Shlomo Riskin

TORAH LIGHTS

VAYIKRA: SACRIFICE, SANCTITY AND SILENCE

Maggid Books



Contents

Tribute xiii

Introduction to Vayikra 1

VAYIKRA
When God Calls Twice: Two Separate Expressions of Summoning
The Small Aleph and the Great Soul ¢
Uplifting The World 13
I Sacrifice, Therefore IAm 19
Sin and Responsibility 23
The Modern Significance of Animal Sacrifice 27
Does Judaism Believe in Democracy? 31
The Truest and the Hardest Sacrifice: Admission of Guilt 37
Prayers — Not Supplication, but Sacrifice 41

TZAV
Maimonides on Sacrifices, Revisited 49
Of Sinners and Saints 53

Deeds and Thoughts: In Ethics It’s the Deed That Counts;
In Ritual, It’s the Thought That Counts 57

What Does God Really Want of Us? 61

ix



SHEMINI
Brides and Grooms, Feasts and Fasts 67
When Extra Becomes Excessive: Nadav and Avihu As Sinners 71

The Difficult Lesson of Divine Distance: a Time
to Be Near, a Time to Be Far 77

The Message of Silence: Nadav and Avihu as Sacred Martyrs 81

When Does Wine Bring Sanctity, and When
Does Wine Bring Debauchery? 85

A Time to Speak, a Time to be Silent 89
You Are What You Eat 93

TAZRIA-METZORA
God, What Have You Done for Me Lately? 101
Love, Marriage and Continuity 105
Humans Must Perfect Themselves 109
The Miracle of Childbirth: A Brush with Death 113
Walls Which Speak in Red and Green 117
An Open Heart and a Closed Hand 121

AHAREI MOT
Be Passionately Moderate! 127
How Yom Kippur Works 133
This World or the Next World — Which is Paramount? 137
Whose Life Is It Anyway? 143

KEDOSHIM

Marriage As a Loving Friendship in Sanctified Purity 149
What Does Holiness Mean? 153



How to Give Instruction 161

Who is the Neighbor We Must Love Like Ourselves? 165

EMOR
Kohen, Rabbi, Educator: A Proper, If Difficult, Job Description
Job Description Revisited 181
What We Are Willing to Die For Will Teach Us What to Live For
Martyrdom For the Sake of a Shoelace? 189
Justifying Martyrdom 191
The Truest Holiness Resides in Human Beings 195

Israel — The State, Jerusalem — The City of
Peace and Lovingkindness 199

The Passover Jew: The Beginning of a March
as a Family Member 203

The Shavuot Jew 209
When the Sabbath Silences the Shofar 215

BEHAR
Israel Is Married to Its Land 223
Count toward Purity 227
Jubilee: Salvation for the World 235
Jubilee Is True Freedom 239
The Land of Israel Is the Land of God 245
Does Our Bible Condone Slavery? 249

BEHUKKOTAI
A Vision of Transformation 255

On What Merit Will We Be Redeemed? 261

Xi

175

185



Vayikra



When God Calls Twice: Two Separate

Expressions of Summoning

And God called to Moses and He spoke to him
from the Tent of Meeting saying...
LEVITICUS 1:1

he portion of Vayikra opens with two separate expressions of
“summoning” — “And God called to Moses and he spoke to him.” Why are
there two distinct expressions, to call and to speak? Perhaps one may sug-
gest that this parallels the divine repetition of Moses’ name at the burning
bush, when the Almighty cries out “Moses, Moses” which the Midrash
usually explains as being a repetition of affection. When I look back
however upon my own early years, whenever one of my parents called
my name twice (at that time it was “Steven, Steven”), it generally meant
that I was in trouble for something I had done that was not particularly
appreciated by the older generation. Why do we therefore assume that
in this case of Moses the repetition reflects affection rather than anger?
The truth is that the Midrash in the beginning of this Torah
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portion presents another explanation. At the end of the book of Exodus,
the Torah describes a cloud which descended upon the Tent of Meet-
ing, a cloud which symbolized the Divine Presence. The Torah likewise
insists that no one - not even Moses — could enter this divine cloud
without being especially invited by God to do so. Hence, suggests the
Midrash, God had to call out to Moses to permit him to enter the cloud,
after which God spoke and communicated a specific message.

This explanation not only interprets the repetition of the divine
summons but also provides a most profound and magnificent symbol-
ism expressing the divine challenge to humanity. The Almighty appears
as a cloud; we apprehend Him only “through a glass darkly.” Perhaps
the reason why our God has neither shape nor form and is not clearly
defined in any physical way is in order to teach that those who follow
such a God must be prepared to chart new territories and to enter unde-
fined areas. Our God created a world which contains chaos so that we
can make order of it and He formed that world with evil so that we may
perfect it in the Kingship of God. We must enter the nebulous and the
unknown and bring God’s presence into areas in which He is not yet
manifest. Egypt was a clearly defined society with a specific caste system
of masters and slaves, lordly Pharaohs and abject subjects. We followed
an unknowable God into an unknown desert in order to bring out His
divine word (dibbur) into the arid wasteland (midbar).

Avoice called out in the desert: prepare a place for the Lord, make
a straight pathway in the desert for our God.
Isaiah 40:3

And so does the prophet Jeremiah praise Israel:

I remember the lovingkindness when you were young, the love
of your youth; you walked after me in the desert, in a land which
was not yet seeded.

Jeremiah 2:2

This is the ultimate challenge of the true person of faith: To enter unknown
terrain and to bring the divine message of ethical and moral monotheism
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to a world that does not yet know it. This is the ultimate challenge of our
life in Israel, filled as it is with uncertainty and danger. Israel the people,
from the backdrop of Israel the land, must sanctify Jerusalem and proclaim
from the holy Temple the message of world peace and human justice.

What gives the individual the strength and the courage to walk
with God into the unknown and even to make a place for the Almighty
in a wilderness? Perhaps if an individual really feels that he is being sum-
moned by God, that he has a divine vocation — that he is being called
by God to the extent that he feels a “calling” — then he goes forward
into the cloud unafraid.

Given this understanding, I believe we have an even deeper
insight into why Moses is summoned twice and why God repeats his
name “Moses, Moses.” The Midrash teaches us that every individual
has a double image: He/She is the person that he/she is but is also the
person whose image is imprinted in the divine Chariot (merkava) in
the highest heavenly sphere. This double human identity is even given
expression in two very similar blessings which we recite at weddings
under the nuptial canopy. One blessing reads:

Blessed are you, the Lord our God, who creates the human being.
The second blessing reads

Blessed are you, O Lord, who has created the human being in
His image, and in the image of the shape of His form has He fash-
ioned him as an eternal building. Blessed are you, O God, who
creates the human being.

These two blessings are two aspects of every individual. First, each of
us is born at a specific time in a specific place to a specific set of parents
with a specific physical build and appearance, slated to live for a specific
number of years. Second, each of us as a member of a historic nation,
has a collective memory which extends backwards to Sinai and the Gar-
den of Eden, as well as collective anticipation which extends forward to
the messianic age. It is this second aspect of our personality which links
us to eternity and enables us to transcend our specific time and place.
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God summons Moses twice and calls out at the burning bush
“Moses, Moses” because there are in reality two Moseses: the first person,
Moses of Egypt, was a prince in Pharaoh’s court and fell in love with
the Midianite Tzipporah; the second person, Moses, spoke to God and
sacrificed all of his princely comforts to link his destiny with his people
and their redemption. In so far as the first aspect of our transient per-
sonality is joined to the second aspect of our transcendent personality
we will have the capacity to meet God in the haziness of the nebulous
cloud of the unknown. God calls Moses twice because it is the second
Moses who has the courage to face uncertainty and, because of that, he
has gained eternity.





