,  לְאָתִין 

יִם  מָ֑ יע שָׁ רָקִ֖ ים לָֽ א אֱלהִֹ֛ רָ֧ הִי־כֵֽן׃ וַיִּק וַֽי יע רָקִ֑ ר מֵעַ֣ל לָֽ ֖ יִם אֲשֶׁ ין הַמַּ֔ וּבֵ֣
נִיֽ׃ הִי־ב֖קֶֹר י֥וֹם שֵׁ רֶב וַֽי הִי־עֶ֥ וַֽי

ה  רָאֶ֖ תֵֽ ד ו יִם אֶל־מָק֣וֹם אֶחָ֔ מַ֙ ָ חַת הַשּׁ ֤ יִם מִתַּ ו֨וּ הַמַּ֜ ים יִקָּ וַיֹּ֣אמֶר אֱלהִֹ֗
א  יִם קָרָ֣ ֖ וֵה֥ הַמַּ מִק רֶץ וּל ה אֶ֔ שָׁ ים ׀ לַיַּבָּ א אֱלהִֹ֤ רָ֨ הִי־כֵֽן׃ וַיִּק ה וַֽי ֑ שָׁ הַיַּבָּ
ב  שֶׂ א עֵ֚ שֶׁ ֗ רֶץ דֶּ ֤א הָאָ֙ שֵׁ ד ֽ ים תַּ יטֽוֹב׃ וַיֹּ֣אמֶר אֱלהִֹ֗ ים כִּ א אֱלהִֹ֖ ים וַיַּ֥ר ֑ יַמִּ
הִי־ רֶץ וַֽי עוֹ־ב֖וֹ עַל־הָאָ֑ ר זַר ֥ מִינ֔וֹ אֲשֶׁ ל רִי ּה פ י ע֤שֶֹׂ רִ֞ ּרַע עֵ֣ץ פ יע זֶ֔ רִ֣ מַז
י  רִ֛ ּפה עֽשֶֹׂ עֵץ֧  ו הוּ  מִינֵ֔ ל  רַע זֶ֙  יע רִ֤ מַז ב  עֵ֣שֶׂ א  שֶׁ ֶּד רֶץ  הָאָ֜ א  וַתּוֹצֵ֨ כֵֽן׃ 
הִי־ב֖קֶֹר  וַֽי רֶב  הִי־עֶ֥ וַֽי י־טֽוֹב׃  כִּ ים  אֱלהִֹ֖ א  ר וַיַּ֥ מִינֵה֑וּ  ל עוֹב֖וֹ  זַר ר  ֥ אֲשֶׁ

י׃ ֽ לִישִׁ ׁי֥וֹם ש
ין  וּבֵ֣ הַיּ֖וֹם  ין  ֥ בֵּ יל  ֕ דִּ הַב ל יִם  מַ֔ ָ הַשּׁ  יע קִ֣ ר בִּ  אֹרֹת מ י  הִ֤ י ים  אֱלהִֹ֗ וַיֹּ֣אמֶר 
 יע קִ֣ ר אוֹרֹת בִּ הָי֤וּ לִמ נִיֽם׃ ו שָׁ ים ו יָמִ֖ ים וּל מ֣וֹעֲדִ֔ וּל אֹתֹת הָי֤וּ ל לָה ו י ֑ הַלָּ

ח

ט

י

יא

יב

יג

שני יד

טו
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  רש"י  

the psalmist: “How many are Your works, LŃŇĸ.You made 
them all in wisdom; the earth is full of Your creations” (Ps. 
ƥƤƨ:Ʀƨ)

ƥ:ƦƦ אֹתָם אֱלהִֹים בָרֶך וַי God blessed them – God’s ėrst blessings 
are not addressed to Adam, but to animals. Rambam warns 
us against an anthropocentric view of reality. “ĉe universe 
does not exist for man’s sake, but each being exists for its 
own sake and not because of some other thing” (Guide for 
the Perplexed III:ƥƧ). To be sure, humanity with its unique 
capacity for moral choice is the focus of the Torah’s concerns, 
but Genesis sets forth a view of nature which is not man-
centred – but God-centred.

humanity with His image. ĉus, science and monotheism 
come hand in hand. We need science to understand the 
universe, and we need religion to guide our way within it, 
from the world as it is to the world as it ought to be.

ƥ:Ʀƥ ת הָרֹמֶשֶׂ הַחַיָהּ  ל־נֶפֶשׁ  ּכ All the kinds of crawling , living 
things – God delights in diversity. ĉe Rabbis sensed it when 
they said, “Even those creatures you hold superĚuous in the 
world, such as the Ěies and Ěeas and gnats, they too are part 
of the creation of the world. ĉrough all does the Holy One, 
blessed be He, make manifest His mission, even through 
the serpent, even through the gnat, even through the frog” 
(Bereshit Rabba ƥƤ:Ƭ). Biodiversity is a source of wonder to 

 ָטְרְג קִּ בָָ עַל שֶׁ וִים נִבְרְוּ, וְְִמַעֲטָה הַלְּ דלִֹים. שָׁ אֹרֹת הַגְּ טז ׀ הַמְּ

וְאֵת  ֶחָד:  כֶתֶר  בְּ שׁוּ  מְּ ַּ יִּשְׁ שֶׁ מְלָכִים  ֵי  לִשְׁ ר  ֶפְשָׁ ִי  וְאָמְרָה: 
לְָפִיס  צְבָאֶיהָ  ה  הִרְבָּ  ,ָָב הַלְּ ֶת  עֵט  מִּ שֶׁ יְדֵי  עַל  הַכּוֹכָבִים. 

הּ: עְתָּ דַּ
בוֹהּ מִן  אֵינוֹ גָּ בָר חַי שֶׁ ל דָּ רֶץ. כָּ הּ חִיּוּ: שֶׁ יְּהֵא בָּ כ ׀ נֶפֶשׁ חַיָּה. שֶׁ

גוֹן ְמָלִים  קָצִים — כְּ ְ שּׁ גוֹן זְבוּבִים, בַּ עוֹף — כְּ רֶץ, בָּ הָאָרֶץ קָרוּי שֶׁ
הֶם,  ר וְחֹמֶט וְכַיּוֹצֵא בָּ גוֹן חֹלֶד וְעַכְבָּ רִיּוֹת — כְּ י וְתוֹלָעִים, וּבַבְּ וְחִפּוּשִׁ

גִים: וְכָל הַדָּ

דָה: הוּא לִוְיָָן וּבֶן זוּגוֹ,  יָּם. וּבְדִבְרֵי ַגָּ בַּ דוֹלִים שֶׁ גִים גְּ ינִם. דָּ נִּ כא ׀ הַתַּ

יקִים לֶעָתִיד לָבאֹ,  דִּ קֵבָה וּמְלָחָהּ לַצַּ ְַּת הֶ קֵבָה וְהָרַגְּם זָכָר וָָר בְּ שֶׁ
יֵּשׁ  פְֵיהֶם: נֶפֶשׁ הַחַיָּה. ֶפֶשׁ שֶׁ אִם יִפְרוּ וְיִרְבּוּ לאֹ יְִקַיֵּם הָעוֹלָם בִּ שֶׁ

:ּהּ חִיּו בָּ
רִים וָֹם וְצָדִין מֵהֶן וְאוֹכְלִין וָֹם,  חַסְּ מְּ כב ׀ וַיְבָרֶךְ אֹתָם. לְפִי שֶׁ

חָשׁ הֶעָתִיד  ָַּי הֵ א מִפְּ הֻצְרְכוּ לִבְרָכָ. וְאַף הַחַיּוֹת הֻצְרְכוּ לִבְרָכֶ ,ָלָּ
רִי,  רוּ. לְשׁוֹן פְּ לָל: פְּ כְּ לּאֹ יְהֵא הוּא בַּ רְכָן, שֶׁ לִקְלָלָ, לְכָךְ לאֹ בֵּ

:ֹרו לוֹמַר עֲשׂוּ פֵּ כְּ

lights in the heavens’ expanse, shining upon the earth.” And so it was. God 
made the two great lights – the greater light to rule by day and the lesser light 
to rule by night – and the stars. God set them in the heavens’ expanse to shine 
upon the earth, to rule by day and by night and to separate light from darkness. 
And God saw that it was good. ĉere was evening, and there was morning – a 
fourth day.
ĉen God said, “Let the water teem with swarms of living creatures, and let 
birds Ěy over the earth across the heavens’ expanse.” So God created the great 
sea serpents, and all the kinds of crawling, living things that swarm in the water, 
and all the kinds of winged, Ěying creatures. And God saw that it was good. 
God blessed them, saying: “Be fertile and multiply and ėll the waters of the 
seas, and let Ěying creatures multiply on earth.” ĉere was evening, and there 
was morning – a ėěh day.

ƥƪ

ƥƫ

ƥƬ

ƥƭ

ƦƤ

Ʀƥ

ƦƦ

ƦƧ
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  אונקלוס  

sea, a “great sea serpent,” and out of his victory establishes 
dry land, usually over the dead body of his victim. But in 
Genesis there is no myth. God speaks and the universe 
comes into being. Genesis ƥ is the beginning of the end of 
the mythic imagination. No longer is the universe seen as 
unpredictable. It is the work of a single, rational creative 
will. ĉis is what will make science possible: science was 
born when people stopped telling stories about nature and 
instead observed it. Nor is the God of Genesis – as were the 
gods of myth – at best indifferent, at worst actively hostile 
to human beings. Genesis speaks of a God who endows 

recited on seeing “one of the sages of the nations of the 
world.” For the Sages to institute a blessing – a religious act 
of thanksgiving – over Greek and Roman scholars showed 
a remarkable open-mindedness to wisdom, whatever its 
source. ĉe heavenly bodies are intended not just to exist, 
but also as “signs” to be studied, to help us navigate in time 
and space. Rambam sees science as a way to the love and 
awe of God.

ƥ:Ʀƥ דלִֹים ּ הַג ינִם  נִּ הַתַּ  ĉe great sea serpents – In Ugaritic אֶת 
mythology, the god of the sky does baĨle with the god of the 

רֵין נְהוֹרַיָּא  מַיָּא, לְאַנְהָרָא עַל אַרְעָא, וַהֲוָה כֵן: טז וַעֲבַד יי, יָת תְּ שְׁ דִּ
לַט  ימָמָא, וְיָת נְהוֹרָא זְעֵירָא לְמִשְׁ ַט בִּ א לְמִשְׁ רַבְרְבַיָּא, יָת נְהוֹרָא רַבָּ
מַיָּא, לְאַנְהָרָא  שְׁ רְקִיעָא דִּ לֵילְיָא, וְיָת כּוֹכְבַיָּא: יז וִיהַב יָתְהוֹן, יי בִּ בְּ
נְהוֹרָא  ין  בֵּ א,  וּלְאַפְרָשָׁ וּבְלֵילְיָא,  ימָמָא  בִּ לַט  וּלְמִשְׁ יח  אַרְעָא:  עַל 
וּבֵין חֲשׁוֹכָא, וַחֲזָא יי אֲרֵי טָב: יט וַהֲוָה רְמַשׁ וַהֲוָה צְפַר יוֹם רְבִיעָי: 

א חַיְתָא, וְעוֹפָא יְפָרַח עַל אַרְעָא,  כ וַאֲמַר יי, יִרְחֲשׁוּן מַיָּא, רְחֵישׁ נַפְשָׁ

א  ל נַפְשָׁ ינַיָּא רַבְרְבַיָּא, וְיָת כָּ נִּ מַיָּא: כא וּבְרָא יי, יָת תַּ י רְקִיעַ שְׁ עַל אַפֵּ
פָרַח לִזְנוֹהִי,  ל עוֹפָא דְּ אַרְחִישׁוּ מַיָּא לִזְנֵיהוֹן, וְיָת כָּ א, דְּ רָחֲשָׁ חַיְתָא דְּ
וַחֲזָא יי אֲרֵי טָב: כב וּבָרֵיךְ יָתְהוֹן, יי לְמֵימַר, פּוּשׁוּ וּסְגוֹ, וּמְלוֹ יָת מַיָּא 
י:  אַרְעָא: כג וַהֲוָה רְמַשׁ וַהֲוָה צְפַר יוֹם חֲמִישָׁ י בְּ יַמְמַיָּא, וְעוֹפָא יִסְגֵּ בְּ

אֹרֹ֖ת  ּנֵי֥ הַמ ׁים אֶת־ש הִי־כֵֽן׃ וַיַּעַ֣שׂ אֱלהִֹ֔ רֶץ וַֽי יר עַל־הָאָ֑ הָאִ֖ יִם ל מַ֔ ָ הַשּׁ
 טֹן הַקָּ א֤וֹר  אֶת־הַמָּ ו הַיּ֔וֹם  לֶת  ֣ שֶׁ מֶמ ל  דֹל הַגָּ א֤וֹר  אֶת־הַמָּ ים  דֹלִ֑ ּהַג
יִם  מָ֑ ָ יע הַשּׁ קִ֣ ר ים בִּ ם אֱלהִֹ֖ ן אֹתָ֛ ֥ ים׃ וַיִּתֵּ וֹכָבִֽ ת הַכּֽ אֵ֖ לָה ו י לֶת הַלַּ֔ ֣ שֶׁ מֶמ ל
ין  וּבֵ֣ הָא֖וֹר  ין  ֥ בֵּ יל  ֔ דִּ לֲהַב וּֽ לָה  י וּבַלַּ֔ יּ֣וֹם  בַּ  שֹׁל לִמ ו רֶץ׃  עַל־הָאָֽ יר  הָאִ֖ ל

י׃ בִיעִֽ הִי־ב֖קֶֹר י֥וֹם ר רֶב וַֽי הִי־עֶ֥ י־טֽוֹב׃ וַֽי ים כִּ א אֱלהִֹ֖ וַיַּ֥ר ך הַח֑שֶֹׁ
רֶץ  עוֹפֵ֣ף עַל־הָאָ֔ י עוֹף רֶץ נֶפֶ֣שׁ חַיָּה֑ ו ֖ יִם שֶׁ צ֣וּ הַמַּ֔ ר ׁים יִש וַיֹּ֣אמֶר אֱלהִֹ֔
ת  אֵ֣ ו ים  דלִֹ֑ ּהַג ינִ֖ם  נִּ אֶתהַתַּ ים  אֱלהִֹ֔ א  רָ֣ וַיִּב יִם׃  מָֽ ָ הַשּׁ  יע קִ֥ ר נֵי֖  ּפעַל
לע֤וֹף  ּת כ אֵ֨ ם ו ינֵהֶ֗ מִֽ יִם ל צ֨וּ הַמַּ֜ ר ֽ ר שָׁ ת אֲשֶׁ שֶׂ רֹמֶ֡ חַיָּה֣ ׀ הָֽ לנֶפֶ֣שׁ הַֽ ּכ
ר֣וּ  ּים לֵאמ֑רֹ פ ם אֱהִֹ֖ רֶך אֹתָ֛ בָ֧ טֽוֹב׃ וַיי ים כִּ א אֱלהִֹ֖ ר הוּ וַיַּ֥ מִינֵ֔ ל נָף כָּ
הִי־ וַֽי רֶב  הִי־עֶ֥ וַֽי רֶץ׃  אָֽ בָּ רֶב  יִ֥ הָע֖וֹף  ו ים  יַּמִּ֔ בַּ  יִם אֶת־הַמַּ֙ א֤וּ  וּמִל ב֗וּ  וּר

י׃ ֽ ב֖קֶֹר י֥וֹם חֲמִישִׁ

טז
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ƥ:ƦƬ ָה שֻׁ כִב ו אֶת־הָאָרֶץ  אוּ  מִל Fill the earth and subdue it – 
Rabbi Joseph Soloveitchik, in ĉe Lonely Man of Faith, noted 
that in the phrase “and subdue it” we receive our mandate to 
be masters of our environment. As a result of developments 
over time – in knowledge, control, medical technology, edu-
cation, and our range of resources and facilities – we are able 
to address problems in ways that previous generations were 

and Ḥava is the phrase “Be fertile and multiply” experienced 
not just as a blessing but as a command. Bringing children 
into the world thus presupposes moral responsibility, for 
one might have chosen otherwise. ĉat responsibility for 
those one has brought into existence extends to caring for 
them in their dependency, and to ensuring that they will 
have a world to inherit.

הַכּלֹ נִבְרָ מִיּוֹם רִשׁוֹן  י (לעיל פסוק יד) שֶׁ תִּ רַשְׁ פֵּ כד ׀ תּוֹצֵא הָאָרֶץ. הוּא שֶׁ

הּ חִיּוּ: וָרֶמֶשׂ. הֵם  יֵּשׁ בָּ א לְוֹצִיָם: נֶפֶשׁ חַיָּה. שֶׁ וְלאֹ הֻצְרְכוּ ֶלָּ
אֵין  אִלּוּ ִגְרָרִין שֶׁ ים עַל הָאָרֶץ, וְִרְִים כְּ הֵם ְמוּכִים וְרוֹמְשִׂ רָצִים שֶׁ שְׁ

לְשׁוֹנֵנוּ קונמוברי״ש: רֶץ בִּ ל לְשׁוֹן רֶמֶשׂ וְשֶׁ ר, כָּ הִלּוּכָן ִכָּ
קוֹמָָן: ן לְצִבְיוָֹן בְּ קֵּ ִּ .ׂכה ׀ וַיַּעַש

אן, לְפִי  רוּךְ הוּא לָמַדְנוּ מִכָּ דוֹשׁ בָּ ל הַקָּ ה אָדָם. עְַוְתָוּתוֹ שֶׁ כו ׀ נַעֲשֶׂ

הוּא  הֶם. וּכְשֶׁ אוּ בּוֹ, לְפִיכָךְ ִמְלַךְ בָּ לְאָכִים וְיְִקַנְּ דְמוּת הַמַּ הָאָדָם בִּ שֶׁ
אָמַר  אַחְָב שֶׁ ן מָצִינוּ בְּ כֵּ לּוֹ, שֶׁ מַלְיָ שֶׁ פָּ לָכִים הוּא ִמְלָךְ בַּ ן ֶת הַמְּ דָּ
מַיִם עמֵֹד עָלָיו  ָ סְאוֹ וְכָל צְבָא הַשּׁ ב עַל כִּ לוֹ מִיכָ: ”רִָיִי ֶת ה׳ ישֵֹׁ
א ֵלּוּ  מאֹל לְפָָיו? ֶלָּ מאֹלוֹ” (מלכים ' כב, יט), וְכִי יֵשׁ יָמִין וּשְׂ מִימִינוֹ וּמִשְּׂ
ְגָמָא  גְזֵרַ עִירִין פִּ מְאִילִים לְחוֹבָה, וְכֵן: ”בִּ מַיְמִיִים לִזְכוּת וְאֵלּוּ מַשְׂ
 .ּלּוֹ נָטַל רְשׁו מַלְיָ שֶׁ פָּ אן בַּ אֵלְתָא” (דניל ד, יד), ַף כָּ ין שְׁ ישִׁ וּמֵאמַר קַדִּ
דְמוּתִי הֲרֵי יֵשׁ  חְּוִֹים כִּ ַּ דְמוּתִי, ִם ֵין בַּ עֶלְיוִֹים כִּ אָמַר לֶָם: יֵשׁ בָּ
יצִירָוֹ,  לּאֹ סִיְּעוּהוּ בִּ י שֶׁ ה אָדָם. ַף עַל פִּ י: נַעֲשֶׂ רֵשִׁ ה בְּ מַעֲשֵׂ קְִאָה בְּ
  רֶךְ ֶרֶץ וּמִדַּ ד דֶּ לַמֵּ תוּב מִלְּ יִים לִרְדּוֹת, לאֹ ִמְַע הַכָּ וְיֵשׁ מָקוֹם לַמִּ
ה  ַב ’ֶעֱשֶׂ טָן. וְאִם כָּ דוֹל ִמְלָךְ וְנוֹטֵל רְשׁוּת מִן הַקָּ יְּהֵא הַגָּ עֲָוָה, שֶׁ
א עִם עַצְמוֹ. וּתְשׁוּבַת  ינוֹ, ֶלָּ י דִּ ר עִם בֵּ הָיָה מְדַבֵּ אָדָם’ לאֹ לָמַדְנוּ שֶׁ

ַב ’וַיִּבְרְוּ’:  צִדּוֹ: ”וַיִּבְרֱ ָלִֹים ֶת הָאָדָם”, וְלאֹ כָּ ַב בְּ יִים כָּ הַמִּ
יל: וְיִרְדּוּ בִדְגַת הַיָּם.  כִּ דְמוּתֵנוּ. לְָבִין וּלְַשְׂ וּ: כִּ לָּ פוּס שֶׁ דְּ צַלְמֵנוּ. בַּ בְּ
הֵמוֹת,  חַיּוֹת וּבַבְּ שׁוֹן הַזֶּה לְשׁוֹן רִדּוּי וּלְשׁוֹן יְרִידָה, זָכָ — רוֹדֶה בַּ לָּ יֵשׁ בַּ

לֶת בּוֹ: ה יָרוּד לִפְֵיהֶם וְהַחַיָּה מוֹשֶׁ לאֹ זָכַ — ָעֲשֶׂ
 ָהַכּלֹ נִבְר פוּס הֶעָשׂוּי לוֹ, שֶׁ דְּ צַלְמוֹ. בַּ כז ׀ וַיִּבְרָא אֱלהִֹים אֶת הָאָדָם בְּ

ה  כָ” (הלים קלט, ה) ַעֲשָׂ פֶּ ת עָלַי כַּ שֶׁ ָַּאֱמַר: ”ו ֶּ יָּדַיִם, שֶׁ מַאֲמָר וְהוּא בַּ בְּ
לַעַז, וְכֵן הוּא  קּוֹרִין קוי״ן בְּ ם, שֶׁ ע הָעֲשׂוּיָה עַל יְדֵי רשֶֹׁ טְבֵּ מַּ חוָֹם כַּ בְּ
רָא אוֹתוֹ.  צֶלֶם אֱלהִֹים בָּ חֹמֶר חוָֹם” (יוב לח, יד): בְּ ךְ כְּ ְהַפֵּ ִּ” :אוֹמֵר
יוֹקַן יוֹצְרוֹ הוּא: זָכָר וּנְקֵבָה  ן לוֹ צֶלֶם דְּ ֻקָּ אוֹתוֹ צֶלֶם הַמְּ רַשׁ לְךָ שֶׁ פֵּ
לְעתָֹיו״ וְגוֹ׳ (ללן ב, כא)!  ח ַחַ מִצַּ ן הוּא וֹמֵר: ”וַיִּקַּ רָא אֹתָם. וּלְַלָּ בָּ
קוֹ.  ךְ חִלְּ רִיָה רִשׁוָֹ, וְאַחַר כָּ רְצוּפִים בְּ ֵי פַּ רָוֹ שְׁ בְּ דָה, שֶׁ מִדְרַשׁ ַגָּ
רַשׁ לְךָ  י, וְלאֹ פֵּ ִ שּׁ ִ שּׁ ֵיהֶם בַּ בְרְוּ שְׁ נִּ אן הוֹדִיעֲךָ שֶׁ ל מִקְרָ: כָּ וּפְשׁוּטוֹ שֶׁ

מָקוֹם ַחֵר: רִיָָּן, וּפֵרַשׁ לְךָ בְּ יצַד בְּ כֵּ
הֵא  ְּ ֹלּא קֵבָה שֶׁ ְַּת הֶ ׁהַזָּכָר כּוֹבֵש דְךָ שֶׁ הָ. חָסֵר וָי״ו, לְלַמֶּ כח ׀ וְכִבְשֻׁ

רִיָּה וּרְבִיָּה  רְכּוֹ לִכְבֹּשׁ מְצֻוֶּה עַל פְּ דַּ הָאִישׁ שֶׁ דְךָ, שֶׁ יַצְאִָי. וְעוֹד לְלַמֶּ
ה: ָ וְלאֹ הָאִשּׁ

ĉen God said, “Let the land produce every kind of living thing: all the different 
species of caĨle, crawling things and wild animals of the earth.” And so it was. 
God made the different kinds of wild animals of the earth, and caĨle, and all 
the species of creature that creep upon land. And God saw that it was good. 
ĉen God said, “Let us make humankind in our image, our likeness, that they 
may rule over the ėsh of the sea and the Ěying creatures of the heavens, the 
caĨle and all the earth, and every living creature that moves upon the earth.” 
So God created humankind in His image: in the image of God He created him; 
male and female He created them. God blessed them, saying, “Be fertile and 
multiply. Fill the earth and subdue it. Rule over the ėsh of the sea, and the 
Ěying creatures of the heavens, and every living thing that moves upon the 

Ʀƨ ňļĹŀĽňļĽ
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might. All of these ultimately derived from the statement 
in the ėrst chapter of the Torah that we are made in God’s 
image and likeness. No other text has had a greater inĚuence 
on moral thought, nor has any other civilization ever held a 
higher vision of what we are called on to be.

ƥ:Ʀƪ אָדָם ה  -Let us make humankind – ĉere are sev נַעֲשֶׂ
eral understandings of this enigmatic ėrst-person plural. 
ĉe view put forth by Rabbi Samson Raphael Hirsch is 
striking. According to Rabbi Hirsch, “us” refers to the rest 
of creation. Before making mankind, with its potential for 
disrupting nature, God invites nature itself to give its assent. 
ĉe implied condition is that man will use nature only in the 
service of God, its maker. To exploit nature rapaciously for 
our own ends is ultra vires. It breaks the condition on which 
man was made.

ƥ:ƦƬ ּבו וּר רוּ  ּפ Be fertile and multiply – All of nature shares 
with God the property of being creative, of bringing new life 
into being, but only humanity shares with God the moral 
choice of bringing new life into the world. Only for Adam 

࢛ĵł Ľł ࢕Ńĸ’ň ࢗŁĵĻĹ
Genesis ƥ:Ʀƪ–Ʀƫ is not so much a metaphysical statement 
about the nature of the human person as it is a political pro-
test against the very basis of hierarchical, class- or caste-based 
societies, whether in ancient or modern times.

ĉe phrase “in the image of God” would not have been 
unfamiliar to the ėrst readers of the Torah; they knew it well. 
It was commonplace in the ėrst civilizations, Mesopotamia 
and ancient Egypt, that certain people were said to be in the 
image of God. ĉese were the kings of the Mesopotamian 
city-states and the pharaohs of Egypt. Nothing could have 
been more radical than to say that not just kings and rulers 
are in God’s image. We all are. In some fundamental sense 
we are all equal in dignity and ultimate worth, for we are all 
in God’s image regardless of colour, culture, or creed, physi-
cal form or mental ability. Today the idea is still daring; how 
much more so must it have been in an age of absolute rulers 
with absolute power.

Momentous ideas made the West what it is, ideas like 
human rights, the abolition of slavery, the equal worth of all, 
and justice based on the principle that right is sovereign over 

וְחַיַּת  וּרְחֵישׁ,  עִיר  בְּ ִזְנַהּ,  חַיְתָא  א  נַפְשָׁ אַרְעָא,  יק  פֵּ תַּ יי,  וַאֲמַר  כד 

עִירָא  אַרְעָא ִזְנַהּ, וַהֲוָה כֵן: כה וַעֲבַד יי יָת חַיַּת אַרְעָא לִזְנַהּ, וְיָת בְּ
אַרְעָא ִזְנוֹהִי, וַחֲזָא יי אֲרֵי טָב: כו וַאֲמַר יי,  א דְּ ל רִחְשָׁ ִזְנַהּ, וְיָת, כָּ
וּבְעוֹפָא  א  יַמָּ נוּנֵי  בְּ ְטוּן  וְיִשְׁ דְמוּתַנָא,  כִּ צַלְמַנָא  בְּ א,  אֲנָשָׁ נַעֲבֵיד 

רָחֵישׁ עַל אַרְעָא:  א דְּ מַיָּא, וּבִבְעִירָא וּבְכָל אַרְעָא, וּבְכָל רִחְשָׁ שְׁ דִּ
א  כַר וְנֻקְבָּ רָא יָתֵיהּ, דְּ צֶלֶם אֱלהִֹים בְּ צַלְמֵיהּ, בְּ כז וּבְרָא יי יָת אָדָם בְּ

יָת  וּמְלוֹ  וּסְגוֹ,  פּוּשׁוּ  יי,  לְהוֹן  וַאֲמַר  יי,  יָתְהוֹן  וּבָרֵיךְ  כח  יָתְהוֹן:  רָא  בְּ
מַיָּא, וּבְכָ חַיְתָא  שְׁ א וּבְעוֹפָא דִּ נוּנֵי יַמָּ וּטוּ, בְּ אַרְעָא וּתְקוּפוּ עֲלַהּ, וּשְׁ

ֹתו י חַֽ מֶשׂ ו ה וָרֶ֛ הֵמָ֥ ּהּ ב מִינָ֔ ל רֶץ נֶפֶ֤שׁ חַיָּה א הָאָ֜ ים תּוֹצֵ֨ וַיֹּ֣אמֶר אֱלהִֹ֗
אֶת ו הּ  מִינָ֗ ל רֶץ  הָאָ֜ ת  אֶתחַיַּ֨  אֱלהִֹים וַיַּעַ֣שׂ  הִיכֵֽן׃  וַֽי מִינָהּ֑  ל רֶץ  אֶ֖

יטֽוֹב׃  ים כִּ א אֱלהִֹ֖ מִינֵה֑וּ וַיַּ֥ר אֲדָמָ֖ה ל מֶשׂ הָֽ לרֶ֥ ּת כ אֵ֛ הּ ו מִינָ֔ ל הֵמָה ּהַב
ע֣וֹף  ם וּב ת הַיָּ֜ גַ֨ בִד ּדּו יִר נוּ ו מוּתֵ֑ ד נוּ כִּ מֵ֖ צַל ּם ב ה אָדָ֛ ֥ ים נַעֲֽשֶׂ וַיֹּ֣אמֶר אֱלהִֹ֔
רֶץ׃  עַל־הָאָֽ שׂ  רֹמֵ֥ הָֽ מֶשׂ  ל־הָרֶ֖ כ וּב רֶץ  ל־הָאָ֔ כ וּב  הֵמָה ּוּבַב יִם  מַ֗ ָ הַשּׁ
זָכָ֥ר  אֹת֑וֹ  א  רָ֣ בָּ ים  אֱלהִֹ֖ צֶ֥לֶם  ּב מ֔וֹ  צַל ּב  אָדָם אֶת־הָֽ ׀  ים  אֱלהִֹ֤ א  רָ֨ וַיִּב
ב֛וּ  ר֥וּ וּר ּים פ ם אֱלהִֹ֗ רֶך אֹתָם֮ אֱלהִֹים֒ וַיּ֨אֹמֶר לָהֶ֜ בָ֣ ם׃ וַי א אֹתָֽ רָ֥ קֵבָ֖ה בָּ וּנ
ל־חַיָּה֖  כ יִם וּב מַ֔ ָ ע֣וֹף הַשּׁ וּב גַת֤ הַיָּם ד ד֞וּ בִּ הָ וּר ֑ שֻׁ כִב רֶץ ו א֥וּ אֶת־הָאָ֖ וּמִל

שלישי כד
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כז

כח
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Ʀ:Ƨ רָא אֱלהִֹים לַעֲשׂוֹת ר בָּ  – ĉat God had created and done אֲשֶׁ
“Because on it He rested from all His work, from all that 
God had created.” ĉe sentence should ėnish there. In fact, 
though, there is one extra word in the Hebrew, laasot, trans-
lated here “and done,” but which literally means “to do,” “to 
make,” “to function.”

Ibn Ezra and Abrabanel interpret it to mean “[He had 
created it] in such a way that it would continue to create 
itself.” God as we see Him in Genesis Ʀ is a gardener, not a 
mechanic, one who plants systems that grow. It is a universe 
impossible to predict in detail, one that gives rise to agen-
cies that are themselves creative. Without stretching the text 
too far, we might say that laasot means, quite simply, “to 
evolve.”

ĉe Sabbath was and remains a revolutionary idea. 
Many ancient religions had their holy days. But none had a 
day on which it was forbidden to work. Rabbinic tradition 
says that when the Torah was ėrst translated into Greek, the 
translators changed this sentence to make it comprehensible. 
Instead of “On the seventh day God ėnished the work that 
He had done,” the translators wrote, “On the sixth day….” 
It is as if they knew that the Greeks could understand that 
in six days God made the universe but not that on the sev-
enth He made rest – that rest itself is a creation. Rest is the 
creation which allows us to enjoy all other creations. Just 
as clear space surrounds a page or frames a picture, so clear 
time is the frame in which we set our work, giving it the 
dignity of art.

הֵמוֹת  תוּב בְּ וָה לֶָם הַכָּ כט–ל ׀ לָכֶם יִהְיֶה לְאָכְלָה וּלְכָל חַיַּת הָאָרֶץ. הִשְׁ

ר,  שָׂ רִיָּה וְלֶאֱכלֹ בָּ תּוֹ לְָמִי בְּ ה לָאָדָם וּלְאִשְׁ וְחַיּוֹת לְמַאֲכָל, וְלאֹ הִרְשָׁ
ר,  שָׂ יר לֶָם בָּ ֵי חַֹ, הִתִּ אוּ בְּ בָּ ם. וּכְשֶׁ לָּ ב יֹכְלוּ יַחַד כֻּ ל יֶרֶק עֵשֶׂ אַךְ כָּ
י לְאָדָם  ִְּר ַִּה ב” שֶׁ יֶרֶק עֵשֶׂ ר הוּא חַי וְגוֹ׳ כְּ ל רֶמֶשׂ ֲשֶׁ אֱמַר: ”כָּ ֶּ שֶׁ

י לָכֶם ֶת כּלֹ” (ללן ט, ג): הָרִשׁוֹן ”ַָתִּ
י, לוֹמַר  רֵשִׁ ה בְּ גְמַר מַעֲשֵׂ י בִּ ִ שּׁ ִ שּׁ י. הוֹסִיף הֵ״ בַּ ִ שּׁ ִ לא ׀ יוֹם הַשּׁ

י ּוֹרָה.  ה חֻמְשֵׁ ָ רֵָל חֲמִשּׁ לוּ עֲלֵיהֶם יִשְׂ יְּקַבְּ הֶם עַל מְָת שֶׁ הָְִ עִמָּ שֶׁ
י, הוּא  ִ שּׁ ִ לוּיִים וְעוֹמְדִים עַד יוֹם הַשּׁ ְּ ם לָּ י”, כֻּ ִ שּׁ ִ בָר ַחֵר, ”יוֹם הַשּׁ דָּ

ן ּוֹרָה: ַַּסִיוָן הַמּוּכָן לְמ י בְּ ִ שּׁ שִׁ

אֵינוֹ  ר וָדָם שֶׁ שָׂ מְעוֹן וֹמֵר: בָּ י שִׁ בִיעִי. רַבִּ ְ יּוֹם הַשּׁ ב ב ׀ וַיְכַל אֱלהִֹים בַּ
רוּךְ הוּא  דוֹשׁ בָּ יו וּרְגָעָיו צָרִיךְ לְוֹסִיף מֵחוֹל עַל הַקֹּדֶשׁ, הַקָּ יוֹדֵע עִתָּ
 בּוֹ  לָּ אִלּוּ כִּ עֲרָה, וְִרְָה כְּ חוּט הַשַּׂ יו וּרְגָעָיו, ִכְנַס בּוֹ כְּ יּוֹדֵע עִתָּ שֶׁ
את  ת בָּ בָּ את שַׁ בָר ַחֵר: מֶה הָיָה הָעוֹלָם חָסֵר? מְוּחָה, בָּ יּוֹם. דָּ בַּ

:ָלָאכ לְתָה וְִגְמְרָה הַמְּ מְוּחָה, כָּ
בוּע יוֹרֵד לֶָם עֹמֶר  ָ ל יְמוֹת הַשּׁ כָּ ן, שֶׁ מָּ רְכוֹ בַּ שׁ. בֵּ ג ׀ וַיְבָרֶךְ וַיְקַדֵּ

לָל,  לּאֹ יָרַד בּוֹ מָן כְּ ן שֶׁ מָּ שׁוֹ בַּ ֶ. וְקִדְּ י לֶחֶם מִשְׁ ִ שּׁ ִ לְגֹּלֶת, וּבַשּׁ לַגֻּ
 ָלָאכ רָא אֱלהִֹים לַעֲשׂוֹת. הַמְּ ר בָּ תוּב עַל הֶעָתִיד: אֲשֶׁ קְרָ כָּ וְהַמִּ
פרָֹשׁ  מְּ מוֹ שֶׁ י, כְּ ִ שּׁ ִ שּׁ אָה בַּ פַל וַעֲשָׂ ת כָּ בָּ ַ שּׁ הָיְָה רְוּיָה לֵעָשׂוֹת בַּ שֶׁ

ה (י, ט): י רַבָּ בְרֵשִׁ בִּ

earth.” ĉen God said, “I give you all these seed-bearing plants on the face of 
the earth and every tree with seed-bearing fruit. ĉey shall be yours to eat. And 
to all the beasts of the earth and birds of the heavens and everything that crawls 
over the earth and has within it living spirit – I give every green plant for food.” 
And so it was. ĉen God saw all that He had made: and it was very good. ĉere 
was evening, and there was morning – the sixth day.
So the heavens and the earth were ėnished, and all their vast array. On the 
seventh day God ėnished the work that He had done, and on the seventh day 
He rested from all the work that He had done. God blessed the seventh day and 
sanctiėed it, because on it He rested from all His work, from all that God had 
created and done.
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